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INTRODUCTION

This translation of Book I of Epiphanius’ Panarion was originally published
in 1987 and was reprinted with a few changes in 1997. Demand for it has
been sufficient to warrant a second edition, which is offered here. The
opportunity has been taken to review and revise the translation, edit and
expand the notes and index and add indices of references. Together with
its companion volume, 7he Panarion of Epiphanius of Salamis, Books 11 and 111,
De Fide (1994) this is the only current version in a modern language of the
Panarion in its entirety.'

Several works of significance have appeared since 1983. Aline Pourkier’s
important Lhéresiologie chez Epiphane de Salamine (1988) carries further the
study of the Panarion’s sources which was begun in the nineteenth century
by Richard Lipsius, and also analyzes Epiphanius’ ways of dealing with his
data. Pourkier tests Lipsius’ conclusions on ten Sects, seven of them from
Book I. In the course of her study she translates extensively from the Panarion
and from Epiphanius’ predecessors Irenaeus and “Pseudo-Tertullian” and
his younger contemporary, Filaster of Brescia.

Philip Amidon’s The Panarion of St. Epiphanius of Salamis, Selected Passages
(1990) could be termed a modern epitome of the Panarion. It renders those
passages which describe sects but omits Epiphanius’ refutations. Amidon’s
rendition amounts in all to about two fifths of the work.

Jon Dechow’s Dogma and Mysticism in Early Christianity, Epiphanius of Cyprus
and the Legacy of Origen appeared in book form in 1998 although it had
previously been available on microfilm. Dechow translates excerpts from
Epiphanius only incidentally but provides a penetrating study of his life, the
anti-Origenist aspect of this thought, and the Origenist controversies of his
last years.

Finally, of extreme importance to students of Epiphanius is the 2006
publication of Holl’s Waortregister to the Panarion through the good offices
of Iriedrich-Christian Collatz, Christoph Markschies and other scholars.
Awaited for nearly a century, this invaluable tool also includes grammatical
and subject indices, and besides facilitating the study of the Panarion should
make practicable the revision of Holl’s critical text.

' A nineteenth century Russian version exists but is rare, and long out of print.
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The present work has been compared with all of these and is indebted to
them all.

Text

We render Karl Holl’s critical text of the Panarion’s Book I. The first 33 Sects
are from Holl’s Ancoratus, Panarion Book I which was issued, with Sachapparat
and textual notes, in 1913. The rest are from Holl’s second volume,
republished in 1980 by Jirgen Dummer. The 1980 volume includes an
appendix in which Dummer assembled suggestions which various scholars
had made for the improvement of Holl’s text. We translate these in the body
of our work, marking them with an asterisk and providing a short appendix
which gives the Greek alternatives.

The revision of Holl’s text has often been mooted, but the lack of the
Waortregister has stood in its way. The enterprise ought now to be practicable.
However, to revise this enormous text must be a long drawn out affair
requiring the cooperation of many scholars.

Holl published the principles of his treatment of the Panarion’s textin 1910.
He concluded that the eleven extant manuscripts, none of them complete,
all descend from a single poorly copied archetype, and that the text has been
contaminated by atticizing scribes. In the preface to his 1913 edition he
complained that modern editors’ dislike of Epiphanius had influenced their
view of his text, that on the one hand they had emended without reference to
his distinctive style and vocabulary, but on the other had allowed absurdities
to stand because Epiphanius was thought to be “konfus.”

In fact, within his parameters Epiphanius is a particularly clear thinker.
His Greek has its peculiarities but he sets forth his aims and methods clearly
at the outset, carries them through consistently, seldom digresses and returns
to his point when he does, and provides the reader with every help he
can. The difficulties of the text are the results either of scribal error or of
Epiphanius’ language.

Holl’s is a carefully edited critical text. He sometimes emends, but more
often restores a word or phrase, occasionally a longer unit. His restorations
clear up many difficulties and usually appear to be the most logical choice.
Now and then the text gives a good sense without restoration and the
Panarion, partly written but mostly dictated and that under pressure of time,
may not have been as smooth as Holl supposed. Nonetheless there can be
little doubt that Holl has given us a fair approximation of what Epiphanius
wrote.
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Epiphanius’ Life and Whitings

Our chief sources of information about Epiphanius are his own works and
correspondence, references in the writings of his friend Jerome, in Palladius’
Dialogue on the Life of John Chrysostom, and in Basil of Caesarea, Theophilus
of Alexandria, and the histories of Socrates and Sozomen. The short
biographical notice prefaced to ancient editions of Epiphanius’ Ancoratus is
of doubtful value, as is the legendary life ostensibly by the monks John and
Polybius.

Early in the fourth century C.E., perhaps between 310 and 320, Epi-
phanius was born in Palestine at Besanduc, a village in the environs of the
city of Eleutheropolis, near Gaza. It has been suggested that his parents
were Jewish converts to Christianity. In favor of this are the facts that he
was bilingual in Greek and Syriac and knew a good deal about Jewish
Christian sects; against it, that his attitude toward Jews was antagonistic and
his knowledge of their customs meager.

That Epiphanius’ family sent him to Egypt in young manhood suggests
that they were well to do. If his Letter to Theodosius® is authentic they had
brought him up “in the faith of the fathers of Nicaea,” and Sozomen says
that he received his early education from monks (/ist. 6.32). An important
influence on him was his friend and mentor Hilarion, who is credited with
bringing the monastic life to Palestine and who in his turn had been taught
by Anthony of Egypt.

Epiphanius’ childhood background helps us understand him. Indoctri-
nated in childhood with Nicene Christianity, he was under monastic
influence in his early years. His education, Christian and scriptural rather
than classical, would have reinforced his childhood training. The homoousian
version of Christianity was crucial to his identity from the first. It is no
wonder that any rival approach appeared to him as a threat—Epiphanius
would have termed it a “poisonous snake”—to be repelled at all costs.

Epiphanius’ destination in Egypt would have been the school of a rhetor
in the great city of Alexandria. Here he had the disturbing encounter with a
sexually oriented group whom he identifies as Gnostics and describes in the
Panarion’s Sect 26. Although we cannot know this, this episode, dangerous to
his chastity and described by him, even years later, in an emotional manner,

? Cited in Nicephorus Adversus Epiphanium X1V, 61, Pitra, Spicilegium Solesmense, p. 340,3-10.
See Holl, “Schriften.”
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might have been a turning point. At the least it helps explain his detestation
of anything gnostic, and his conviction that all Gnostics were immoral.

His literary style, or lack of it, shows that he did not complete his rhetorical
training. Instead he joined an Egyptian monastic community, where he
remained for some years. Unfortunately we do not know which one. Given
his avid reading it must have emphasized knowledge as well as praxis. On
the other hand, his virulent anti-Origenism almost guarantees that it took
the anti-Origenist side of the controversy then raging among the monks of
Egypt.

Returning to Palestine, probably nearer to the age of 30 than to the 20
the preface to the Ancoratus mentions, Epiphanius founded a monastery near
Eleutheropolis and served as its abbot. His friendship with Hilarion, whose
monastery was also near Gaza, continued. Jerome tells us (Vita Hilarionis 1)
that when Hilarion died Epiphanius circulated a short work in his praise.

Of his years as an abbot we know only his efforts to foster and defend
what he regarded as Christian orthodoxy. Panarion 40,1,6, his only personal
reminiscence of his abbacy, shows him exposing and banishing a Gnostic
monk. When in 359 the bishop of Eleutheropolis, Eutychius, signed the
evasive creed of the Council of Seleuceia (Panarwon 73,25,1-26,8) and
attempted to enforce the homoeousion on his diocese, Epiphanius was
uncooperative. It was during this period that he visited the homoousian
bishop Eusebius of Vercelli, in exile at Tiberias, and there met the converted
Jew Josephus of Tiberias who told him the colorful story he relates at Panarion
30,4,1-12,9.

According to Jerome (Contra joannem 4, PL 23,358D) Epiphanius was
instrumental in persuading Eutychius to change his mind. It has been
suggested, however, that it was the discomfort of the relations between
homoousian abbot and homoeousian bishop which prompted Epiphanius’
move to Cyprus—a move which led to his election to the see of Salamis
in 366.”

The clergy of Cyprus, restive under the patriarchate of Antioch and
inclined to look to Alexandria for guidance, would have welcomed a
homoousian of wide reputation, a friend of Athanasius and an ascetic. The
Panarion shows so much interest in the monastic life that we must visualize
Epiphanius, once a bishop, as continuing his own austerity. (He did not
require abstinence from meat and wine, however, and was suspicious of

3 A conflict with Eutychius, however, is by no means the only possible reason for Epi-
phanius’ move. For various alternatives see Dechow, Dogma and Mysticism.
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leaders who enforced this requirement.) Jerome’s Vita Paulae tells us that
he fostered the monastic movement, and that his fame attracted novices
from all over the world. He allowed a degree of autonomy to the other
bishops of his far flung province. Ancoratus 102-107 shows us that he was
missionary-minded, eager to convince pagans of their error and bring
them into the fold. And though we have no information about his episcopal
administration, the Panarion’s clear organization and meticulous attention
to detail suggest administrative capacity. It may have been Epiphanius who
began the construction of the great basilica, the ruins of which still stand
near Famagusta.

Epiphanius’ prestige was great; Jerome refers to him as Papa Epiphanius,
and others may have done the same. The abbots Acacius and Paul, whose
letter he publishes at the beginning of the Panarion, write, “For not we alone,
but all who hear of you, confess that the Savior has raised you up as a
new herald, a new John, to proclaim what ought to be observed by those
who resolve on this (monastic) course” (Letter of Acacius and Paul 1,6). At a
time when the Arianizing emperor Constantius did not hesitate to exile an
Athanasius, the Arian emperor Valens left Epiphanius in peace (Jerome,
Contra joannem 1.4, PL 23,358-359). To interfere with him would presumably
have risked an uproar.

Epiphanius was respected not only for his piety and rectitude but for his
learning. Churches far from Cyprus consulted him on doctrinal issues. The
Ancoratus, of which we treat below, is his reply to inquiries from the church
at Syedra in Pamphilia. The Letter to Arabia concerning Mary’s perpetual
virginity (Panarion 78), is another example of his responses to queries. At
some time he gathered a collection of extracts from Marcion’s canon which
could be used to refute Marcion’s thesis; he publishes these, together with
his comments on them, in the long Panarion 42. “Even in extreme old age,”
Jerome tells us at De Viris Llustribus 114, Epiphanius continued to publish
short works.

His earliest surviving datable work is a fragment of a Letter to Eusebius,
Marcellus, Bibianus and Carpus, preserved on pages 218 and 219 of Codex
Ambrosianus 515. This was written somewhere between the years 367 and
373. It defends the Antiochean dating of Easter, used by the church on
Cyprus, on the Sunday after Nisan 14, rather than on the Sunday after
the spring equinox, the Alexandrian observance.* It includes a chronology
of Christ’s last week on earth which resembles one found in the Apostolic

* See Holl, Bruchstiick.
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Constitutions, and to which there may be an allusion at Nag Hammadji’s
Apocryphon of James 5,9-14.

Arguably Epiphanius’ best work is the Ancoratus, written in 374. The
“barque” of the church of Syedra, says the introductory correspondence,
cannot enter harbor because of contrary winds of wrong doctrine,
particularly concerning the Holy Spirit. Epiphanius shows how a man
can become “anchored” (Letter of Palladius 1,3; Ancoratus 119,16). Besides
the Holy Spirit the work discusses the Trinity and Christ’s incarnation and
resurrection, attacks the doctrines of Origen, and includes a polemic against
Greek religion. At 12,7-13,8 we find the outline of what was to become the
Panarion, showing that Epiphanius already had this work in mind. This was
begun, in fact, in 374 or 375 and can be considered a sequel to the Ancoratus.
We discuss it below.

During this same period, about 376, Epiphanius attempted to resolve a
scandalous schism in the important church of Antioch; he tells the story
at Panarion 77,20,3-24,2.° The Christian community there was divided
into four factions, headed respectively by the Arian Euzoeus and three
representatives of homoousian Christianity, Melitius, Vitalius and Paulinus.
Melitius had the allegiance of the majority but was in exile.® Vitalius had
been consecrated by Apollinarius of Laodicea, a respected bishop whose
Christology was, however, suspect. The third, Paulinus, had the support
of Damasus of Rome; he was a disciple of the former bishop of Antioch,
Eustathius, staunch homoousian and participant in the Council of Nicaeca
who, however, had been exiled on a charge of Sabellianism. Unknown to
Epiphanius the situation was further complicated by Vitalius’ teaching,
learned from Apollinarius, that Christ’s mind (vodg) was not human but
only divine.

Epiphanius had already encountered distorted forms of this doctrine,
brought to Cyprus about 370 by young disciples of Apollinarius. Panarion
77,2,1-6 describes some of their ideas and speaks of the calling of a synod to
condemn persons of this kind. On his visit to Antioch Epiphanius discovered
Vitalius’ adherence to the same doctrine, in a milder form but one which he
still found shocking. Thus he could not enter into communion with Vitalius.
Nor, for reasons we do not know, did he consider communion with Melitius.
On the strength of Paulinus’ written confession of faith Epiphanius, and
the Cypriote church with him, recognized him as the lawful bishop of
Antioch.

> Dechow’s Dogma and Mpysticism gives a full account of this complex episode.
5 Panarion 73,28,1-34,2. Nautin, however, doubts that Melitius was ever exiled.
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This unfortunately left Paulinus’ and Vitalius’ congregations at odds with
each other. Epiphanius attempted to gain support for Paulinus from the
influential Basil of Caesarea, but to no avail. Apollinarius in the meantime
rejected both Epiphanius and Paulinus and consecrated new bishops. The
results of Epiphanius’ measures at Antioch show both the extent of his
influence and the limitations of it. On the one hand, no one appears to have
resented his intervention in a see not his own; but on the other, his word was
by no means always taken as law.

Whether Epiphanius attended the First Council of Constantinople in 381
1s very doubtful. During the winter following, however, in 382, he traveled
to Rome with Paulinus and Jerome to attend a synod called by Damasus
to discuss the relations between the western and eastern churches. If
Epiphanius hoped that Damasus would affirm his earlier support of Paulinus
he was disappointed; Damasus now suspected him of Sabellianism. During
this time, however, Epiphanius boarded with the wealthy widow Paula
and was instrumental in persuading her to abandon the luxurious life of
a Roman aristocrat for the cloister. She journeyed east with Jerome as her
chaplain and founded a convent at Bethlehem ( Jerome, Vita Paulae 20). A few
years later, perhaps in 385, we find Epiphanius visiting her on her sickbed
and laboring, unsuccessfully, to convince her that drinking wine when ill is
proper ( Jerome, Vita Paulae 20).

Seven years later, in 392, Epiphanius published his De Mensuris et Ponderibus,
a manual of information for students of scripture In 393 we find him on
another visit to Palestine, traveling to Bethel to share a service with the bishop
of Jerusalem, John. In a village church he found a curtain painted with the
image of Christ or a saint, tore it down at once, and advised the parishioners
to use it as a burial shroud for the poor. His Letter to John (Epiphanius/Jerome
Epistle 51) relates the incident and includes Epiphanius’ promise to replace
the curtain. It also, rather lamely, explains Epiphanius’ ordination to the
priesthood of Jerome’s brother Paulinian—an uncanonical one since,
although it took place at Epiphanius’ monastery near Eleutheropolis,
Paulinian was to serve at Bethlehem, in John’s diocese. Most importantly,
however, this Letter addressed to the convinced Origenist, John, is an anti-
Origenist tract and was circulated as such.

Epiphanius’ war on Origenism and Origenists dominates what we know
of his last years. This had nothing to do with Origen himself, who was long
dead. Epiphanius admired Origen’s Hexapla and appreciated some of his
writings (cf. Panarion 64,3,5-7 and 5,5-6), but considered his doctrine gnostic
and the source of Arianism. Important among his objections, published as
early as the Ancoratus and repeated in the Panarion, were Origen’s allegedly
subordinationist view of the Trinity, his doctrine of the preexistence, fall and
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restoration of all souls including Christ’s and Satan’s, and his denial—or so
Epiphanius saw it—of the resurrection of the body.

From 393 until 397 Epiphanius fought against Origenism in Jerusalem
and Palestine. His opponents were John of Jerusalem and Rufinus, almoner
to the abbess Melania on the Mount of Olives and translator into Latin of
Origen’s mept apy@®v. His chief ally was Jerome. A monk named Atarbius,
it is thought at Epiphanius’ instigation, made the rounds of Jerusalem’s
monasteries demanding that monks who were suspected of favoring Origen
sign a formal denunciation of his teachings. Jerome signed. Rufinus,
predictably, refused to see Atarbius.

Either the festival of the Encaenia or the Holy Week of 397 saw an
ugly incident at Jerusalem. Invited to preach in the morning, Epiphanius
delivered a denunciation of Origen which was plainly aimed at John.
John retorted in the afternoon with a sermon against anthropomorphism,
a view which some monks certainly held and with which Origenists often
stigmatized their accusers. A few days later John published a confession of
faith. Epiphanius could find no fault with it but, still unsatisfied, wrote in
394 his Letter to John. This was circularized among the bishops and monks
of Palestine, accompanied by another letter which urged them to break
communion with John. Instead of replying John wrote an apologia to
Theophilus, Athanasius’ successor as patriarch of Alexandria. This in turn
called forth Jerome’s Contra Joannem which stated his own version of the case
against Origen. Jerome also wrote a Contra Rufinum, although he and Rufinus
made peace in 397.

Next followed the crisis of the Origenist controversy in Egypt. Under
heavy pressure from anti-Origenist monks, Theophilus abandoned his
previous tolerance of Origenism and proceeded against the Origenist
monks of Nitria, 40 miles from Alexandria. Early in 400 he convened a
synod which condemned the reading or possession of Origen’s works. This
was followed by a decree of exile for the Nitrian Origenists, accompanied
by the wrecking of their cells and the burning of their books. Theophilus
wrote for support to the churches of Palestine and Cyprus, and in particular
urged Epiphanius to convene a similar synod on Cyprus. This he did, and
jubilantly announced the result in a letter to Jerome (Epiphanius/Jerome
Epustle 91).

Meanwhile the exiles from Nitria had made their way to various Christian
and monastic centers. Led by Isidore and the distinguished Tall Brothers
(Ammonius, Dioscurus, Eusebius and Euthymius) about 80 came to
Constantinople and appealed for help to the patriarch, John Chrysostom.



INTRODUCTION XX

Whatever his own attitude toward Origen, Chrysostom showed sympathy
for the exiles and wrote to Theophilus urging their reinstatement. Epiphanius
was then moved to set out on what proved to be his last journey, a voyage to
Constantinople for the defense of Christian orthodoxy and the unmasking
of John’s supposed Origenism.

Arriving in the spring of 402 or 403, Epiphanius declined Chrysostom’s
offer of hospitality and communion. He, however, held his own service outside
the city and, uncanonically, ordained a deacon. Socrates (History 6.10.12-
14) and Sozomen (History 8.14-15) give differing accounts of the subsequent
events. According to the later Sozomen Epiphanius had an encounter with
Ammonius which convinced him of his own injustice. Socrates, however, says
that while on his way to a public appearance in the Cathedral of the Holy
Apostles Epiphanius was confronted by Chrysostom’s archdeacon Serapion,
who accused him of uncanonical behavior and warned him of the danger
of a riot. Whatever the truth of the matter, Epiphanius left Constantinople
without taking any public action. He died at sea on his way home to Cyprus.
His refusal to communicate with John was used as ammunition by John’s
opponents at the Synod of the Oak in 404.

Nautin has written: “Il est assurément dommage pour le mémoire
d’Epiphane, que sa derniére intervention dans I'histoire de I'Eglise ait été
celle-1a.” Epiphanius’ savage harassment of anyone who appeared to approve
of Origen 1s indeed difficult to stomach. In his defense it may be urged that
he was Palestinian, and had also lived for many years in Egypt. Was he not
defending hearth and home against what he saw as a dangerous virus? As
to his support of the rather unsavory Theophilus, Riggi has reminded us of
his reverence for the see of Alexandria. Our heresiologist would have been
unlikely to suspect the motives of a successor to Athanasius.

Epiphanius’ writings against images appear to date from the same decade
as the Letter to fohn. This concern makes itself apparent already in the Panarion
where, at 27,6,9-10, he attacks Christian image-making. Three writings
against Christian images can be partially reconstructed from conciliar acta
and other sources.” These are called a Treatise against Those Who, by Idolatrous
Custom, Are Accustomed to Make Images Representative of Christ, the Mother of God

7 John of Damascus, De Imaginibus Oratio 1.25; Acts of the Council of 754, Mansi XIII
292D Acts of the Council of 787, Mansi XIIT 293D; Nicephorus Apologia Minor PL 100 837B;
Adversus Eusebium, Pitra Spcilegium Solesmense IV 292-294; Theodore Studita Anterrhetum 11 PG
99 388A; 484A/B; Epistula 36 Ad Naucratem PG 99 1213D.
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and the Martyrs and further, of Angels and Prophets; a Letter to Theodosius; and a
Testament to the Citizens (of Salamis).

Another of Epiphanius’ works, De Gemmis, also comes from the last
decade of the fourth century. Preserved only in a Latin epitome, it discusses
the symbolism of the stones in the high priest’s breastplate. It was written
for Diodore of Tarsus and witnesses, both to the close attention with which
Epiphanius read scripture and to the fact that during this period of his life
he was engaged in other pursuits than an obsessive opposition to Origen. In
fact we do not have all of his writings; Jerome’s notice at Vi 1ll. 114 implies
that there were a large number. To their contents we have no clue, but
Quasten’s criticism of the smallness of his oeuvre seems unjustified.

The Panarion

Epiphanius’ major effort is very long, and was divided by its author, first
into three Books and then into seven Sections. Holl’s edition, with notes and
apparatus, occupies about 1500 pages. It was begun in 374 or 375 (Panarion
Proem II 2,3) and produced in great haste, in less than three years. Book I,
translated here, extends through Sect 46 and comprises somewhat more
than a third of the whole.

