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PREFACE

This second volume! of my selected articles on Manichaeism contains
studies on the history and texts of the sect in Central Asia and especially in
China. It also contains a working catalogue of published Manichaean texts
from Central Asia and Egypt and Noith Africa which is published here for
the first time. Several of the essays (III-VI) were published early in my
research career on the subject and such is the pace of research and discovery
ain Manichaean studies that they have all been substantially revised (esp. III
and VI), up-dated and expanded (esp. V).

The production of this volume benefited greatly from my directorship of
the Database of Manichaean Texts from Roman Egypt and Central Asia
(1990-94 now succeeded by the Corpus Fontium Manichaeorum). The
generous financial assistance received from inter alia the British Academy,
the Society of Antiquaries, the Swedish Academy of History and Letters, the
Swedish Council of Social Sciences, the Seven Pillars of Wisdom Trust and
the Leverhulme Trust (U.K.) has enabled me to co-ordinate the research on
Manichaean texts by a team of internationally distinguished scholars as well
as younger researchers from Belgium, Denmark, Germany, Sweden,
Australia, the U.S.A. and the U.K. The project made available in electronic
format a large number of Manichaean texts which facilitated citation of texts
in their original scripts. The greater availability of Chinese word-processing
facilities also enabled me to give Chinese names, titles, terms and
bibliographical details in their original characters as well as in the Wade-
Giles system of transliteration. In this I would like to thank Prof. Lin Wu-
shu and Dr. Peter Bryder for initiating the arduous task of the data-entry of
Chinese Manichaean texts and Ms. Ida Pu of Warwick University for patient
and skilled assistance in the word-processing of the longer passages in
Chinese characters for article IV.

To my wife Judith I owe much for loving support and critical advice
(esp. for article VI). The kind invitation of Prof. Martin Hengel, FBA, for
my wife and I to be Humboldt Visiting Fellows at the Institut fiir Antikes
Judentum und hellenistische Religionsgeschichte at Universitit Tiibingen in
the academic year of 1989-90 enabled me to work in Germany and especially
at Berlin - the unrivalled centre for the study of Manichaean texts from
Central Asia. In the course of the revision and up-dating, I have benefited
much from Prof. Takao Moriyasu's pioneering work on Turkish Manichaean
texts and from many helpful comments on points of translation from
Chinese sources on Manichaeism from my Macquarie colleague Dr. Lance
Eccles. Generous funding from the Australian Research Council and from
the Chiang Ching-kuo Foundation has helped to establish Manichaean

1 The first volume Manichaeism in Mesopotamia and the Roman East (1994)
is also published by Brill but in the series Religions in the Graeco-Roman
World.
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studies on a sound basis in the Ancient History Documentary Research
Centre at Macquarie University. To Prof. James Robinson and Prof.
Johannes Van Oort, editors of the series Nag Hammadi and Manichaean
Studies, I am grateful for the interest they have shown in my published
work over the last two decades.

I would like to thank Prof. K. Tanabe, Mr. J. Cribb and Mrs. H. Wang
for their permission to reprint Article I from Silk Road Coins and Culture
(Kamakura, 1997), the editors of Orientalistische Literaturzeitung for Article
I1, of the Journal of Theological Studies for Article III, of the Bulletin of the
John Rylands University Library for Articles IV and V and of Vigiliage
Christianae for Article V1.

Finally I would like to express my deepest personal gratitude to Prof.
Werner Sundermann and his Berlin colleague Dr. Peter Zieme for their
constant help, advice and up-to-date information on Manichaean texts from
Central Asia in the Berlin collection and for being excellent hosts on the
occasions of my visit to their city. To Professor Mary Boyce I owe an
immense personal debt. When I first began the serious study of the subject
at Oxford more than twenty years ago, she was one of a small handful of
senior British scholars who had the epxerience of working with Manichaean
texts. Her advice and her publications have been a constant source of
inspiration to me and to many other scholars in Manichaean and Zoroastrian
studies. To these three generous and outstanding scholars this collection of
studies is affectionately dedicated.
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I. MANICHAEAN ART AND TEXTS
FROM THE SILK ROAD

