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The Cathars and the Albigensian Crusade brings together a rich and diverse range
of medieval sources to examine key aspects of the growth of heresy and dissent
in southern France in the twelfth and thirteenth centuries and the Church’s
response to that threat through the subsequent authorisation of the Albigensian
crusade.

Aimed at students and scholars alike, the documents it discusses — papal letters,
troubadour songs, contemporary chronicles in Latin and the vernacular, and
inquisitorial documents — reflect a deeper perception of medieval heresy and
the social, political and religious implications of crusading than has hitherto
been possible. The reader is introduced to themes which are crucial to our
understanding of the medieval world: ideologies of crusading and holy war, the
complex nature of Catharism, the Church’s implementation of diverse strategies
to counter heresy, the growth of papal inquisition, southern French counter-
strategies of resistance and rebellion, and the uses of Latin and the vernacular to
express regional and cultural identity.

This timely and highly original collection not only brings together previously
unexplored and in some cases unedited material, but provides a nuanced and
multi-layered view of the religious, social and political dimensions of one of the
most infamous conflicts of the High Middle Ages. This book is a valuable resource
for all students, teachers and researchers of medieval history and the crusades.
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are crusading history, the medieval papacy, Christian-Jewish relations
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of Heresy and Persecution in the Middle Ages: Essays on the Work of
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¢ TERESPLATITS

Medieval and modern translators alike have to contend with the
requirements of fidelity and clarity. It has never been possible to
render a text into another language, still less into a radically different time
and place, with absolute accuracy. The four sections of this sourcebook
present three different cases of translation. Papal letters were composed
in the most sophisticated forms of Latin rhetoric. Inquisitors’ registers
were copied in formal Latin prose by notaries from original notes relating
to vernacular testimony. Troubadour poetry was composed in a literary
version of Old Occitan, one that was learned and used by poets from
other linguistic regions (for example William of Tudela was from Basque-
speaking Navarre). The deponents of inquisition tribunals of Toulouse
and Carcassonne may have shared the language of the troubadours, but
many would have struggled to understand the terminology of courtly
poetry just as they would the Latin narrative of some sources in Section
4. All four sections therefore include very artificial texts that require
clarification and (in some cases) omissions before they can be read easily.
Their introductions contain further notes on translation.

Although the chronicle sources in Section 4 are already available in
English we have deliberately isolated specific extracts from larger works
in order to flag up some of the most important aspects of the crusade and
its records, which readers who are new to the study of medieval heresy
might otherwise pass over.

Given names have been presented in an agreed standardised form.
For example, the proper Latin name Hugo may appear in Old Occitan as
Uc or Huc, and some scholars would translate it into modern French
as Hugues, while others would present it in modern English, as Hugh.
In keeping with conventions in much recent anglophone historiography,
all proper names that appear in Latin, French or Occitan are given in
modern English forms where a modern English equivalent makes this
possible. So, Guillelmus and Guilhem become William.

We have preferred to translate the cognomen only in terms of using
‘of” rather than ‘de’; surnames or nicknames are usually given in modern
French. Toponyms, when used as surnames, have been put into their
modern French forms. Thus Petrus Sarnensis becomes Peter of Les
Vaux-de-Cernay, not ‘Peter of the Vales of Cernay’. Where several names
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are used for the same person, one form has been preferred: Bishop
Fulk of Toulouse (1205-31) is the troubadour Folquet de Marseille.
However, for clarity and ease of reference, the troubadour names in
Section 2 appear as they do in the manuscripts and their standard modern
editions, so both the first name and cognomen are sometimes left in
Occitan, for example: Peire Cardenal, not ‘Peter Cardinal’. This is with
the exception of William of Tudela, best known to anglophones by the
English version of his name. It should also be noted that the Occitan
courtesy titles En (Sir) and Na (Lady) were not always associated with
noble rank. These have been preserved, as Sir and Lady are open to
confusion with noble titles.
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¢ TAEREIPLIEITS

edieval heresy, and in particular the phenomenon of the Cathar

heresy of the Central Middle Ages and responses to it, is a popular
historical subject about which an enormous amount has been written
using a relatively varied, if rarely translated, set of primary sources. This
sourcebook aims to make more of these accessible to a general audience
as well as being of value to scholars.

Primavy Sources for the Albigensian Crusade

There are a number of important editions of contemporary chronicles
that describe the events of the Albigensian Crusade itself. For the
Historia albigensis, a chronicle written in Latin by the Cistercian monk
Peter of Les Vaux-de-Cernay there is the Historia albigensis Petri
Vallinm sarnaii monachi Hystoria albigensis, 3 vols, eds P. Guébin
and E. D. Lyon (Paris: Champion, 1926-1939). A French translation
is Histoire Albigeoise: Nowvelle traduction par Pascal Guébin et Henvi
Muaisonnenve (Paris: Librairie Philosophique J. Vrin, 1951). There is
an English translation, The History of the Albigensian Crusade: Peter of
Les-Vaux-de-Cernay’s Historia albigensis, trans. W. A. and M. D. Sibly
(Woodbridge: Boydell Press, 1998).

For another contemporary chronicler, William of Puylaurens, the
Latin version is published with a facing French translation as Chronica
magpistri Guillelmi de Podio-Lawventii: texte édité, traduit et annoté
par Jean Duvernoy (Paris: Editions du Centre National de la Recherche
Scientifique, 1976; Le Pérégrinateur, 1996). The English edition is The
Chronicle of William of Puylaurens: The Albigensian Crusade and its
Aftermath translated and edited with notes and appendices by W. A.
Sibly and M. D. Sibly (Woodbridge: Boydell and Brewer, 2003).

The other major contemporary account of the Albigensian Crusade
is written in Old Occitan and has no surviving title, but it is often referred
to as the ‘Canso de la Crotzada’, or in English as the ‘Song of the
Albigensian Crusade’. The first part was written by William of Tudela,
and the second part was written by an unidentified author who is usually
referred to as the Anonymous Continuator. Only one manuscript survives
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of the poem, but it was adapted into Occitan prose in the later Middle
Ages, so it must be assumed that it remained well known in the Toulouse
region. William of Tudela was a supporter of the papacy and the crusaders,
although not an uncritical one, but the Anonymous Continuator is a
keen supporter of the counts of Toulouse and their allies, although not
of Catharism as such. The standard modern edition of the thirteenth-
century poem is La Chanson de la croisade contre les Albigeoss, ed. and
trans. E. Martin-Chabot, 3 vols, Les Classiques de I’Histoire de France
au Moyen Age (Paris: Champion, 1931 / ‘Les Belles Lettres’, 1957-
1961). For a complete English translation, see The Sonyg of the Cathar
Wars: A History of the Albigensian Crusade: William of Tudeln and an
Anonymous Successor, trans. J. Shirley (Aldershot: Scolar Press; Brookfield,
VT: Ashgate, 1996).

Primary Sources for the Papacy and the Crusade

For the papacy’s involvement in the Albigensian Crusade there is a wealth
of source material, in particular papal letters. Many of the editions of
papal correspondence were made by historians of the eighteenth and
nineteenth centuries and often the letters have not been re-edited. The
major source for Innocent III’s Register remains the nineteenth-century
Patrologin cursus completus, Series Latina, comp. ]J. P. Migne (Paris,
1844-64), which drew on the earlier work of editors such as Baluze,
la Porte du Theil and Bosquet (hereafter PL). There is, however, an
excellent modern edition, Die Register Innocenz 111, Publikationen des
Osterreichischen Kulturinstituts in Rom, eds O. Hageneder ¢t al. (Rome,
Graz, Viennaand Cologne: H. Bohlaus Folger, Verlag des Osterreichischen
Akademie der Wissenschaften, 1964 ff.), 9 vols to date, although it is still
a work in progress.

Letters of Innocent III concerned with the Albigensian Crusade can
also be found in Recueil des historiens des Gaules et de la France, vols 18
and 19, ed. Dom M. Bouquet (Paris: reprinted by V. Palmé, 1879-80)
and in Bullaire du bienheureux Pievrve de Castlenan, martyr de ln foi (16
Sfévrier 1208), ed. A. Villemagne (Montpellier: Imprimerie de la manu-
facture de la Charité, 1917). There are also letters of relevance to his
pontificate in Selected Letters of Pope Innocent I1I concerning England
(1198-1216), eds C. R. Cheney and W. H. Semple, Medieval Texts and
Studies (London: Thomas Nelson, 1953) and The Letters of Pope Innocent
1T (1198-1216), concerning England and Wales: A Calendar with an
Appendix of Texts, eds C. R. Cheney and M. G. Cheney (Oxford:
Clarendon Press, 1967).
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For letters of popes subsequent to Innocent III, we also often
have to rely on old editions. The correspondence of Honorius III is to
be found in Honorii 111 romani pontificis opera omnia quae extant, ed.
C. A. Horoy, 5 vols (Paris: Imprimerie de la Bibliotheque ecclésiastique,
1879-82). For letters of Gregory IX there is Les Registres de Grégoire IX,
ed. L. Auvray, 4 vols, Bibliothéque des Ecoles francaises d’Athénes et de
Rome, 2nd series (Paris: Bocard, 1890-1955). A relatively recent edition
of some letters of these two popes is the Acta Honorii 111 (1216-1227)
et Gregorii 1X (1227-1241), ed. A. L. Tautu (Vatican City: Typis poly-
glottis vaticanis, 1950). There are letters of Innocent 1V in the Bullarium
Ordinis FF Praedicatorum, eds T. Ripoll and A. Bremond, 8 vols (Rome:
Ex Typographia Hieronymi Mainardi, 1729-40). There are other
important editions containing relevant correspondence of all these popes
in Layettes du Trésor des Chartes, eds A. Teulet et al., 5 vols (Paris:
H. Plon, 1863-1909), in Epistolac selectae saeculs X111 ¢ regestis pontificum
Romanorum selectae per G.H. Pertz, 3 vols, ed. C. Rodenberg (Berlin:
Monumenta Germaniae Historica, 1883-94), in Bullarium Franciscanum
Romanorum Pontificum Constitutiones, ed. J. H. Sbaralea, 7 vols (Rome,
1759-1904), and in Bullavium pontificum quod existat in archivio
sacre ovdinis conventus S. Francisci Assisiensis, eds L. Alessandrini and
F. Penacchi, vols 8, 10 and 11 (Rome: Archivum Franciscanum histor-
icum, 1915-18).

Calendars of papal letters, which contain a short summary of a letter,
the ‘incipit’, as well as information as to where editions of the letter
can be found, include the nineteenth-century work Regesta pontificum
Romanorum, ed. A. Potthast, 2 vols (Berlin: Berolini, 1874-5) and for
Honorius II’s pontificate only, Regesta Honoric Papae 111, ed.
P. Pressutti, 2 vols (Rome: ex typographis Vaticana, 1888-95). The
W. A. Sibly and M. D. Sibly translation of Peter of les Vaux-de-Cernay’s
Historin albigensis also contains a number of papal letters that were
inserted by Peter into his narrative. The papal Registers from the Vatican
Archives are now also available on CD Rom.

Primavy Sources for Troubadour Poetry and
Other Litevary Sources

Medieval manuscripts containing collections of troubadour poetry
(known in French as chansonniers) were created in northern Italy, France
and Catalonia as early as the 1250s. They have circulated very widely
since the sixteenth century, when the poetry attracted the attention of
Humanist intellectuals and poets in Italy and France. Chansonniers can
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be found in many of the old libraries in Europe. The royal library of
France, which eventually became the Bibliothéque nationale de France,
acquired its troubadour chansonniers from several sources: some had
belonged to French aristocratic libraries, and others were probably taken
by royal officers from libraries in Italy. Manuscripts were acquired at
auction, or through gifts and personal sales. Thus it is not possible to
trace more than a few of the original owners of troubadour chansonniers.
It may seem surprising that comparatively few melodies were written
down — most chansonniers give no music at all. What we do know is
that troubadour poetry was performed and written down well into the
fifteenth century in France (a few songs survive in northern French trans-
lations), Italy and the Iberian Peninsula.