The Panarion is an heresiology: that is, it is a work which describes bodies,
systems and views which the author regards as subversive of true religion and
presents his arguments against them. The genre is found in the Christian,
the Muslim and some oriental traditions, and is alive today. In Epiphanius’
time it was well established; his Book I is deeply indebted to Hippolytus and
Irenacus, both of whom had Justin Martyr for a predecessor. Epiphanius in
his turn served as a source for Theodoret and others.

Unusually for an ancient author, Epiphanius titled his own work. At the
very outset he explains this title and its meaning and lays out the plan and
purpose of his book:

(Proem I 1,1-2)...1 am writing you a preface to give the gist of my
<treatise> against sects. Since I shall be telling you the names of the
sects and exposing their unlawful deeds like poisons and toxic sub-
stances, matching the antidotes with them at the same time—cures
for those who are already bitten, and preventatives for those who will
have this misfortune—I am drafting this Preface here for the scholarly,
to explain the “Panarion”; or chest of remedies for the victims of wild
beasts’ bites. It is a work in three Volumes and contains eighty Sects,
which answer symbolically to wild animals or snakes.
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Epiphanius’ intent then is to convert and to protect. His means of doing so
is to identify wrong doctrines so that his fellow Christians can keep away
from them, and to convince of the truth those who have stumbled into these
doctrines. He has been called an “heresy hunter” but the term scarcely
expresses what he meant to do. It has also been pointed out that he was
following conventions which by his time had been fixed. While this is so,
his vehemence makes it plain that he was not merely falling in with some
established pattern; he meant every word of what he wrote.
In his second Proem he explains what he means by “antidotes”:

(Proem II 2,3) “And to correspond with these (serpents and beasts) I
shall give as many arguments, like antidotes, as I can in short com-
pass—one or two at most—to counteract their poison and, after the
Lord, to save anyone who cares <to be>, when he has willingly or
inadvertently fallen into these snakelike teachings of the sects.”

These quotations will show that Epiphanius is writing, not simply of heretical
ideas as such but of heretical ideas in the context of the sects which hold and
teach them. As he most often uses it the term o{peoig refers to the party or
faction—the “sect”—which holds a particular error. Typical of this usage is
Epiphanius’ description of the followers of Simon Magus:

(21,1,1) “Simon Magus’s makes the first o{peoig to begin in the time
since Christ. It is made up of persons who do not rightly or lawfully
<believe> in Christ’s name, but who do their dreadful deeds in keep-
ing with the false corruption that is in them.”

Epiphanius does occasionally use aipeoig to mean “heresy” as at 21,5,6
where we read, “For who can fail to realize that this sort of aipecic is a
myth...” Nonetheless “sect”—which we prefer to “faction” because of its
ecclesiastical connotation—is what he usually means by the word. Further,
he terms the individual chapters of the Panarion “Sects”; when this is his
meaning we capitalize.

The Panarion opens with two Proems, the first consisting of Epiphanius’
own tables of contents, the second a formal Introduction which explains the
work more fully. The whole concludes with a “brief and accurate description
of the catholic faith and apostolic church,” usually called De Fide.

Epiphanius sets his Sects in an historical framework. They begin, not
after Christ as we might expect, but with Adam, and extend through the
author’s own lifetime. His total of 80 sects comes from Song of Songs
6:8-9: “There are threescore queens, and fourscore concubines, and virgins
without number. My dove, my undefiled, is but one.” The 80 concubines
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are groups which bear Christ’s name but lack his faith, as a concubine uses
her master’s name but is not his wife. The one dove is the catholic church.
The virgins without number are various “philosophies” which are in no way
related to Christ—or to anything important (Panarion 35,3,5 and De Fide
6,9). The 60 queens are the generations from Adam until Christ, with their
number rounded off (De Fide 4,1-5,4). This last exegesis is labored but, given
Epiphanius’ historical approach, not inappropriate.

Epiphanius felt his procedure to be justified because of Colossians 3:11,
“...there is neither Hellene nor Jew...barbarian, Scythian...but Christ is
all and in all.” Barbarism, Scythianism, Hellenism and Judaism, to which
Epiphanius adds Samaritanism, are the first sects and the “mothers”
of the rest. To these five Epiphanius adds four badly misreported Greek
philosophies, four Samaritan groups, and seven types of Judaism, making
a total of 20 before Christ. Next follows his attractive account of “Christ’s
sojourn here, and true advent in the flesh in person,” a short description
of Christ’s ministry and of the planting of the church, which we call De
Incarnatione. Then, in what the author believes to be the order of their
succession, follow the 60 sects which have arisen after Christ. The Panarion
may fairly be called an historical encyclopedia of sectarianism.

Preceding each Section of the work is an Anacephalaeosis, or “summary.”®
These are not authentic. Epiphanius makes no mention of them in the body
of his work, though he does speak of the Proems and of his concluding
essay. The Anacephalacoses are so worded as to suggest that they are meant
to be read as a whole. III, for example, ends “this will summarize the three
Sections of Volume I, which includes 46 Sects,” although this summary
begins only with Sect 34. The Anacephalacoses sometimes disagree, in
small details or even in order, with the material of the Panarion. They are
an epitome of the work which originally circulated independently but at
an early date was edited into it. Augustine used them, presumably in Latin
translation, as the basis of his Contra Omnes Haereses; whether he ever saw the
Panarion itself is highly doubtful.

In discussing a sect Epiphanius, consciously or unconsciously, falls into
a sort of four part form.” First comes a brief introduction giving the sect’s
name—to Epiphanius a very important matter—relating it to the sects
which our author believes preceded it, and furnishing biographical details

8 Amidon calls it an “abstract.”
9 Pourkier believes that Epiphanius’ form was influenced by that of Hippolytus® Syntagma,
a document which will be discussed below.
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concerning its founder. Then follows a concise description of the sect’s
beliefs and practices. The third part, the refutation, is normally the longest.
The usual close 1s a few lines which compare the group under discussion to
some noxious animal, most often a poisonous snake. However, this form is
not always strictly adhered to; description and refutation are often mixed
together.

In the later portions of the Panarion where Epiphanius is discussing his
contemporaries and persons of the recent past, what he says about the
succession of various groups or the influence of one leader upon another
comes from his own knowledge. In Book I, where the leaders of whom he
speaks are well in the past, he is dependent upon his sources for this sort
of information. He knows, for example, that Simon Magus is the father of
all the sects since Christ’s coming because Irenaeus says so. From Irenaeus,
again, he learns that a number of sects which called themselves Gnostics
arose, all at once, from Valentinus. That Lucian was Marcion’s disciple, and
Apelles Lucian’s, he learns from Hippolytus. When his sources give him no
specific guidance of this kind he is more cautious:

(29,1,1) After these (Cerinthians) come Nazoraeans, who originated
at the same time or even before, or in conjunction with them or after
them. In any case they were their contemporaries. I cannot say more
precisely who succeeded whom.

In other words, Epiphanius haslittle or no independent information about the
genesis of the various sects. Nor are the names that he and his predecessors
apply to the sects to be relied on. These are really labels, meant to identify
and classify some group of whom Christians must beware. Epiphanius
himself says that the terms Alogi (51,3,1-2) and Antidicomarians (Proem
I 4,1) are his own coinage. Rarely are such names the ones the group in
question gave themselves, though “Gnostic” may be an exception. Equally
rarely do they represent organized bodies—though, again, there were
Marcionite and Valentinian churches. The Panarion contains much material
of historical value, but Epiphanius’ names for the sects and his reports of
their successions are not the best areas in which to look for it.

For the content of his refutations of sects Epiphanius takes inspiration
where he finds it. He often draws on other authors. Thus his arguments
against the Noetians (Sect 57) are adapted from a document which is called
Lwei Predigten Hippolyts by Schwarz and Contra Noetum by Holl, but which
1s thought by Pourkier and others to be a fragment of Hippolytus’ lost
Syntagma. Apart from this we cannot be certain how much refutatory material
Epiphanius found in Hippolytus, but a number of his logical arguments
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against Gnosticism are inspired by Irenaeus’ Haereses, especially his Book II.
Our footnotes occasionally refer the reader to such passages.

However, Epiphanius does not use the work of earlier heresiologists in a
wooden or mechanical manner. He often quotes from them at length, but as
often adapts or expands on their points in his own fashion. They served as
stimuli to his thinking.'’

We can be the most certain that we are hearing Epiphanius’ own voice
when, as he does time after time, he quotes scripture to prove a point. He
was proficient in biblical exegesis as his age understood the discipline, and
his scriptural refutations can be pithy and forceful. A good example of his
manner is his censure of the Nasaraeans’ refusal to eat meat:

(18,2,4-3,1)...not only are the events recorded in scripture famous to
this day, but even the sites of the wonders are preserved. First there
is the spot where Abraham offered the ram to God, called Mount
Zion to this day. Moreover, the site of the oak of Mamre, where the
calf was served to the angels. But if Abraham served a meat-dish to
angels, he would not fail to share some of it himself. Moreover, the
tradition of the lamb <which> was slaughtered in Egypt is still famous
among the Egyptians

and our author goes on to discuss an Egyptian folk custom of which we
learn only from him. Similarly revelatory of his controversial ability are his
anti-Marcionite arguments at 42,11,15f, based on excerpts from Marcion’s
canon of scripture.

Epiphanius strove for brevity, and achieved it more often than the Panarion’s
length would suggest. Sometimes his subject runs away with him, as in Sect
30 where he first relates the long story Josephus of Tiberias told him (30,4,1-
12,10) and later discourses against Ebionite doctrines at considerable length.
More often when a Sect is lengthy it is because Epiphanius has quoted
source material. Thus Sect 31 reproduces in full an otherwise unknown
Valentinian document (31,5,1-6,10) and then an extensive passage from
Irenaeus (31,9,1-32,8). 33,3,1-7,10 quotes the whole of the Epistle of Ptolemy
to Flora, our only text of this work. Such quotations form an important part
of the Panarion’s usefulness.

10" Cf. Pourkier’s discussion of this subject in Lhéresiologie.
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As plainly as he lays out his purpose and format, Epiphanius sets forth his
sources of information at Proem II 2 4:

Some of the things <about> sects and schisms which I shall be telling
the reader, I owe to my fondness for study. Certain things I learned
from hearsay, though I came into contact with some through my ears
and eyes. I am confident that I can give an account, from accurate
report, of the origins and teachings of some sects, and part of what
goes on among the others. Of these latter, I know one from the works
of ancient authors, another by listening to learned men who confirmed
my notion precisely.

The Panarion then is based on information gained both from others and at
firsthand, and on literary research. Of Epiphanius’ search for informants
we find an echo at Basil Epistle 258, in which Basil answers his inquiry about
Magusaeans, a group Epiphanius decided to classify as a “philosophy” (De
Fide 13,1). When he speaks of personal experience he is thinking chiefly of
the “Gnostics” of Sect 26, but he knew a great deal at firsthand about the
Archontics of Sect 40 and something about the Sethians of Sect 39. Besides
he often had lively interchanges with persons of other persuasions and the
Panarion contains reminiscences of these.

However, the majority of his information is documentary. Of the many
sources of the long Panarion we list only those which underlie Book I;
Epiphanius often assists the reader by naming them. He speaks of “Clement
(of Alexandria), Irenaeus, Hippolytus and many more” (28,33,3); of Eusebius
(29,4,1), the Book of Fubilees (39,6,1), the Travels of Peter (30,15,1), the Ascents
of James (30,10,6), a Clementine treatise addressed to “elders and virgins”
(30,2,6), a Gospel according to the Hebrews (30,13,1-8), the Book of Elkasai (19,2,1-
4,9) and the Apostolic Constitutions (45,4,5).

At 27,6,4 Epiphanius quotes Clement of Rome without remembering
that his source is the First Epistle. Works which he uses without giving their
names are Eusebius’ Chronicle and Praeparatio Evangelica and Hippolytus’
Chronicle. In addition to the long quotations from Gnostic works which we
have mentioned, he gives shorter ones from some others. These will be
discussed below.

Of all of these sources the two most important are the lost Syntagma of
Hippolytus and the Contra Omnes Haereses of Irenacus. The former supplies
much of the framework of Book I and of Sects 48, 50, 54-55 and 57 of
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Book II. We know of it from the catalogue of the library of Photius, ninth
century patriarch of Constantinople, where it is called a Biropidrov:

There was read: a BiAapidiov of Hippolytus. Hippolytus was a dis-
ciple of Irenaeus. It was the syntagma against aipéoelg which begins
with the Dositheans and continues until Noetus and the Noetians.
He says that Irenaeus refuted them in his preaching with arguments
which he, Hippolytus, says that he has summarized in the book he
has composed.

A series of sects or heresies which seems to correspond with this is found in
the Panarion and in two other documents: the Dwersarum Haereseon Liber of
Epiphanius’ younger contemporary, Filaster of Brescia; and the spurious
thirtieth chapter of Tertullian’s Praescriptio Haereticorum, commonly referred
to as Pseudo-Tertullian. This latter, the earliest of the three, is thought to
be a third century epitome of the Syntagma. It mentions 29 sects or heresies,
although for the Noetus with whom the Syntagma was said to end it has
substituted the third century monarchian Praxeas. With some variations,
and sometimes with other groups interspersed between Pseudo-Tertullian’s
29, Epiphanius and Filaster contain substantially the same list in substantially
the same order; further, the three documents between them share many
items of information. The Syntagma then appears to be the common source
of all three, and from them some of its content may be reconstructed.

The Panarion’s dependence upon the Syntagma was proposed by Lipsius in
1865 and elaborated by Hilgenfeld in 1884, and in our time has been tested
by Pourkier. Objections can be offered to the idea, but it accounts for the
data in so many cases that it must be taken as preferred."'

As important as Hippolytus to Epiphanius is Irenacus whom he calls
“successor of the apostles,” “elder beloved of God,” “holy.” Epiphanius has
read at least three of his Books, probably his entire work, and often quotes
him—mnever Hippolytus—at length. He introduces Irenaean material in Sect
after Sect, and when discussing the Valentinians and their relatives depends
upon him entirely. This is the case with Sects 22, 23, 27, 31 and 34-36.

None of these sources are Latin and nothing in the Panarion is taken
from Books V-VIII of Hippolytus® (or Josephus’) Refutatio.'” Whether this

1" For a full presentation of the arguments see Pourkier, Léresiologie. Despite much evidence
to the contrary, it is possible that, as well as the Syntagma, Filaster knew at least something
about the Panarion and on occasion used it as a source. See the notes to Sect 42.

2 For convenience we refer to this as a work of Hippolytus. Pourkier, following Nautin,
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is because Epiphanius did not know the work, or simply because he was
uninterested in philosophy; is a “judgment call.” When the Panarion seems to
include Hippolytean material, this is usually from the Syntagma or Irenacus,
sources which are utilized by Epiphanius, and apparently in some books of
the Refutatio. Ideas or doctrines similar to those mentioned by Epiphanius
of course appear now and then in the Refutatio; we refer to them in our
footnotes.

Finally, an extremely important source of Book I and of all the Books of
the Panarion, is holy scripture. Where its testimony is available Epiphanius
prefers it to all others.

The Panarion and Gnostic Literature

Sect 26 is rich in references to Gnostic literature. We find a short passage
from a Gospel of Eve at 26,3,1, one from a Questions of Mary at 26,8,1 and one
from a Gospel of Philip (not identical with Nag Hammadi’s) at 26,13,2. At
26,2,5 Epiphanius names a Gospel of Perfection but cites nothing from it. At
26,8,1 he refers to Apocalypses of Adam which may or may not include the one
we know from Nag Hammadi, and to “books about Ialdabaoth” and “books
in the name of Seth.” This last is of interest since both NHC VII,2 and
VIL5 have Seth’s name in their titles. Panarion 39,5,1 also speaks of books
“in the name of Seth”—in this case, seven of them—and 40,7,4 of books
“in the name of Seth and his seven sons.”

There are likewise several mentions of books called Allogenets, or Strangers.
These are found at 39,5,1, 40,2,1 and 40,7,5. Again, we have found works
which bear this title. NHC X1,3 is called Allogenes; the fourth tractate in the
Codex Tchacos, The Book of Allogenes. The Codex Tchacos, also, has recently
shown us that there was indeed a Gospel of Judas, which Epiphanius read of
in Irenaeus and mentions at 38,1,5.

The discoveries at Nag Hammadi, and now of the Codex Tchacos, have
enlarged our understanding of Gnosticism and its relationship with the
great church. We can now sce the data from the viewpoints both of persons
who loved Gnosticism and persons who hated it. Epiphanius knows the
teachings of the Gnostics only superficiallly. He does not appreciate their
seriousness, or the delicate allegory, exegetical ingenuity and imaginative
beauty of some of their writings. He says repeatedly that Gnostics mean

takes the author of this work to have been one Josephus. For the arguments see Nautin,

Hippolyte et Josipe.
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merely to glorify themselves and cause trouble and that they are all immoral
or, if chaste, hypocritically so. In reporting their doctrines he sometimes
commits gafles. He confuses the roles of the exalted aeon Barbelo and the
fallen Sophia, identifies the Demiurge with an entity he calls Deficiency, and
believes inaccurately that the Gnostic Christ is no more than a wraith or
phantasm. Nor is he correct in asserting that Gnostic resurrection is merely
a “resurrection of the soul,” although some Nag Hammadi passages might
give this impression.

Nonetheless he and his fellow heresiologists provide a fairly good index of
the characteristic ideas, exegeses and mythologumena, the most important
personae, and the most typical expressions of Gnostic literature. Nag
Hammadi and our other Gnostic discoveries on the one hand, and the
heresiologists on the other, are witnesses confirmatory of each other, and
should both be read by the student of the period. It is difficult to read either
the Panarion or the Nag Hammadi tractates without being reminded of some
passage in the other. We have documented a number of parallels in our
footnotes; others will find more.

Epiphanius as a Writer

The poorness of the Panarion’s style must not lead us to suppose that Epi-
phanius was an uneducated lout. This important Christian leader who was
on friendly terms with Athanasius, conferred with Damasus, corresponded
with Basil, and was in contact with dignitaries of the first rank, had been
exposed to good written and spoken Greek. The excerpts from others’
writings which he includes in the Panarion are enough to show us this.

Though he came nowhere near matching the great Christian rhetoricians
of his century, Epiphanius, when he took pains, could write an acceptable
ecclesiastical style. His Letter to Arabia, found in Sect 78, compares in quality
with Athanasius’ Letter to Epictetus of Corinth of Sect 77. It follows the outline
proper for an epideictic oration and is couched in simple but effective
sentences. Much of the Ancoratus, in form an epistolary reply to letters from
three well educated correspondents, is in smooth Greek. Its opening, though
turgid, is flowery enough for any rhetorician.

Proem II of the Panarion likewise exhibits the elements which were
expected in a preface: the deprecation of the author’s competence, the expla-
nation of the work’s subject and of its intent. That Epiphanius did not
complete his rhetorical training does not mean that he learned nothing
from it.
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Tor the Panarion’s awkwardness there are other reasons than Epiphanius’
lack of a classical education. One is his attitude toward Greek culture. He
distrusted Greek education, and the art of rhetoric with it: “I do not care for
the art of rhetoric, but for my readers’ benefit” he says at 31,35,1. Moreover,
he is concerned that his work be accessible to simple monks, “the little ones
in the cloisters,” of whom Acacius and Paul speak. At Proem II 2,5 he states
that he intends to write “not with eloquence of language or any polished
phrases, but with plain speech in a plain dialect, but with accuracy of the
facts my speech conveys.” This may explain the avid reading of his work “by
the simple pro verbis,” as Jerome remarks. “The simple” could understand
what he wrote.

Most importantly the huge Panarion, begun and finished within three years,
is for the most part oral Greek. It was chiefly dictated, we may suppose in
haste, and taken down just as Epiphanius delivered it. His stenographer and
scribe, the deacons Anatolius and Hypatius, sign their names at the end of
De Fide. Presumably Epiphanius had notes before him, or copies of some of
his sources, but much of his composition is plainly ad lib. Thus at 30,13,2 he
suddenly interrupts his discussion of Matthew’s gospel in Hebrew to bark
out, “And they call this thing ‘Hebrew’!” His assistants must have grinned.

Epiphanius’ sentences show more coordination than subordination and
will often simply run on until they finish a story. A short example—which we
break into more than one sentence—is found at 30,18,3, where Epiphanius
tries in one breath to tell the reader all he knows of Ebionite customs. When
in a hurry he may cover his ground with a long string of genitive absolute
phrases. Not often but in a few instances a sentence will not quite construe
throughout; this is due, one assumes, to the speaker’s haste. An Epiphanian
sentence can be a tangle as in his invective against Valentinians and Gnostics
at 31,1,1-2. Sometimes, as at 29,3,7-9, one can be no more than several
elements set side by side, scarcely deserving the name of “sentence.” All this
evidences oral composition and probably lack of time for revision—the
busy bishop would have had little time for that.

This oral delivery can be effective. There are passages of lively argument,
like the discussions of the Demiurge and “matter” at 36,4,5f or of the origin
of evilat 24,6,1-3. Epiphanius’ imaginary “dialogues” with hereticslong dead
are vivid and amusing. Sometimes we find a well arranged extemporaneous
sermon, as when Epiphanius pillaries the Ophites in Sect 37. Sometimes he
almost achieves the level of diatribe:

(21,5,1) But this doctrine is refuted by the truth itself. If Simon is the
supreme power of God and the tart he has with him is the Holy Spirit,
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as he says himself, then he should give the name of the power—or
else say why a title has been found for the woman, but none at all
for himself! (2) And how does it happen that Simon went the way of
all flesh one day at Rome when his turn came—when the wretch fell
down and died in the middle of the city of Rome?

5,3 <And> why did Peter declare that Simon has no part or share
in the heritage of true religion? (4) And how can the world not belong
to a good God, when all the good have been chosen from it?