1. Introduction

The discovery of Manichaean texts and examples of the sect’s artistic
achievements takes us back to one of the earliest chapters of the modern
study of the Silk Road. The Manichaean religion was a religion of the book
par excellence. Early Manichaean missionaries counted scribes and calli-
graphers among their number. Even such staunch enemies of the sect as
Ephraim and Augustine had to admit the artistic skills of the Manichaeans
while Mani himself enjoyed a high reputation in Arabic sources as a
(“Chinese”) painter in the Islamic period. However, the religion was
hounded out of existence by its many enemies (Zoroastrians, Christians,
Muslims and Confucianists) who also did their utmost to destroy its
meeting places and burn its literature. This destruction was so thorough,
especially in the West, that until the middle of the last century, Europe’s
knowledge of the basic teachings of the Manichaean sect was largely
dependent on the writings of the Fathers, especially those of Augustine of
Hippo who, for a period of nine years, was a lay member of the sect and
therefore had first hand knowledge of its teachings and activities in Roman
North Africa and Italy. Soon after his famous conversion to Catholic
Christianity, he began to write prolifically against the sect, concentrating on
the illogicality of its tenets and on the moral ambivalence of its Elect
members. Augustine is one of the few polemicists who cites direct from
Manichaean works — both from the writings of Mani such as the Thesaurus
(Treasures) and the Epistula fundamenti and also from those of Faustus of

* This is an expanded and up-dated version of an article first published in K.
Tanabe, J. Cribb and H. Wang (edd.), Silk Road Coins and Culture (Kamakura,
1997) 261-312. Though published in 1997, the article was submitted in 1994.
Some of the research for this article, especially on the contribution of the
German Iranologists and Turkologists to the study of the subject, was made while
I was guest of the Institutum Judaicum at the Universitdt Tiibingen, 1989-90. I
would like to thank Prof. Martin Hepgel, FBA, for his kind invitation and the
Humboldt Stiftung for financing my stay at Tiibingen. I would also like to thank
(the late) Prof. Bohlig and his wife for their hospitality and Prof. Gaube for
allowing me to attend his classes on Manichaean texts in Middle Iranian. Prof.
Werner Sundermann (Berlin) has been a constant source of advice and
information and this article is dedicated to him and his wife, Hannelore, his
colleague, Dr. Peter Zieme, and their co-workers at the Akademienvorhaben
Turfanforschung in Berlin.



2 MANICHAEAN ART AND TEXTS FROM THE SILK ROAD

Milevis, one of the most famous Manichaean teachers in the Latin West in
the fourth century. These citations, together with those preserved in a
polemical work entitled the Acta Archelai, constituted the basis of the
critical study of Manichaeism until the middle of the last century. As an
experienced polemicist, Augustine was always on guard against his reader
falling for the heretical teaching which he was endeavouring to refute and
consequently he never presented more of his opponents’ arguments than was
needed for the purpose of refutation.

A turning point, the first of many in Manichaean studies, was the
publication in 1865 by Gustav Fliigel of his edition and translation of a
long article on Mani and his religion by the ninth century Baghdad
bibliographer and encyclopaedist, Abul Faraj Muhammed ibn Ishak “al-
Warrak” (the book-seller), commonly known as Ibn al-Yakub al-Nadim,
which clearly draws material sine ira et studio from genuine Manichaean
sources which were still extant in Arabic in his time.! Before the end of the
century, another important discovery was made by the Semitic scholar
Pognon of the anti-heretical catalogue of Theodor bar Konai, Nestorian
Bishop of Kashkar (near al-Wasit) in Iraq, which also cites extensively from
a Manichaean source in Syriac — a language akin to Mani’s own dialect of
Aramaic - on cosmogony.? The material from Theodor’s mimra on Mani-
chaean cosmogony was cited in extenso with extensive annotation by
Cumont and Kugener. The latter also made available, for the first time,
citations from another Manichaean text on cosmogony preserved in the
Syriac translation of one of the homilies of Severus, the Monophysite
patriarch of Antioch (c. A.D. 465-538).3

2. The German Expeditions to Turfan (1902-14)

It was the Silk Road, however, which yielded the first major hoard of
genuine Manichaean texts, viz. texts produced by members of the sect for
the religious life of their communities. In November 1902, an expedition
led by Griinwedel, Director of the Indian Department of the Museum fiir
Vélkerkunde in Berlin, reached Chotcho in Central Asia. Griinwedel was a
specialist in Buddhism in India and Tibet, and his interest in the Turfan
Basin as a possible centre of diffusion of Graeco-Roman art into north India

! Cf. G. Fliigel, Mani. Seine Lehre und seine Schriften (Leipzig, 1862) 4-80.