The entire corpus of troubadour poetry has been edited since the
early nineteenth century by scholars in Germany, Italy, France, Great
Britain and the United States. The poems and short biographical texts
in Sections 2 and 4 are taken from reliable modern editions. The best
introductions in English to troubadour poetry remain A Handbook of the
Troubadours, eds F. R. P. Akehurst and J. M. Davis (Berkeley, London:
University of California Press, 1995), and An Introduction to Tronbadour
Poetry, eds S. Kay and S. Gaunt (Cambridge: Cambridge University
Press, 1999). For an essential introduction to the culture of southern
France in the period, see Linda Paterson’s The World of the Troubadours:
Medieval Occitan  Society, ¢.1100—¢.1300 (Cambridge: Cambridge
University Press, 1993). Major books on the subject of the poetry of
the Albigensian Crusade include Martin Aurell’s La vielle et Pépée:
troubadours et politique en France an XIII siecle (Paris: Aubier, 1989)
and Sergio Vatteroni’s Falsa clercia: la poesia anticlevicale dei trovators
(Alessandria: Edizioni dell’ Orso, 1999). There are a number of recent
troubadour collections translated into English, including An Anthology
of Troubadour Poetry, ed. and trans. F. Jensen (New York: Garland,
1998), Troubadour Poems from the South of France, trans. W. D. Paden
and F. F. Paden (Cambridge, UK: D.S. Brewer; Rochester, NY: Boydell and
Brewer, 2007) and (of interest chiefly to students of English modernist
poetry) Lark in the Morning: The Verses of the Troubadours, ed. R. Kehew
and translations by E. Pound, W. D. Snodgrass and R. Kehew (Chicago:
Chicago University Press, 2005). There are references to the political
context of the Albigensian Crusade in the popular French-language
anthology Le Livre d’Or des Troubadours, ed. and trans. G. Zucchetto
and J. Griiber (Paris: Les Editions de Paris, Max Chaleil, 1998). A
number of poems, not translated, and with notes in Italian, can be found
online in the Repertorio informatizzato dell’antica letteratura trobadorvica
¢ occitana (‘Rialto’) on the URL www.rialto.unina.it.

- xviil -


http://www.rialto.unina.it

PRIMARY SOURCES

Primary Sources for Inquisition

The history of the establishment of inquisition in the south of France
as an important method of countering the spread of heresy is another
large research area. Most inquisitors’ registers of the thirteenth century
have not survived in their medieval form. However, in the reign of King
Louis XIV (1643-1715), Jean de Doat, the Président of the chambre des
comptes (the financial office) of Navarre, was given the mission of collect-
ing and copying historical documents relating to the southern French
regions of Languedoc, Béarn, Foix, and Guyenne, a mission that he
accomplished from 1665 to 1670. Doat produced 258 large manuscript
volumes, which now comprise the ‘Fonds Doat’ of the Bibliothéque
nationale de France.

There are very few editions of translated sources from the period cov-
ered in this sourcebook, that is to say, to ¢.1250, and almost nothing in
English. Jean Duvernoy published, with facing French translations, the
register of sentences passed by Pierre Seilan in the diocese of Cahors,
1241-2 (Doat 21, ft. 1r-310v) as Linquisition en Quercy: le registre des
pénitences de Pierre Cellan, 1241-1242 (Castelnaud la Chapelle: L’Hydre,
2001), and also a collection of documents from Doat 22, 23 and 24
relating to the inquests following the fall of the castle of Montségur
in 1244: Le dossier de Montséqur, intervogatoives d’inquisition, 1242-7
(Toulouse: Le Pérégrinateur, 1998). Some inquisitorial documents also
appear in relevant appendices in The Chronicle of William of Puylaurens.
Whilst outside our chronological scope, Doats 25 and 26, containing
depositions from the 1270s and 1280s, have been translated with an invalu-
able contemporary introduction to inquisition, by Peter Biller, Caterina
Bruschi and Shelagh Sneddon, Inquisitors and Heretics in Thirteenth-
Century Languedoc: Edition and Translation of Toulouse Inquisition
Depositions, 1273-1282 (Leiden: Brill, 2011).

The depositions comprising the ‘processus’ against Peter Garcias of
Toulouse are published in the most significant Latin edition of sources
for the subject: Célestin Douais’ Documents pour servir a Phistoive de
Pinquisition dans le Languedoc (Paris: Renouard — H. Laurens, 1900,
republished by Champion, 1977), 2 vols, in ii. pp. 90-114. Other import-
ant editions of inquisitorial sources are contained in H. C. Lea, The
History of the Inquisition of the Middle Ages, 3 vols, 2nd edn (New York
and London: Macmillan, 1922, originally 1888). The brief chronicle
of William Pelhisson is a major narrative source: Guillaume Pelhisson
Chronique (1229-1244) suivie du récit des troubles de Albi (1234) (Paris:
Editions du Centre National de la Recherche scientifique, 1994), trans-
lated in Walter L. Wakefield, Heresy, Crusade and Inquisition in Southern
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France, 1100-1250 (London, 1974), Appendix 3: ‘The Chronicle of
William Pelhisson’, pp. 207-36.

Other sources we have for the Dominican inquisitors include
instructions they received from Rome in edicts of popes Gregory IX
and Honorius III in the 1240s, and these appear in inquisitors’ hand-
books by 1248. The most significant early texts are ones deriving from
Raymond of Penafort’s sentences of 1241-2: C. Douais, ‘Saint Raymond
of Penafort et les hérétiques: Directoire a ’usage des inquisiteurs arag-
onais, 1242, Le Moyen Age 12 (1899), 305-25, and Bernard of Caux
and John of St Peter’s Processus inquisitionis of 1248-9, published as
A. Tardif, ‘Document pour I’histoire du processus per inquisitionem et de
Pinquisitio bevetice pravitatis’, Nouvelle revue historique du droit francais
et étranger, 7 (1983), pp. 669—-78. Further contemporary texts which
relate specifically to heresy, crusading and the papal inquisition can be
found in general anthologies such as Heresies of the High Middle Ages,
eds W. L. Wakefield and A. P. Evans (New York and London: Columbia
University Press, 1969), Heresy and Authority in Medieval Europe, ed.
E. Peters (London: Scolar Press, 1980), The Birth of Popular Heresy,
ed. and trans. R. I. Moore (London: Edward Arnold, 1975). A few
papal letters relating to heresy have been edited and/or translated in
collections such as The Letters of Pope Innocent 111, 1198—1216, eds
C. R. Cheney and M. G. Cheney (Oxford: Clarendon Press, 1967) and
in works on the crusades such as J. S. C. Riley-Smith, The Crusades,
Idea and Renlity (London: Edward Arnold, 1981). The W. A. Sibly
and M. D. Sibly translation of Peter of Les Vaux-de-Cernay’s Historia
albigensis also contain a number of papal letters that were inserted by
Peter into his narrative.

Flawed but nonetheless useful, are the transcriptions of other sets of
sources were published online as working documents with facing French
translations by Jean Duvernoy and contain useful footnotes, for example
identifying biblical references, which we have not expanded on in this
sourcebook. For our period, depositions made in front of Brother
Bernard of Caux in the dioceses of Agen, Cahors and Toulouse, 1243-7
(Paris BnF MS lat. Doat 22, ff. 1r-201r) can be found at Cabiers de
Bernard de Cawux, 1243-1247. http://jean.duvernoy.free.fr/text/pdt/
bdecaux.pdf (abbreviated hereafter to Duvernoy, Bernard of Caux). This
includes the earliest inquisitorial record, a letter of penitence from the
inquisitor Brother William Arnold in favour of Pons Grimoard, a sene-
schal of the count of Toulouse from 1234-6, at ff. 38v—40r. There is a
partial translation into French of the documents relating to the processus
against Peter Garcias within this at pp. 153-64. Also significant is the
register of depositions in front of the Catalan Brother Ferrer in 1243
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comprising Doat 22, ff. 108-296, 23 in its entirety, and Doat 24,
ff. 1-237. A most important source for the period, still lacking an edition,
is the register of depositions made in the court of Brother Bernard of
Caux and Brother John of Saint-Peter in the Lauragais in 1245-6,
Bibliotheque municipale de Toulouse MS 609. It is one of the few
inquisitorial sources to survive in its medieval form and is transcribed at:
http: /jean.duvernoy.free.fr/text/pdf/ms609_a.pdf. MS 609 includes
the deposition of Raymond Adhemar, a knight of Lanta, which Duvernoy
suggested should be considered alongside the deposition of Raymond
Unaud, lord of Lanta contained in Doat 22, and this is treated thus in
this sourcebook.
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HISTORICAL INTRODUCTION

¢ TEDESPLATIT

he Albigensian Crusade was first called by Pope Innocent 11T (1198—

1216) in 1208 and continued by his successors Honorius I11 (1216-27)
and Gregory IX (1227-41) until an agreement was made between the
warring parties at the Peace of Paris in 1229. Its targets were Cathar
heretics and their supporters and protectors in Languedoc, because this
was a society in which heresy had been implanted and thrived unhindered
for several decades.

Languedoc by c.1200

At the start of the thirteenth century, the regions that now make up central
and southern France were a mosaic of secular and religious domains
united by a common language that is now known as Occitan. The word
oc was used for ‘yes’, unlike the northern French 0i/ (the modern French
ouni) and the Italian and Castilian s7; thus the language was sometimes
called /a lenga d’oc, and gives us the medieval regional term Languedoc.
However, the modern Languedoc covers only a small part of those
linguistic and political regions that were involved in the Albigensian
Crusade. The count of Toulouse, the king of Aragon, the Holy Roman
Emperor and the king of England (who in this period were counts of
Poitiers, dukes of Aquitaine, and dukes of Guyenne) claimed power over
a series of counties and other lands that ranged from major urban centres
such as Montpellier and Toulouse to remote, mountainous regions such
as the Gévaudan. Into this twelfth-century society, one of the most
infamous of all Christian heresies — Catharism — had implanted itself.

The situation in Languedoc, in which heresy was able to take root
and thrive, has several key elements. The first was its society, which was
very different to that of northern France, being united by its language
and cultural values. These factors in themselves did not predispose it to
heresy, but did make it in many senses inward looking. While certainly
not all heretical, many of its lords proved resentful of external initiatives
to influence their belief systems.

The political life of the region was fragmentary even at its highest level,
but by ¢.1200 was dominated most obviously by Count Raymond VI
of Toulouse (1194-1222). He used the triple title of count, duke and
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marquis, but he was the overlord of a federation that embraced the coun-
ties of Toulouse, Nimes, Saint-Gilles-du-Gard and Mauguio, the duchy
of Narbonne and the marquisate of Provence. Political manoeuvring had
aimed to end centuries of conflict to the west and north-west with the
dukes of Aquitaine (kings of England), and with the Aragonese house of
Provence and Barcelona in the Pyrenees and further east into Provence.
He had confirmed his claims over the county of Quercy and gained the
Agenais by marriage to the sister of King Richard I of England in 1196.
His marriage in 1204 to the sister of King Peter II of Aragon brought
him the counties of the Gévaudan and of Millau. Peter and his brother
Alfonso II, count of Provence, made agreements with Raymond VI that
involved sharing the county of Forcalquier. Raymond’s strategy from
then entailed controlling Count Raymond Roger of Foix (1188-1223),
and isolating his own nephew, his sister’s son, Viscount Raymond Roger
Trencavel of Béziers and Carcassonne (d.1209). However, Raymond VI
was notionally also the vassal of the king of France, Philip II Augustus
(1165-1223), who was his cousin. Raymond’s mother Constance had
left her husband, Count Raymond V, and Raymond’s youngest brother
Baldwin had grown up at the French royal court.

There was no clear political hierarchy, however. First, while Raymond
VI was the most territorially powerful lord, he could not claim to com-
mand the obedience of the Trencavel or the counts of Foix, for example,
because they, amongst others, were beholden more directly to external
parties such as the duke of Aquitaine and the king of Aragon. Indeed, the
archbishop of Narbonne, Berengar (1191-1212) was the uncle of King
Peter II of Aragon, and his appointment sealed the Aragonese control
over a huge swathe of lands, from the county of Gévaudan southwards
to Barcelona.

Secondly, southern fiefs and allods did not tie nobles together through
military and political obligation in the way they did in France or England.
More minor lords within the region were bound as often through
horizontal as vertical social structures. The region was also notable for
its endemic local warfare, characterised by raiding, to a lesser extent by
sieges, and the predominance of mercenaries — often called routiers — in
its armies. These were employed because, whereas major nobles did not
raise armies through their social structures, they often did have money.
Indeed, economic prosperity and associated /argesse counted for much,
and the region was notable also for a handful of precocious urban centres
such as Toulouse and Cahors, thriving on trade and usury (money
lending for profit). These were moving away from the control of lords
— such as the count of Toulouse or, very often, a resident bishop — and
towards communal self-government through the ambitions of their
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consular bodies made up of the wealthiest citizens. In other cases counts
and clerics were rivals in authority. The bishop of Cahors was the vassal
of the count of Toulouse for his town; the count was traditionally a lay-
abbot of monastic towns such as Moissac. All of this had made it difficult
for the Catholic Church to regulate the inner lives of town-dwellers.
Important consular families at Toulouse such as the Maurand and Rouaix
became nuclei for heretical activity, and the count of Toulouse would
undermine the inquisition at Moissac in the 1230s and 1240s.