5,5 And how can the power which spoke in the Law and the proph-
ets be “lefthand,” when it has heralded Christ’s coming <from the>
good God in advance and forbids all wrongdoing? (6) And how can
there not be one Godhead and the same Spirit, of the New Testament
and of the Old, since the Lord has said, “I am not come to destroy
the Law, but to fulfill”? And to show that the Law was delivered by
himself and proclaimed through Moses, while the grace of the Gospel
has been preached by himself and his advent in the flesh, he told the
Jews, “Had ye believed Moses, ye would have believed me also, for
he wrote of me.”

A strength of Epiphanius is his ability to tell a story. What he says at 40,4-7
of the Gnostic Peter is a short example, the colorful narrative of Josephus
at 30,4-12 a long one. The brief anecdotes he relates here and there in the
course of his arguments are always interesting.

Opposed to this, however, are long stretches of dull prose, recurring
theological formulas always in the same words, repetitious sentences resulting
from a combination of sources and, as mentioned, some passages which are
nothing but a tangle. The most accurate description which can be given of
the Panarion’s style is “uneven.”

Many idioms in the Panarion are distinctive and, again, suggestive
of oral Greek. There are periphrastic constructions with such verbs as
oyelv, AapPavew, avadéxesBot, notelv. We find wordy noun locutions
where another writer might have preferred a simple preposition: év 1§
nepl. .. mepriopiic oxéoet for “in relation to circumcision”; even, if the text is
in order, ka®’ éxdotnv VndBectv AéEeng for “concerning each expression.”
uaxopevor Batepov eig Batepov mpdg. .. means simply “inconsistent with”;
10 T Wépog means “all of.”

Words are not always used in the obvious senses which one would expect.
woBoAdéymue, pvBoloyior and pdlog are synonyms, for example, and the
two former are never found in the Ancoratus, a more formal treatise than
the Panarion. mopyonotio. means, not the “building of the tower” but simply



INTRODUCTION xxx1

the “tower (of Babel),” so that the “Scythians” ktilovot v Tvpyomotiov.
oyéoig, which often carries its common meaning of “relation,” may also
mean “kind, type” or even “occurrence.” dndfeoig, employed in several
senses by Epiphanius, can also mean “kind, type.” bmdvolo sometimes
means “speculation.” poyfnpion are “bad arguments.” A patristic dictionary
will often document an unusual shade of meaning of some word with an
example from Epiphanius—and that from the Panarion rather than from the
Ancoratus.

While we do not know the reason for Epiphanius’ distinctive vocabulary, a
plausible explanation is that it is colloquial—not a demotic but an everyday
Greek which some educated persons employed in discussing serious
subjects. A study of the Panarion’s vocabulary by a Greek philologist might
prove fruitful. As characterizations of the Panarion’s style, Holl’s erhobenes
Koine and the ungeschickt or Geschwitz of others seem equally wide of the
mark. “Colloquial Koine” would answer best.

Epiphanius the Controversialist

Of all the church fathers, Epiphanius is the most generally disliked. It
would be easy to assemble, from the writings of patrologists and historians
of religion, a bill of particulars against him. He is a heresy hunter, a name
caller and “nasty.” His judgments are uncritical. His theology is shallow and
his manner of holding it intransigent. Above all he vehemently opposed the
teachings of the great commentator Origen, the first Christian systematic
theologian and as a thinker far superior to Epiphanius.

As to the last charge, Origen had many opponents; Epiphanius only
commanded the widest audience. Further, he admired some of Origen’s
achievements; his attack on him was not that of an obscurantist on an
intellectual but that of a doctrinal purist on a teacher whom many considered
heretical.

As to the epithet, “nasty,” name calling was characteristic of controversial
writings in the fourth century, though it must be admitted that Epiphanius
carried it to extremes. He in fact apologizes for this in his first Proem. The
terms of abuse he uses, he says, are his way of distancing himself from
doctrines he abhors. Gnostics, whom he particularly abhorred, tend to be
the objects of his least pleasant epithets; with others he can be a little more
polite.

To the charge of uncritical judgment, an advocate of Epiphanius must
allow him to plead guilty. Though he was a serious researcher he believed
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the testimony he wanted to believe. When he had direct contact with his
opponents, it was with the intent of convincing rather than of listening to
them. He who is without this sin must cast the first stone.

As a theologian Epiphanius in no sense matches, say, the Cappadocian
Fathers or even Athanasius. He can, however, be underrated. Though in
the Panarion he again and again repeats the same doctrinal formulas, his
discussion of the Holy Spirit’s divinity shows careful thought. Epiphanius
was not at home in philosophy and his quasi-philosophical arguments are
generally inspired by others. He is, however, very proficient in scripture, and
in the Ancoratus and elsewhere uses his proficiency to good effect.

Intransigence is characteristic of religious thought in most ages, and was
certainly so in that of Epiphanius. His was the time of the bitter Arian
controversy and his work was a product of it. In any case all sides in the
fourth century held in common the premise that God’s absolute truth was
available, conveyed by an infallible scripture, and that to deny it was sinful
and imperiled one’s salvation. A century before Epiphanius Origen had
written:

I am of the opinion that it is indeed evil for one to err in his manner
of life, but far worse to go astray in doctrines and not think in accor-
dance with the most true rule of the scriptures. Since we are to be
punished (for indulging) in moral sins, how much more when we sin
because of false doctrines? For if a life of good morals sufficed men
for salvation, why is it that many philosophers among the gentiles who
live continently, and many among the heretics, can by no means be
saved, as if the falseness of their doctrine obscured and sullied their
manner of life?"”

Gnostic writings themselves often exhibit the intransigence of their day; the
Gospel of Judas furnishes us with an example.

Though Epiphanius devoted great eflort to his battle against heresy
this was by no means his sole interest. We have already noted that his De
Mensuris and De Gemmus date from precisely the period in which he was most
occupied with the Origenist controversy. Passages in the Ancoratus show us
that he was a missionary; his continued connection with his monastery at
Eleutheropolis, that he was a pastor. That his message was positive, not
negative, can be seen in the opening chapters of the Ancoratus, where he

% Origen, Commentariorum in Matthacum Series 33, (Klostermann p. 33). Author’s
translation.
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promises his correspondents “neither to refuse nor to postpone” his answer
concerning

(Anc. 1,3) the teachings of the divine, sacred scripture with regard
to the salvation which is among us, the firm foundation of our faith
concerning Father, Son and Holy Spirit and all the rest of the salva-
tion in Christ—I mean concerning the resurrection of the dead and
the advent in the flesh of the Only-begotten, concerning both the
old and the new covenants and, in general, the other supports of
complete salvation.

To these imperatives Epiphanius devoted his life. His controversial writings
are intended to teach them and to defend them from attacks which he
considered perverse and dangerous.

As we have tried to show, the student of Nag Hammadi and other Gnostic
literature needs Epiphanius and his fellow heresiologists in order to see the
tull picture of what was at stake. Beyond this, a church historian or historian
of religion has several reasons for consulting this writer. As is well known he
preserves documents which are not available elsewhere and is an important
witness to the Greek text of Irenaeus and the events of the fourth century,
in which he was a participant.

For another reason the historian needs to know something of him. His is
the fourth century voice of what in our day we would call “fundamentalism.”
Nautin has said of him, Epiphane sera resté jusqu’a son dernier souffle un
moine égyptien. Persons and schools of Epiphanius’ kind have always had
great influence, not only throughout Christian history but throughout that
of all the great religions. To understand the past, and therefore the present,
it is as necessary to know them as it is to know the great creative thinkers.

Footnotes

This volume’s footnotes refer chiefly, either to patristic or to Gnostic
literature. The former are intended to show both Epiphanius’ sources and
the places where the same information may be found in his contemporaries
or near contemporaries; the latter, the manner in which he and Gnostic
sources agree or disagree with each other.

The patristic notes are based on Holl’s Sachapparat, though they usually
refer to editions more recent that those used by Holl. We use Holl selectively,
limiting our notes to the matters which seem most directly relevant; for
further information Holl must be consulted. Our contribution, the Gnostic



XXXIV INTRODUCTION

notes, are references to passages in Nag Hammadi, the Berlin Gnostic
Codex, the Codex Tchacos and the Askew and Bruce codices. They aim at
completeness, but omissions will of course be found.

Occasionally we cite an interesting parallel from Manichean or Mandean
literature, but the comparison of these with the Christian heresiologists must
be made by specialists in these fields. Unfortunately, lack of space prevents
our including many quotations in our notes; we must refer the readers to
the patristic or Gnostic texts themselves. We provide indices of references.
We hope that this book will prove to be a useful aid in historical study and
scholarship.

Frank Williams
Las Cruces, NM, USA
March 24, 2007
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LETTER OF ACACIUS AND PAUL

A letter written in the ninety-second year of the Diocletian era, the twelfth
of the reign of Valentinian and Valens and the eighth of Gratian,' to
Epiphanius of Eleutheropolis in Palestine, <some time> abbot in the
country about Eleutheropolis, now bishop of the city of Constantia in the
province of Cyprus, from the presbyters Acacius and Paul, archimandrites,
that is, abbots in Chalcis and Beroea in Coelesyria. <They requested that
he> write a complete heresiology and not only they, but many <others>
as well, urged and practically compelled him to take up the task.

Greetings in the Lord from the archimandrites, Acacius, presbyter, and
Paul, presbyter, to the most godly Father, the bishop Epiphanius, our master
and most highly honored in every way.

1,1 A glimpse of your Reverence would suffice us, Father, by filling
us with spiritual speech and implanting as much affection in us as has
arisen in those who enjoy your acquaintance. (2) But by its heralding of
the fragrance of the sweet odor of his words and deeds, fame, which runs
before a disciple of the Savior, presses one to take one’s fill of his words
and thought. We ought to have come in person to partake of the grace
which God has given to you, as to the apostles.

1,3 But since the journey is prohibited by bodily infirmity and distress,
we are unable to come ourselves, fall prostrate at your feet, and hear and
learn the sacred, spiritual words as they issue from your lips. (4) (For we
are confident that if we came and heard them, were we worthy, we would
be set upon the way of life we have undertaken—provided that we are fit
to attain its goal.)

1,5 Since infirmity has overtaken us, therefore, we beseech your Rever-
ence in all your greatness not to grudge sharing with us the gifts you have
truly been given by the Savior. (6) For not we alone, but all who hear of
you, confess that the Savior has raised you up in this generation as a new
apostle and herald, a new John, to proclaim the things that ought to be
observed by those who have undertaken this course.

1,7 As Marcellus, a brother to us both, is pressed by your fame in its
greatness and drawn by affection for your Reverence, and since he is a

' 376 A.D.
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member of our community, we have employed his services, although he
is a recent catechumen, for the making of such a long journey, and have
committed to him the venture, in all its daring, of us sinners towards you,
the Savior’s disciple. (8) And our request is that you give us, for our instruc-
tion, some of the words you have spoken to certain brethren. For you, the
righteous, this can be no burden but for us sinners it will be rejoicing in
the Lord when we partake of them; for the load of our transgressions is
lightened when we are filled with your spiritual uttterances. (9) We have
heard names assigned to the sects by your Honor, and are asking your
Reverence to tell us explicitly the heresy held by each of these cults. For
<not> everyone’s gift is the same.

1,10 We likewise ask you, the righteous, to pray to the Lord for all who
long for you and are awaiting the gift from you. (11) We are in fasting and
prayer that the brother of us all may be received gladly by your Honor
and obtain the gift of your bestowing, and so offer the accustomed prayers
to Father, Son and Holy Spirit.

1,12 All the brethren hope to be established by your prayer on their
behalf. Since yours is a God-given grace of apostles we urge you to share it
ungrudgingly. (13) All the little ones in the cloisters are praying the greater
that they may enjoy a spiritual gift from your Reverence. May you remain
well in the Lord, and happy in Christ and the Holy Spirit <as you admin-
ister> the throne that has been granted you and your God-given gift, till
you receive the crown that awaits you.



PROEM 1

Epiphanius’ reply to the presbyters Acacius and Paul, concerning their
letter to him about his writing an heresiology. (Proem I)

Greetings in the Lord from Epiphanius to his highly esteemed brothers
and fellow-presbyters, Masters Acacius and Paul!

1,1 By drawing up a preface or opening statement as a sort of title,
authors of old would give a glimpse, by means of the hint, of the entire
work that followed. In the same style, beloved, I too am writing a preface
for you, to give a brief summary of my <treatise > against sects. (2) Since
I am going to tell you the names of the sects and expose their unlawful
deeds like poisons and toxic substances, and at the same time match the
antidotes with them as cures for those already bitten and preventatives
for those who will have this misfortune, I am drafting this Preface for the
scholarly to explain the “Panarion,” or chest of remedies for those whom
savage beasts have bitten. It is composed in three Books containing eighty
Sects, symbolically represented by wild beasts or snakes.

1,3 But “one after the eighty” is at once the foundation, teaching
and saving treatment of the truth and Christ’s holy bride, the church. It
has always been but was revealed in the course of time, through Christ’s
incarnation, in the midst of these sects. (4) I have made mention it in
connection with the preaching of Christ and again, after all the iniquities
of these sects, given a concise, clear account of it in accordance with the
apostles’ teaching, for the refreshment of those who by reading have labored
their way through the sects.

2,1 Please, all you scholarly readers of the Preface, the Sects that fol-
low it, and the Defense of the Truth and Exposition of the Truth and the
Faith of the Holy Catholic Church: pardon me—who am only human
and am trying my best, with hard labor and God-given zeal, to defend the
true religion,—(2) if I <attempt> too much in my desire to make the best
defense in my power, in the all-holy; all-august Name itself. For God allows me
this, though I am investigating matters too difficult for me, since what I say
is for the truth’s sake, and my work is for the sake of true religion.

2,3 And I further beg your <pardon > if you should find—though it is
certainly not my way to mock or ridicule people—but if, from zeal against
the sects and for the readers’ dissuasion, I may speak in anger or call certain
persons “frauds,” or “tramps” or “wretches.” (4) The very necessity for the
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words of the controversy is putting me in such a sweat, for the readers’
dissuasion and to show that these persons’ practices, rites and doctrines
are the furthest thing from my mind, and thus prove my independence of
them with the words and the bitterness of my opposition, and turn people
away from them precisely by the words that appear too harsh.

3,1 And here are the contents of the entire work in its three Volumes,
Volumes One, Two, and Three—which three Volumes I have divided into
seven Sections with a certain number of Sects and Schisms in each section,
making eighty in all. Their names and the occasions of them, are these:
(2) The first, Barbarism. The second, Scythianism. The third, Hellenism.
The fourth, Judaism. The fifth, Samaritanism. (3) Derived from these are
the following. Before Christ’s incarnation, but after Barbarism and the
Scythian superstition, the sects which sprang from Hellenism are these:
The sixth, Pythagoreans or Peripatetics, a sect which was separated (from
Hellenism) by Aristotle. The seventh, Platonists. The eighth, Stoics. The
ninth, Epicureans.

3,4 Then the Samaritan sect, an offshoot of Judaism, and its four
peoples: The tenth, Gorothenes. The eleventh, Sebuaeans. The twelfth,
Essenes. The thirteenth, Dositheans.

3,5 Then the afore-mentioned Judaism itself, which derived its character
from Abraham, was amplified through the Law given to Moses, and inher-
ited its name, “Judaism,” from Judah the son of Jacob or Israel, through
David, the king from the tribe of Judah. (6) And derived from Judaism
itself are the following seven sects: The fourteenth, Scribes. The fifteenth,
Pharisees. The sixteenth, Sadducees. The seventeenth, Hemerobaptists.
The eighteenth, Ossaeans. The nineteenth, Nasaraeans. The twentieth,
Herodians.

4,1 TFrom these sects, and later on in the course of time, appeared the
saving dispensation of our Lord Jesus Christ—that is to say, his incarnation,
preaching of the Gospel, and proclamation of a kingdom. This alone is
the fount of salvation, and the faith in the truth of the catholic, apostolic,
and orthodox church.

4,2 From this the following sects, which have Christ’s name only but
not his faith, have been broken away and split off: (3) The first, Simonians.
The second, Menandrians. The third, Satornilians. The fourth, Basilideans.
The fifth, Nicolaitans. The sixth, Gnostics, who are also known as Stratiot-
ics and are the same as the Phibionites, but some call them Secundians,
others, Socratists, others, Zacchaeans, and by some they are called Cod-
dians, Borborites, and Barbelists. The seventh, Carpocratians. The eighth,
Ceerinthians, also called Merinthians. The ninth, Nazoraeans. The tenth,
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Ebionites. The eleventh, Valentinians. The twelfth, Secundians, with whom
Epiphanes and Isidore are associated. The thirteenth, Ptolemaeans.

44 The fourteenth, Marcosians. The fifteenth, Colorbasians. The six-
teenth, Heracleonites. The seventeeth, Ophites. The eighteenth, Cainites.
The nineteenth, Sethians. The twentieth, Archontics. The twenty-first,
Cerdonians. The twenty-second, Marcionites. The twenty-third, Lucianists.
The twenty-fourth, Apelleans. The fwenty-fifth, Severians. The twenty-
sixth, Tatianists.

4,5 The twenty-seventh, Encratites. The twenty-eighth, Phrygians, also
known as Montanists and Tascodrugians. But again, these Tascodrugians
are differentiated as a group in themselves. The twenty-ninth, Pepuzians,
also known as Priscillianists and Quintillianists, with whom Artotyrites are
associated. The thirtieth, Quartodecimans, who observe one day of the
year as the Paschal festival. The thirty-first, Alogi, who do not accept the
Gospel and Revelation of John. The thirty-second, Adamians. The thirty-
third, Sampsaeans, also known as Elkasaites. The thirty-fourth, Theodotian-
ists. The thirty-fifth, Melchizedekians. The thirty-sixth, Bardesianists. The
thirty-seventh, Noetianists. The thirty-eighth, Valesians. The thirty-ninth,
Catharists, also known as Navatians. The fortieth, Angelics. The forty-first,
Apostolics, also known as Apotactics. The forty-second, Sabellians. The
forty-third, Origenists who are also known as the immoral Origenists. The
forty-fourth, Origenists who are also known as Followers of Adamantius.

4,6 The forty-fifth, Disciples of Paul of Samosata. The forty-sixth,
Manichaeans, also known as Acuanites. The forty-seventh, Hierakites.
The forty-eighth, Melitians, who are an Egyptian schism. The forty-ninth,
Arians, also known as Ariomanites.

4,7 'The fiftieth, The Audian schism. The fifty-first, Photinians. The
fifty-second, Marcellians. The fifty-third, Semi-Arians. The fifty-fourth,
Pneumatomachi, also called Macedonians and Disciples of Eleusius, who
blaspheme the Holy Spirit of God. The fifty-fifth, Aérians. The fifty-sixth,
Aetians, also called Anhomoeans, with whom Eunomius, or rather, “Ano-
mus,” is associated.

4,8 'The fifty-seventh, Dimoirites, who do not confess Christ’s incarnation
in the full sense, also called Apollinarians. The fifty-eighth, those who say
that St. Mary, the ever-virgin, had intercourse with Joseph after giving birth
to the Savior. Such people I have called “Antidicomarians.” The fifty-ninth,
those who offer a loaf in the name of the Virgin Mary, who are called Col-
lyridians. The sixtieth, Massalians, with whom the Martyrians, who are of
pagan origin,and the Euphemites and Satanists, are associated.
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5,1 Now I go back to the beginning again, divide these sects by volume
and indicate, in this one of my summaries, how many of the eighty sects
are contained in the first Volume, and so on through the second and the
third, and also, for each of the seven Sections which have been arranged
in the three Volumes, how many Sects are to be found in it. Thus:

5,2 In the first Volume there are three Sections and forty-six Sects,
including <their mothers and the original > names for them, I mean Bar-
barism, Scythianism, Hellenism, Judaism and Samaritanism. In the second
Volume there are two Sections and twenty-three Sects. And in the third
Volume there are two Sections and eleven Sects.

5,3 In the first Section of the first Volume there are twenty Sects,
as follows: Barbarism, Scythianism, Hellenism and Judaism. Varieties of
Hellenes: Pythagoreans or Peripatetics, Platonists, Stoics, Epicureans. The
Samaritan sect, which is derived from Judaism. Four Samaritan peoples,
as follows: Gorothenes, Sebuaeans, Essenes, Dositheans. Seven Jewish
sects as follows: Scribes, Pharisees, Sadducees, Hemerobaptists, Ossaeans,
Nasaraeans, Herodians.

5,4 There are likewise thirteen Sects in the second Section of the first
Volume, as follows: Simonians; Menandrians; Satornilians; Basilideans;
Nicolaitans; Gnostics, also called Stratiotics and Phibionites, but Secundi-
ans by some, Socratists by others, Zacchaeans, Coddians, Borborites and
Barbelists by others; Carpocratians; Cerinthians, also called Merinthians;
Nazoraeans; Ebionites; Valentinians; Secundians, with whom Epiphanes
and Isidore are associated; Ptolemaeans.

5,5 In the third Section of this first Volume there are thirteen Sects
as follows: Marcosians; Colorbasians; Heracleonites; Ophites; Cainites;
Sethians; Archontics; Cerdonians; Marcionites; Lucianists; Apelleans;
Severians; Tatianists. This is the summary of the first Volume with its
three Sections.

5,6 There are two Sections in the second Volume. And in the first Sec-
tion of the second Volume—the fourth in numerical order from the begin-
ning—there are eighteen Sects as follows: Encratites; Phrygians, also known
as Montanists and Tascodrugians. But the Tascodrugians are differentiated
from the (two) preceding. Pepuzians, <also known as Priscillianists> and
Quintillianists, with whom Artotyrites are associated. Quartodecimans,
who observe one day in the year as the Paschal fesstival; Alogi, who do
not accept the Gospel and Revelation of John; Adamians; Sampsaeans,
also known as Elkasaites: Theodotianists; Melchizedekians; Bardesianists;
Noetians; Valesians; Catharists; Angelics; Apostolics, also known as Apo-
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tactics, with whom the so-called Saccophori are associated; Sabellians; the
immoral Origenists; the Origenists who follow Adamantius.