2 H. Pognon, Inscriptions mandaites des coupes de Khouabir, 11 (Paris, 1899)
tr. 184-93.

3F. Cumont and M. Kugener, Recherches sur le Manichéisme, 11 (Bruxelles,
1912) 89-150.
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began in 1899 with the report by two Russian scholars from St. Petersburg,
Radloff and Salemann, who brought samples of manuscripts and artistic
remains from the region which they had earlier visited. However, financial
backing for a German expedition was hard to come by as the Prussian
Academy was reluctant to be involved. An expedition was made possible in
the end through using the funds of the Museum and private donations. At
the site known as Ruine- or Complex-a, Bartus, Griinwedel’s assistant and
one of the most colourful members of this and subsequent expeditions,
when digging among the ruins along the remains of an inner city wall, came
upon a beautiful frescoed floor, which later proved to be part of a cella. The
walls of the cella were also adorned with frescoes and on one of them was
the upper part of a body of a white-robed priest with a rectangular hat. After
they had moved to another site, local inhabitants brought manuscript
fragments dug out of the passage-ways around the cella in Complex-o.. One
of these contained a miniature with white-robed men resembling the figure
on the fresco.* Griinwedel surmised that the expedition had stumbled upon a
manuscript depository. The script of the manuscripts was immediately
recognised as a form of Estrangela, one of the most common Syriac scripts,
but it was less easy to identify the language(s). Near the southern gateway
of the complex was a series of rubble-filled rooms in which were found texts
in Uighur Turkish as well as printed and hand-copied Buddhist texts and
secular documents.’

At the end of the expedition in March 1903, the study of the texts in
Estrangela script brought back to Berlin was entrusted to F. W. K. Miiller, a
Sinologist with a thorough knowledge of classical Arabic and Persian as
well as the repertoire of classical and modern languages standard among
German scholars of his time. He began with an exceptionally well-preserved
fragment on white leather (M178 = MIK III 4990) but made little progress
as the language of it (Sogdian) was then unknown. Less than a year later,

4 MIK III 4979. Cf. A. von Le Coq, Die buddhistische Spétantike II, Die
Manichdischen Miniaturen (Berlin 1923) pl. 8a/b. [Hereafter von Le Cogq,
Miniaturen.]

5 Cf. M. Boyce, A Catalogue of the Iranian manuscripts in Manichaean Script
in the German Turfan collection (Berlin, 1960) [hereafter Boyce, Cat.] X-XI and
H. Hirtel and M. Yaldiz, Die Seidenstrafle, Malereien und Plastiken aus buddhis-
tischen Hdéhlentempeln (Berlin, 1987) 15-18. [Hereafter Hirtel-Yaldiz, Die
Seidenstrafe.] Eng. trans. of an earlier edition by Ian Robson, Along the
Ancient Silk Routes, Central Asian Art from the West Berlin State Museums, The
Metropolitan Museum of Art, New York, 1982.

6 Cf. W. B. Henning, “A Sogdian Fragment of the Manichaean Cosmogony”,
BSOAS 12 (1948) 306.
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he was able to communicate to the Prussian Academy on 18 February a full
table of transcriptions, specimen texts and even sample translations — he had
by then worked out that the language of some of the texts was a form of
Middle Iranian then known as Pahlavi and was able to transcribe and
translate both the recto and verso of one small fragment (MIK III 82591V i
1-9, V ii 15-18).7 He concluded his short communication® with the
suggestion that the texts were of Manichaean origin as Chinese sources had
indicated the region to be a centre of Manichaeism in the Middle Ages.?
Five months later, Miiller placed before the Prussian Academy a
substantial selection of Manichaean texts with interlinear translations.!? The
information on the original writings of the Manichaeans provided by Ibn al-
Nadim had enabled Miiller to identify many fragments from Mani’s
Sabuhragan - a semi-canonical work which Mani wrote in Persian for his
first imperial patron, Shaptr 1.!! The fragments would later be re-ordered by
the Belgian Ghilain!2 and a fuller version was published more recently by
MacKenzie.!3 Of great importance also are two double sheets (M98-99)
which contain a detailed account of the fashioning of the heavens and the
earths by the Living Spirit.!4 Other fragments contain excerpts from Mani’s
canonical Evangelium as well as letters and accounts of Manichaean history.
The texts were reproduced in transcription and are vocalised. The entire
collection would later be republished with minor revisions by Salemann in
unvocalised Hebrew transcription and provided with grammatical notes, a
word-index and reverse-index.!5 The pioneering achievement of Miiller also