Another factor in the rise of heresy is the role of minor noble families
who dominated castra (singular: castrum), which were fortified small towns
typically set on a hill (puy or pech, as preserved in place names such as
Puylaurens or Pech Merle) or on a defensible part of a river. They too were
often engaged in the anticlerical and religiously sceptical culture that was
predominant in the region (see sources 2.2.3, 2.2.6, 2.2.10, 3.6.2).
Heresy was sometimes transmitted through the elite family networks in
such towns, and we have accounts of children being introduced to it at
a young age (3.6.1). People with money established houses for heretics
of their family and social circle. This was cheap in comparison with
orthodox religious patronage, because the heretics lived austerely and
meekly, partially earning their own living, and being awarded the epithets
‘good men and women’ — which they shared with the Occitan elite
more generally — or ‘good Christians’. Women, who had equal rights with
men to inherit property in Languedoc, were often patrons of Cathars
and many became heretics themselves in this very vibrant new move-
ment that offered more spiritual opportunities for ordinary believers than
Catholic religious orders did. Two of the best known Cathar women are
Esclarmonde of Foix (3.2.1, 3.3.2), sister of Count Roger of Foix, and
Arnaude of La Mothe, at the centre of a very significant and greatly
revered Cathar family, along with Bernard of La Mothe, Cathar deacon of
Villemur (see 3.1.2,3.2.1,3.2.4,3.3.2,3.3.3,3.34,3.5.1,3.5.2,3.6.1).
In contrast, the region’s clerics were scorned as lazy and ineffectual, and
as something of a joke. On the other hand, some clergy proved sympath-
etic to heresy and some, even Bishop Bernard Raymond of Carcassonne,
tolerated heretics in their family. But what was meant by ‘heresy’?

Belief and ‘Hervesy’

It is important to distinguish religious ‘heresy’ from doubt or misunder-
standing. Questioning and ignorance were not wrong in themselves.
Indeed, the Church rather than the individual could be said to be at fault
in such cases. The remedy for these lay in education, and this was certainly
in the mind of Pope Innocent III (1198-1216), who launched the
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Albigensian Crusade, when he first turned his attention to the situation
in southern France. Instead, ‘heresy’ refers to the persistent refusal to
accept Church doctrine or practice even after it was explained and set
out by someone competent to do so, i.e. a priest or monk, as in the case
of Peter Garcias of Toulouse (see 3.4.1-3). It derives from the Greek
tor ‘choice’, although ‘choice’ is a rather more neutral word than the
response of the medieval Church to those exercising it might suggest.
Indeed, the pope was determined to make stubborn believers in heresy
change their ‘choice’, for in the Middle Ages there was no concept of
religious plurality or toleration of ‘false” belief. Not only were people
of other faiths — Jews and Muslims — guilty of incorrectness that should
be remedied, but people wilfully dismissing the central tenets and truths
of Christian belief were to be converted or considered to be at fault.

It is important to understand that bringing those in heretical error
back into the fold was considered the proper responsibility of the Church
and if it failed in this, the pope and his servants were serving neither God
nor humanity properly. Thus the rooting out and persecuting of heresy
did not necessarily stem from intolerance, sadism or megalomania on the
part of individual churchmen. To the medieval Catholic mind, they were
doing their job, and this was an important job; people who died with
stubbornly held incorrect beliefs, died in sin and could not go to heaven.
If this happened, the clergy had failed its flock. Nonetheless, critics of the
clergy alleged ambition and cruelty (see 2.2.1,2.2.4,2.2.5).

In some cases, the core Christian truths being questioned by heretics
concerned obedience to the Catholic Church and its ministers. These
heretics were not so different from people within the Church who
wanted to reform it, for example, to make sure it had priests worthy of
holding office. But in other cases, heresy involved rejection of the very
basis of Christian belief as expressed in the Nicene Credo recited in the
Mass, beginning ‘I believe in one God, Father Almighty, Maker of
Heaven and Earth, and of all things: visible and invisible’. The established
understanding is that Cathars disputed each of these beliefs, and also that
Christ had been born of a Virgin in human form, and that He suffered
and died on the cross to wipe out the debt of human sin. Instead, they
were ‘dualists’ (see 4.5.1). They believed in two gods, one good — the
creator of ‘invisible’ things, such as souls — and one evil, who created the
‘visible’, i.e. the earth and also human and animal bodies, within which
he cruelly trapped souls made by the good god. All physical matter was
therefore evil to dualists and so, it follows, Christ cannot have been made
human or have suffered as a human, let alone risen in human form from
the dead. Instead, He just appeared to do these things, to lead, inspire
and comfort the early Christians. This is not just a different story from
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that told by the medieval Church. It had serious implications for the
question of salvation, because both stories cannot be true simultaneously.

Cathavrs

Cathar beliet derived from a form of ‘dualism’ that originated in early
medieval Bulgaria. It was called Bogomilism. It spread into the Byzantine
Empire in the eleventh century, establishing itself at Constantinople, the
centre of the Orthodox Church, and from there found a way to western
Europe where it was present in the Rhineland by the 1140s and its adher-
ents were first called ‘Cathars’. These heretics were established in France
and northern Italy by the second half of the twelfth century, but were
most closely associated with Languedoc.

As a result of their dualist beliefs, Cathars were anti-sacramental as well
as anti-clerical. They rejected infant baptism, the Mass, confession and
extreme unction, and also the Old Testament, believing its god to be the
evil, creator god, whereas the god of the New Testament was the loving
creator of souls. Their fully initiated members were commonly referred
to in Latin as perfecti (perfect ones) or bos homs (good men), a term that
also commonly referred in the vernacular to a man of good character.
The adjective perfectus/n (meaning ‘complete’; “finished’) does not appear
in this context in Occitan texts of this period, so it must be supposed that
it is a Latin translation of another term, such as entiers (whole, complete),
which did refer to something that might be described as ‘perfected’. In
inquisition sources and troubadour poems, they are known simply as
‘the heretics’. Some churchmen knew the heretics by the Italian name of
Patarenes, as well as terms that were derived from late antiquity. Other
terms appear such as publicani, popelicans.

In contrast with some Catholic clergy, Cathars lived very simply,
owning no property, requiring no church buildings, and working for
their keep. Their route to salvation was also simple. Because everything
material was evil, it had to be given up as far as possible, and so the per-
fecti lived very austere lives indeed, with a clear set of rules to guide them.
Because they believed that when a person died their soul was trapped in
human and animal bodies by the creator god, instead of going to heaven
via purgatory, they therefore ate nothing resulting from coition (i.e. meat,
eggs or dairy products, although they did eat fish) in case it carried a soul,
and refused to otherwise kill people or animals. They also renounced sexual
intercourse, which produced more bodies in which the evil god could
imprison souls.

Becoming a perfectus or perfecta was the only way to escape the cycle
of reincarnation. When one of these died the soul escaped to live with the
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good god. The perfect’s life of renunciation was far too difficult for most
people, however. But that did not in fact matter. What mattered was
not how you lived, but how you died. As long as the believer in the
heresy (called a credens, plural: credentes) received the consolamentum
(the heretication rite performed by perfecti) on their deathbed and did
nothing forbidden after this, their souls too would escape to heaven
when they died, because they too were ‘perfected’. In comparison to
the Catholic, who had to strive all of his/her life against sin and had to
experience genuine remorse for it, according to our sources (see 4.5.1),
the Cathar faith allowed credentes to live as they pleased until just
before the point of death. For the worldly and warlike southern French
lords this was a non-judgemental and simple sect to favour, even if some
followers do not appear to have understood dualist theology in a
meaningful way (see 3.2.3, 3.6.2). As a result, the towns and castra of
Languedoc were full of Cathars and they were closely woven into its
social as well as religious life.

As well as a very distinctive set of beliefs, the sect had its own ecclesi-
atical hierarchy. The perfecti were its élite, living in houses together, and
each had a companion (a socius or, for perfectae, a socia) with whom they
travelled. They were also organised into dioceses with their own bishops
and deacons, such as Bernard of La Mothe (see 3.2.1). Bishops had an
‘elder’ and ‘younger son’ ( filius maior and filius minor). When a bishop
died, the elder would replace him and the younger would replace the
elder. These structures were established at Cathar councils such as that
at Saint-Félix-de-Caraman in either 1167 or between 1174 and 1177
(the date is still debated), when the Bogomil Papa Nicetas travelled to
Languedoc and established bishops at Toulouse, Carcassonne and Agen,
as well as consoling a new bishop of Albi. He also reformed Cathar belief.
The western dualists had been ‘moderate’ dualists, believing that the good
god had been tricked into allowing his eldest son to create the world.
‘Absolute’ dualists like Nicetas and the Cathars of Languedoc after him
considered the two gods to be ‘co-eternal’, that is, to have always existed.
Now all the perfects had to be consoled by someone who had been con-
soled by Nicetas, or someone consoled by him, rather than by discredited
‘moderate’ dualists, or their own consolamentum was not valid. Nicetas’
mission had therefore raised issues of belief about the nature of creation,
and about lineages in organisational authority. There would be another,
brief schism in the Cathar church in 1226, during the crusade, when the
heretic Bartholemew of Carcassonne, based at Montolieu, converted the
Cathar bishop of Agen, Vigouroux of la Bacone and his followers back
to moderate dualism. By ¢.1200 there would also be another heretical
sect for Cathars to compete with.
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Waldensians

Many documents that refer to the heretics in the Languedoc and other
regions throughout the thirteenth and fourteenth centuries refer to
‘heretics and Waldensians’. The Waldensians were the ‘Poor Men of
Lyons’, a community founded by a merchant of that town, Valdes. They
were Christians who rejected ecclesiastical hierarchy and who practised
a form of apostolic poverty. They preached without official licence, and
translated scripture and liturgical texts into the vernacular. Some sources
list them alongside ensabatatz (clog-wearers) although they are now
assumed to have comprised the same sect.

In 1170 Valdes had renounced worldly affairs and took to preaching
the Gospel in the vernacular and living strictly by its precepts. It was his
unlicensed preaching — that is to say, preaching not approved by local
clerical authority, which was specifically outlawed in the papal bull Ad
abolendam of 1184 — and it is his criticism of the clergy that marks him
out as heretical, as opposed to his beliefs about Creation and the incarna-
tion of Christ. Indeed, the Waldensian profession of faith, elicited by the
Church, distances the suspected heretic from the key traits of dualism.
But like Cathars, the Waldensian brothers and sisters struck a chord with
the southern European laity. They practised personal poverty, and women
had a relatively high profile. Waldensians came to reject all violence, even
judicial, and by the early thirteenth century they too denied the authority
of unworthy clergy almost as far as being ‘Donatists’ (that is to say,
believing that the sacraments cannot be performed effectively by priests
who have sinned, whereas Cathars believed that the sacraments were
meaningless in any case). By the 1190s Waldensians were established in
many small towns of Languedoc, openly preaching, their leading lights
including Peter of Les Vals (see 3.1.1), and anathema was pronounced
against them at the Fourth Lateran Council in 1215.

Medieval clergy distinguished clearly between Cathars and Waldensians.
Peter of Les-Vaux-de-Cernay, one of the chroniclers of the Albigensian
Crusade, observed differences between heretics who, on the one
hand, ‘postulated two creators’ and are called ‘the Perfect’ or ‘Good
men’ and, on the other, the ‘sect of heretics who received the name
“Valdenses” from Valdius, a citizen of Lyon’. Manuals for inquisitors
were structured to deal separately with Cathars and Waldensians. William
Pelhisson, chronicler of early inquisition, refers to Cathars as heretici
perfecti and Waldensians as Valdenses, distinguishing clearly and using
terminology noting the Cathar elect. A particular characteristic of
Waldensians in Languedoc was that they were often medical doctors
(see 3.1.1).
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The Albigensian Crusade

The Albigensian Crusade, essentially of 1209-29 but with subsequent
crusades in the south as late as 1244, was not the Catholic Church’s first
or even preferred method for eradicating heresy. Church councils and
also secular rulers had long tried to isolate and undermine it on a Europe-
wide basis. The first secular legislation was enacted by Henry II of
England in 1166 against European migrants called ‘Poplicani’. Canon 27
of the Third Lateran Council of 1179 forbade social interaction with or
practical support for Cathars. In 1198 Innocent III sent Cistercians to
preach against heresy (see 1.1.1) and in 1205 suspended the bishop
of Béziers for failing to suppress heresy in his diocese. The bishop had
compelled local noblemen, including the guardian of the viscount, to
swear as early as 1194 that they would not allow ‘heretics or Waldensians’
into the diocese. However, in 1206 the Cistercians Dominic Guzmadn,
Diego of Osma and the papal legate Peter of Castelnau failed to convert
a group of heretics in the city, Raymond-Roger Trencavel’s capital. The
failure of Guzman and his fellow preachers genuinely surprised the pope
because, like the heretics, they led the simple life and preached in the
vernacular. There were even suspicions that some leading clergy them-
selves favoured heretics (see 1.1.6). Through such failures Pope Innocent
knew that the church of the diocese of southern France was ill-equipped
to address Catharism and to break the bonds attaching the laity to it. In
1207 Count Raymond VI was excommunicated for his reluctance to act
effectively against heretics.