5,7 1In the second Section of this second Volume which, counting as
before, is the fifth, there are five Sects, as follows: Disciples of Paul of
Samosata; Manichaeans, also known as Acuanites; Hierakites; Melitians, an
Egyptian schism; Arians. And this is the summary of the second Volume,
with its <two > Sections.

5,8 Similarly, there are also two Sections in the third Volume. In the
first Section of the third Volume, the sixth according to the previous enu-
meration, there are seven Sects, as follows: Audians, a schism; Photinians;
Marcellians; Semi-Arians; Pneumatomachi, who blaspheme the Holy Spirit
of God; Aérians; Disciples of Aetius the Anhomoean, with whom Eunomius,
also known as Anomus, is associated.

5,9 In the second Section of this Volume Three, seventh as we have
enumerated the Sections—which is a seventh Section and the last in the
work—there are four Sects as follows: Dimoirites, who do not confess
Christ’s incarnation in the full sense, also known as Apollinarians. Those
who say that St. Mary, the ever-virgin, had intercourse with Joseph after
giving birth to the Savior—I have called them “Antidicomarians.” Those
who offer a loaf in the name of Mary, and are called Collyridians. Mas-
salians. And the brief defense of the orthodox faith and the truth, “The
Holy, Catholic and Apostolic Church.”

This is the summary and superscription of the entire Treatise Against
Eighty Sects, and one (further treatise), the Defense of the only Truth, that
is “The Catholic and Orthodox Church.” It is arranged in three Volumes
below and divided into seven Sections.






ANACEPHALAEOSIS 1

The following are contained in the first Section of the first Volume of the
Refutation of the Sects <which includes twenty Sects > as follows:

First, the mothers and original names of all the sects, from which five
mothers the others sprang. And these are the first four:

1,1 < 1.> The first is Barbarism, a sect which is underived and lasted
from Adam’s time for ten generations until Noah. (2) It has been called
Barbarism because the people of that time had no leader or common
consensus. Everyone was in agreement with himself instead and served as
a law for himself, according to the inclination of his own will.

2,1 <2.> A second is Scythianism, from the time of Noah, and after-
wards until the building of the tower and Babylon, and for a few years after
the time of the tower, that is until Peleg and Reu. (2) Since they bordered
on the latitude of Europe these people were assimilated to Scythia and
its peoples from the time of Terah, the ancestor of the Thracians, and
afterwards.

3,1 <3.> A third is Hellenism, which began from the time of Serug,'
through idolatry and people’s adoption, each in accordance with some
superstition, of a more civilized way of life, and of customs and laws.

3,2 However, when idols began to be set up, the various breeds of men
made gods of <the leaders> they <were> then adopting, originally by
painting pictures to portray the autocrats or sorcerers they had honored
of old, or persons who had done something in the world that appeared
memorable, <and excelled > in courage and strength of body. (3) But then,
from the time of Terah? the father of Abraham, they also introduced the
imposture of idolatry by means of statuary. They honored their ancestors,
and those who had died before them, with images, first by making them with
the potter’s art and then by representing them through every craft—builders
by carving stone, silversmiths and goldsmiths by crafting them with their
media, and so with woodcarvers and the rest. (4) (The Egyptians, together
with the Babylonians, Phrygians and Phoenicians, were the first to introduce
this religion of image manufacture and mystery® rites. The greater part of

! Jub. 11.1-4
2 Jub. 11.16; 12.2
3 Jub. 11.16; 12.2
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these were brought to the Hellenes from Cecrops™ time and onwards.) (5)
Afterwards, and much later, they designated Cronus, Rhea, Zeus, Apollo
and the rest as gods.

3,6 Hellenes are named for Hellen, who was one of the settlers of
Hellas and gives the country his name. But as others tell it, it is named for
the olive® that sprouted at Athens. (7) Actually the Ionians were the first
of the Hellenes <and were named for > Iovan, one of the men who built
the tower at the time when people’s languages were divided. Thus they
are all called Meropes as well, because of the “divided”® speech. (8) But
afterwards, at a later period, Hellenism was made into sects—I mean the
sects of Pythagoreans, Stoics, Platonists, Epicureans and the rest.

3,9  But the character of true religion’ existed as did the natural law, and
was practiced apart from these peoples, marking itself off amid Barbarism,
Scythianism and Hellenism from the foundation of the world and onwards
until it was combined with the true religion of Abraham.

<4.> And next after these came Judaism which received its character
through circumcision from the time of Abraham and was expanded during
the lifetime of Moses the seventh from Abraham, by the Law which was
given by God through him, and which got its final name, “Judaism,” from
Judah the fourth son of Jacob surnamed Israel, through David, the first of
this Judah’s tribe to reign as king,

For it was plainly of these four sects that the apostle said as a reproof,
“In Christ Jesus there is neither Barbarian, Scythian, Hellene nor Jew, but
a new creation.”®

Varieties of Hellenes:

5,1  <5.> Pythagoreans, or Peripatetics. Pythagoras taught the doctrines
of the monad, providence, the prohibitions of sacrifice to the supposed gods
and the eating of meat, and abstention from wine. (2) As well, he distin-
guished between what is above the moon, which he called immortal, and
what is below it, which he called mortal. He taught the transmigrations of
souls from body to body, even of beasts and insects, as well as the keeping
of a five-year period of silence. Lastly he pronounced himself divine.

* Cecrops is mentioned at Eus. Praep. Ev. 10.9; Eus. Chron. (Karst p. 159); Jer. Chron.
(Helm 21,24).

° éhalo

5 pepepiopévn

7 BeooePeia. Or simply: piety. See 2,7. The author of the Anacephalacosis is trying to
emphasize, more strongly than does Epiph, that there is something distinctively heretical
even about the four earliest sects which existed in the world without competition.

& Col 3:11
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6,1 6. Platonists taught the doctrines of God; matter and form; that
the world is generate and perishable, while the soul is ingenerate, immortal
and divine; that the soul has three parts, the rational, the emotional and
the appetitive; (2) that wives are common to all and that no one has one
spouse of his own, but that anyone who wishes may have intercourse with
any women who are willing; likewise the transmigrations of souls into vari-
ous bodies, even those of insects; but at the same time, also, the origin of
many gods from the one.

7,1 7. Stoics, who held that the universe is a body and believed that
this visible world is God; and some declared that it has received its nature
from the substance of fire. (2) They also define God as “mind,” and like
a soul of the whole existent vault of heaven and earth. And the universe
is a body, as I said, and the luminaries are his eyes. The flesh of all things
perishes, and the soul is transferred from body to body.

8,1 8. Epicureans supposed that indivisible and simple bodies, homo-
geneous and infinite in number, are the first principle of all things. And
they held that pleasure is the consummation of happiness, and that neither
God nor providence orders affairs.

9,1 9. Samaritanism and the Samaritans who derive from it, which is
derived from Judaism. The occasion for it came at the time of Nebuchadnez-
zar and the captivity of the Jews, before the establishment of sects among
the Greeks and the rise of their doctrines, but after there was a Greek
religion, and midway through the period of Judaism. (2) Samaritans were
immigrants from Assyria to Judaea and had received only Moses’ Pentateuch,
since the king had sent it to them from Babylon by a priest named Ezra.
(3) All their opinions are the same as the Jews’, except that they abominate
gentiles and will not even touch any, and except that they deny the resurrec-
tion of the dead and the other prophecies, the ones subsequent to Moses.

Four Samaritan peoples:

10,1 10. Gorothenes, who celebrate the festivals at different times of
year than the Sebuaeans.

11,1 11. Sebuaeans, who differ from the Gorothenes for the same
reason, the festivals.

12,1 12. Essenes, who are not opposed to either party and celebrate
without distinction with anyone they happen to be with

13,1 13. Dositheans, who follow the same customs as the Samari-
tans—circumcision, the Sabbath and the rest—and use the Pentateuch; but,
going beyond the others, they abstain from meat and live a life of constant
fasting. (2) And some are celibate as well, while others practice continence.
And they believe in the resurrection of the dead, an idea which is foreign
to Samaritans.
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Seven Jewish sects:

14,1 14. Scribes, who were persons learned in the Law and persons
who repeated the traditions of their elders. Because of their extra would-
be religion they observed customs which they had not learned through the
Law but had formulated for themselves, observances of the ordinance of
the legislation.

15,1 15. Pharisees, meaning “persons set apart,” whose lives were most
exemplary and who were, if you please, more highly regarded than the
others. They believed in the resurrection of the dead as the Scribes did,
and agreed as to the existence of angels and the Holy Spirit. And they had
a superior way of life: continence for a time, and celibacy; fasting twice a
week; and cleansings of vessels, platters and goblets, (as was the case with
the Scribes); (2) tithes; first-fruits; constant prayer, and the would-be religious
styles of dress with their shawls, their robes or rather tunics, the width of
the “phylacteries,” or borders of purple material, fringes, and tassels on
the corners of the shawl. Things of this sort were signs of their periods of
continence. And they also introduced the ideas of destiny and fate.

16,1 16. Sadducees, meaning “most righteous,” who were descended
from the Samaritans and from a priest named Zadok as well. They denied
the resurrection of the dead and did not recognize the existence of angels
or spirits. In all other respects they were Jews.

17,1 17. Hemerobaptists. These were Jews in all respects, but claimed
that no one can attain eternal life unless he is baptized every day.

18,1 18. Ossenes, meaning “boldest.”” They were observers of the Law’s
provisions but also made use of other scriptures after the Law, though they
rejected most of the later prophets.

19,1 19. Nasaraeans, meaning “rebels,” who forbid the eating of any
meat and do not partake of living things at all. They have the holy names
of patriarchs which are in the Pentateuch, up through Moses and Joshua
the son of Nun, and they believe in them—(2) I mean Abraham, Isaac,
Jacob, and the earliest ones, and Moses himself, and Aaron, and Joshua. But
they hold that the scriptures of the Pentateuch are not Moses’ scriptures,
and maintain that they have others besides these.

20,1 20. Herodians, who were Jews in all respects, but thought that
Herod was Christ, and awarded the honor and name of Christ to him.

This is the first Section, containing refutations of all of these twenty
sects. The subject of Christ’s advent is in it as well, and the confession of
the truth.

9 Or: the most headstrong
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The Heresiology of Epiphanius, Bishop, Entitled “Panarion,” or
“Medicine Chest” (Proem 11)"

1,1 AsIbegin my account and discussion of faith and unbelief, of correct
views and divergent views, I am going to start by mentioning the world’s
creation and what followed it*—though I am not beginning by my own
power or with my own reasoning but as God, the Lord of all, the Merciful,
has vouchsafed to reveal the knowledge of everything to his prophets and
through them, as far as human nature allows, to us.

1,2 And I feel quite anxious at the outset, as soon as I begin to consider
the subject. Indeed I am extremely frightened at undertaking a task of no
small difficulty, and I call on the holy God himself, on his only-begotten
Son Jesus Christ, and on his Holy Spirit, to give light to my poor mind,
for its illumination with the knowledge of these things.

1,3 For the Greek authors, poets and chroniclers would invoke a Muse
when they undertook some work of mythology. A Muse, not God—their
wisdom was devilish, “earthly, and not descended from above,” as scripture
says. (4) I, however, am calling upon the holy Lord of all to come to the aid
of my poverty and inspire me with his Holy Spirit, so that I may include
nothing spurious in my treatment of the subject. (5) And having made this
very petition—for “according to the measure of faith and in proportion,”™
I know my inadequacy—1I beseech him to grant it.

2,1 To a person reading a work on any question the aim <of the trea-
tise > ought to be <clear >—the discoveries which training enables my small
mind to grasp lie in the temporal realm, and I certainly do not promise <to
impart the knowledge > of everything in the world. (2) There are things
which cannot be uttered, and things which can. There are things untold,
beyond counting, inaccessible so far as man is concerned, and known only
to the Lord of all. (3) But we are dealing with variance of opinions and
kinds of knowledge, with faith in God and unbelief, with sects, and with
heretical human opinion which misguided persons have been sowing in the
world from man’s formation on earth till our own day, the eleventh year of
the reigns of Valentinian and Valens and the seventh of Gratian’s.”

! Epiph considers his account of the four “mothers” of the sects to be part of this Proem,
as he shows by his wording of 2,13. For convenience we title 1,1-3,9 Proem IIL.

2 At 1,1 below. Epiph’s account begins with Adam.

5 Jas 3:15

* Cf. Rom 12:6.

> 375 C.E.
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2,4 Some of the things <about> sects and schisms which I shall be
telling the reader, I owe to my fondness for study. Certain things I learned
from hearsay, though I happened on some with my own ears and eyes.
I am confident that I can give an account, from accurate report, of the
origins and teachings of some sects, and part of the what goes on among
the others. Of these latter, I know one from the works of ancient authors,
another by listening to learned men who confirmed my notion precisely.

2,5 1 did not gather all this reflection together on my own initiative,
or by spending further time on subjects which go beyond my limited intel-
ligence. In fact <I have also written> this work®—which, by God’s will, I
have consented to compose—=<at the request> of scholarly persons who
urged my weakness on at various times and in various ways, and practi-
cally forced me to get at it. Such a request your Honors made in writing,
my most esteemed brothers and scholarly fellow presbyters, Acacius and
Paul, in a letter of recommendation. (6) Now since, not without God’s
help, I have given the fullest consideration to the number of the requests,
and from extreme love for the servants of God have consented to take
the step, I shall begin—not with eloquence of language or any polished
phrases, but with plain speech in a plain dialect,” but with accuracy of the
facts my speech conveys.

3,1 The author Nicander too gave an account of the nature of beasts
and reptiles. And other authors <described> the qualities of roots and
plants—Dioscurides the Wood-Cutter, Pamphilus, King Mithridates, Cal-
listhenes, Philo, Iolaus of Bithynia, Heraclidas of Tarentum, Cratenus the
Root-Collector, Andrew, Bassus the Tulian, Niceratus, Petronius, Niger,
Diodotus, and certain others. (2) In the same way I, in trying to reveal
the roots and beliefs of the sects, am not <describing them > in order to
harm those who care to read (my description). (3) Those authors made a
diligent eflort, not to point evil out, but to frighten people and ensure their
safety, so that they would recognize the dreadful, dangerous beasts and be
safe and escape them by God’s power, by taking care not to engage with
such deadly creatures if they encountered them, and were menaced by
their breath or bite, or by the sight of them. And <at the same time >,
from the same concern, the same authors prescribed remedies made from
roots and plants, to counteract the evil of these serpents.

® In addition to the Ancoratus
7 In other words, Epiph intends to write without rhetorical ornamentation, and in the
Koine. Cf. what he says about “languages™ at 42,12,1 elenchi 13 and 21.
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3,4 Thus, dearest, my work too <has been compiled> as a defense
against them and for your <safety>, to reveal the appearance of the
dreadful serpents and beasts, and their poisons and deadly bites. (5) And to
correspond with these I shall give as many arguments, like antidotes, as I
can in short compass—one or two at most—to counteract their poison and,
after the Lord, cure anyone who wants <to be cured>, if he has fallen,
willingly or inadvertently, into these snake-like teachings of the sects.

1.
< Barbarism >

1,1 Tor at the beginning Adam was brought to life on the sixth day, after
being formed from earth and infused with (God’s breath). He was not begun
on the fifth day, as some think, and finished on the sixth; the idea of those
who say this is a mistaken one. He was unspoiled and innocent of evil and
had no other name, for he had no additional name of an opinion, a belief,
or a distinctive way of life. He was simply called “Adam,” which means
“man.” (2) A wife like himself was formed for him out of himself—out of
the same body, <by> the same infusion of breath. Adam had male and
female children, and after 930 years of life he died.

1,3 The child of Adam was Seth, the son of Seth was Enosh, and his
descendants were Cainan, Mahalaleel and Jared. And the tradition which
I have learned says that wickedness first appeared in the world at this
point.' It had also appeared at the beginning through Adam’s disobedience,
and then through Cain’s fratricide. But now, in the lifetime of Jared and
afterward, came sorcery, witchcraft, licentiousness, adultery and injustice.
(4) <However> there was no divergent opinion, no changed belief; there
was one language, and one stock which had been planted on earth at that
time. (5) This Jared had a son named Enoch, who “pleased God and was
not; for god took him away” and he “did not see death.”? Enoch was the
father of Methuselah, Methuselah of Lamech, and Lamech of Noah

1,6 God’s righteous judgment brought a flood on the world and wiped
all humanity out, and all other <living things>. But by his decree he pre-
served Noah in the ark, since he had pleased God and found favor—Noah
himself; his three sons, Shem, Ham and Japheth; Noah’s own wife; and his
three sons’ wives. (7) So eight human beings were preserved from the water

! Perhaps cf. Jub. 4.15, which says that the Watchers came to earth in the days of Jared.
2 Gen 5:24; Heb 11:5
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of the flood in the ark of those days. And some of every kind of animal
and living thing, cattle and everything else on earth, were preserved—pairs
In some cases, sevens in others—to renew the existence of every kind of
thing in the world. (8) And thus a tenth generation had passed making
2262 years.” And the flood came to an end, and Noah and his household
served as a surviving stock in the world.

1,9 But there was no difference of opinion yet, no people that was at
all different, no name for a sect, and no idolatry either. Since everyone fol-
lowed his own opinion, however, the name, “Barbarism,” was given to the
era then, during the ten generations. (For there was not one law. Everyone
served as a law to himself and conformed to his own opinion. Hence the
apostle’s usage, not only of “Barbarism” but of the other terms as well;
for he says, “In Christ Jesus there is neither Barbarian, Scythian, Hellene
nor Jew.”)*

2.
< Seythianism >

2,1  After the flood, since Noah’s ark had come to rest in the highlands
of Ararat between Armenia and Cardyaei on the mountain called Lubar,’
the first human settlement following the flood was made there. And there
the prophet Noah planted a vineyard and became the original settler of the
site. (2) His children—there is no indication that he had more—had children
and children’s children down to a fifth generation, 659 years in all, omitting
Shem. But I shall list the descendants of the one son in succession. Shem,
then, was the father of Arphachshad; Arphachshad, of Kenah; Kenah, of
Shelah. Shelah was the father of Eber, the pious and godfearing. Eber was
the father of Peleg?

2,3 And there was nothing on earth, no sect, no opinion clashing with
another one, but only “men” were spoken of, “of one speech and one lan-
guage.” There were only ungodliness and godliness, the natural law and
the natural error of each individual’s will, not learned from teaching or
writings. There was no Judaism, no Hellenism, no other sect at all. But in

* Cf. Jer. Ep. (Epiph/John of Jerusalem) 51.6.7.
* Col 3:11; Gal 3:28

! Jub. 5.28; 7.1; 17, and 10.15. In this last, Lubar is said to be Noah’s burial place.
2 Gen 11:10-17
3 Gen 11:1



SCYTHIANISM 17

a sense there was the faith which is now native to God’s present day holy
catholic church, a faith which was in existence from the beginning and was
revealed again later. (4) Anyone who is willing <to make an> impartial
<investigation can > see, from the very object of it, <that> the holy catholic
church is the beginning of everything. Adam, <the > man who was formed
at the first, was not formed with a body circumcised, but uncircumcised.
He was no idolater, and he knew the Father as God, and the Son and Holy
Spirit, for he was a prophet.

2,5 Without circumcision he was no Jew and since he did not worship
carved images or anything else, he was no idolater. For Adam <was> a
prophet, and knew that the Father had said, “Let us make man,” to the
Son. What was he, then, since he was neither circumcised nor an idola-
ter—except that he exhibited the character of Christianity? (6) And we
must take this to be the case of Abel, Seth, Enosh, Enoch, Methuselah,
Noah and Eber, down to Abraham.

2,7 Godliness and ungodliness, faith and unbelief, were operative
then—a faith which exhibited the image of Christianity and an unbelief
which exhibited the character of ungodliness and transgression, contrary
to the natural law, until the time I have just mentioned.

2,8 In the fifth generation after the flood, now when humanity was
multiplying from Noah’s three sons, through the succession of children’s
children and their children a total of 72 founding fathers and chieftains had
arisen in the world. (9) And in going on and advancing from Mt. Lubar
and the borders of Armenia, that is, from the land of Ararat, they arrived
at the plain of Shinar where, we suppose, they chose to <settle>. Shinar
is now in Persia but anciently it belonged to the Assyrians.

2,10 Consulting together there they took counsel with each other to
build a tower and a city. Because they had migrated to Asia from the
region next to Europe they were all called Scythians in the parlance of
the time.

2,11 They laid the foundations of the tower and built Babylon. And God
was not pleased with their foolish work, for he confounded their languages
and divided them from one to 72, to correspond with the number of the
men who were then alive. Thus they have been called Meropes because of
the divided speech.” A blast of wind blew the tower over.

* Gen 1:26

> pepepiopévor
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2,12 And so they were divided right and left over the whole earth,
some returning to the place from which they had set out and some going
to the east ahead of them, but others reached Libya. (13) Thus, if anyone
wanted to determine the precise facts about these people he could find, in
the case of each country, how each received his allotment. Thus Mistrem
was allotted Egypt, Gush Ethiopia, Put Axumis, Ragman and Sabteka and
<Dedan, also called Judad>, the region bordering on Garama. But not
to go on too long in the composition of this preface here, I shall return to
the subject and again take up the order in succession.

3.
< Hellenism >

3,1 And then, during the time between Eber, and Peleg and the building
of the tower and the first city after the flood—which was founded in its
actual building—came the beginning of the taking of counsel, and of
autocracy. (2) For Nimrod' the son of Cush the Ethiopian, the father of
Asshur, ruled as a king. His kingdom arose in Orech, Arphal and Chalana,
and he also founded Tiras, Tubal and Laban in Assyria. The Greeks say
that this is the Zoroaster who went on further to the east and became the
original settler of Bactria

3,3 The world’s transgressions were spread abroad from there, for Nim-
rod was the originator of wrong doctrine, astrology and magic—which is
what some say of Zoroaster.? But in actual fact this was the time of Nimrod
the giant; the two, Nimrod and Zoroaster, are far apart in time.