7 Cf. F. W. K. Milller, “Handschriften-Reste in Estrangelo-Schrift aus Turfan,
Chinesisch-Turkistan I”, APAW 1904 [hereafter HR i] 350-51, texts given as P1
and P2 by C. S. Salemann in Manichdische Studien, I, Die mittelpersischen
Texte in revidierter transcription, mit glossar and grammatischen bemerkungen,
Mémoires de 1I'Académie Impériale des Sciences de St.-Pétersbourg, St.
Petersburg (1908) 32.

81e HR .

9 Ibid. 352.

10, e. F. W. K. Milller, Handschriften-Reste in Estrangelo-Schrift aus Turfan,
Chinesisch-Turkistan I, aus den Anhang zu den APAW 1904, 1-117. [Hereafter
HR ii.}

1 1bid. 11-25.

12 A, Ghilain, “Un feuillet manichéen reconstitué”, Le Muséon 59 (1946) 535-
45,

13 D. N. MacKenzie, “Mani’s Sdbuhragan”, BSOAS 42/3 (1979) 500-34
and “Mani’s Sabuhragan - 11", ibid. 43/2 (1980) 288-310..

Y4 HR ii, pp. 37-43.

15 C. S. Salemann, Manichdische Studien, 1, Die mittelpersischen Texte in
revidierter transcription, mit glossar and grammatischen bemerkungen,
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enabled Salemann to edit and translate a number of important Iranian
fragments in Manichaean script in the St. Petersburg collection.!6

The later successful interpretation of a commemorative inscription in
Uighur, on a wooden pile discovered in Complex-a,!7 raised the important
question of why so many Manichaean texts were found in a site which had
been a Buddhist monastery since c. A. D. 768. More recent research into the
history of religious foundations of the region and of the names and titles of
Uighur kings has led to the redating of the inscription to 1008, a time when
Buddhism was beginning to replace Manichaeism as a predominant religion
of the Turfan region.!8 Complex-a was clearly the site of a major centre of
Manichaeism, probably the seat of an archegos of the East, to which
important correspondence concerning the administration and organisation of
the sect in all the lands between the Oxus and the frontier of the Chinese
Empire was addressed.

News of the finds by the first expedition, especially of Buddhist art
treasures, caused a considerable stir in Japan, with the result that Count
Otani, the head of the Buddhist Pure Land Sect (Jodo Shinshu), financed a
Japanese expedition to the Tarim Basin in 1902-03 and a second one in
1908-09. The two expeditions both contributed greatly to the geographical
knowledge of the Silk Road.!® They also yielded a number of texts (now
housed in Kyoto) in Manichaean script which are now finally being studied
and published.?0

Mémoires de 1'Académie Impériale des Sciences de St.-Pétersbourg, St.
Petersburg. [ Hereafter Salemann, MStud.]

16 Idem, MStud. and idem, “Manichaeica III”, Bulletin de I’Académie Impériale
des Sciences de St.-Pétersbourg (1912) 1-32.

17 F. W. K. Miiller, “Zwei Pfahlinschriften aus den Turfanfunden” in APAW
1915, 6-13.

18 W. Sundermann, “Completion and correction of archaeological work by
philological means: the case of the Turfan texts” in P. Bernard and F. Grenet
(edd.), Histoire et cultes de I’'Asie Centrale préislamique. Sources écrites et docu-
ments archéologiques. Actes du Colloque international du CNRS (Paris, 1991)
286-87. [Hereafter Sundermann, Completion.]

19 H.-J. Klimkeit, Die Seidenstrafe: Handelsweg und Kulturbriicke zwischen
Morgen- und Abendland (Cologne, 1988) 38. [Hereafter Klimkeit, Seidenstrafe.]