But holy warfare had long been brewing. In 1181, the papal legate and
abbot of Citeaux, Henry of Marcy, had led an army against the heretics
in the castrum of Lavaur. Innocent III had been trying, and failing, for
some years to involve the kings of France and England in such a venture
against Count Raymond VI of Toulouse (see 1.1.2, 1.1.3). But the two
kings were more concerned about their squabbles with each other. Thus
the murder of Peter of Castelnau in Languedoc on 15 January 1208 (see
1.1.4) was an opportunity for the proclamation on 10 March 1208 of
a crusade against those powerful noblemen and towns that were said
to offer protection to heretics. In papal letters, the ensuing conflict is
often described euphemistically as ‘the business of faith” or ‘the business
of faith and peace’. Thus Rome determined on a social and political
programme to be undertaken militarily to undermine political support for
heresy by excommunicating local rulers who were fautores (‘tavourers’ or
‘patrons’; singular: fautor) of Catharism, thereby allowing lords loyal to
Rome to replace them. Even as he made arrangements for the crusade,
the pope envisaged that such loyal lords would be from the Languedoc.
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In June 1209 the pope entrusted the crusade’s operations to his
legates Milo and Arnold Amalric, abbot of Citeaux. It was a crusade, but
the pilgrims who made up the armies were for the most part paid for
their services. Hiring professional military men had become a standard
feature of warfare, and the most fervent crusaders also had to equip, feed
and control the men and their personal entourage. Many clerics, ranging
from archbishops to canons, joined the expedition too. One of these
was Peter of Les-Vaux-de-Cernay, who accompanied his uncle and
Abbot Guy, and who wrote an eyewitness account of the early years of
the conflict between 1213 and 1218. The vernacular chronicler William
of Tudela, who was also a witness to the crusade’s early campaigns, was
a secular canon in the houschold of Baldwin of Toulouse, and can be
assumed to have followed the crusaders when his master defected to their
side in 1211; he says that he was rewarded for his services by the papal
legate with a prebend in Montauban.

As this vast, essentially French army travelled into Provence via the
Rhone, Raymond VI of Toulouse wisely met it and submitted to the
legates, taking the cross and, for now, saving himself and his lands. After
a brief campaign in the Agenais and Quercy in May—June 1209, led by
the count of Auvergne and the archbishop of Bordeaux and including
lords of Quercy, the crusaders concentrated on securing the submission
of the count’s enemy Raymond-Roger Trencavel. His towns of Béziers
and Carcassonne fell that summer and the viscount would soon perish
in prison in the latter (see 2.1.1). The towns fell almost as soon as they
were besieged, and this was the form of combat that would dominate the
crusade. Pitched battle was costly in terms of men, horses, weaponry and
hostages, but siege warfare was less dangerous to the aggressor and was
guaranteed to conclude once either the castrum ran out of food and
water, or the army decided to move on.

During the early campaigns a relatively lowly lord of the Ile-de-France
emerged as an able general. He was Simon of Montfort, nephew of the
count of Evreux. But although he bestowed the Trencavel titles upon
himself, most of the army returned to the north and he lost his rather
brief alliance with the count of Foix, suffered rebellions at the hands
of subjugated southerners such as Guiraud of Pépiecux and Amalric of
Montréal. In late winter 1210, with fresh soldiers (see 1.1.5), he set about
punishing rebels. His vengeance on the garrison of Bram is legendary.
He blinded and cut off the noses of over a hundred men, leaving one
with a single eye, so that he could lead the other wretches. Western
Europe was a warlike society, and southerners were frequently brutal
to crusaders, but in terms of understanding the experience of war on
society, violence on the scale of Béziers was traumatic. Then in the
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summer of 1210, crusaders besieged and took Minerve, burning 140
unrepentant perfects at the stake. Its lord was Guiraud of Pépieux, who
was allowed to become an ally of Montfort again, as was Amalric of
Montréal, and the two were given lands to hold of him.

Montfort secured a second excommunication of Raymond VI in early
1211, and in the spring besieged Lavaur, a town long associated with
Catharism and held by Guiraude of Laurac, sister of Amalric of Montréal
(see 4.1.2, 4.2.2). The siege was significant in several ways. In 1210,
Arnold Amalric had offered the citizenry of Toulouse the chance to pay
off their collective excommunication, and the former troubadour Bishop
Fulk of Toulouse (see 2.2.8 and 2.1.2) founded the short-lived White
Confraternity to wear the cross in order to campaign against alleged
heretics and usurers who seemed to correspond to prominent families
in the region. So the White Confraternity joined the crusaders at Lavaur.
In early May the town fell. Amalric and the garrison were executed,
around four hundred heretics were burned, with no attempt to convert
them. Guiraude was thrown down a well, followed by large rocks which
crushed her.

Many more castra fell to the crusaders after this. In the summer the
army undertook the first siege of Toulouse itself, which was unsuccessful.
The southerners began amassing large forces for a counter offensive, but
they were not confident enough to take Castelnaudary or win the battle
of Saint-Martin-Lalande. As such, by 1212 most of the count’s lands had
fallen too and also those of key allies such as the count of Foix.

In 1212 Simon of Montfort also secured much of the northern
Languedoc, lower Quercy, Biron in Périgord, and the Agenais including
the castle at Penne d’Agenais, which was garrisoned by Hugh of Alfaro,
Raymond VI’s seneschal at Agen and son-in-law. Castelsarrasin, Raymond
VD’s administrative centre for Quercy (see 3.2.1), was also captured.
In this year also Arnold Amalric was invested as the new archbishop
of Narbonne (see 2.2.1). In December 1212, the Statutes of Pamiers
attempted without success to impose ‘the custom of France near Paris’
concerning fealty and primogeniture on the southern nobility, making
military provision for a long-term war and at the same legalistically
imposing northern French socio-political structures. In 1212, the king of
France intervened indirectly with a separate campaign against the count
of Auvergne (see 2.2.2), and the county of Auvergne was eventually
absorbed into French royal possessions.

Another important aim of the crusaders was to limit the power of King
Peter II of Aragon. Peter and his brother Alfonso, count of Provence,
were overlords of most of the regions between the northern Pyreneces
and Provence that were not claimed by Raymond VI. His marriage in
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1204 had made him lord of Montpellier. Peter was compelled to hand
his 3-year-old son James, as hostage to Simon of Montfort in 1211, and
to agree to James’ betrothal to Simon’s daughter Amicie. He regained
prestige by defeating an Almohad army at Las Navas de Tolosa (Arabic:
Al-Uqgab) on 16 July 1212 (see 2.1.3). From January 1213, he under-
mined the Montfort hold over Toulouse, Béarn and Comminges (all of
which abutted onto the Pyrenees), and impelled Innocent III to cancel
the crusade indulgences, accusing the crusaders and legates of having
indulged in a greedy campaign of land acquisition (see 2.1.4). This
accorded with the pope’s desire to end the crusade and concentrate
on campaigning in the Near East (see 1.1.7). Indulgences were limited
in May to those fighting in ‘Provence’ as Innocent launched the Fifth
Crusade with the bull Quia maior (April 1213). However, clergy in
southern France changed the pope’s mind and in May the crusade was
resumed to put pressure on King Peter II of Aragon to renounce his
support for his vassal the count of Toulouse (see 1.1.8). William of
Tudela’s narrative ends around this time and the Anonymous Continuator,
a partisan of the count of Toulouse, takes up the story.

On 22 September 1213, Peter’s troops met Simon’s at the siege of
Muret, south of Toulouse, which had fallen to the crusade in the previous
year (see 2.1.3,2.1.5,4.1.3,4.2.3,4.3.1). In spite of leading the largest
army raised in the whole crusade and facing a depleted and disadvantaged
crusader force, Peter of Aragon and his closest allies died on the field of
battle, leaving his son James as the new king of Aragon and the young
Raymond Berenguer as count of Provence. Accounts that we have blame
Peter’s personal flaws, but it is clear that they tend to contradict each
other about what actually happened. Muret ended the expansion of the
crown of Aragon northwards; James would focus on conquering lands in
the Iberian Peninsula and the Balearic Islands.

Peter of Aragon had recognised that, whatever strategy for eradicating
heresy the pope and his legates had envisaged, the secular ‘policy’ of the
crusaders was invasion. Slaughters at Casseneuil, Béziers (see 4.1.1) and
Lavaur (see 4.1.2,4.2.2) had terrorised the region and ensured the swift
surrender of its castra. Many named heretics were members of noble
and military families. It was precisely those networks of secular power and
kinship that were targeted by the crusaders. Lands were confiscated by
them, or the heiresses were marrying lands. A handful of religious houses
received dozens of gifts of confiscated lands and goods.

As such, this crusade also served the ambitions of religious orders,
as can be seen in several parts of this sourcebook. The new Order of
Preachers (the Dominicans), founded in 1206, took on the antiheretical
preaching mission of the Cistercian Order. The south of France was an
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important source of income and recruits for the Templar and Hospitaller
Military Orders. The Knights Templar was already one of the most
famous Christian Military Orders. Its members were both monks and
soldiers, and it played a key role in a large number of the crusades and
innovated many of the financial techniques that form the basis of modern
banking. The Hospitallers, or Knights of Saint John, were another Military
Order, originally organised before the First Crusade to protect a hospice
and infirmary for pilgrims journeying to the Holy Sepulchre in Jerusalem.
Like the Templars, they provided military service in the Holy Land.
Others, like the Cistercian-based Order of Calatrava, were limited to the
Iberian Peninsula. In 1221 Pope Honorius I1I (1216-27) would order
his legate Cardinal Romanus of Saint Angelo to set up a new Military
Order which was to be known as the ‘Militia of Jesus Christ’ (see 1.2.5).
Its structure was based on the Order of the Knights Templar and its aim
was to counter heresy in the south of France, although it seems to have
failed to secure enough support and it soon disappeared.

After Simon of Montfort’s decisive victory at Muret and the shock-
waves it sent throughout Languedoc, the southerners persuaded the
pope to accept their contrition (see 1.1.9). In April 1214 the counts of
Comminges and Foix were reconciled with the Church, but not through
his doing. A rebellion took place in that year, begun by the murder of
Baldwin of Toulouse in Quercy (see 2.1.6), and again the northern
Languedoc received the crusaders’ full attention. The castle of the routier
Bernard of Cazenac also fell, although he himself was not taken (see
4.14).

A council convened by the papal legate Peter of Benevento was held
at Montpellier in January 1215. It confirmed Montfort’s right to what
he had conquered in the south, in spite of Raymond VI having again
been welcomed back into the fold by this time. Lacking the title ‘count
of Toulouse’, Montfort behaved as count nonetheless. His high-handed
manner even alienated Arnold Amalric, now archbishop of Narbonne
(see 1.1.10, 2.1.7). The count and his son could now only hope for jus-
tice to be done in their favour at the Fourth Lateran Council, to be held
that summer. This was one of the most important councils in medieval
Church history, as it redefined confession, masses, doctrines, and many
other aspects of worship. It was also where Pope Innocent III attempted
to decide the fate of Toulouse. He granted Simon of Montfort the duchy
of Narbonne and the county of Toulouse, both of them held from the
king of France. The marquisate of Provence and other lands east of the
river Rhone were under the authority of the Holy Roman Emperor; they
were entrusted to the papacy until Raymond VI’s heir (Raymond VII)
reached the age of 21.
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After the council’s decision, Raymond VI and his son worked to regain
their lands on two fronts. Raymond VII gained the support of communes
in Provence, notably Marseille, Avignon and Tarascon. Provence was an
unstable region that combined rural areas with towns that had hopes of
independent civic status. There had been a series of attempts by the
counts of Toulouse to conquer the county of Provence from the counts
of Barcelona (kings of Aragon) during the late twelfth century. Several
lineages, notably the lords of Montpellier and of Baux, had traditionally
preferred to side with the Aragonese ruler rather than the Toulousains.
The new count of Provence, Raymond Berenguer V, only came of age in
1216. He and Sancho, regent of the child-king James, failed to maintain
their network of loyalty. A series of skirmishes and sieges occurred between
1216 and 1218. Some of the most efficient propaganda concerning the
Albigensian conflict was commissioned in these regions at that time, and
the figures leading the revolts include the patron Adhemar of Poitiers,
count of Valentinois, as well as a member of the households of Aragon
and Toulouse, the troubadour Gui de Cavaillon (see 2.1.9, 2.1.10,
2.1.12). Empire lands, such as the kingdom of Arles in Provence, had
been involved in the disputed election of the Holy Roman Emperor Otto
IV, who was defeated by the French at Bouvines in July 1214. His suc-
cessful rival was Frederick II Hohenstaufen (1220-50), king of Sicily, an
adept propagandist and patron of troubadours who was often in conflict
with the papacy. Frederick swiftly wrote to Raymond VII to encourage
him to reclaim his Provengal lands, amongst the most important of which
was the castrum of Beaucaire (see 2.1.8, 2.1.9).

Raymond VI himself travelled to Aragon after the council to recruit
troops. In 1216 Simon of Montfort took possession of the Chiteau
Narbonnais at Toulouse, but crucially, he alienated the population with
his exactions. When Raymond VI re-entered the city the following
year, Simon of Montfort was forced to besiege it, from October 1217 to
25 July 1218, and Pope Honorius III ordered the French archbishops
to aid this new crusade offensive (see 1.2.1). Aiding the defence of the
city were Hugh of Alfaro, Bernard of Cazenac, and Hugh of La Mothe.
Simon of Montfort was killed as his men attempted to breach the walls
inside a siege ‘cat’ (see 2.1.11, 4.1.4). He had been struck on the head
by a stone from a mangonel, worked by the women of the town. The
siege soon collapsed.