3,4 Peleg was the father of Reu, and Reu was the father of Serug,
which means “provocation”; and, as I have been taught, idolatry and Hel-
lenism began among men with him.? It was not with carved images yet, or
with reliefs in stone, wood or silver-plated substances, or ones made <of >
gold or any other material, that the human reason invented evil for itself
and, with its freedom, reason and intellect, invented transgression instead
of goodness, but only with paintings and portraits.

3,5 Nahor was born as a son to Serug and became the father of Terah.
The making of images with clay and pottery began at this point, with the

! “Zoroaster the magus” is ruler of Bactria at Jer. Chron. 20,13 (Helm).

? For Nimrod as a magician, identified with Zoroaster, cf. Clem. Hom. 9.4-5.

3 Idolatry begins with Serug at Jub. 11.1-6, but Jub. 11.14-17 and 12.1-8; 12-14 ascribe
it to Terah.
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art of this Terah. And with him the world arrived at its twentieth genera-
tion, comprising 3332 years.

3,6 And of the earlier men no one died before his father;* fathers died
before their children and left their sons to succeed them. (Never mind
Abel—he did not die a natural death.) (7) But since Terah had set up a
rival to God by making one with his own pottery he was rightly repaid
with the like of what he had done and was provoked to jealousy himself,
through his own son. (8) Hence sacred scripture remarked with astonish-
ment, “And Haran died before the eyes of his father, Terah, in the land
of his nativity.”

3,9 Akind of succession of Scythianism, and the name for it, remained
in being until his time, but there was no such thing as a sect yet, no device
other than simply a “<first> fornication, thinking on idols.”® And after that
people made gods of wretched despots, or sorcerers who had deceived the
world, by honoring their tombs. (10) And much later they made Cronus,
and Zeus, Rhea, Hera and the rest of them into gods, and then they made
one by worshiping Acinaces—and the Scythian Sauromatians made gods
by worshiping Odrysus and the ancestor of the Thracians, from whom
the Phrygian people are derived. This is why Thracians are named for the
person called Thera, who was born during the building of the tower.

3,11  When error had its beginning history had arrived at the point I
have indicated. <Hellenism began with the Egyptians, Babylonians and
Phrygians >, and then made a hash of <men’s> ways. After that historians
and chroniclers borrowed from the imposture of the Egyptians’ heathen
mythology <and conveyed it to the other nations>, and this was how sor-
cery and witchcraft were invented. (12) These things were brought to the
Greeks from the time of Cecrops. And at this time Ninus and Semiramis,
Abraham’s contemporaries, were living in Assyria, and it was the sixteenth
Egyptian dynasty. But the only kings then were the kings of Sicyon,’ the
kingdom founded by Europs.

* Cf. Clem. Recog. 1.31.3 where, however, the crime for which Terah is punished is
incest.

> Gen 11:28

6 Cf. Wisd Sol 14:12.

7 This chronological information comes from Eus. Chron. 42a,28 (Helm); cf. Jer. Chron.
16,2-17 (Helm).
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4.
<Judaism >

1,1 And God chose Abraham who—again, characteristically of the holy
catholic church—was faithful in uncircumcision, and was perfection itself
in godliness, a prophet in knowledge, and in life, conformed to the Gospel.
(2) For he had lived at home to honor his father <but>, like Peter, Andrew,
James and John, he bade farewell to his family when he was called by God’s
bidding, in obedience to the One who was calling him.

1,3 And to avoid prolonging the account again, I am going to summa-
rize. On reaching the age of 99 this patriarch was given the commandment
of circumcision by God, and the character of Judaism originated from
this, after Hellenism. And it was the twenty-first generation, 3431 years,
<after > the foundation of the world. (4) For from the flood till the tower
and Serug there was Scythianism, and there was Hellenism from Serug till
Abraham—and until now. But there was no name of a sect derived from
Abraham, other than simply the name of his godly self; and so those who
were derived from Abraham were called Abramians.

1,5 For Abraham had eight sons, but Isaac was the sole heir. This was
both because, as his father wished, he was living as an adherent of the true
religion, and because he had been given to his father by God’s promise. (6)
Before him Abraham had Ishmael by the maidservant Hagar, and Khetura
bore him six children. These were dispersed over the land called Arabia
Felix—Zimram, Jokshan, Ishbak, Shuah, Medan and Midian. And the
“son of the bondmaid”'—as I said, his name was Ishmael-—also took up
residence in <the wilderness> and founded the city called Paran in the
wilderness. He had twelve children altogether; these were the ancestors of
the tribes of the Hagarenes, or Ishmaelites, though today they are called
Saracens.

1,8 Isaac had two sons, Esau and Jacob, and then the nation of the
godly were called both Abramians and Isaacites. When Esau had gone off
to Idumaea, the territory lying to the southeast of Canaan, he became the
original settler of Mount Seir, and in his turn founded Edom, known as
Rekem and Petra. (9) He had sons who were also called the “princes of
Edom,” and they ruled, each in turn, in Idumaea. The fifth in succession
from him, leaving Abraham out of this number but counting from Isaac,

' Gal 4:30
2 Cf. Exod 15:15.
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was Job. (10) For Isaac was the father of Esau, Esau of Raguel, Raguel of
Zara, and Zara of Job, who was called Jobab earlier, but was later named
Job, shortly before the trial that came upon him. Circumcision was the
custom (of all these persons).

1,11 By his father’s and mother’s advice Jacob fled from his brother
Esau because of Esau’s anger, to Padan in Mesopotamia beyond Souba
in Mesopotamia. From there he took four wives in all of his own kin, and
they bore him twelve children, also called “the patriarchs.” (12) During his
return to Canaan, to his father, Isaac, and his mother, Rebecca, he had
a vision from God near the sources of the Jordan—the stream is called
the Jabbok—perhaps where he had seen hosts of angels. (13) “And lo,”
we are told, “(there appeared) a man”—by which the scripture meant an
angel—"at even, and wrestled with him until the breaking of the day.”’
As a blessing he gave Jacob a title of honor, “Israel.” (14) When he left
there Jacob named the place, “Sight of God.” <Now > since the One who
told him, “Thy name shall be called no more Jacob, but Israel shall it be
called,”* <had named him Israel >, and had distinguished him by saying,
“Thou hast had power with God, and with men thou shalt be mighty,™
they have been called Israelites from that time on.

2,1 Israel too went down to Egypt after Joseph’s descent—he too, with
his whole household of sons and grandsons, the wives we have spoken of
and others, 70 souls in all. (2) The people of Israel lived in Egypt for five
generations. For Jacob was the father of Levi and Judah and the other ten
patriarchs; Levi was the father of Kohath; Judah of Pharez. Kohath was
the father of Amram; Amram was the father of Moses. Pharez was the
father of Esrom; Esrom was the father of Aram; Aram was the father of
Aminadab, and Aminadab was the father of Nahshon.

2,3 During the lifetime of Moses and Nahshon, in the fifth generation
reckoned from Levi, Israel departed miraculously from Egypt through the
Red Sea, and encamped in the wilderness of Sinai. (4) And when God
directed his servant Moses to make a count of men between 20 and 50
who could draw a sword and bear arms, he found as many as 628,500.

2,5 Inachus® was well known among the Greeks at that period. His
daughter was o, also called Atthis, for whom the present day Attica’ is

8 Cf. Gen 32:30.

* Gen 32:28

> Gen 32:28

6 Clem. Alex. Strom. 1.102.4; Eus. Praep. Ev. 10.10; Jer. Chron. 7,20
7 Jer. Chron. 44,1
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named. Bosporus,? for whom the city of Bosporus on the Black Sea is named,
was her son as well. The Egyptians call her Isis,” and also worship her as a
goddess. Also with the same name as his is a river called Inachus.

2,6 It was then that the Greeks’ mysteries and rites began. They had
unfortunately been invented previously among the Egyptians, Phrygians,
Phoenicians and Babylonians, but they were brought to the Greeks from
Egypt by Cadmus,'" and by Inachus himself—who had previously been
named Apis, and had built Memphis."' They also originated with Orpheus
and certain others (7) and were formed into heresies later, during the
lifetimes of Epicurus, Zeno the Stoic, Pythagoras and Plato. These were
in vogue from this time until the period of the Macedonians and Xerxes,
king of Persia, after the first fall of Jerusalem and the captivity under
Nebuchadnezzar and Darius, and the time of Alexander of Macedon’s
contemporaries. (8) For Plato was noted at that period, and his predecessors,
Pythagoras and the later Epicurus. From this, as I said, the Greek writings
got their impetus and reached their established form, and the philosophers’
celebrated sects afterwards. These agree among themselves in error and
produce a concordant science of idolatry, impiety and godlessness, but
within the same error they clash with each other.

5.
Aganst Stoics. <Sect> three from Hellenism, but five of the series

1,1 And the Stoic notion of deity is as follows. They claim that God is
mind, or the mind of the whole visible vault—I mean of heaven, earth and
the rest—like a soul in a body. (2) But they also divide the one Godhead
into many individual beings: sun, moon and stars, soul, air and the others.
(3) And <they teach > the reincarnations of souls and their transmigrations
from body to body, with <souls> being removed <from> bodies, enter-
ing others in turn and being born once more—along with much deceit of
theirs they cap it all with this impiety. And they think that the soul is a
part of God, and immortal.

1,4 Zeno was the founder of their Stoa, and there is much confused
chatter about him. Some have said that he was <the son> of one Clean-

8 Jer. Chron. 42,15
9 Jer. Chron. 27,14
' Jer. Chron. 46,23
! Jer. Chron. 32,9
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thes of Tyre. But others claim that he was a Citean, a Cypriote islander,
and that he lived at Rome for a while but later advocated his doctrine
at Athens, at the so-called Stoa. Some, however, say that there are two
Zenos, Zeno of Elis and the one I have been speaking of. Both taught the
same doctrine anyhow, even though there might be two of them. (5) He
too, then, like the other sects, claims that matter is contemporaneous with
God, and that there is a fate and fortune by which all things are directed
and influenced.

1,6 Now then, I am going to <administer > a remedy for Zeno’s con-
dition, so far as this brief discussion of mine can do it. For rather than
overloading the contents of the treatise, <I need only> give <the main
points >. However, skimming the surface so as not to digress, I shall say
to Zeno:

2,1  Where did you get the teaching of your doctrine, Mister? Or which
Holy Spirit has spoken to you from heaven about your imposture? For you
are obliged to say that two things, matter and God, are contemporary with
each other. Your assertion will fall flat and prove untenable. (2) For you
admit that someone whom you also call “almighty” is the creator, and you
divide him into a plurality of gods. But what can he be the creator of, if
matter is his contemporary? A matter which did not originate from any
cause and 1s not subject to one must be its own master for itself. (3) And if
the creator took his material from it and acquired it as a loan, this argues
his weakness and must be a contribution which, due to his bankruptcy, has
been made to a person who has not provided for the subsistence of his
handiwork from his own resources, but from someone else’s.

2,4  And there 1s a great deal wrong with your spurious notion of the
transmigration of souls, you would-be sage with your promise of knowledge
to humanity! For if the soul is part of God and immortal and yet you
associate wretched bodies with its fashioning—not just <human> bodies,
I suppose, but bodies of four-legged beasts and things that crawl and dis-
gusting bugs—you associate them with the fashioning of the soul, which
you say it has from God! And what could be worse?

3,1  You bring in fate besides, as though it is the cause of what happens
to human and other beings. But your mythology is going to be refuted by
one succinct argument. If wisdom, understanding, rationality and irratio-
nality and everything else is brought about by fate, then forget about laws!
Fate is in control of the adulterers and the others. Rather than the man,
who acts under necessity, the stars which have imposed the necessity should
pay the penalty.
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3,2 Indeed I shall say some more about this, in another different way.
No more diatribes! No more sophists, rhetoricians and grammarians, no
more doctors and the other professions, and the countless manual trades!
If it is fate that equips the educated and intelligent, no one should learn
from a teacher. Let the thread-spinning Fates <weave > the knowledge by
nature, as your imposture with its boastful oratory says.

6.
Platonists, Sect four from Hellenism, but six of the series

1,1 So much for Zeno and the Stoics. Although Plato tended in the same
direction too <by his adherence to> reincarnation, the transmigration of
souls, polytheism and the other idolatries and superstitions, he probably
did not entirely agree with Zeno and the Stoics about matter. (2) For he
himself knows God, and that all that is has been caused by the God who
is."! But there is a first cause and a second and a third. And the first cause
1s God, but the second has been caused by God, <together with> certain
powers. Through it and the powers matter has come into being.

1,3 Tor Plato makes the following claim: “Heaven came into being
with time, and will thus be destroyed with it as well.”? This is a revision
of his own previous statements about matter. Ior at one time he too said
that matter is contemporaneous with God.”

7.
DPythagoraeans, Sect five from Hellenism, but seven of the series

1,1 Pythagoras and the Peripatetics characterized God as one before
Plato, but still adhered to other philosophies, and to the principles <of
the philosophers I have been discussing>. Like them, Pythagoras and his
followers in their turn proclaim the wicked, extremely impious doctrine
of the immortalizations and transmigrations of souls and the dissolution
of bodies.

1,2 Pythagoras finally died in Media. He says that God is a body,
meaning heaven, and that the sun and the moon, the other stars, and the
planets of heaven are God’s eyes and his other features, as in a man.

' Plato Ep. 2, 312E
? Plato Timaeus, 37B
* Cf. Hipp. Refut. 1.19.6.



SECTS OF HELLENISM 25

8.
Epicureans, Sect six_from Hellenism, but eight of the series

1,1 Next after them, Epicurus introduced the world to the doctrine that
there is no providence. He said that all things arise from atoms and revert
back to atoms. All things, even the world, exist by chance, since nature is
constantly generating, being used up again, and once more renewed out
of itself—but it never ceases to be, since it arises out of itself and is worn
down into itself.

1,2 Originally the entire universe was like an egg and the spirit was
then coiled snakewise round the egg, and bound nature tightly like a wreath
or girdle. (3) At one time it wanted to squeeze the entire matter, or nature,
of all things more forcibly, and so divided all that existed into the two
hemispheres and then, as the result of this, the atoms were separated. (4)
Tor the light, finer parts of all nature—light, acther and the finest parts of
the spirit—floated up on top. But the parts which were heaviest and like
dregs have sunk downwards. This means earth—that is, anything dry—and
the moist substance of the waters. (5) The whole moves of itself and by its
own momentum with the revolution of the pole and stars, as though all
things were still being driven by the snakelike spirit.*

I have spoken of these things if only in part, and in the same way these
four sects ought to be refuted. <But this has been foregone > for the sake
of shortness in reading

(Fudaism, continued)

2,1 And then as I have said already,' poets, prose authors, historians,
astronomers, and the ones who introduced the other kinds of error made
men’s opinion giddy and confused by accustoming their minds to any num-
ber of bad cases and arguments. And this “first mistake” and misfortune
of doctrine, “the invention of idols”,? came into being

2,2 Everything was divided into Hellenism and Judaism. However, it
was not called Judaism yet, but until <five> persons had been born in
succession it had the ancestral name of the true religion through Israel.
(3) For Nahshon, who was born in the wilderness as head of the tribe of

* Cf. Ascl. 17.

U AL 3,11
2 Cf. Wisd Sol 14:12.
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Judah, was the father of Salmon. Salmon was the father of Boaz; Boaz,
of Obed; Obed of Jesse—while the godly were still being called Israelites.
Jesse was the father of King David, the first of the tribe of Judah to reign
as king. From him there then arose the successive kings of his line, one
after another, with son succeeding father.

2,4 The actual first king in Israel before David himself, was Saul the
son of Kish, of the tribe of Benjamin. <But he was rejected >, and no son
succeeded him; his kingship passed to David and through David, the first,
to the tribe of Judah. (5) For as a first child, Reuben was born to Jacob
himself; as a second, Simeon; as a third, Levi, and as a fourth, Judah, and
thus they are called Jews because of the tribe of Judah, with the name
of the godly people changed in this way. Hence they were called (both)
Israelites and Jews.

3,1 The four breeds on earth followed each other in succession until
this time, with these four divisions distinguished from the earliest times
until this one which I have mentioned here, and beyond. (2) That is: from
Adam until Noah, Barbarism. From Noah until the tower, and until Serug
two generations after the tower, the Scythian superstition. After that, from
the tower, Serug and <'Terah > until Abraham, Hellenism. From Abraham
on, the true religion which is associated with this same Abraham—Juda-
ism, (named) for his lineal descendant Judah. (3) God’s Spirit-inspired, holy
apostle Paul bears me out in this with some such words as, “In Christ Jesus
there is neither barbarian, Scythian, Hellene nor Jew but a new creation.”?
(For at first, when creation had been made, it was new and had not been
given any different name.) (4) And again, Paul says in agreement with this
in another passage: “I am debtor both to the Hellenes and to the barbar-
ians; both to the wise and to the unwise”* (meaning the Jews by “wise” but
the Scythians by “unwise”. And he says, “I am debtor,” <meaning that
“salvation is of the Jews.” >)

3,5 And so the entire nation of Israel were called Jews from the time
of David. And all Israel continued to be called by their ancestral name of
“Israelites,” and to have the additional designation, “Jews,” from the time
of David, of his son Solomon, and of Solomon’s son—I mean Rehoboam,
who ruled in Jerusalem after Solomon.

3 Col 3:11; Gal 6:15

* Rom 1:14

> John 4:22. Epiph gives these explanations to harmonize his two quotations, since Paul
has mentioned only “Hellenes and Barbarians.”
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3,6 But to keep from getting side-tracked, bypassing the topic of the
Jews’ religion, and failing to touch on the subject of their beliefs, I shall
give a few examples of them. Ior the facts about the Jews are, as we
might say, perfectly plain to everyone. Hence I shall certainly not take the
trouble to deal with this subject in great detail, but I must still give a few
examples here.

4,1 Now Jews, who are Abraham’s lineal descendants and the heirs of
his true religion, have Abraham’s circumecision, which he received by God’s
command at the age of ninety-nine, for the reason I have given earlier.
It was so that his descendants would not repudiate the name of God on
becoming strangers in a foreign land, but would bear a mark on their bodies
instead to remind and convict them, and keep them true to their father’s
religion. (2) And Abraham’s son, Isaac, was circumcised on the eighth day
as God’s commandment had directed. It is acknowledged that circumcision
was by God’s ordinance then, but then it had been ordained as a type. 1
shall prove this of it later, as we go on in order.

4,3  So Abraham’s own children in succession—I mean beginning with
himself, and Isaac and Jacob next, and Jacob’s children after him—continued
to be circumcised and adhere to the true religion in the land of Canaan
(called Judaea and Philistia then, though its name is now Palestine) and in
Egypt as well. (4) For Jacob, or Israel, went down to Egypt with his eleven
children in the hundred and thirtieth year of his life. (Joseph, his other
son, was already in Egypt reigning as king, though he had been sold by his
brothers from envy. God’s provision, which serves the righteous well, had
turned their plot against this Joseph into a wonder.)

4,5 So Jacob went down to Egypt as I said, and his sons, wives and
grandchildren, to the number of 75 persons—as the first book of Moses’
Pentateuch, which clearly explains all this, tells us. (6) And they remained
there for five generations—as I have said often enough, but must now
repeat. For Jacob’s posterity were the generations which are reckoned
through Levi, the ancestor of the priests; and the ones which are reckoned
through Judah, from whom in time came David, the first king. (7) And
Levi was the father of Kohath and the others; Kohath was the father of
Amram; Amram was the father of Moses, and of Aaron the high priest.
Moses brought the children of Israel out of Egypt by the power of God,
as the second book in the legislation says.

5,1 Still, it is obviously impossible to say distinctly what the regimen
of the children of Israel was until this time, other than simply that they
had the true religion and circumcision. (Though scripture does say, “The
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children of Israel multiplied in the land of Egypt and became abundant.”®
It must surely have been due to laxity that the period of their sojourn and
intercourse (with gentiles) produced this “abundance.”) (2) But it had not
yet been indicated with full clarity what they should eat, what they should
forbid, or the other things they were commanded to observe by the Law’s
injunction. (3) However, when they were departing from Egypt, in the
second year of their exodus they were vouchsafed God’s legislation at the
hands of Moses himself.

5,4 The legislation God gave them taught them like a pedagogue—
indeed the Law was like a pedagogue in giving its precepts physically,” but
with a spiritual hope. It taught them circumecision; Sabbath observance; the
tithing of all their produce and of any human or animal offspring which
was born among them; the presentation of firstfruits both on the fiftieth
and on the thirtieth days; and to know God alone and serve him. (5) His
Name, then, <was> proclaimed under its aspect of Monarchy, but the
Trinity was always proclaimed in the Monarchy and was believed in by
the foremost of them, that is the prophets and nazirites.” In the wilderness
Israel offered sacrifices and various kinds of worship to the all-sovereign
God in the service of the holy tabernacle, which Moses had constructed
from patterns God had shown him.

5,6 These same Jews received prophetic oracles too, concerning the
Christ to come. He was called “prophet,” though he was God; and “angel,”
though he was the son of God, but would become man and be reckoned
with his brethren. So say all the sacred scriptures, especially Deuteronomy
the fifth book in the legislation, and <the ones> that follow it.

6,1 By the time of the captives’ return from Babylon these Jews had
gotten the following books and prophets, and the following books of the
prophets: (2) 1. Genesis. 2. Exodus. 3. Leviticus. 4. Numbers. 5. Deu-
teronomy. 6. The Book of Joshua the son of Nun. 7. The Book of the
Judges. 8. Ruth. 9. Job. 10. The Psalter. 11. The Proverbs of Solomon. 12.
Ecclesiastes. 13. The Song of Songs. 14. The First Book of Kingdoms.
15. The Second Book of Kingdoms. 16. The Third Book of Kingdoms.
17. The Fourth Book of Kingdoms. 18. The First Book of Chronicles. 19.
The Second Book of Chronicles. 20. The Book of the Twelve Prophets.
21. The Prophet Isaiah. 22. The Prophet Jeremiah, with the Lamentations

¢ Exod 1:7
7 The pedagogue was authorized to beat his charges.
8 fyoouévorg
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and the Epistles of Jeremiah and Baruch. 23. The Prophet Ezekiel. 24.
The Prophet Daniel. 25. I Ezra. 26. II Ezra. 27. Esther. (3) These are the
27 books given the Jews by God. They are counted as 22, however, like
the letters of their Hebrew alphabet, because ten books are doubled and
reckoned as five. But I have explained this clearly elsewhere. (4) And they
have two more books of disputed canonicity, the Wisdom of Sirach and
the Wisdom of Solomon, apart from certain other apocrypha.