20 See esp. W. Sundermann, The Manichaean Hymn cycles Huyadagman and
Angad Rdsndn in Parthian and Sogdian, Corpus Inscriptionum Iranicarum,
Supplementary Series, II (London, 1990) 22 and idem, Der Sermon vom Licht-
Nous, Eine Lehrschrift des dstlichen Manichdismus, Edition der parthischen und
soghdischen Version, Berliner Turfantexte XVII (Berlin, 1992) 38 and Y.
Yoshida, “On a Manichaean Middle Iranian fragment lost from the Otani



6 MANICHAEAN ART AND TEXTS FROM THE SILK ROAD

The unexpected success of the first German expedition led for calls
among the German intelligentsia for more and the second expedition
(officially termed the First Royal Prussian Expedition because it received
funding from the Kaiser) set off in September 1908 under the leadership of
Albert von Le Coq, a well-known figure in Turkology who had at one time
been a trader and was now an honorary worker of the Museum fiir
Vélkerkunde. The main discovery was made at Ruine- or Complex-K, an
important group of ruins at Chotcho, lying roughly in the centre of the
city.2! It was in one of the three large halls at the centre of the complex that
peasants had recently exposed, behind a thin outer wall, an older and
exquisitely executed wall-painting of Manichaean priests in three rows
behind an outsized figure.22 The description of this stunning discovery as
given by von Le Coq to the Royal Asiatic Society in 1909 is still worth
citing in full:23

Our attention was invited to the large and centrally situated complex of ruins,
marked K on the plan, by the fact that some natives had pulled down a wall in
the northernmost of the three large hall-like edifices we found in the centre of
this complex. It then appeared that this wall had anciently been erected with
a view of obliterating the paintings on the face of the original wall, on
which we found the picture, in water-colours, of a Manichaean high-priest in
his pontifical robes, surrounded by a number of his clergy, all dressed in the
white sacerdotal robes, which we know from their recurrence on Manichaean
miniatures to be the costume of a certain class of ecclesiastics of that faith.
The portrait of the high-priest — for the whole group of painted faces
impresses one as being meant for portraits — is done larger than life. His
dress is white, but shows a rectangular piece of embroidery attached to the
part covering the bosom, while a broad band of embroidery passes over the
left — and probably also over the right (destroyed) — shoulder. His tall white
cap is embroidered with gold, and held on the head by a black band which
passes under the chin. The face is oval, the nose aquiline, but the eyes, small
and rather slanting in their position, recall the manner of Chinese artists
when painting the portrait of a European. The nimbus is composed of moon-

collection” in O. Sakiyama and A. Sato (edd.) Asian Lanugages and General
Linfuistics (Tokyo/Sanseido, 1990) 176-78.

2L A, von Le Coq, Chotscho: Facsimile-Wiedergraben der wichtigeren Funde
der ersten kéniglich preussischen Expedition nach Turfan in Ost-turkistan
(Berlin, 1913) 7-9. [Hereafter von Le Coq, Chotscho.]

22 See plate in von Le Coq, Chotscho, Tafel 1, orig. size 168.5 x 88 cm.,
poorly reproduced in H.-J. Klimkeit, Manichaean Art and Calligraphy, Icono-
graghy of Religions 20 (Leiden, 1982) pl. VII, 10a. [Hereafter, Klimkeit, Art.]

23 A. von Le Coq, “A short account of the origin, journey, and results of the
First Royal Prussian (Second German) Expedition to Turfan in Chinese
Turkistan”, JRAS 1909, 304-05. [Hereafter von Le Coq, Short account.)
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crescent and sun, the disc of the sun being represented as golden-yellow. The
peculiar signification of this extraordinary nimbus has caused the impression
that perhaps we have here a picture of Manes (sic) himself before us.