Between 1218 and 1226, during the pontificate of Honorius III
(1216-27), the Montforts seemed to lose divine favour, in spite of papal
attempts to support the efforts of Amalric of Montfort, Simon’s son and
successor (see 1.2.2,1.2.3,1.2.4, 1.2.6). Amalric failed to cover himself
in glory at the sieges of Marmande (1218-19) and Castelnaudary (July
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1220 to February 1221) (see 2.1.10). In 1219, Prince Louis of France
took La Rochelle from the English and joined the crusade, although he
failed to take Toulouse for Amalric. Another of Simon’s sons, Guy, died
of his wounds in July 1220.

Raymond VI died unconfessed and excommunicate in 1222, and his
body was not given Christian burial for decades. Raymond VII made
several unsuccessful attempts to end his marriage to James of Aragon’s
sister Sancia in order to wed a Montfort daughter. In 1224, Amalric of
Montfort ceded his claims to the county of Toulouse to King Louis VIII
of France (1223-6) in exchange for the title of constable of the kingdom.
From 1225, the Montfort ascendancy gave way to Capetian expansion.

Papal anxiety about heresy did not lessen as a result (see 1.2.8). King
Louis, having taken the cross in 1223 (see 1.2.7), set out on crusade in
spring 1226 (see 2.1.12) and met with initial success along the Rhone
valley, with the support of Count Ramon Berenguer of Provence.
Avignon (which was under the suzerainty of Emperor Frederick II) fell
(see 2.1.13) and the army turned towards Toulouse, but Louis VIII
died of a lingering illness in November 1226, and his throne was
inherited by a child, Louis IX (1226-70). It was an uncanny echo
of the death of Peter II of Aragon 13 years earlier, and it cast doubt
on the validity of the Albigensian conflict (see 2.2.7 and 2.1.16). Pope
Gregory IX had no such misgivings, however (see 1.3.1, 1.3.2), and in
a last joint effort to disprove the doubters, a crusading force devastated
the Toulousain and invaded the county of Foix in 1228.

The Albigensian Crusade ended formally with the Treaties of Meaux
(January 1229) and Paris (April 1229) (see 2.1.14, 2.1.15). Raymond VII
was allowed to keep only the city and diocese of Toulouse until his death.
His daughter and heir Joan was married to the French king’s brother
Alphonse of Poitiers. That Easter, perfecti of Languedoc fled their houses
(see 3.1.1) and regrouped in defensible centres such as the castle of
Montségur in the county of Foix.

Raymond spent his last years attempting to regain lands in Provence and
to achieve an alliance with the house of Aragon. In spite of his undoubted
orthodoxy he often found himself opposing inquisitors introduced into his
lands by the papacy. He was even blamed for the massacre of inquisitors
at Avignonet in 1242 (see 3.2.3). His bazlli Raymond of Alfaro was prob-
ably responsible for betraying the inquisitors to Peter Roger of Mirepoix,
lord of Montségur, and his son-in-law Raymond of Péreille.

Raymond VII was caught between French, Church and Aragonese
interests during a revolt led by the count of Foix. He was likewise fighting
his own corner even as he responded to the threat posed by the last
bastion of the Cathar church, the fortress of Montségur, which the
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Cathar bishops of Toulouse, Guilabert of Castres and Bertrand Marty,
made their new seat (see 3.3.1, 3.3.2, 3.3.3, 3.5.2). It was besieged from
1242-4. When it fell, 200 perfecti perished in a huge pyre built at the
foot of the mountain on which it stood.

William of Puylaurens tells us that Raymond VII ordered the execution
by fire of 80 heretics at Agen in the year 1249, shortly before the count’s
own death. This was the last mass burning of heretics in Languedoc.
According to William of Puylaurens, the count chose to die at Millau (in
former Aragonese lands) rather than in Toulouse, and asked to be buried
far away at the Poitevin abbey of Fontrevault, at the feet of his mother
Joan and near their Aquitainian relatives, who had been rulers of England.
When Alphonse of Poitiers died without issue in 1271, the county of
Toulouse and all its former territories became part of the French Crown.

The experience of crusade and the settlement of 1229 had transformed
the Languedoc irreversibly. Part of its legacy was to impose northern
legal and social norms. The imposition of northern-style bonds between
warriors undermined some of the values of southern culture and this
provoked resistance to the invasion as well as the actual seizure and re-
allocation of lands. This is demonstrated by the rebellion of people who
initially allied themselves with the crusade: knights such as Guiraud of
Pepieux and Amalric of Montréal and also those undoubtedly orthodox
at the start of the war such as the lords in Quercy. Nonetheless, the
descendants of many crusaders merged with the noble families into which
they had married. There was little sign of a division between ‘French’ and
‘Occitan’ communities, and Occitan remained the language of local govern-
ment and literature even after 1539, when the Ordonnance of Villers-
Cotteréts made French the official language of the kingdom of France.
Anglo-French conflicts of the later Middle Ages and the Wars of Religion
redefined loyalties more sharply and more enduringly in regional and
linguistic terms. However, the memory of the conflict stayed vivid.

Inquisition in Languedoc

With Catholic lords, as allies of the French Crown, now in control of
Languedoc, the Church no longer needed to undertake wars in the
region. The fight against heresy could now take place on an entirely
different level. Franciscans were settled in Toulouse in 1222 and estab-
lished a scola (school) (see 3.4.1,3.4.2, 3.4.3). In 1229 the University of
Toulouse was founded, attracting many Paris scholars (see 4.4.1). Most
significantly of all, in 1233, Pope Gregory IX (1227-41) appointed the
Order of Preachers to sit on inquisition tribunals that enquired into
matters of heresy and faith (see 2.2.5,2.2.6, 2.2.7).
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Bernard Hamilton considers inquisition to have been an antidote to
the more extreme expressions of social hostility that had resulted in
lynching of supposed heretics by mobs and soldiers, often on a mass scale
such as at Béziers in 1209. The concern of Rome and its representatives
was to save souls and it valued this above punishing miscreants. This
hostility originated not in the heretics’ criticism of clerical failings, which
was a common enough viewpoint at a popular level, but because they
attacked core Christian beliefs, social order and the very existence of
the Church itself. Recent scholarship on inquisition reflects R. 1. Moore’s
focus on repression as an expression and imposition of power from
above, through which a repressive clerical agenda could be acted out,
rather than as a popular phenomenon. Inquisition as a practice would
draw on a body of earlier legislation and its application in practice. The
bull Ad abolendam (1184) of Lucius III (1181-5) placed the respon-
sibility of investigating heresy on bishops. The Fourth Lateran Council
(1215) advocated the corporal punishment of unrepentant adherents to
heresy — if they had been tried and found guilty by qualified clergy — by
handing over to ‘the secular arm’, i.e. to legitimate lay authorities who,
unlike clergy, had the moral right to punish through violence. Thus the
threat of violence, needed to make inquisition successful, was already in
place. However, the specific office of inquisitor was introduced during
the pontificate of Gregory IX.

In order for its strategies to be realised, however, heretics had to be
separated from their base of support in southern French towns and
castra. This had not happened as a result of the crusade, and so new
methods were needed to drive a wedge between those who adamantly
supported heretics and those who could be induced to expose them.
In 1229, therefore, the people of the region had been sworn to reveal
heretics where they found them, and public officials sworn to arrest them.
This portion of the legislation links the Peace of Paris directly to inquisi-
tion. In 1229 we also see the start of practices with which the inquisition
would become synonymous. The trial of the perfectus William Solier (see
3.2.4, 3.5.1-2) at Toulouse concealed the names and evidence of his
accusers from the defendant, for their protection but also as an effective
weapon of fear. The heretic himself yielded the names of numerous
turther suspects, and so the net of the inquisition fanned out. The
Dominicans Peter Seilan and William Arnold became inquisitors for
Toulouse and instigated an inquest based at Cahors from 1234 to 1239.
The first inquest in the diocese of Albi was that of Arnold Cathala. Ferrer
and Durand were inquisitors for the Archdiocese of Narbonne in 1244
and for the dioceses of Albi, Rodez, Mende and Le Puy.
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However, Inquisitio hereticae pravitatis (inquisition of heretical wicked-
ness) was also undertaken by bishops. Bishop Fulk’s successor Raymond
of Falgar (1232-70), previously prior of the Order of Preachers, over-
saw a period of intensive repression against heresy across much of the
Languedoc and the surrounding regions to the north and west of the
Rhone. Until the bull of Innocent IV (1243-54) Ad extirpandn (1252)
he and his colleagues had a good deal of authority over the Dominicans.
Inquisitors could not, for example, award sentences of death or life
imprisonment without reference to the diocese, and could be suspended
from their duties and even excommunicated by bishops. But it was none-
theless the case that Dominican inquisitors were answerable primarily
to Rome, and they became specialists, undertaking the most systematic
investigation, not distracted from the other concerns that occupied the
time of bishops. In this they were supported by meticulous record keep-
ing. Their registers were not filed away, but were working documents
providing evidence for further investigations, so that it was possible to
know whether defendants had appeared before inquisitors previously and
recanted their beliefs once already and been reconciled with the Church.
A lapse after this had serious implications for the suspect. As such the
records themselves were the target of violence, being destroyed by the
people of Narbonne in 1235, for example, as part of the violent response
to the inquisition of Brother Ferrer in the town. Inquisitors were physic-
ally attacked themselves by the populace on several occasions, for example
at Albi in 1234, where Arnold Cathala was lucky to escape with his life
after attempting the exhumation of the bodies of people convicted post-
humously for heresy.

As the Order of Preachers began to operate more independently, their
autonomy led to conflict with lay authority too. There is no question that
Raymond VII was genuine in his desire to eradicate heresy. In 1233—4
he established his own inquest supported by the bishop of Agen, and
enacted extensive statutes against heresy and the protectors of heretics.
However this was in part an assertion of his own authority in the face of
the Order of Preachers. As such, Othon of Beretges, the count’s bailli for
Moissac and Montcugq, tried in 1244, claimed that he had been instructed
to dispute the judicial authority of the Order of Preachers and forbade
anyone convicted from accepting their penance (see 3.2.2).

Because the pope wanted to maintain peace with the count as well as
to eliminate heresy, he removed Peter Seilan from the Toulousain in
1235 and confined him to operations in the diocese of Cahors. In April
1236, William Arnold, also at Toulouse, was moved to Carcassonne.
Between 1238 and 1241 he suspended the inquests entirely. But as late
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as 1248, the year before the count’s death, conflict was still deep enough
that Pope Innocent IV (1243-54) put inquisition in the region under the
control of Bishop William II of Agen. This is why it was the bishop and
the count, not the Dominicans, who were responsible for the burning
of 80 relapsed credentes that took place at Agen in 1249. This is not to
imply that Dominican inquisition was not thorough and effective. It
could be successfully resisted by non-compliance like that of Othon of
Beretges, but at other times whole communities were efficiently sum-
moned and gave evidence, for example in the Lauragais in the inquisition
of Bernard of Caux and John of Saint-Peter of 1245-6, preserved in
MS 609. In this period the inquisitors supported propaganda campaigns
targeting the laity (see 4.5.1).

The first stage of inquest was an advance warning that inquisitors
were arriving. People were summoned by their parish priest and an inqui-
sitor addressed them concerning the sinful nature of heresy, indicating
their obligation to come to him with anything they knew, or even their
suspicions, within 12 days. The majority of the deponents came forward
voluntarily during this ‘period of grace’, when confessing and recanting
meant they would not be ‘handed over to the secular arm’ for corporal
or capital punishment. The accused was likely to confess and recant
within the period of grace, receiving a sentence less severe than they
otherwise might, in particular if they were forthcoming with regard to
other people. Where inquisitors could find two witnesses whose evidence
implicated someone, they would be brought in for detailed questioning.
People were thus accused and investigated on the basis of widely known
stories or rumours (fama) about them as much as demonstrable fact,
because the secret nature of accusation meant that ‘evidence’ was not
necessarily verifiable. The most minor crimes were important, such as
seeing a perfectus or perfecta without reporting it. Testimony was heard
only by the inquisitors, the notiary, and two or so other men not
connected to the deponents, often also Dominicans. Although defence
lawyers were not banned, no lawyer wanted to destroy his career by
defending someone found guilty of heresy.

The secrecy in which accusations were made of course added to
the power of the inquisition. However, it quite possibly did originate
in the desire to protect witnesses from the vengeance of relatives of
the implicated person. The situation was ameliorated to some extent by
the practice of allowing suspects to name people who might bear them a
grudge, and allowing them to provide witnesses to verify this and support
their good character.