6,5 All these sacred books taught Judaism and Law’s observances until
the coming of our Lord Jesus Christ. (6) And the Jews would have been
all right under the Law’s tutelage if they had accepted the Christ whom
their pedagogue, I mean the Law, foretold and prophesied to them so as
to learn, not of the Law’s destruction but of its fulfillment, by accepting
Christ’s divinity and incarnation. For the types were in the Law, but the
truth is in the Gospel.

6,7 'The Law provides for physical circumcision. This served for a time
until the great circumcision, baptism, which cuts us off from our sins and
has sealed us in God’s name. (8) The Law had a sabbath to keep us for
the great Sabbath, the rest of Christ, so that in Christ we might enjoy a
Sabbath-rest from sins. (9) And in the Law a lamb, a dumb animal, was
sacrificed to guide us to the great, heavenly Lamb, slain for us and “for the
whole world.” (10) And the Law ensured tithing, to keep us from overlook-
ing the “iota,” the ten, the initial letter of the name of Jesus.

7,1 Now since the Jews were guided by the type and did not reach the
fulfillment which is proclaimed by the Law, by the prophets and others,
and by every book (in scripture), they were put off the estate. And the
gentiles came on, since Jews can no longer be saved unless they return to
the grace of the Gospel. For every ordinance has been violated by them
as each text says, in every scripture. (2) But briefly, with one text, I shall
state the inevitability and unalterability of the declaration against them.
Their sentence is plain to see as Scripture says, “Whatsoever soul will not
hearken unto that prophet shall be cut off from his tribe, and from Israel,
and from under the heavens.”" (3) In other words the Lord is to give a
final, saving confirmation of the truths he has imparted mystically through
the Law, and a person who does not listen to him, and refuses to, cannot
be saved even though he keeps the Law. For the Law cannot perfect the
man, since the ordinances in it have been written physically and their real
fulfillment is in Christ.

9 John 2:2
10 Deut 18:19; Exod 12:15; 19
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7,4 So much for Judaism—I did mention a few points, so as not to omit
all the facts about them, but to give them in part. For the subject of the
Jews, and the refutation of them, is known beforehand, as we might say,
to everyone. (3) I also explained their origin, how they had their beginning.
At first <the > godly people were named <Abramians > after the patriarch
Abraham’s godly self because they were his descendants, but Israelites after
his grandson, I mean Jacob or Isracl. (6) But all the twelve tribes were
called both Jews and Israelites from the time of David, the king from the
tribe of Judah, and until David’s son Solomon, and Rehoboam, who was
Solomon’s son but David’s grandson.

7,7 And because of God’s chastisement and Rehoboam’s unworthiness,
the twelve tribes were divided, and became two and a half with Judah—that
is, with Rehoboam—and nine and a half with Jeroboam. (8) The nine and a
half were called both Israelites and Israel, and were ruled by Jeroboam, the
son of Nebat, in Samaria. But the two and a half at Jerusalem were called
Jews, and were ruled by Solomon’s son, Jeroboam. (9) And in turn there
was a succession of kings. Rehoboam was the father of Abijah; Abijah, of
Asa; Asa, of Jehoshaphat; Jehoshaphat, of Jehoram; Jehoram, of Ahaziah;
Ahaziah, of Joash; Joash, of Amaziah, Amaziah, of Azariah or Uzziah;
Azariah or Uzziah, of Jotham; Jotham, of Ahaz; Ahaz, of Hezekiah. At
the time of Hezekiah and Ahaz, tribes from Israel were taken as captives
to the mountains of Media. (10) After this, Hezekiah became the father of
Manasseh. Manasseh was the father of Amon; Amon, of Josiah. Josiah was
the father of Jeconiah, or Shallum, also called Amasiah. This Jeconiah was
the father of the Jeconiah who is known as Zedekiah and Jehoiakim.

8,1 And no reader need have any doubt about him. Rather, he should
admire the full discussion which has helpfully been set down here for good
people who, for the sake of useful learning, would like to understand the
precise sense of scripture. Simultaneously with the help they must feel
relieved at once, at having regained the wording which, because of an
ambiguity, certain ignorant persons have removed from the text with the
intent of improving it.

8,2 Tor St. Matthew enumerated the generations (of Christ’s geneal-
ogy) in three divisions,'" and said that there were fourteen generations from
Abraham tilll David, fourteen from David till the captivity, and fourteen
from the captivity until Christ. The first two counts are plain to be seen with
no lack of an item, for they include the times previous to Jeconiah. (3) But

" Matt 1:1-17
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we see that the third count no longer has the total of fourteen generations
found in a succession of names, but the total of thirteen.!? This is because
certain persons found a Jeconiah next to another Jeconiah, and thought
that the item had been duplicated. (4) It was not a duplication however, but
a distinct item. The son had been named “Jeconiah the son of Jeconiah”
for his father. By removing the one name as though for scholarship’s sake,
certain persons ignorantly made the promise (which is implied in the text)
come short of its purpose with regard to the total of the fourteen names,
and destroyed the regularity of the arrangement.

8,5 So the Babylonian captivity began then, from the time of Jeconiah.
During this time of the captivity, the elders approached Nebuchadnezzar
in Babylon and begged that some of his own subjects be sent to Israel as
settlers, to keep the country from becoming an uninhabited wasteland. (6)
He accepted their appeal—he did not put them off—and sent four groups
of his own people, called the Cuthaeans, Cudaeans, Seppharuraeans and
Anagogavaeans. They then migrated to Samaria with their idols and settled
it, choosing this land because of its richness and very great fertility.

8,7 But in time, because they kept being mauled by the wild beasts—
lions, leopards, bears and the other predators—they sent to Babylon, asking
with extreme astonishment what sort of life <the > former settlers had lived
to be able to withstand the rapine and violence of the beasts. (8) The king
sent for the elders and asked how they had conducted themselves <when >
they held Judaea, and how they had escaped the rapine of the beasts, since
there were so many onslaughts and maimings by animals in that country.

8,9 They told him of God’s legislation and wisely pointed out to him
the conclusion a reasonable judgment must draw, by saying that no nation
could settle there unless it kept the Law of the God of heaven, given through
Moses. For God is the protector of the land, and will not have the sins of
idolatry and the rest committed in it by gentile nations.

8,10 The king paid attention, was convinced by his informants’ entirely
true explanation, and demanded a copy of the Law. They gave him one
without demur, and with the Law also sent from Babylon Ezra, a priest, as
a teacher of the Law, to teach the Law of Moses to the Assyrians who had
settled in Samaria—the Cuthaeans and <the > others. (11) This happened
in about the thirtieth year of the captivity of Israel and Jerusalem.

So Ezra and his successors taught the nation in Samaria; and those who
had received the Law through Ezra, who came from Babylon, were called

12 Cf. Matt 1:12-17.
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Samaritans. Another forty years went by and the captivity was revoked,
and Israel returned from Babylon.

9,1 It is an amazing coincidence that, to correspond with the four
nations, four sects have also arisen in that very nation—1I mean first, the
sect of Essenes; second, of Gorothenes; third, of Sebuaeans; and fourth,
of Dositheans. Here I can begin my treatment of the subject of sectarian-
ism,"” and shall briefly explain how it <arose>. (2) How else but <in the
same way in which> tribes arose from the proliferation of the different
languages, various nations emerged to correspond with each tribe and clan,
every nation chose its own king to head it, and the result was the outbreak
of wars, and conflicts between clashing nations. For each used force to get
its own way and, from the insatiable greed which is common to us all, to
appropriate its neighbors’ property. (3) So too at this time we have been
discussing. Since there had been a change in Israel’s one religion, and the
scripture of the Law <had been transferred> to other nations—I mean
to Assyrians, the ancestors of the colonist Samaritans—the division of
Israel’s opinion also resulted. (4) And then error arose, and discord began
to sow seed from the one true religion in many counterfeit beliefs, as each
individual thought best, and thought that he was proficient in the letter (of
scripture) and could expound it to suit himself.

9.

Against Samaritans," Sect seven from Hellenism, but nine of the series

1,1 The Samaritans are the first of the sects which were founded on sacred
scripture after those Greek heresies—which were <invented > by men by
crack-brained thinking, with their own reason without sacred scripture. (2)
The whole nation, then, were called the nation of Samaritans.

1,2 “Samaritans” means “watchmen”—because of their being stationed
in the land as watchmen, or because of their being observers of the com-
mandment in accordance with the Law of Moses. (3) Also, the mountain
where they settled was named Somoron—and Somer too for one of the
ancients, Somoron the son of Somer was his name. (4) Somoron was a son
of one of the Perizzites and Girgashites who inhabited the land at that time.

13 Epiph is about to conclude his Proem. Cf. his wording of 2,13 with that of 9,4.

' Fil. 7 gives a description of the Samaritans which is not unlike that of Epiph, but is
plainly from a different source.
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They were descendants of Canaan,” who had seized this land, the one that
is now called Judaea or Samaria. It belonged to the sons of Shem and was
not their own,® since Canaan himself was the son of Ham, Shem’s uncle
(sic). (5) And thus they are called Samaritans for various reasons—Somer,
Somoron, their guardianship of the land, and their observance of the
precepts of the Law.

2,1 The first difference between them and Jews is that they were given
no text of the prophets after Moses but only the Pentateuch,* which was
given to Israel’s descendants through Moses, at the close of their departure
from Egypt. (By “Pentateuch” I mean Genesis, Exodus, Leviticus, Numbers
and Deuteronomy; in Hebrew their names are B’reshith, Elleh sh’'moth,
Vayyiqra, Vayidabber and Elleh ha d’varim.) (2) There are intimations
of the resurrection of the dead in these five books, but it is certainly not
proclaimed plainly. There also hints in them of God’s only-begotten Son,
of the Holy Spirit, and of opposition to idolatry, but as the most obvious
doctrine in them the subject of <the> Monarchy is introduced, and in
the Monarchy the Trinity is proclaimed spiritually.

2,3 Those who had received the Law were eager to abandon idolatry
and learn to know the one God, but had no interest in more precise infor-
mation. Since they had gone wrong and not clearly understood the whole
of the faith and the precise nature of our salvation, they knew nothing
about the resurrection of the dead and do not believe in it.” And they do
not recognize the Holy Spirit, for they did not know about him.

2,4 And yet this sect, which denies the resurrection of the dead but
rejects idolatry, (is) idolatrous in itself with knowing it, because the idols of
the four nations are hidden in the mountain they libelously call Gerizim.
(5) Whoever cares to make an accurate investigation of Mount Gerizim,
should be told that the two mountains, Gerizim and Ebal, are near Jericho—
across the Jordan east of Jericho, as Deuteronomy and the Book of Joshua
the son of Nun tell us.® (6) They are unwitting idolaters then, because,
from wherever they are, they face the mountain for prayer, <thinking>
it sacred, if you please! For scripture cannot be telling a lie when it says,
“They continued even to this day keeping the Law and worshiping their
idols,”” as we learn in the Fourth Book of Kingdoms.

2 Fil. 7.1 makes Samoreus the son of Canaan.
$ Jub. 10.27-34

+ Cf. Fil. 7.1.

> Cf. Fil. 7.2.

5 Cf. Deut 11:29-30.

7 Cf. 4 Kms 17:32-34.
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3,1 But they are refuted in every way with regard to the resurrection
of the dead. First from Abel, since his blood conversed with the Lord after
he died. But blood is not soul; the soul is in the blood. And God did not
say, “The soul crieth unto me,” but, “The blood crieth unto me,”® proving
that there is hope for a resurrection of bodies.

3,2  Moreover Enoch was translated so as not to see death, and was
nowhere to be found. Sarah too, made fruitful again at the implanta-
tion of seed, after her womb was dead and her menstrual flow dried up;
conceiving a child by promise in her old age, because of the hope of the
resurrection.

3,3 And this is not all. When Jacob too was <seeing to> his own
bones, he was giving orders about them as of things that were not going
to perish. And not only he but Joseph too, when he gave his orders in his
turn, gave indication of the form of the resurrection.’ (4) And this is not
all. Moreover Aaron’s rod, which budded when it was dry, bore fruit again
in hope of life, showing that our dead bodies will arise, and pointing to
resurrection. And Moses” wooden rod similarly gave token of resurrection,
since it was brought to life by God’s will and became a serpent.

3,5 Moreover, in blessing Reuben Moses says, “Let Reuben live, and let
him not die,”'” though he <means> someone who has died long ago. This
is to show that there is life after death, but a sentence of second death, for
damnation. So he gives him two blessings by saying, “Let him live,” at the
resurrection, and “Let him not die,” at the judgment—not meaning death
by departing the body, but death by damnation.

3,6 These few points will suffice against the Samaritans. But they have
some other customs too, perfectly stupid ones. They wash with urine when
they return from a foreign land, <as though > they had been contaminated,
if you please! Whenever they touch someone else, who is a gentile, they
immerse themselves in water with their clothes on.!" For they think it is
pollution to take hold of one person, or touch another,'if he is of another
persuasion. But they have a bad case of insanity.

4,1 But pay attention, friend, and you will know what an easy thing
their foolishness is to refute. They abhor a dead body on sight since they

8 Gen 4:10

¥ Le., resurrection is bodily.

" Deut 33:6

1" Cf. Hipp. Refut. 9.15.3-6.

12 A similar attitude toward outsiders sometimes appears in the Qumran documents; see

1Q S 5,14-20 (Wise et al. p. 132); CD 12,6-11 (op. cit. p. 70); 13,12-15 (op. cit. p. 71).
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are dead in their works themselves. For not one but many testimonies wit-
ness that a corpse is not unclean, but that the Law was speaking symboli-
cally. (2) For no “two or three witnesses,” but 620,000 bear me out in this,
the ones which were counted in the wilderness, <and buried the people
that lusted in the wilderness>. And as many others and more, and many
more still—the ones which followed Joseph’s burial urn. It was carried with
them for forty years during the entire period of the sojourn, and it was not
abhorred and did not pollute.

4,3 The Law was telling the truth in saying, “He that toucheth the
corpse remaineth unclean until even, and shall wash himself with water
and be purified.”"® But it was saying this symbolically of the death of our
Lord Jesus Christ from his suffering in the flesh. (4) This can be demon-
strated from the word, “the,” the so-called definite article. Wherever the
article appears, it is confirmatory of someone who has been specified and
is easily recognizable because of the article. But without the article we
must understand the word indeterminately, of anyone. (5) If we say “king,”
for example, we mean the name but have not shown clearly which king is
specified; we speak both of a “king” of Persians, and a “king” of Medes
and Elamites. But if we say “the king” with the addition of the article,
what we mean is beyond doubt. The king in question, someone called
king, someone known to be king, or the ruler of this or that kingdom is
implied by the article.

4,6 And if we say “god” without the article, we have spoken either of
any heathen god, or of the actual God. But if we say “the God,” it is clear
that because of the article we mean the actual God, who is the true God
and is known to be. And so with “man” and “the man.”

4,7 And if the Law were saying, “If ye touch a corpse,” the sentence'*
would be pronounced against everyone, and the word in question would
simply apply <to> every dead body. But since it says, “If one touch #he
corpse,” it is referring to one particular corpse—I mean to the Lord, as I
have already explained. (8) The Law was saying this symbolically, of those
who would lay hands on Christ and consign him to a cross, since they had
need of purification till their sun should set, and another light dawn on
them through the baptism of water, the “laver of regeneration.”" (9) Peter
bears me out here in speaking to the Israelites at Jerusalem who asked

¥ Cf. Lev 11:24-25.
'* Te., the sentence, “You must go into temporary exile.”
" Titus 3:5
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him, “Men and brethren, what shall we do?”'® because he had said “this
Jesus whom ye have crucified,” to them. And when they were pricked to
the heart he said, “Repent, men and brethren, and let every one of you
be baptized in the name of our Lord Jesus Christ, and your sins will be
forgiven, and ye shall receive the gift of the Holy Spirit.”"”

4,10 So the law is not speaking of a corpse—or, even though the Law
speaks of a corpse, it is speaking of a particular one. <For of an unspeci-
fied corpse> it gives a different decree, since it says, “If a corpse pass by,
shut your doors and windows, lest the house be defiled”—as though it were
saying, with reference to the hearing of a sin, “If you hear a sound of sin,
or (see) a sight of transgression, shut your eye to lust, your mouth to evil-
speaking, and your ear to wicked rumor, lest the whole house”—that is,
the soul and the body—*be killed.” (11) This is why the prophet too says,
“Death is come up through the windows,”'® and surely does not mean our
actual windows—otherwise we could shut our windows and never die. But
the bodily senses—sight, hearing and so on—are our windows through
which death enters us if we sin with them.

4,12 Joseph buried Israel, then, and was not rendered unclean, even
though he had fallen on his face and kissed him after his death. And scrip-
ture does not say that he washed for purification. (13) The tradition I have
been taught says that the angels buried the body of the sainted Moses,"
and they did not wash; and neither were the angels profaned by the saint’s
body. (5,1) And again, I am afraid of dragging out the solution of our
problem.? Bby one argument, or a second, a wise man will be given skill
in the Lord against the opposition.

5,2 And even though I shall need to speak briefly of the Spirit I do not
mind. For example, the Lord expressly says to Moses, “Bring up unto me
seventy elders into the mount, and I shall take of the Spirit that is upon
thee, and will pour it out upon them, and they shall lend thee aid.”'

5,3 And to inform us about the Son, <the > Father says, “Let us make
man in our image and after our likeness.”* “Let us make,” does not mean
one person (alone), and neither does, “The Lord rained upon Sodom and
Gomorrah fire and brimstone from the Lord out of heaven.”*

16 Acts 2:37
7 Acts 2:36
18 Jerem 9:20
9 Cf. Evodius/Aug. Ep. 158.6.
The problem posed at 4,1
2l Num 11:16-17
2 Gen 1:26
% Gen 19:24
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5,4 And <there is no point in arguing with Samaritans > about proph-
ets. Since they were given <only> the Pentateuch at first and no further
scriptures, they conformed only to the Pentateuch alone and not the rest.
Hence today, even if someone speaks of the others to them—1I mean David,
Isaiah and the prophets after them—Samaritans do not receive them. They
are prevented from that by the tradition they have, which has been brought
on to them from their own ancestors.

5,5 And let this conclude my sketch of the Samaritans. I have deliber-
ately given it in brief, for fear of stringing out the content of my treatise.

10.

Against Essenes, Sect one afler Samaritans,®* but ten of the series

1,1 The Samaritans were divided into four sects. These agreed <on>
circumcision, the Sabbath and the <other provisions> of the Law. But
each of the three differed from its fellows—with the sole exception of the
Dositheans, in unimportant ways and to a limited extent.

1,2 The Essenes continued their original practice and never went beyond
it. After them, the Gorothenes disagreed over a certain small point for a
dispute has arisen between them, I mean between the Sebuaeans, Essenes
and Gorothenes. (3) The nature of the dispute is this. The Law directed the
Jews to gather at Jerusalem from all quarters—often, <and> at three times
of the year, the Feast of Unleavened Bread, Pentecost and Tabernacles.
(4) There were Jews living here and there within the boundaries of both
Judaea and Samaria, and they naturally used to cross Samaria on their way
to Jerusalem. (5) Since ( Jews and Samaritans) would meet at one season,
(each) with their gathering for the festival, clashes would result. Besides,
when Ezra was building Jerusalem after the return from Babylon, and the
Samaritans asked if they could contribute aid to the Jews and take part in
the building, and were refused by Ezra himself, and by Nehemiah

2 The tradition which surprisingly locates the Essenes in Samaria might find some jus-
tification in Josephus’ remark that they were widely dispersed, see Jos. Bel. 2.8.4. See also
Wise’s Introduction in The Dead Sea Scrolls: A New Translation. At Eus. H. E. 4.22.7 Essenes
are called a Jewish sect. Fil. 9, which makes the Essenes Jewish rather than Samaritan, gives
a description of them which is not dissimilar to that of Josephus.
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11.
Against Sebuaeans, Sect two from Samaritans, but eleven of the series

1,1 then in rage and anger the Sebuaeans changed the dates of these
festivals, first because of their anger at Ezra, but secondly for the reason
I have mentioned, the one which provoked them to battle because of the
people crossing their land. (2) They put the new moon of the Feast of
Unleavened Bread after the new year, which falls in the autumn—that
1s, after the month of Tishri, which is called August by the Romans but
Mesori by the Egyptians, Gorpiacus by the Macedonians, and Apellacus
by the Greeks. (3) They begin the new year at that point and celebrate the
Days of Unleavened Bread immediately, but they celebrate Pentecost in the
fall, and observe their Feast of Tabernacles at the time when the Days of
Unleavened Bread and Passover are being kept among the Jews.

12.

Against Gorothenes,™ Sect three from Samaritans but twelve of the series

1,1 But the Gorothenes and the others were not convinced by the Sebuae-
ans. When Essenes are in the neighborhood of the others they do the same
as they;*® only the Gorothenes and Dositheans have the quarrel with the
Sebuacans. (2) And they, I mean the Gorothenes and Dositheans, keep the
Festivals of Unleavened Bread, Passover, Pentecost and Tabernacles, and
their one set fast day, when the Jews observe them. The others though
(i.e., the Sebuaeans) do not keep them then, but in in their own way in
the months I have mentioned.

13.

Against Dositheans,”” Sect _four from Samaritans, but thirteen of the series

1,1 Now Dositheans differ from these (others) in many ways. They
acknowledge the resurrection and have ascetic disciplines. They abstain

» Gorothenes are mentioned at Eus. H. E. 4.22.5 where they are said to have been
founded by a Gorothaeus.