The nimbus-effect surrounding the head of the chief figure is particularly
striking and distinguishes him from the other figures. The symbol of sun
and moon occupies an important place in Manichaean cosmology as the two
celestial bodies are also light vessels for the conveyance of redeemed Light-
Particles. The three rows of lesser figures contain a minimum of thirteen
persons which rules out the possibility of their being the twelve disciples of
Mani in instar apostolici numeri. They are all named in what were later
identified as Sogdian letters in black with one exception which is in
Manichaean script in red. None of the names approximate to those of
Mani’s earliest disciples as known to us from Manichaean historical texts.
The expedition apparently arrived in the nick of time to prevent the painting
from falling into the hands of treasure hunters. On the opposite wall was
apparently a lesser figure which was not so elaborately painted. This
depiction (now no longer extant) might have been that of Mar Amm3, the
chief Manichaean missionary to the eastern lands during the lifetime of
Mani.24

Complex-K had clearly once been a Manichaean library as the
excavators found manuscript fragments which had been reduced to loess by
irrigation-water lying deep on the floor. It was, as von Le Coq mournfully
exclaimed, ‘ein ungeheurer Schatz verlorengegangen’:

Thus I had the grief of discovering in the Manichaean shrine K a library
which was utterly destroyed by water. When I had unearthed the door from the
heaped-up loess dust and sand we found on the threshold the dried-up corpse
of a murdered Buddhist monk, his ritual robe all stained with blood. The
whole room, into which this door led, was covered to a depth of about two
feet with a mass of what, on closer inspection, proved to be remains of
Manichaean manuscripts. The loess water had penetrated the papers, stuck
everything together, and in the terrible heat of the usual summer there all
these valuable books had turned into loess. I took specimens of them and
dried them carefully in the hope of saving some of these manuscripts; but the
separate pages crumbled off and dropped into small fragments, on which the
remains of beautifully written lines, intermingled with traces of miniatures
executed in gold, blue, red, green, and yellow, were still to be seen. An

24 Cf. Klimkeit, Art, 25.

25 A. von Le Coq, Auf Hellas Spuren in Ostturkistan, Berichte und Abenteuer
der Il. und Ill. Deutschen Turfan-Expedition (Leipzig, 1926) 47. [Hereafter von
Le Coq, Spuren]. Eng. trans. by Anna Barwell, Buried Treasures of Chinese
Turkestan (London, 1928) 61.



8 MANICHAEAN ART AND TEXTS FROM THE SILK ROAD

enormous treasure has been lost here. On the walls we found exceedingly
well-executed frescoes, but they, too, were much damaged. In a narrow
passage near this library a tremendous quantity of textile materials, some
Persian and some Chinese in character, was discovered, amongst other things
Manichaean hanging pictures on cloth, depicting a man or a woman in the
full canonicals of the Manichaean priesthood.26

The library was apparently undamaged until the beginning of the twentieth
century when the irrigation channels were dug causing a rise in the
watertable and thereby the books to rot.2’ Besides destruction by nature of a
major hoard of texts in the Manichaean script, von Le Coq and his
companions were also greatly disappointed to learn that they had arrived too
late to rescue other texts from human destruction out of sheer ignorance:28

Our expeditions arrived too late at Karakhoja. Had they come earlier, more of
these remarkable Sassanian-Hellenistic paintings would certainly have been
secured. We should have saved, too, very much more of the literature of the
religious community, important as it is to the history of religions and
languages alike; one of the peasants told me that five years before the arrival
of the first expedition he had, in the ruins of one of the temples, which were
pulled down to turn their site into fields, found great cart-loads (araba) of
those manuscripts ‘with the little writing’ (i.e. Manichaean) for which we
were making such diligent search. Many had been ornamented with pictures
in gold and colours. But he was afraid, to begin with, of the unholy nature of
the writings and, secondly, that the Chinese might use the discovery as a
pretext for fresh extortions, so that he straightway threw the whole library
into the river!

Nevertheless, Manichaean texts were found in many other sites at Chotcho,
most notably in a small barrel-vaulted room in a domed building along the
north of Complex-K in which were also found the bodies of Buddhist monks
violently slain, and also in ruins which were situated in the southern part of
the city. In March 1905, von Le Coq brought the work at Chotcho to a
close and moved on to work at temple sites at Sdngim, Béziklik (=Murtuq)
and Tuyoq. Many manuscript fragments, including those of Manichaean
texts, were recovered from these sites, especially from a half-destroyed
library in Tuyoq, which included fragments of Christian and Buddhist texts,
as well as Manichaean texts in Middle Iranian and Turkish.2® The
manuscripts consisted of bound books, scrolls and the occasional Indian-type

26 Ibid. trans. p. 61.

27 Cf. Boyce, Cat., 68, n. 1.

28 yon Le Coq, Spuren, 44; trans. 58-59.
29 Cf. Boyce, Cat. XVII.
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pothi (on the last v. infra §5b). The writing was executed in excellent
calligraphy and in good ink on leather, silk, and, most commonly, high-
quality paper. Some of the texts were also illustrated with exquisite and
delicate miniatures. In most cases the texts had been reduced to fragments by
over-zealous Islamic invaders who might have been offended by the anthro-
pomorphic representations of deities and demons in the illustrations.