After the inquests, a sermo generalis was preached at which sentences
were read out. Punishments awarded ranged from the wearing of yellow
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crosses to burning at the stake, which would take place immediately,
although the latter was not in fact common and it remained the case that
large-scale burning such as those following the siege of Montségur were
the initiative of lay authorities. But even the more minor punishments
could be severe, often involving lengthy pilgrimages. Lea argues that,
although it is not made explicit in most sentences involving pilgrimage,
flogging on arrival at the penitent’s destination was so commonplace as
to be assumed routine. Pilgrimages were often made barefoot. As well as,
or instead of pilgrimages, Peter Seilan’s sentences often involved a com-
mand to support a pauper for a year (this possibly replaced fining, which
was open to abuse and ceased with the Council of Narbonne in 1244,
which forbade inquisitors from receiving gifts). The stain of heresy ran in
the family. By 1239, a person’s property could be confiscated and their
heirs disinherited and unable to hold office themselves for two generations.

But the severest penalty of all, burning at the stake, was not often used
by inquisitors, even in the case of relapsed heretics and even though
the papal bull Excommunicamus (1229) of Gregory IX encouraged it.
Usually only those too stubborn to renounce heresy on this second occa-
sion faced death. But it was Innocent IV’s bull Ad extirpanda (1252)
that marked the shift towards what came to typify inquisition as we
think of it. It allowed for torture by lay officials — not by the inquisitors
themselves — and insisted that a/l heretics and relapsed converts be
burned (see 1.4.1). Although in the first instance Ad extirpanda was
addressed to an Italian, rather than a southern French audience, it was of
immense significance because for the first time the papacy was sanction-
ing the use of torture in ecclesiastical inquisitorial processes. For this
reason it is included in our collection.

From Montségur to Montaillon

The organised Cathar church effectively died at Montségur. The presence
of royal officials in Languedoc, who dominated in particular after 1249,
made life more difficult for heretics and their protectors than had been
the case in the days of Othon of Beretges. In response, many surviving
heretics began to relocate to Lombardy and those that remained were
forced into an even more precarious, peripatetic lifestyle than previously,
as were their leading followers, such as Peter Garcias of Toulouse (see
3.4.1, 3.4.2, 3.4.3) and the knights of Lanta (see 3.5.1-2), investigated
in 1245-7. By ¢.1290 Catharism itself was virtually extinct in Languedoc.
However, a remarkable thing happened. Just as its last flicker was about
to be snuffed out by the passage of time and exhaustion, two brothers
from the county of Foix, Peter and William Autier, decided to receive
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training as perfects in Lombardy and were consoled there. They returned
to their homeland in 1298 and re-introduced dualist belief and practice
to a limited extent, most famously at the village of Montaillou. The
records of the resultant inquest by James Fournier, bishop of Pamiers
(later Pope Benedict XII, 1334-42), provide one of the richest and most
important source bases for the social life and inner lives of mountain
peasants that we have for the Middle Ages, forming the basis of narratives
by Ladurie and Weis (see Further Reading). From it we learn that dualist
belief was by this time merely one of a variety of ideas held by those
questioned. As a coherent faith, southern-French Catharism ended with
the death of Peter Autier in 1311. However, inquisition tribunals at
Toulouse, Carcassonne and Pamiers continued to seek out, identify and
condemn heretics well into the fourteenth century.
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INTRODUCTION

¢ TEDESPLATIT

his first section of the sourcebook examines a small selection of

the large number of letters that were issued by the papal curia during
the Albigensian Crusade. The sheer number during the twelfth and
thirteenth centuries and the diversity of their subject matter make them
one of the most important types of sources of information for the his-
torian of the Central Middle Ages. They are crucial primary sources for
the Albigensian Crusade because they give plenteous, detailed evidence not
only about its progress, but also about the ideas of those who authorised
and organised it.

The Popes who Endovsed the Albigensian Crusade

Innocent III, born Lothar of Segni in 1160/1, became pope at only
37 years of age and enjoyed a long pontificate of 18 years (1198-1216).
He was a man of many talents, well-versed in both theology and canon
law, the author of sermons and books of mystical theology, enthusiastic
for pastoral reform, interested in the workings of the papal chancery
and responsible for authorising crusades both to the Near East and in
Europe, including the Albigensian Crusade. In 1208, anger at the death
of his legate, Peter of Castelnau, reportedly at the hands of Raymond VI
of Toulouse, encouraged him to authorise this crusade in the south of
France, but as early as 1204 and 1205 he had already urged Philip
Augustus, king of France to involve himself in combating heresy and
in 1207 had promised a plenary indulgence to those who took part in a
military campaign.

Throughout his pontificate Innocent implemented a whole series of
initiatives to tackle heresy: issuing a number of important bulls such as
Vergentis in seninm (1199) against heretics; deposing southern French
bishops whom he regarded as heretical or too influenced by heretics;
ordering bishops in good standing to hold investigations into heresy
in the ecclesiastical courts; persuading potentially heretical groups such
as the ‘Humiliati’ to be reconciled with Mother Church; encouraging
the Cistercians and eventually the mendicant orders to preach and
teach against heresy. Yet he was impatient for quick results. Not only did
he want to uphold the unity of the Church and encourage secular
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authorities to intervene on its behalf, but he also wished to destroy
those heretics whose pernicious influence was corrupting southern
French society. He came to believe that, as well as continuing to encour-
age preaching and teaching, these goals could be achieved much quicker
by military means. This belief was only strengthened by the death of
his legate, Peter of Castelnau. By the last years of his pontificate, he
was becoming increasingly disillusioned with the Albigensian Crusade,
wishing instead to concentrate European military forces on the Fifth
Crusade to the Near East. Yet the precedent he set in calling for a crusade
against heretics would profoundly influence the crusading policies of his
SUCCESSOrS.

Like Innocent I1I, Honorius I1I (1216-27) came from an old Roman
family. Before becoming pope he had worked his way up through the
papal curia, holding a number of important posts. His cursus honorum
was traditional and conservative: he was a diplomat, chamberlain and
auditor, interested in taxation and the workings of papal government. Yet
he was no mere pen-pusher. During his 11-year pontificate he found time
to compile a book of sermons that he had first delivered to the clergy and
people of Rome as a cardinal, as well as assembling the Compilatio quinta,
an important canon law collection. One of his first acts on becoming
pope was to reinvigorate the Albigensian Crusade in the south of France
and to call for the diversion of taxes originally intended for the Fifth
Crusade, while at the same time cautiously maintaining the language and
rhetoric of his predecessor who had continuously emphasised the import-
ance of crusades to the Near East.

Honorius’ letters to the south of France do not have the same rhetorical
power or linguistic ability of Innocent IIIT and they are principally con-
cerned with practical matters, in particular taxation. Yet his contribution
to the cause of the Albigensian Crusade was not negligible, particularly
since he was instrumental in persuading King Louis VIII of France to
take part in crusading — an important milestone, because in the long term
the French Crown became the principal beneficiary from the crusade.
This suited the papacy that in general preferred to cooperate with cen-
tralised secular power rather than the local authority of southern French
counts, whose marauding, faction fighting and private wars had brought
chaos to the region and a weakening of ecclesiastical authority. Until
1229 the southern lands were only notionally under the authority of the
king of France and it was only with the Peace of Paris that the Crown
gained long-term control.

Honorius III’s successor, Gregory IX (1227-41), had a distinguished
career before becoming pope, having studied law at Paris and Bologna,
held a number of important positions in and around Rome, and acted as
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papal legate in Germany during Innocent I1I’s dispute with Markward of
Anweiler and the struggle of Otto of Brunswick and Philip of Swabia for
the imperial throne. Honorius had also given him a legatine commission
and entrusted him with preaching the Fifth Crusade in Italy. Gregory
was deeply interested in canon law and one of the most important acts
of his pontificate was the commissioning of the authoritative and highly
influential collection of decretals known as the Liber extra decretalinm.
Throughout his pontificate he maintained a close relationship with the
mendicant orders, both Franciscans and Dominicans, and was enthusiastic
about establishing inquisitorial procedures to tackle heresy. As pope he
became increasingly active in the power struggle between papacy and
German Empire and eventually called for a crusade against the Holy
Roman Emperor, Frederick II.

Like Honorius, Gregory was greatly influenced by the crusade policies
of Innocent III. From the very beginning of his pontificate he reissued
the grant of the indulgence for crusading against heretics and was careful
to employ his predecessors’ language in order to emphasise continuity
with their policies. Yet, like Innocent, Gregory came to realise that cru-
sading was not necessarily the most effective weapon against heresy and
that in the long term a papal inquisition, headed by the friars, was a much
better way of dealing with heretics in the south of France. In 1229,
two years into his pontificate, a political settlement was reached between
crusaders and the southern French at the Peace of Paris: there was no
longer the political will to ensure adequate support for the continuation
of the crusade. The inquisition became the principal method which the
Church employed to tackle heresy in the south of France. Nevertheless,
in response to local pressures, Gregory would go on to authorise a
number of crusades against heretics in other parts of Europe, alongside
the establishment of inquisitorial procedures.

The Composition of Papal Letters

Although the papacy was at the height of its political power in the twelfth
and thirteenth centuries, we know surprisingly little about the workings
of the papal chancery at this period. What we do know is that popes
authorised the dispatch of different types of letters from the papal curia.
These letters can be divided into two main groups, the most numerous
being the ‘common letters’, which were issued in response to petitioners,
and the other, much smaller group, being the ‘curial letters’, which
concerned matters to which the pope and his administration attached
particular importance and which were composed at the pope’s own request.
The majority of papal letters were carefully thought out responses to
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secular and religious authorities who petitioned the curia from a wide
variety of cultures and traditions, rather than the product of papal initia-
tives. They must be understood in the context of the great political, social
and economic changes that were taking place in the Central Middle Ages,
with an appreciation of the characters and concerns of individual pontiffs,
and with an understanding of the theological and doctrinal precepts
which underlay their pronouncements. In the case of the Albigensian
Crusade, popes were often far removed both physically and emotionally
from the specific problems on which they were called to pronounce and
correspondingly far more competent at expounding these theological
precepts than at dealing with practicalities.

By the thirteenth century, ‘common letters’ were framed in accord-
ance with the stilus curiae Romanae, a style of rhythmical prose that the
papal chancery had evolved in the twelfth century which both formalised
and standardised correspondence. The composition of these letters,
which were issued in response to petitioners, was a complex business and
there were probably usually at least two major stages in the process. The
first was the redrafting at the curia of the original letter from the petitioner
as a formal petition which was then presented to the pope. The second
was the papal letter in response which was drafted on the basis of this
petition and which might then be read out to the pontift himself, or if
he was not present, to his officials. It was the notaries, senior officials of
the curia and confidential secretaries of the chancery, specially trained
and skilled in drawing up acts, in applying the stylistic rules of the stilus
curine Romanae and in composing letters and in collecting forms, who
were responsible for these different drafts.

Following this work by the notaries, scribes then engrossed or copied
out the letters, often receiving a fee from the petitioner for doing so.
Selected from among the scribes were the correctores whose job was to
oversee the correction of engrossments (final copies of the letters) to
examine the language employed, to check for scribal errors, and if neces-
sary to return the document to the original scribe for further work. Once
the letter was finished, the bullatores would then seal the document and
ensure that the proper tax was exacted, which would pay for the cost of
its production. The vice-chancellor, who increasingly in the thirteenth
century seems to have presided over the composition of letters at the
papal chancery, might, if he so wished, completely revise the content of
the letter either when the petition was first drafted for presentation to the
pope, or later in the process when a fair copy of the papal letter had been
composed. These letters were therefore the result of careful planning,
execution and literary skill on the part of a great number of professional
officials at the curia.
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The employment of such notaries, scribes, correctores and bullatores in
constructing papal letters, the working conditions under which they were
composed and the political circumstances for which they were written
are all important considerations when assessing the letters as primary
sources for the Albigensian Crusade. To what degree and at what point
in their creation were popes personally involved in the production of
their correspondence? Did the pope actually compose the texts of their
letters, or at least parts of them and, if so, then in what proportion? What
exactly was the contribution of the vice-chancellor, notaries and scribes
in composing important letters? Were some letters drafted under a pope’s
personal supervision or were notaries left a free hand to write using
appropriate language and expressions? Did the pope accept petitions
presented to the curia as they stood or did he model these petitions
in accordance with his own ideas and polices? To what extent did the
original petition become part of the final papal letter? How often were
letters read out to the pope himself before being despatched? How long
did it take a letter to arrive in the south of France after it had been sent
from Rome? And, perhaps even more significantly, since timing was often
so crucial during complex political negotiations, when did the pope and
curial officials think that it would or had arrived?