% This seems most unlikely, especially given the strictness as to the dates of festivals in the
Qumran community. See, e.g., 1Q S 1,14-15 (Wise et al. p. 140) and Qumran’s calendrical
texts in general (op. cit. p. 317f).

77 Dositheans are mentioned or discussed at Eus. H. E. 4.22.5; PsT 1.1; Fil. 4; Orig. In



SAMARITANS AND THE SAMARITAN SECTS 39

from meat; moreover some abstain from matrimony <after having lived
in that state >, while others are even virgins. (2) They likewise have the
customs of circumcision, the Sabbath, and not touching one person or
another out of loathing for all humanity. It is said that they keep fasts and
have a rigorous discipline.

1,3 Dositheus’ reason for holding these views was the following. Com-
ing from the Jews, he joined forces with the Samaritan peoples.” He was
foremost in their legal education and mishnahs,” and was ambitious for
the highest rank, and because he failed to achieve it and was not consid-
ered of any account among the Jews, he defected to the Samaritans and
founded this sect.

1,4 From an excess of would-be wisdom he retired to a cave somewhere.
It is said that he persisted in futile, hypocritical fasting, and so died from
lack of bread and water—willingly, if you please! After a while people
came to visit him, and found his body recking with decay and breeding
worms, and a cloud of flies swarming on it.** By ending his own life in this
futile way he became the cause of their sect, and his imitators are named
Dositheans, or Dosithenes, after him.

2,1 And as far as I have learned, these are the differences between these
four sects; they will be refuted by what I have said about them. (2) But I
shall return to the successive infiltrations (into our ranks), both linking the
victims of imposture with each other, and giving the case against them by
exposing their vile practices and briefly refuting the poisonous bite of these
vicious, deadly serpents.

This concludes the four Samaritan sects. Judaism remains to be dealt
with. Judaism was divided into seven sects.”!

Joh 13.27; Princ. 4.3.2, and Comm Ser. In Matt 33 (Klostermann p. 59) where Dositheus’
Sabbath regulations are ridiculed. See also Clem. Rec. 1.54.2-5; Hom 2.24; Const. Ap.
6.8.1; Jer. Vit. Paul. 13.

% Eus. and the Pseudo-Clementines make Dositheus Jewish, while PsT and Fil. say he
is Samaritan. Epiph might be attempting to reconcile the two traditions.

2 Jevtepmoerlg

% Or. In Joh. 13.27 notes that the Samaritans believed that Dositheus had not died. The
above appears intended to refute this.

1 Eus. H. E. 4.22.5, quoting Hegesippus, also counts seven: Essenes, Galileans, Hem-
erobaptists, Masbotheans, Samaritans, Sadducees, Pharisees.
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The Seven Sects of Judaism

1,1 Again, after these Samaritan sects and <the> Greek ones I spoke
of earlier, a total of seven arose in Judaea and Jerusalem among the Jews,'
before Christ’s incarnation.

14.
Against Sadducees, Sect one from Judaism, but fourteen of the series

2,1  First are the Sadducees, who were an offshoot of Dositheus.? These
give themselves the name of “Sadducees,” and the title is derived from
“righteousness,” if you please; “zedek” means “righteousness.” (But anciently
there was also a priest named Zadok.)’

2,2 However, these did not abide by their master’s teaching. They
rejected the resurrection of the dead* and held an opinion like the Samari-
tans’. But they do not admit the existence of angels, though Samaritans do
not deny this. And they do not know the Holy Spirit,” for they have not
been deemed worthy of him. All their observances are just like the Samari-
tans’. (3) But they were Jews, not Samaritans; for they offered sacrifice in
Jerusalem, and cooperated with Jews in everything else.

3,1 But they too will be demolished by the Lord’s trustworthy saying,
which they brought on themselves through his solution to their problem, when
they came to him and said, “Can there be a resurrection of the dead?”

And “There were seven brothers,” they said, “and the first married a
wife and died childless. And the second took her—Moses commands a
man to perform the levirate for his brother’s wife if he has died childless,
and marry her for his brother’s sake, to beget offspring in the name of the
deceased. So the first took her, and the second,” they said, “and died, and
so with all seven. But at the resurrection of the dead whose wife will she
be, since all seven knew her?”

' For other lists of Jewish sects see Justin Dial. 80.4; Eus. H. E. 4.22.7; in NHC, Tri.
Trac.112,18-22 accuses the Jews of spawning sects.

? Sadducees are traced to Dositheus at Clem. Recog. 1.54.4; PsT 1.1. Hipp. Refut. 9.29
links them with Samaria. Christian sources refer to them as a “sect” at Eus. H. E. 4.22.7;
Justin Dial. 80.4; Const. Ap. 6.6.2.

5 Cf. Ezek 40:46; 43:19; 44:15; 48:11; Matt 1:14. Priests at Qumran are regularly “sons
of Zadok.”

* Cf. Matt 22:23 and see PsT 1.1.

> Cf. Acts 23:8.

® Cf. Mark 12:18-27 parr.



THE SEVEN SECTS OF JUDAISM 41

3,2 But the Lord replied, “Ye do err, not knowing the scriptures nor
the power of God. In the resurrection of the dead they neither marry nor
are given in marriage, but are equal unto the angels. But that the dead
will be raised Moses will teach you, as God declared to him and said,
‘I am the God of Abraham, and the God of Isaac, and the God of Jacob.’
But he is a God of the living, not of the dead.”” And he “put them to
silence.” For they are easily cured and cannot hold out even for an instant
against the truth.

15.
Against Scribes, <Sect> two_from Judaism, but fifieen of the series

1,1 After these Sadducees came the Scribes—part way through their
time or even exactly contemporary with them. Scribes were persons who
repeated the Law as though they were teaching it as a sort of grammar.
They observed the other Jewish customs but introduced a kind of extra,
quibbling teaching;, if’ you please. (2) They did not live just by the Law but
in addition observed the “washing of pots, cups, platters”® and the other
vessels of table service as though they were bent on the pure and holy, if
you please—“washing their hands thoroughly,” and also thoroughly cleans-
ing themselves, in natural water and baths, of certain types of pollution.
(3) And they had certain “fringes” as signs of their way of life, to vaunt
their boast of it and win the praise of the onlookers. And it was their
custom to put “phylacteries”—that is, broad borders of purple cloth—on
their clothes.

1,4 One would think—since this too is in the Gospel—that it might be
speaking of amulets, since some people used to call their amulets “phylac-
teries.” (5) But the expression has nothing whatever to do with this. Scribes
used to wear dresses or shawls, and robes or tunics’ made of broad strips
of cloth and made “purple woven”'’ with purple fabric, and precise speak-
ers used to change the names of the purple strips to “phylacteries.” Thus
the Lord has called them “phylacteries” as they did. (6) But the sequel too,
“and the craspeda of their outer garments,” explains the meaning of the

7 Matt 22:34

8 Mark 7:4

9 Cf. Ep. Aristeas 158; Justin Dial. 46.

1" This is a folk etymology. Epiph derives guAoxtipiov from alovpyobeels, “purple
woven,” by a rearrangement of its letters. For xoxxwov paupe and guiaxtmpio see Justin
Dial. 46.4-5.
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term; <it says> “the craspeda” to mean fringes, and “the phylacteries” to
mean the purple strips. <For it says,> “Ye make broad the phylacteries
and enlarge the craspeda, of your outer garments.”!!

1,7 Each Scribe had certain tassels at the four corners of his cloak,
tied right to the thread, during the time when he was keeping continence
or practicing celibacy. For each Scribe would set and designate a time of
chastity or continence, and they had these tassels principally to give public
notice of their undertaking, so that no one would lay a hand on the sup-
posedly sanctified.

2,1 Scribes had four “repetitions.”’* One <was in circulation> in the
name of the prophet Moses," a second in that of their teacher called Agiba
or Bar Aqgiba, another in the name Addan or Annan, also called Judas, and
another in the name of the sons of Hasmonaeus. (2) Whatever customs
they derive from these four traditions under the impression that they are
wisdom—they are unwisdom mostly—are boasted of and praised, and
celebrated and acclaimed as the teaching to be given first place.

16.
Against Pharisees,"t <Sect > three_from Judaism, but sixteen of the series

1,1  Another sect, that of the Pharisees, follows next after these two. They
had the same ideas as they, I mean as the Scribes—whose name means
“teachers of the Law,” for the Lawyers were associated with them as well.
(2) But again, the Pharisees also thought differently, since they had more
regulations. For some of them, when they were practicing asceticism and
had marked off a ten- or eight-year period or, similarly, a four-year period
of chastity or continence, would quite often, along with constant prayer,
enter upon the following ordeal-—to avoid an accident or wet dream, if you
please! (3) In order to live as much as possible without sleep, they would
make their beds on benches only a span wide and stretch out on these at
evening so that, if one went to sleep and fell on the floor, he could get up

" Mark 23:5

12 evtepdoets. This would render “mishnahs,” but whether Epiph understood the term
in that form is uncertain.

% In the Mishnah, some anonymous regulations are designated halakhah d’Mosheh mi-
Sinar.

'* Pharisees are termed a “sectarians” at PsT 1.1; Hipp. Refut. 9.28; Eus. H. E. 4.22.7;
Clem. Rec. 1.54.6; Justin Dial. 80.4; Const. Ap. 6.6.3.
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again for prayer. (4) Others would gather pebbles and scatter them under
their bedclothes, so that they would be pricked and not fall fast asleep, but
be forced to keep themselves awake. Others would even use thorns as a
mattress, for the same reason.

1,5 They fasted twice a week, on the second and fifth days."” They
paid the tithe, gave the firstfruits—those of the thirtieth and those of the
fiftieth days—and rendered the sacrifices and prayers without fail. (6) They
went out in the Scribes’ style of dress which we have been speaking of,
with the shawl, the other fashions, and women’s cloaks, and they walked
in wide boots, and with wide tongues on their sandals. (7) But they were
called “Pharisees” because they were separated from the others by the
extra voluntary ceremonies they believed in;'® “pharesh” is Hebrew for
“separation.”

2,1 They acknowledged the resurrection of the dead and believed in
angels and a Spirit,'” but like the others they knew nothing of the Son of
God. (2) Moreover fate'® and astrology meant a great deal to them. To
begin with, they have other names in Hebrew for the Greek names that
are taken from the astrology of the misguided. (3) For example, Helius is
Chammah and Shemesh. Selene is Jareach, or Ha-I'banah, and hence is
also called Mene—the “month” is called “the mene” and the moon is called
“mene,” as it also is in Greek because of the month.

Ares is Kokhabh Okbol; Hermes is Kokhabh Chochmah; Zeus, Kokhabh
Ba‘al; Aphrodite, Zerva or Lilith; Cronus is Kokhabh Shabb’tai. (They
have other terms for him too, but I cannot give the names of these things
exactly.)

2,4 Moreover, here again are their Hebrew names for what the mis-
guided futilely regard as planets, though <the Greeks, who> wrongfully
misled the world into impiety, call them the signs of the zodiac: Tela’,
Sor, T’omin, Zar’tan, Ari, Bethulah, Moznaim, ‘Akrabh, Qesheth, G’di,
Dalli, Daggim. (5) Following the Greeks to no purpose, they, I mean the
Pharisees, translated the same terms into Hebrew as follows. Aries is what

5 Cf. Luke 18:12; Matt 23:23. For the “second” and “fifth days” see Did.8.1; Const.
Ap. 7.23.1.

16 Cf. PsT 1.1; Clem Hom. 11.28.4; Orig. In Matt 23:23.

7 Cf. Acts 23:8.

'8 According to Josephus, Pharisees believe that “some things, but not all, are the work
of fate,” Ant. 13.5.9. For Christian references to a Pharisaic belief in fate see Hipp. Refut.
9.28.5; Const. Ap.6.6.3.
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they call Tela’; Taurus is Sor; Gemini, T"omim; Cancer, Zar’tan; Leo, Ari;
Virgo, Bethulah; Libra, Moznaim; Scorpio, Akrabh; Sagittarius, Qesheth;
Capricorn, G’di; Aquarius, Dalli; Pisces, Daggim."

3,1 I have not put these things down in order to confuse the reader, or
to endorse the vulgar chatter of those who introduced the confused, crazy
nonsense of astrology to the world. The truth convicts this of incoherence
and error. (2) In other treatises I have said a great deal in refutation of
those who believe in fortune and fate; furthermore, I have written briefly
against them in the preface to this work. But lest it be thought that I make
vexatious attacks on people rather than finding out the exact truth from
(their own) traditions and publishing it, I have mentioned these things even
by name.

3,3 But (all this) is their ultimate embarrassment, and for people who
acknowledge the resurrection and believe in a just judgment it is uncommon
silliness. (4) How can there be (both) judgment and fate? It must be one or
the other of the two. Either there is such a thing as fate, and then there
is no judgment, since the (human) agent does not act of himself but of
necessity, under fate’s control. (5) Or else there is a judgment which really
looms ahead, there are laws which serve as judges, and evildoers who stand
trial—with law acknowledged to be just, and God’s judgment absolutely
trustworthy. Then fate means nothing, and there is no proof whatever of
its existence.

4,1 'The determination that, according to the difference between them,
one person must be punished for his sins while another is commended for
his good behavior, is made because of their ability to sin or not sin. (2) This
<can be proved> concisely with one saying, <the> truth uttered by the
prophet Isaiah in the person of the Lord, “If ye be willing and hearken to
me, ye shall eat the good of the land; but if ye are not willing and do not
hearken to me, a sword shall devour you. (3) For the mouth of the Lord
hath spoken it.”?° Thus it is plain and clear to everyone, and not open to
doubt, that the God <who> said in his own person, “If ye be willing and
if ye are not willing,” has granted free agency, so that whether he does
right or pursues an evil course is up to the man.

44 Thus the notion of those who believe in fate is mistaken, most of
all the Pharisees. What the Savior told them, not with just one saying but
frequently, must be said of them even many times more often: “Woe unto

9 For examples of the zodiac as a synagogue floor decoration with the signs named in
Hebrew, see Goodenough vols. 1; 9.
% Isa 1:19-20
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you, Scribes and Pharisees, hypocrites! For ye have abandoned the weightier
matters of the Law, judgment and mercy, and pay tithes of dill and mint
and rue. And ye make clean the outside of the cup and of the trencher,
but their interior is full of uncleanness and excess.”!

“And ye hold as binding an oath by that which lieth upon the altar, but
deem void the oath by the altar itself. And ye say that to swear by heaven is
nothing, but if one swear by that which is above heaven, this is demanded
of him. Doth not the altar bear that which lieth upon it, and is not heaven
the throne of him that sitteth upon it?*

“Ye say, if a man shall say to his father and mother, It is Corban, that is
to say, a gift, by which thou mightest be profited by me, he shall no longer
honor his father, and ye have made the commandment of God of none
effect through the tradition of your elders.”” (7) And ye compass sea and
land to make one proselyte, and when he is made ye make him twofold
more the child of hell than yourselves.”*

4,8 What more than the sacred sayings could one cite in opposition
to them? Indeed, I prefer to rest content with the Savior’s wise, true state-
ments, which the Pharisees could not face even for an instant.

17.
Against Hemerobaptists,> Sect_four from Judaism, but seventeen of the series

1,1 A sect of Hemerobaptists, as they are called, accompanies these. It
is no different from the others, but has the same ideas as the Scribes and
Pharisees. However, it certainly does not resemble the Sadducees in the
denial of resurrection of the dead, although it does in the unbelief which
is found in the others.

But this sect had acquired this additional characteristic, of being bap-
tized every day in spring, fall, winter and summer, so that they got the
name of Hemerobaptists. (3) For this sect alleged that there is no life for a
man unless he is baptized daily with water, and washed and purified from
every fault.

' Cf. Matt 23:25.

2 Cf. Matt 23:181-22.

% Mark 7:11; 9

** Matt 23:15

» Hemerobaptists are mentioned at Eus. H. E. 4.22.7; Const. Ap. 6.6.5; Justin Dial. 80.4.
Clem. Hom. 11.23.1 uses the term of John the Baptist. Josephus attributes the custom of
daily bathing to the Essenes (Jos. Bel. 2.8.1). The term translates the Hebrew DV 5210,
which in itself means persons who have incurred uncleanness on a particular day and bathed
to remove it, and must “remain unclean until evening.”
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2,1 But this sect too I can refute with one argument, since the words®
are expressions of unbelief on their part rather than of faith. If they are
baptized every day their conscience is convincing them that the hope
they had yesterday is dead, the faith and the purification. (2) For if they
were satisfied with one baptism they would have confidence in this as in
something living and forever immortal. But they must think it has been
nullified since they bathed today, not to cleanse the body or get rid of dirt,
but because of sins. Again, by taking another bath the next day, they have
made it plain that the previous baptism of yesterday is dead. For unless
yesterday’s had died they would not need another the next day for the
purification of sins.

2,3 And if they do not simply avoid sin, supposing that the water will
cleanse them as they keep sinning every day, their supposition is of no
use and their deed is undone and come too late. (4) Neither Ocean nor
all the rivers and seas, the perennial streams and brooks and all the water
in the world, can wash away sin, for this is not reasonable and is not by
God’s ordinance. Repentance cleanses, and the one baptism, through the
pronouncing of the Name in the mysteries.

2,5 But I shall pass this sect by as well. I believe that I have given suf
ficient indication of the concise remedy for their lunacy, as it has been set
down here for the benefit of the readers.

18.
Against Nasaraeans,” Sect five from Judaism but eighteen of the series

1,1 Next I shall undertake the describe the sect after the Hemerobaptists,
called the sect of the Nasaraeans. They are Jews by nationality, from Gile-
aditis, Bashanitis and the Transjordan as I have been told, but descendants
of Israel himself. This sect practices Judaism in all respects and have scarcely
any beliefs beyond the ones that I have mentioned. (2) It too had been
given circumcision, and it kept the same Sabbath and observed the same
festivals, and certainly did not inculcate fate or astrology.

% Te., the words Nuépo and Bomtilerv.

7 This group has some traits in common with the Mandaeans, whose usual name for
themselves is “Nazoraeans”, and who reject the Pentateuch. Lidzbarski explains the term,
Nazoraean, as “Vertreter eines Berufes, besonders eines bestimmtes Lehrtatigkeit”, Ginza
pp- ix-x. However, the two groups are certainly not the same. Fil. 8 spells the name of the
group “Nazoraeans”; his very uncomplimentary description of it has nothing in common
with that of Epiph.
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1,3 It also recognized as fathers the persons in the Pentateuch from
Adam to Moses who were illustrious for the excellence of their piety—I
mean Adam, Seth, Enoch, Methuselah, Noah, Abraham, Isaac, Jacob,
Levi and Aaron, Moses and Joshua the son of Nun. However, it would not
accept the Pentateuch itself. It acknowledged Moses and believed that he had
received legislation—not this legislation though, they said, but some other.?®
(4) And so, though they were Jews who kept all the Jewish observances,
they would not offer sacrifice or eat meat;” in their eyes it was unlawful
to eat meat or make sacrifices with it. They claimed that these books are
forgeries™ and that none of these customs were instituted by the fathers.
(5) This was the difference between the Nasaracans and the others; and
their refutation is to be seen not in one place but in many.

2,1 First, <in> their acknowledgment of the fathers and patriarchs,
and Moses. Since no other writing speaks of them, how do they know
the fathers’ names and excellence if not from the Pentateuchal writings
themselves? (2) And how is it possible that there is truth and falsehood in
the same place, and that scripture partly tells the truth but partly lies, (3)
when the Savior says, “Either make the tree good and his fruits good; or
else make the tree corrupt and his fruits corrupt. For a good tree cannot
bring forth evil fruit, neither can a corrupt tree bring forth good fruit?”*!

2,4 Hence their idea and the teaching they inculcate is futile, and there
are many grounds for its refutation. Thus not only are the events recorded
in scripture famous to this day, but even the sites of the wonders are pre-
served. (5) First there is the spot where Abraham offered the ram to God,
called Mount Zion to this day. Moreover, the site of the oak of Mamre,
where the calf was served to the angels. But if Abraham served a meat-dish
to angels, he would not fail to share some of it himself.

3,1 Moreover, the tradition of the lamb <which > was slaughtered in
Egypt is still famous among the Egyptians, even the idolaters. (2) At the time
when the Passover was instituted there—this is the beginning of spring, at
the first equinox—all the Egyptians take red lead, though without know-
ing why, and smear their lambs with it. And they also smear the trees, the

% Jews are said to falsify the Law and the works of Abraham at the Mandaean Ginza
43,21-23.

% Animal sacrifices are, in effect, termed obsolete in the NHC tractate Gos. Phil. 54,34-
55,1; they are also deprecated at Gos. Phil. 62,35-63,4 and Melch. 6,28-7,1.

% Lidzbarski translates the term with which Mandaeans reject the Torah as a Buch des
Frevels, Johannesbuch 192,15-193,2.

S Matt 12:33 and 7:18



48 SECTION I

fig-trees and the rest, and spread the report that fire once burned up the
world on this day. But the fiery-red appearance of the blood is a protection
against a calamity of such a magnitude and such nature.

3,3 But where can I not find evidence of the rite?* Thus even today
the remains of Noah’s ark are still shown in Cardyaei.*® (4) And if one were
to make a search and discover them—it stands to reason—he would surely
also find the ruins of the altar at the foot of the mountain. That was where
Noah stayed after leaving the ark; and when he had offered some of the
clean beasts, and their fat, to the Lord God, he was told, “Behold, I have
given thee all things even as herbs of the field. Slay and eat!”**

3,5 But once more, I shall also pass by the sect’s strangeness and fool-
ishness. I am content with the few words I have said, inserted here with my
limited ability to oppose the error of the sect we have been discussing.

19.
Against Ossaeans,® Sect six_from Judaism, but nineteen of the series

1,1 After this sect in turn, comes another one which is closely connected
with them, the one called the sect of the Ossaeans. These are Jews like
the others, hypocritical in their behavior and horrid in their way of think-
ing. (2) I have been told that they originally came from Nabataea, Ituraea,
Moabitis and Arielis, the lands beyond the basin of what sacred scripture
calls the “Salt Sea.” This is the one which is called the “Dead Sea.” (3)
And from the translation of the name, this “People of the Ossaecans” means
“sturdy people.”