In August 1905, von Le Coq received word that Griinwedel had finally
decided to join the expedition and he was to meet him at Kashgar. The two
met in December and the combined parties began what is technically known
as the ‘Third German Expedition to Turfan’ which lasted from December
1905 until June 1907, but ill-health forced von Le Coq to pull out of the
expedition in June 1906, and return via India. A total of six sites were
explored and Manichaean manuscripts were found at Murtuk. The lack of a
find list from this particular expedition makes it difficult to evaluate both
the quantity and importance of the Manichaean fragments recovered.30

As one would expect, the large amount of artifacts and texts brought
back by the second and third expeditions kept the scholars in Berlin occupied
for the next few years. The political situation in the Turfan region had in the
meantime degenerated to such an extent that the personal safety of the
would-be western explorers could not be guaranteed. Prior to their departure
from Berlin in March 1913, both von Le Coq and Bartus had to sign a
declaration at the Foreign Office that they were embarking on their new
expedition at their own personal risk. The fourth and last German expedition
left by train for Kashgar with the express intention of further exploring the
area around Kucha (south-west of Turfan) visited by the Third Expedition.
This final expedition, the subject of a well-known popular work by von Le
Coq,3! examined mainly Buddhist sites between Tumsuk and Kurla which
yielded no Manichaean text or art-fragment. The only Manichaean fragments
in Berlin which carry signatures associated with this final expedition were
probably brought by locals to von Le Coq from Chotcho to Kucha.32 In
March 1914, von Le Coq and Bartus left Kashgar to head back to Berlin via
Russia, returning shortly before Europe was plunged into the horrors of the
Great War.

30 1bid. XIX.

31 1e. Von Land und Leuten in Ostturkistan. Berichte und Abenteuer der 4.
Deutschen Turfanexpedition (Leipzig, 1928).

32 Cf. Boyce, Cat. XX-XXI.
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3. The discoveries of Manichaean texts at Dunhuang ¥/8

Dunhuang, arguably the most famous of the Silk Road cities, came into
prominence as a source of Manichaean texts as a result of the historic
‘inspection’ of the large cache of texts in the Cave of the Thousand Buddhas
in May 1907 by Marc Aurel Stein, then Principal of the Oriental College,
Lahore. The cache had come to light several years earlier when a Taoist
priest had by chance discovered a sealed entrance while cleaning up one of
the cave-temples. Stein’s description of the cave is as follows:33

The entrance to the cave-temple had been formerly blocked by fallen rock
débris and drift-sand, as was still partially the case at several of the caves
situated at the foot of the cliff further south. While restorations were slowly
being carried on in the temple cellar and the place now occupied by its
antechapel, the labourers engaged had noticed a crack in the frescoed wall of
the passage connecting the two. An opening was thus discovered that led to a
recess or small chamber excavated from the rock behind the stuccoed north
wall of the passage.

Manuscript rolls, written in Chinese characters but in a non-Chinese
language, were said to have filled the recess completely. Their total quantity
was supposed to be so great as to make up several cartloads. News of the
discovery having reached distant Lan-chou, specimens of the manuscripts
were asked for from provincial headquarters. Ultimately orders were supposed
to have come from the Viceroy of Kan-su to restore the whole of the find to
its original place of deposit. So now this strange hoard of undeciphered
manuscripts was declared to be kept by the Tao-shih behind the carefully
locked door with which the hidden recess had been provided since its first
discovery.

The documents had been deposited before 1035 when the cave was sealed.
This man-made time-capsule would turn into one of the most significant
documentary finds in recent history. A skilled negotiator, Stein managed to
persuade the Taoist priest, Wang Tao-shih 381, the discoverer of the

cache and keeper of the Buddhist temple in which the sealed cave was found,
to permit him to take to India (the land of origin of the Buddhist texts) a
large quantity of texts for further study. The news of the find soon attracted
o