These are questions that it is almost impossible for historians to
determine with absolute certainty. Nevertheless, it seems likely that the
pope was present at least at some point during the composition of
general letters addressed to the whole Christian faithful, even if he could
not be personally involved in the production of all the letters that were
despatched from the curia to individual rulers or clergy. It also appears
likely that the pope dictated some of his correspondence and that in
many cases he inspired the essential content of a letter, if not every word.
No doubt popes also took advice about content from their cardinals,
since letters were often the result of decisions made by consultation with
these men in consistory (the formal meeting of the Sacred College of
Cardinals). So despite the input of notaries and scribes, it is certainly
possible to discern the pope’s own ‘voice’ in many letters, as becomes
apparent in the very different styles of the correspondence of Innocent
111, Honorius III, Gregory IX and Innocent IV which we have selected
for this volume. Although it is extremely difficult for the historian to
reconstruct exactly how notaries were employed at the curia, precisely
how letters were composed and the contribution of a particular pope to
the writing process, nevertheless the pope’s own views, interests and
ambitions can be clearly discernible.

As can be seen from the selection of letters chosen, different popes
favoured different scriptural passages and used difterent biblical images
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to express their ideas. The notaries involved in the production of papal
letters may also have inserted their own favourite scriptural passages
and metaphors, but could not have done so without papal consent.
Undoubtedly some letters are more informative about the polices of
individual popes than others, particularly those less formulaic examples
which not merely repeated stock phrases and sentiments, but contained
new and original material. Letters concerned with the Albigensian
Crusade differ greatly in style. Some are extremely formulaic, drawing
heavily on a well-established genre of ecclesiastical writing and expressing
their message in very conventional terms. Others are highly rhetorical,
employing metaphors, similes and biblical citations to great effect to
express the popes’ own belief that the crusade was a moral obligation
of the papacy in the Church’s continuing fight against heresy.

Yet papal letters also display great continuity. This is not surprising
— the papacy was an age-old institution and popes were conservative
creatures, who, in keeping with their belief that the papacy was the
continuation of apostolic tradition, deliberately sought to maintain that
institution and to show continuity with their predecessors. Hence, for
example, popes used similar metaphors to describe heresy in conventional
terms, as a disease. Nevertheless, we can see from their letters the subtle
differences in the way these were employed. Innocent III elaborated on
standard metaphors, using them much more creatively than his successor,
Honorius III. So although letters are highly formulaic, we can glean a
great deal from them not only about the particular political and religious
issues of a pontificate, but also about the characters of the popes them-
selves. As well as the successors of St Peter, popes were individuals with
their own aims and agendas and their correspondence will often allow
the historian to build up a much more complex picture of events and
personalities than we get from chronicles, annals or biographies alone.

The Editions of Papal Letters used in this Sourcebook

Often papal letters have not been re-edited since the editions of papal
correspondence produced by historians in the eighteenth and nineteenth
centuries. The major source for Innocent III’s Register, which contains
a vast amount of his ‘official’ correspondence, remains the Patrologin
Latina. This great work was compiled by Abbé Migne in the nineteenth
century and drew on the earlier works of editors such as Baluze, La Porte
du Theil and Bosquet. Fortunately, as mentioned earlier, there is an
excellent ongoing project by Hageneder, Strnad, Haidacher and others
to completely re-edit the Register of Innocent 111, although since this
is still in progress, we as yet have only the correspondence of some of
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the years of his pontificate in their entirety. For the letters of popes
subsequent to Innocent III, this volume relies on editions such as the
nineteenth- and early twentieth-century series Bibliothéque des Ecoles
francaises d’Athénes et de Rome, 2nd Series (Paris: Ecoles frangaises
d’Athenes et de Rome, 1890-1955). Yet many of the letters in this work
are only calendared, rather than produced in full, and for this reason
sometimes other sources have been used, for example, the nineteenth-
century three-volume Epistolae selectae saeculi XIII ¢ regestis pontificum
Romanorum, edited by Carl Rodenberg, part of the massive Monumenta
Germanine Historica series edited by Georg Heinrich Pertz (Berlin:
Deutsches Institut fiir Erforschung des Mittelalters, 1883-94), or, for
example, the five-volume Honorii I11 romani pontifici opera omnin quae
extant (Paris: Imprimerie de la Bibliotheque ecclésiastique, 1863-1909)
edited by Cézar Auguste Horoy. In each case the edition used at the
beginning of the translation of the papal letter has been cited.

Nevertheless, as useful as they are, such editions must be treated with
caution as the Registers themselves give an incomplete picture of papal
correspondence. Evidence from other types of primary sources including
chronicles and annals, show that many important letters emanating from
the papal chancery were never enregistered, entered into the papal registers,
presumably because of the cost. Since the Registers contain copies of only
a small proportion of the letters issued by the curia, there is therefore the
problem of how far they are reliable sources for understanding the com-
plexities of papal pronouncements. Furthermore, the Registers themselves
do not produce the original letters exactly: the protocol is sometimes
abridged and different scribes had different practices of dating. The enregi-
stered copy also presents other problems: if copied from a draft, this may
have been retouched before engrossment; if of interest to canonists it may
have been altered to make a better legal text. And the fact of registration
does not itself prove that a letter was despatched: it might be unclaimed
by petitioners, superseded by new orders, or issued with strict instructions
that it only be published under particular circumstances. The process is
further complicated by the fact that increasingly in the thirteenth century
petitioners employed proctors to represent their interests and set forth
their case at the curia, rather than going to Rome themselves.

Secondly, there is the serious problem that papal letters have often
been lost, in particular in the case of Innocent III, where large parts of
the Register for the third year of his pontificate and the entire Registers
for years 4, 17, 18 and 19 are missing. For year 17 this means a complete
loss of material, while years 4, 18 and 19 are dependent on a surviving
table of contents which was written on three parchment quires during
the pontificate of one of his successors, Innocent VI (1352-62). Thirdly,
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early editors of papal Registers had incomplete source material at their
disposal, so that although, for example, Baluze’s edition of the Register
of Innocent 111, upon which Migne heavily relies, is more comprehensive
than earlier editions, it is not necessarily reliable because Baluze did not
have access to the actual manuscripts of the Registers in the Vatican
and so was forced either to use the work of previous editors or relied on
transcripts of manuscripts which he sometimes altered. Building a picture
of the Albigensian Crusade from papal correspondence is therefore an
extremely complex and difficult undertaking.

A Word about the Selection and Translation of Texts

We can only hope in this sourcebook to translate a few of the many letters
concerned with the Albigensian Crusade from the vast correspondence
of Popes Innocent III, Honorius IIT and Gregory IX. We have not
always chosen to translate an entire letter, but sometimes just those parts
which are representative of, and therefore give a flavour of, the whole. In
making our selection we have concentrated on those letters which we
think will be particularly interesting to students and scholars alike. Some
are striking because of the language they employ — the use of biblical
and scriptural images and metaphors to describe heresy, many of which
were traditional discourse, but which were often expanded upon and
embellished, in particular by Innocent III. Other letters are of interest
because they highlight a special policy which a pope chose to pursue at
a particular time — for example, Honorius III on the taxation of the
crusades. Others again are interesting because they show papal support
for certain of the crusade leaders — in the case of Innocent III, for Simon
of Montfort, or, in the case of Honorius I11, for Louis VIII. We have also
included Innocent IV’s famous bull Ad extirpanda (1252) since it was of
immense importance for the future direction of the inquisition.

The Latin of these letters is very difficult to translate, in large part
because sentences are often so long and extremely complex. In order to
render them into intelligible prose we have frequently had to break them
down into much smaller units. We have tried to render the letters into
English which will be accessible, while at the same time retaining as much
as possible of the traditional, and often verbose style of the original, and
this has been a fine balancing act.

Many of the letters are replete with references to the Old and to
the New Testament: different popes favoured particular passages from
Scripture. The language and style of each pope is distinct and this means
that the more one translates their correspondence, the more one feels
one gets to know the characters and attitudes of the pontifts themselves.
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Other scholars before us have translated a few, but not the majority of
these letters, but the translations are entirely our own, as are any inac-
curacies. We hope that they will prove useful in an age where increasingly
Medievalists know so much less Latin than they used to and that we have
managed to convey and retain much of the flavour of the original, while
making them accessible to as wide an audience as possible.
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Part 1.1

INNOCENT III

RIS

he editions of letters used here are Die Register Innocenz 111,

Publikationen des Osterveichischen Kulturinstituts in Rom, eds
O. Hageneder, H. Haidacher, A. Strnad ¢z #l. (Rome, Graz, Vienna and
Cologne: H. Bohlaus Folger, Verlag des Osterreichischen Akademie der
Wissenschaften, 1964 ft.), vols 1ff.; PL; Recueil des historiens des Gaules
et de ln France, vols 18 and 19, ed. Dom M. Bouquet (Paris: reprinted
by V. Palmé, 1879-80).

1.1.1 Innocent III, Cum unus Dominus (21 April 1198) (Hageneder
et al.,vol. 1, pp. 135-8)

This long and highly emotive letter was written right at the beginning
of Innocent III’s pontificate and was addressed to the archbishop of
Aix-en-Provence and his suffragan bishops as well as to a number of
other important archbishops and the Christian faithtul of their dioceses.
Innocent informed them of his decision to send his legates, the Cistercian
monks Guy and Rainier, to tackle the problem of heresy in the south of
France through preaching and teaching. The pope used biblical images and
metaphors to describe the heretics and their supporters and he granted
his legates spiritual powers to excommunicate and impose interdict when
necessary. Strikingly, Innocent also promised that all those who aided Guy
and Rainier would gain the same indulgence for their sins as those who
visited the medieval pilgrimage centres of Rome and Saint-James of de
Compostela — showing that he believed it to be of the utmost importance
for the well-being of the Church to put an end to the Cathar heresy. The
letter is an excellent example of the power of rhetorical language.

To the archbishop of Aix-en-Provence and his suffragans.
Since the one Lord Jesus Christ has chosen one bride for himself, namely
the Church assembled from the nations, which has neither stain nor
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wrinkle, and which in the unity of faith is devoted to Him as to her
head, we marvel exceedingly and we grieve that certain men, trying to
tear this seamless tunic, form for themselves separate churches, or rather
synagogues of Satan, corrupting evangelical, apostolic and prophetic teach-
ing, and in defence of their heresy perverting it to the ruin of their own
salvation .. .!

Since therefore, in order to capture such little foxes which destroy the
vineyard of the Lord of Hosts — indeed although they have different forms
their tails are bound to one another because they combine into one by
reason of their vanity — and in order that the rod of Moses might consume
the fantasies of wicked men, we have directed that our dear son, Brother
Rainier, a man of upright life and honourable practices, powerful with a
divine gift in deed and word, and with him our dear son Brother Guy, a man
who fears God and is zealous in works of charity, should be appointed to
go to these very places. We order and we strictly enjoin you in brotherhood,
through apostolic letters, that by receiving them kindly and treating them
with affection, you may assist them against the heretics, so that through
these men they may be recalled to the Lord from the error of their ways.
And if by chance they cannot convert some of them, let these be excluded
from your territories, lest they drag down that element which is pure. May
the word of your preaching be received with joy and may it bear fruit in due
season, so that you may completely put to flight from your land such sorts
of ministers of Satan. We enjoin you in these matters with the same rigour,
that you may humbly accept and strictly observe everything the same
Brother Rainier has directed be decreed against the heretics, their sup-
porters and defenders. For on the Lord’s authority we will ensure that those
things which he has decreed against them shall be observed as absolutely
as the judgement which he has pronounced against the obstinate . . .

But we have given to the said Brother Rainier full power so that, having
removed the right of appeal, he may compel the heretics in this matter by
means of a sentence of excommunication and an interdict on the land. For
since we are so strictly enjoining that those men be compelled to follow
through in that matter, we want them to some degree to have a hard and
difficult time of it. Indeed we are intending to pass severe judgement to no
further purpose than to root out these heretics, who strive to steal from us
not temporal substance but rather spiritual life. For he who takes away
faith steals life: for the just man lives by faith.

Also we are writing to all the people of your province that, since they
have been required to do so by the same Brothers Rainier and Guy, they
may gird themselves against the heretics, just as Rainier and Guy have
ordered. For those who assist these men faithfully and devotedly for the
preservation of the Christian faith in such a crisis which threatens the
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Church, we concede that indulgence for their sins as we concede to those
visiting the thresholds of Blessed Peter and James.?

In our instructions we have also definitively granted to the same Brother
Rainier that he should not put off solemnly pronouncing a sentence of
excommunication against all who, after he has excommunicated them,
have provided a refuge to the heretics and have dared to participate in their
business dealings or marriages or to foster them in their perversity; and
equally that he should decree that they submit to the same penalties exactly
as the heretics. Indeed by the authority of the Lord and without any kind
of let up, we will ensure that the same sentence is observed until there is
suitable satisfaction.

Given at Rome at St Peter’s, XI Kalends May in the first year of our
pontificate.

The same letter was written to the archbishop of Narbonne and his
suffragans. Also in addition to this the same letter was written to the
archbishop of Auch and his suffragans, of Vienne and his suffragans, Arles
and his suffragans, Embrun and his suffragans, Tarragona and his suffra-
gans, Lyons and his suffragans, and to all the princes, barons, counts and
all peoples established in the provinces of the same dioceses.