1,4 The man called Elxai*® joined them later, in the reign of the emperor
Trajan® after the Savior’s incarnation, and he was a false prophet. He wrote
a book,” supposedly by prophecy or as though by inspired wisdom. They
also say that there was another person, Iexaeus, Elxai’s brother.

1,5 Elxai was deluded by nature and a deliberate fraud. Originally he
was a Jew with Jewish beliefs, but he did not live by the Law. He introduced

32 Or: of the series (of instances of meat-eating)

% Hipp. Refut. 10.30.7; Theoph. Ad Autol. 3.19.16-17 (Grant p. 124)

* Gen 9:3 and Acts 10:13

% This Sect is comparable with Hippolytus’ Elchasaites, Hipp. Refut. 9.13.1-17.3, but
Epiphanius’ sources are not the same as Hippolytus’and are more ample.

% Cf. Hipp. Refut. 9.13.1.

%7 For this date see Hipp. Refut. 9.13.4.

% Hipp. Refut. 9.13.1. At Eus. H. E. 6.38 the book is said to have fallen from heaven.
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one thing after another and formed his own sect, (6) and designated salt,
water, earth, bread, heaven, aether, and wind as objects for them to swear by
as worship. But again, at some time he designated seven other witnesses—1I
mean the sky, water, “holy spirits” <as> he says, the angels of prayer, the
olive, salt, and the earth.* (7) He has no use for celibacy, detests continence
and insists on matrimony. And as though <by> revelation, if you please,
he introduced some further figments of his imagination. (8) But he taught
hypocrisy, by saying that even though <one> should happen to worship
idols in time of persecution, it is not a sin—just so long as he does not
worship them in his conscience and, whatever confession he may make
with his mouth, he does not make it in his heart.

1,9 In addition the fraud ventured to produce a witness. He said that
a Phineas, a priest of the stock of Levi, Aaron, and the ancient Phineas,
escaped death in Babylon during the captivity by bowing down to the
image of Artemis at Susa in the reign of King Darius. Thus all the things
he teaches are false and futile.

2,1 <As has been said> earlier, Elxai was connected with the sect |
have mentioned, the one called the Ossaean. Even today there are still
remnants of it in Nabataea, which is also called Peraca near Moabitis;
this people is now known as the Sampsaean. They imagine that they are
calling Elxai a power revealed,” if you please, since “el” means “power”
but “xai” is “hidden.” (2) But the whole of the insolence of the custom®*!
was exposed in our own time, and incurred serious disgrace in the eyes of
those who were capable of perceiving the truth and being certain of it.
(<For the sect> still <survived> even <in our time >, during the reigns
of Constantius and the current emperors.) (3) For until Constantius’ time
a Marthus and a Marthana, two sisters descended from Elxai himself]
were worshiped as goddesses in the Ossaean territory—because they were
descended from this Elxai, if you please! Yet Marthus has recently died,
(though Marthana is still alive)! (4) The deluded sectarians in that country
would take even the sisters’ spittle away with them, and the other dirt from
their bodies, supposedly as a protection against diseases. They surely didn’t

¥ The second of these two lists is found at Hipp. Refut. 9.15.2;5. A similar but shorter
list, found in the Pseudo-Clementines at Ep. Pet. Jas. 4.1, is heaven, earth, water, air.

10 dmokexadoppévnv. The Hebrew 102 means “hide.” Is the meaning “a hidden power
(which has now been revealed to the elect)”? Amidon, and Klijn and Rinnick, render “hid-
den power,” perhaps from context taking the participle to mean “hidden away”?

# Te., of giving Elxai a divine title. Since one of his “divine” descendants has died, he
cannot have been divine.
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work! But something that has gone astray is always proud and ready to be
fooled—evil is a blind thing, and error a stupid one.

3,1 And how long shall I spend my time in speaking of all this char-
latan’s lies against the truth—(2) first, by teaching the denial of God and
hypocrisy, with his claim that one can participate in the abominable sac-
rifices of idolatry, deceive the ones who hear him, and deny his own faith
with his lips and not incur sin? It follows that their condition is incurable
and cannot be corrected. (3) For if the mouth that confesses the truth is
already prepared to lie, who can trust them not to have a deceived heart?
The divine Word declares this expressly when he teaches in the Holy Spirit,
“With the heart man believeth unto righteousness, and with the mouth
confession is made unto salvation?”*

3,4 In turn, moreover, he supposedly confesses Christ by name when he
says “Christ is the great king.”* But from the deceitful, false composition
of the book of his foolishness, I am not quite sure whether he taught this
of our Lord Jesus Christ. For he does not specify this either but simply says
“Christ,” as though—from what I can gather—he means someone else, or
is awaiting someone else. (5) For he forbids prayer facing east. He claims
that one should not face this direction, but should face Jerusalem from all
quarters. Some must face Jerusalem from east to west, some from west to
east, some from north to south and south to north, so that Jerusalem is
faced from every direction. (6) And notice the craziness of the fraud! He
bans burnt offerings and sacrifices, as something foreign to God and never
offered to him on the authority of the fathers and Law, and yet he says we
must pray towards Jerusalem, where the altar and sacrifices were—< this
man who > rejects the Jewish custom of eating meat and the rest, and the
altar, and fire as something foreign to God! (7) In the following words he
claims that water is fortunate while fire is hostile: “Children, go not unto
the sight of fire, since ye are deceived; for such a thing is deceit. Thou seest
it as very nigh,” he says, “and yet it is afar off. Go not unto the sight of it,
but go rather unto the sound of water.” And he has lots of tall tales.

4,1 Then he describes Christ as a kind of power, and even gives his
dimensions—his length of 24 schoena, or 96 miles, and his width of
twenty-four miles, or six schoena, and similar prodigies about his thickness
and feet, and the other stories. (2) And the Holy Spirit—a feminine one
at that—is like Christ too, and stands like an image, above a cloud and

2 Rom. 10:10
# Cf. Hipp. Refut. 9.15.1.
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in between two mountains.” And I am going to skip the rest, so as not to
trick the readers’ hearing into mythology.

4,3 Later in the book he practices a deception with certain words and
empty phrases by saying, “Let none seek the interpretation but let him say
these things only in prayer.” These too he has taken from the Hebrew, if
you please—as I understand them in part—though Elxai’s imaginings are
worthless. He claims to say, “Abhar anid moibh nochile daasim ane daasim
nochile moibh anid abhar selam.” This can be interpreted as follows:
(4) “Let the humiliation <which > 1s from my fathers pass, (the humiliation)
of their condemnation, degradation and toil, by degradation in condemna-
tion through my fathers. (Let it pass) from bygone humiliation by an apos-
tleship of perfection.”® (5) But all this applies to Elxai; his power and
imposture have come to nothing.

If anyone cares to hear one word painfully rendered by one word, I do
not mind doing even this. For the full satisfaction of those who want to
hear them exactly, I shall give his very words, and their translations opposite
them, thus: (6) “Abhar™: Let it pass away. “Anid”: “humiliation.” “Moibh”:
“which is from my fathers.” “Nochile”: “of their condemnation.” “Daa-
sim”: “and of their degradation.” “Ane”: “and of their toil.” “Daasim”:
“by degradation.” “Nochile”: “in condemnation.” “Moibh”: “through my
fathers.” “Anid”: “from humiliation.” “Abhar”: “bygone.” “Selam”: “in
apostleship of perfection.”

5,1 This, then, is the sect of those Ossenes, which lives the Jewish life
in Sabbath observance, circumcision, and the keeping of the whole Law.
Only by renouncing the books <of Moses> does it cause a schism—as
the Nasaraeans do—since it differs from the other six of these seven sects.
(2) <One text> will be enough to expose its foreignness to God, since the
Lord plainly says, “The priests in the temple profane the Sabbath.”*® (3) But
what can this profanation of the Sabbath be except that no one did work
on the Sabbath, but the priests broke it in the temple by offering sacrifice,
and profaned it for the sake of the continual sacrifice of animals?

" The Jewish document of the sixth century C.E., the Shi‘ur Qomah, gives “the dimen-
sions of the Creator” (Cohen p. 221 ff)) in parasangs. See also in Swartz, Ma ‘ashe Merkavah.
While this might be culturally related to the material in Elxai, there is no obvious literary
dependence.

> Epiph has misread this as Hebrew, presumably from a Greek transliteration, and given
a forced translation. Holl, following M. A. Levy, suggested that the words were an Aramaic
formula, 37 RI"T A2 N5 TWON RIX, “T am your help in the day of the great judg-
ment,” written as a palindrome. ceAdp might mean “finish” or even “peace.”

0 Matt. 12:5
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5,4 And I shall pass this sect by as well. For again, Elxai is associated
with the Ebionites after Christ, as well as with the Nazoraeans, who came
later. (5) And four sects have made use of him because they were bewitched
by his imposture: Of those <that came> after him, <the> Ebionites
<and> Nazoraecans; of those before his time and during it the Ossacans,
and the Nasaracans whom I mentioned earlier.

5,6 This is the <sixth> sect of the seven in Jerusalem. They persisted
until the coming of Christ, and after Christ’s incarnation until the capture
of Jerusalem by the Emperor Titus, Domitian’s brother but Vespasian’s son,
in the second year of his father Vespasian’s reign. (7) And after Jerusalem’s
fall this, and the other sects which enjoyed a brief period of celebrity—I
mean the Sadducees, Scribes, Pharisees, Hemerobaptists, Ossaeans, Nas-
araeans and Herodians—lingered on until, at its time and season, each was
dispersed and dissolved.

6,1 Any sensible person has only to prepare his own remedy, from
their lunacy itself and the words of the proclamation of the deadly poison,
despising their vulgar teaching and chatter. (2) Especially as the Lord says at
once, in the Law and in the Gospel, “Thou shalt have none other gods,”*
and, “Thou shalt not swear by the name of any other god.”* And again
he says in the Gospel, “Swear not, neither by heaven, nor by earth, neither
any other oath. But let your Yea be Yea, and your Nay, Nay; whatsoever
is more that these cometh of the evil one.”* (3) It is my opinion that the
Lord was making a prediction about this because certain persons would
command us to swear by other names—in the first place, because it is
wrong to swear, by the Lord himself or anything else; swearing is <of >
the evil one. (4) Hence it was the evil one who spoke in Elxai—the one who
compelled him not only to swear by God, but also by salt, water, <bread >,
aether, wind, earth, and heaven. Anyone willing to be cured need only take
an antidote, in passing as it were, through the two arguments in opposition
to Elxai’s imposture.

6,5 Next, passing by Elxai’s nonsense and the deceitfulness of this sect,
I shall compose the rebuttal of the seventh sect which was current among
the Jews of that period. And it is this:

7 Exod 20:3
8 Cf. Exod 23:13.
9 Jas 5:12 and Matt 5:37

N
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20.
Against Herodians.™ Sect seven_from Judaism, but twenty of the series

1,1 And again, after this sect and the others there was a seventh, called
the sect of Herodians. These had nothing different but <were > altogether
Jews, good for nothing and hypocrites. They believed, however, that Herod
was Christ, thought that the Christ awaited in all scriptures of the Law
and prophets was Herod himself, °'(2) and were proud of Herod because
they were deceived about him. This was because, (besides holding the vain
opinion in order to gratify the reigning king), they were won to it by the
wording of the text, “There shall not fail a leader from Judah, nor a ruler
out of his loins, till he come for whom it is prepared”*—or, “for whom
are the things prepared,” as the other copies say.

1,3 **This was because Herod was the son of an Antipater of Ashkelon,
a temple slave of the idol of Apollo. This Antipater’s father was named
Herod, and he too was the son of an Antipater.

Antipater was taken prisoner by Idumaeans and fathered Herod during
his stay in Idumaea. (4) Since his father was poor and could not ransom
his son—I mean Antipater—he remained there for a long time as a slave.
But later, with his young son Herod, he was ransomed by public subscrip-
tion and returned home. This is why some call him an Idumaean, though
others know he was from Ashkelon.

1,5 Afterwards he made friends with Demetrius,”* was appointed gover-
nor of Judaea, and became acquainted with the Emperor Augustus. Because
of his governorship he became a proselyte, was circumcised himself, and
circumcised his son, Herod. The rule of the Jews was allotted to Herod and
he was king in Judaea as a tributary ruler, under the Emperor Augustus.

1,6 Since this person of gentile extraction was reigning as king, while
the crown had come down in succession from Judah and David but the
rulers and patriarchs of the tribe of Judah <had come to an end > and the
crown had passed over to a gentile, the mistaken belief that he was Christ

% Herodians are mentioned at PsT 1.1; Fil. 28; Jer. Adv. Lucif. 23; Eus. H. E. 1.6.2-4. This
last is probably Epiph’s source, though he does not have it before him but is working from
memory. On the subject of Epiph’s faulty memory of Eusebius, see Pourkier, Lhérésiologie.

3 Cf. PsT 1.1; Fil. 28.

52 Gen 49:10. For the application of this see Eus. H. E. 1.6.2.

* Tor the following story see Eus. H. E. 1.6.2-4; 1.7.11.

* Eus. H. E. 1.6.7 mentions Hyrcanus rather than Demetrius, and says that Herod is
appointed governor by the Senate and Augustus after Hyrcanus is taken prisoner by the
Parthians.
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seemed persuasive to the opinion of the deluded—(7) in consequence of
the wording of the text I have quoted, “There shall not fail a ruler from
Judah till he come for whom it is prepared.” It was as though they were
obliged to take it <in the sense of > “It was ‘prepared’ for this ruler.
The rulers from Judah have ‘failed,” and this one is not descended from
Judah—indeed, is not a descendant of Israel at all. <The > role of Christ
was ‘prepared’ for someone like this.”

2,1  But what follows refutes them because it says, “He is the expectation
of the nations, and in him shall the peoples hope.””® Which of the nations
“hoped” in Herod? Which “expectation of the nations” awaits Herod?
How did they think “He slept as a lion, and as a lion’s cub; who shall raise
him up?” applied? (2) Where did Herod “wash his garment in blood,” or
“his covering in the blood of the cluster,” as our Lord Jesus Christ did
by spattering his body with his own blood, and his covering with the blood
of the cluster? (3) No, “Consider what I say, for the Lord will give thee
understanding in all things.”*® For the purification of the whole of the
Lord’s people he came to cleanse their teeth of men’s teaching with his
own blood since these had been stained in the blood of fat and unlawful
sacrifice. (4) And why should I say the multitudes of things (that suggest
themselves)? There are many, and the time I have for the rebuttal of these
sects does not permit me to prolong the discussion.

3,1 At all events, these were the seven sects in Israel, in Jerusalem
and Judaea, and the four I mentioned in “Samaritans” in Samaria. But
most of them have been eliminated. There are no Scribes any longer, no
Pharisees, Sadducees, Hemerobaptists or Herodians. (2) There are only
a handful of Nasarenes, perhaps one or two, above the Upper Thebaid
and beyond Arabia; and the remnant of Ossaeans, no longer practicing
Judaism but joined with the Sampsites, who in their turn <live > in the
<territory > beyond the Dead Sea. Now, however, they have been united
with the sect of the Ebionites. (3) And as a result they have lapsed from
Judaism—as though a snake’s tail or body had been cut off and a snake
with two heads and no tail had sprouted from it, grown on and attached
to a body chopped in half.

o

> Gen. 49:10.
% Gen 49:10b
7 Gen 49:11
% 9 Tim 2:2
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3,4 So much for my discussion of the four Samaritan and the seven
Jewish sects, none of which exist any longer except just three Samaritan
ones, I mean <those of the > Gorothenes, Dositheans and Sebuaeans, but
no Essenes at all-—as though they have been buried in darkness. And there
are no more sects among the Jews except those of the Ossacans, and a
few 1solated Nasaraeans. But Ossacans have abandoned Judaism for the
sect of the Sampsaeans, who are no longer either Jews or Christians. That
will do for these.

Christ’s sojourn here, and the presence of his advent and truth in the flesh,
which is the one and only Faith of God (De Incarnatione)

1,1 Right on their heels came the arrival in the flesh of our Lord Jesus
Christ, which overtook these seven sects at Jerusalem; his power extinguished
and scattered them. But then, after his sojourn, all of the later sects arose.
I mean they arose after Mary had been given the good tidings at Nazareth
by Gabriel and in a word, after the Lord’s entire sojourn in the flesh—or
in other words, after his ascension.

1,2 TYor God was pleased that, for man’s salvation, his own Son should
descend and be conceived in a virgin womb although he was the Word
from heaven, begotten in the bosom of the Father, not in time and without
beginning but come in the last days; the divine Word truly begotten of God
the Father, of one essence with the Father and in no way different from
the Father, but immutable and unalterable, impassible and entirely without
suffering, though he shared the suffering of our race.

1,3 He came down from heaven and was conceived, not of man’s
seed but by the Holy Spirit. He had truly received a body from Mary, for
he had fashioned his own flesh from the holy Virgin’s womb, had taken
the human soul and mind and everything human apart from sin, and by
his own Godhead united it with himself. (4) He was born in Bethlehem,
circumcised in the cavern, presented in Jerusalem, embraced by Simeon,
confessed in her turn by Anna the daughter of Phanuel, the prophetess,
and taken off to Nazareth.

The following year he came to appear before the Lord in Jerusalem (5) and
arrived at Bethlehem borne in his mother’s arms, because of (her) kindred
(there). Once more he was taken back to Nazareth, and after a second year
came to Jerusalem and Bethlehem, borne by his own mother as before.
And in Bethlehem he came to a house with his own mother and Joseph,
who was an old man but was Mary’s companion. And there, in the second
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year of his life, he was visited by the magi, was worshiped, received gifts,
(6) and was taken to Egypt the same night because an angel had warned
Joseph. He came back again from Egypt two years later, since Herod had
died and Archelaus had succeeded him.

2,1 The Savior was born at Bethlehem of Judaea in the thirty-third
year of Herod,' the forty-second of the Emperor Augustus. He went down
into Egypt in the thirty-fifth year of Herod and returned from Egypt after
Herod’s death. (2) And so in the thirty-seventh year of that same reign
of Herod, when Herod died after a reign of 37 years, the child was four
years old.

2,3 Archelaus ruled for nine years. When Joseph left Egypt with Mary
and the child at the beginning of his reign, hearing that Archelaus was king
he went back to the Galilee and at this time settled in Nazareth. (4) Arche-
laus had a son, Herod the Younger,” and this Herod succeeded him as king
in the ninth year of the reign of his father Archelaus; and the years of
Christ’s incarnation numbered thirteen.

2,5 In the eighteenth year of Herod surnamed Agrippa Jesus began his
preaching and at that time received the baptism of John and preached an
“acceptable year” opposed by no one—]Jews, Greeks, Samaritans or anyone
else. (6) Then he preached a second year, in the face of opposition; and
this Herod had reigned for nineteen years while it was the Savior’s thirty-
second.

2,7 But in the twentieth year of Herod called the tetrarch came the
saving passion and impassibility; the tasting of death, even of the death
of a cross, of One who truly suffered and yet remained impassible in his
divine nature. (“Forasmuch as Christ hath suffered in the flesh for us™?
says the sacred scripture, and again, “being put to death in the flesh, but
quickened by the Spirit,”* and what follows.) (8) He was crucified and
buried, descended to the underworld in Godhead and soul, led captivity
captive, and rose again the third day with his sacred body itself, having
united the body to his Godhead—a body no longer subject to dissolution,
no longer suffering, no longer under death’s dominion (as the apostle says,
“Death hath no more dominion over him?)’ (3,1) truly the body itself, the

' Cf. Jer. Chron. 160,1-5 (Helm).

? Epiph identifies Herod the Younger with Herod Agrippa, and makes him the son of
Archelaus.

3 1 Pet 4:1

* 1 Pet 3:18

> Rom 6:9
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flesh itself, the soul itself, the whole humanity itself. He had quickened, not
something other than his actual body but his actual body, and united it with
one unity, one Godhead: the fleshly imperishable, the bodily spiritual, the
gross ethereal, the mortal immortal and never having seen corruption. For
the soul had not been left in hell, (2) its instrument not severed from it on
sin’s account, its mind not defiled by change. He had taken all the charac-
teristics of man and preserved them all entire, since <the> Godhead had
bestowed them on the true Manhood for its proper needs. By these I mean
the needs <that arise > from a body, soul and human mind, and confirm
the fullness of <the true humanity >—(confirm it,) that is, by hunger and
thirst, weeping and discouragement, tears and sleep, weariness and repose.
(3) For these are no form of sin but a token of truest humanity, since the
Godhead truly dwells with the Manhood, the Godhead not undergoing
human vicissitudes but consenting to what is proper, and to what is free
from sin and forbidden change.

3,4 He arose, moreover, and entered where doors were shut to prove
that his solid body was ethereal—though it was his very body itself, with
flesh and bones. For after his entry he exhibited his hands and feet, his
pierced side, his bones, sinews and the rest, so that the sight they saw was
not an illusion, for he was giving the promise of our faith and hope since
he had fulfilled all of it himself.®

3,5 And he broke bread with them not in appearance in reality, and
taught them in his instruction to proclaim the kingdom of heaven in truth,
(at the same time) indicating the supreme, crowning <mystery>’ to his
disciples by saying, “Make disciples of the nations”—that is, convert the
nations from wickedness to truth, from sects to a single unity—(6) “baptizing
them in the name of Father, Son and Holy Spirit.”® (Baptizing them, that
1s), by the royal naming of the Trinity, the sacred, kingly seal to show, by
the word, “name,” that there has been no alteration of the one Unity."
(7) For since he commands the candidates <to be sealed> “in the name
of Father...” the praise of God is assured. Since he commands this “in
the name of ...Son,” the (divine) surname'' is no less assured. Since he

% Te., exhibiting what the resurrection body will be. Having risen himself, he is qualified
to do so.

7 The sacrament