1.1.2 Innocent 111, Ad sponse sue (28 May 1204) (Hageneder ez al.,
vol. 7, pp. 127-9)

This letter of Innocent III was addressed to Philip II Augustus, king of
France. In it the pope drew on the famous medieval image of the Two
Swords to explain his vision of how both spiritual and secular authorities
should fight together for the good of the Church and how the secular
authority should aid the Church in times of need.® Drawing on Matthew
7:15 and John 10:12, Innocent also used the well-known biblical image
of the Church as Christ’s flock which was being ravaged in the south of
France by heretics who were likened to rapacious wolves. He enjoined
Philip Augustus to assist the papal legates Peter of Castelnau and Ralph,
Cistercian monks of the abbey of Fontfroide, in their work against heresy,
and declared that heretics and all those who supported them were to be
proscribed and their goods confiscated.* In return for this assistance
Innocent promised the king the same indulgence as the papacy granted
to those going to the aid of the Holy Land.

To Philip, illustrious king of the Franks.

For His bride, namely the universal Church, the Lord instituted a pontifical
protection and a kingly rank, one of these to favour her sons, the other to
overcome her adversaries; the one to provide life for her subjects by word
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and example, the other to curb the jaws of the wicked with the bridle and
the muzzle, lest they should disturb the peace of the Church; the one to love
its enemies and even pray for its persecutors; the other to employ the mater-
ial sword for the punishment of evil doers and the praise of good men, and
to safeguard ecclesiastical peace with weapons. Therefore it is expedient
that both the spiritual authority and the secular power, attentive of the
reason for their foundation, fight as one for the defence of the Church and
that each support the other, so that the secular arm may restrain those
whom ecclesiastical discipline does not recall from evil, and that spiritual
vengeance may follow close upon those who, trusting in their own ferocity,
do not fear the material sword. Therefore in order that you might not seem
to carry the sword without cause, it is necessary that, seizing weapons and
shield, you rise up powerfully to the aid of that man, whose tunic — which
we refer to with grief — suffers a tearing in the kingdom of the Franks,
whose vineyard the little vixen destroys and whose sheep are exposed to the
onslaughts of wolves. For rapacious wolves in sheep’s clothing, who seize
and scatter the sheep, have even entered into the kingdom itself. And since
they do not fear ecclesiastical discipline, in so far as they are separated
from the Church, to such an extent do they rage shamelessly against the
sheep-pen of Christ. Yet they do so by so much the less in so far as they
have finally found someone to resist them in the temporal world and to
enforce God’s cause upon them with the sword.

Therefore we warn Your Serene Majesty and we exhort you in the Lord,
and we enjoin you for the remission of your sins, that, either through you
yourself, if it can be done, or through our most dear son in Christ, Louis, your
son, or some other prudent man, you will powerfully oppose their perversity
and show openly how much you love the unity of the Church and, using the
heavenly power which has been handed over to you, compel both counts
and barons to confiscate their goods and proscribe their persons. But in
order that an equal penalty may restrain those who practise and those who
consent — since there is no lack of scheming in secret fellowship such as to
block the resistance to blatant villainy — if any of the counts, barons or
citizens is unwilling to drive them from their territory, or presumes to harbour
those heretics, or dares to encourage them, you may confiscate his goods
and not delay adding the whole of his territory to the king’s domain. Thus
may Your Royal Power also assist our dear sons the Cistercian abbots Peter
and Ralph, monks of Fontfroide, legates of the Apostolic See, whom we assign
especially to this matter, so that it may be confirmed that the material
sword may supplement the weakness of the spiritual sword, and that you,
besides the temporal glory which you will acquire from so pious and praise-
worthy a work, may obtain that pardon for your sins which we grant as an
indulgence for those crossing over the sea to bring aid to the Holy Land.

.35 .



PAPAL LETTERS

Given at the Lateran, V Kalends of June, in the seventh year of our
pontificate.’

The same letter was written to the archbishop of Sens and his suffragans,
in order that they should give effective warning and encouragement to the
king with regard to this business.

1.1.3 Innocent 111, Inveterata pravitatis hervetice (17 November 1207)
(Hageneder et al., vol. 10, pp. 254-7)

In 1207 Innocent III issued a fresh appeal to King Philip II Augustus of
France. In this letter the pope complained bitterly about heresy in the
south of France, in particular in the town of Toulouse and the surrounding
area. As usual, Innocent employed a number of colourful and distinctive
metaphors and similes of cultivation and medical intervention to explain
to the Christian faithful the urgent need to counter heresy which was
likened simultaneously to a rotten vine and to a wound. He enjoined on
Philip Augustus to eradicate heretics and confiscate their goods and he
placed the king’s territories under papal protection. Furthermore, he now
promised the same crusade indulgence of the remission of sins for those
who took up arms against heretics as for those who worked to bring
succour to the Holy Land. The letter was also sent to a number of counts
and barons in the Kingdom of France.

To the illustrious king of the Franks.

The age-old seduction of wicked heresy, which is constantly sprouting in the
regions of Toulouse, does not cease to bring forth monstrous offspring, by
which, with corruption derived from its own insanity, it immediately revives
to the detriment of others. And a detestable succession of the damned mul-
tiplies, who, glorying in the novelties of their own vanity, spurn the doctrine
of true faith. And — since abyss calls to abyss and night shows its knowledge
to night — the more they hear the truth preached to them, the more do they
regard themselves as unique in their false assertions, piling up more liberally
a false fabrication of their lies for others. ..

And therefore, since wounds which do not respond to the medicine of
poultices must be cut out with steel, and those who hold ecclesiastical
correction in slight esteem are to be restrained by the arm of the secular
power, we have thought it good, O most dear son, to invoke your help in
order to vindicate the injury done to Jesus Christ, and to catch the little
foxes which do not cease to destroy the vineyard of the Lord of Hosts
among the simple minded. We warn Your Serene Majesty more attentively
and we exhort you in the Lord, enjoining you for the remission of your sins,
that for the extirpation of such rotten vine shoots which, with roots deeply
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extended, bring forth wild vines and not grapes, you too may gird yourself
manfully and powerfully to eliminate such injurious filth, so that both the
purity of your faith, which as a Catholic prince you keep in mind, may be
exhibited in deed by strenuous actions, and the followers of treacherous
heresy, crushed by the strength of your power, may be brought back to the
knowledge of truth — at least by the sufferings of war. For, to the extent
that your Lord God has in His kindness stood by you in the disturbances
of your kingdom and has granted you a glorious outcome, placing your land
in restful tranquillity, to such an extent does it suit His enemies and the
enemies of His Church to stand more robustly in your way. Indeed, in order
that you may be able to attend to these things more securely, we meanwhile
receive your land, your people and their goods under the protection of
Blessed Peter and of ourselves.® And if anyone — which we do not believe
— should wretchedly presume to trouble you or yours, we shall take care to
avenge through canonical censure such injury, which we should reckon
to be principally inflicted on the Apostolic See. We will, moreover, that all
the goods of the heretics themselves be confiscated; and, both for you,
whether labouring in your own person, or providing the necessary help, and
for the men of your land, who have taken up arms for the overthrow of the
perfidious, may that remission of sins avail which we have designated as an
indulgence for those who labour for the aid of the Holy Land — of which
necessity we want you and them to be mindful, so that it should not come
to pass that help in that matter be impeded.

Given at Rome at St Peter’s, XV Kalends of December in the tenth year
of our pontificate.

A letter was written almost in the same way and with the same date to
all the counts, barons and soldiers, and to all the Christian faithful estab-
lished in the kingdom of France. In almost the same way a letter with the
same date was written to the counts of Troyes and Vermandois and Blois.
In almost the same way a letter was written to the count of Bar-le-Duc with
the same date. In almost the same way a letter was written with the same
date to the duke of Burgundy and to the counts of Nevers and Dreux and
to the noble Guy of Dampierre.

1.1.4 Innocent III, Ne nos ejus (10 March 1208) (PL, vol. 215,
cols 1353-9)

In this letter addressed to the archbishops of the south of France
Innocent IIT again used well-known biblical metaphors and similes to
describe the Church’s continuing struggle against heresy. The pope was
extremely angry at the death of his beloved legate, the Cistercian monk
Peter of Castelnau for which he blamed Raymond VI, count of Toulouse.
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Raymond had long been at odds with the Church, accused of heresy and
of harbouring heretics in his lands and Innocent pulled no punches in
describing the count as cunning and inconstant. He recounted the events
of Peter’s death in great detail, regarding him as no less than a martyr
tor the Faith. Indeed his legate’s death spurred Innocent on to call for a
crusade. Although it is clear from the grant of indulgences in his previous
letters that he had been contemplating a crusade for some time, only now
did Innocent promise the indulgence of the remission of all sins for all
those who, with contrite hearts and having made a true confession of
their sins, took up arms against the heretics.

To the archbishops of Narbonne, Arles, Embrun, Aix-en-Provence and
Vienne and their suffragans.

In order that the rebukes of that man should not touch us — who, passing
through the field of the indolent fellow and the vineyard of the foolish
man, has made it a matter of reproach that stinging nettles have filled
them entirely — we have gone forth, firstly, as it were, in the morning of
our advancement, and later through a regular succession of evangelical
exchanges, to send labourers into the vineyard of the Lord entrusted to
our cultivation. Therefore, having waited now for a long time, since plants
of vice have grown too much in the south of France, and in order that
longer roots should not put out illegitimate shoots, we have appointed there
suitable men to tear up the unserviceable roots from the vineyard of the
Lord of Hosts and generate profitable ones, capturing the little foxes which
strive to destroy that vineyard. Those emissaries, after setting out, found
there, according to the word of the Apostle, pestilential men, who upheld
no sound doctrine at all, but rather piled up teachers of error to serve
their own desires . . .

Truly we have heard something abominable which ought to be presented
as a communal grief of the whole Church. Brother Peter of Castelnau of
holy memory, a monk and a priest, a man in life outstanding among virtuous
men in skill and fame, appointed by us with others to preach peace and
build faith in the same province, had laudably set out on the ministry
committed to him and was making constant progress. Truly he was a man
who had learnt wholly in the school of Christ what he should teach. And by
making use of discourse in accord with faithful teaching, he had been able
to exhort with sound doctrine and refute his opponents. He was always
prepared to return an answer to all who asked — that is to say he was a man
Catholic in faith, skilled in law and eloquent in speech. The Devil stirred up
against him his minister, the count of Toulouse, who, through the many
great excesses which he had committed against the Church and against
God, had often incurred ecclesiastical censure, and who had often been
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absolved — as one would expect of a cunning and clever man, slippery and
inconstant — through a feigned repentance. Finally, not managing to contain
his hatred, which he had conceived against Peter, and on account of the
fact that in Peter’s mouth the word of the Lord was not restrained from
administering justice among the nations and rebukes among the people —
hatred which was the stronger in that same count, because he himself
was to be rebuked the more for his great crimes — he summoned both Peter
and his colleague,” legates of the same Apostolic See, to the town of Saint-
Gilles-du-Gard, promising to provide complete reparation for all those
items for which it was sought.® But when they convened in the appointed
house the aforementioned count, at one moment as a truthful and good
natured man promised that he would carry out the salutary warnings that
had been given to him, and at another, as a faithless and obdurate man,
refused outright to do these things. Finally, when those men wanted to
depart from the same house, he publicly threatened their death, saying that
wherever they should go on their separate ways, either by land or by water,
he would vigilantly observe their departure.

And immediately making good his words with deeds, he designated his
accomplices to lay carefully planned traps. And since neither the prayers
of our dear friend the abbot of Saint-Gilles-du-Gard,® nor the insistence of
the consuls and the burgesses, had been able to mitigate the madness of his
fury, the consuls and burgesses led the legates away — although the count
was unwilling and complaining exceedingly — under the protection of an
armed band, close to the bank of the river Rhone. Here, when night was
pressing on and they took their rest, certain supporters of the count, wholly
unbeknown to their guests — were seeking their blood — as in fact would
become apparent. And so on the next day morning came, and mass was
celebrated as was customary, and when the guiltless soldiers of Christ were
preparing to cross the river, one of the aforementioned servants of Satan,
brandishing his lance, wounded the aforementioned Peter in the ribs from
behind, Peter, founded upon Christ the rock with immoveable firmness
being unaware of such treachery. The pious man, looking back upon his
impious assailant, and following the example of Christ his master, as well
as the blessed Stephen, said to him: *‘May God forgive you, because I also
forgive you’, repeating over and over again these words of such great piety
and patience. Then thus transfixed, in hope of heavenly things, he forgot
the bitterness of the wound inflicted on him. And although the moment of
his precious death was pressing on him, he did not cease to establish peace,
together with the companions of his ministry who were promoting the faith.
Finally, after many words, he happily fell asleep in Christ . . .

But to those who, kindled with the zeal of orthodox faith to avenge
just blood — which does not cease to cry out from earth to heaven, until the
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Lord of Vengeance shall descend from heaven to earth to confound both
subverted and subvertors — shall have girded themselves manfully against
pestilential people of this kind, who together in unison assail both peace
and truth, you may unambiguously promise an indulgence of the remission
of sins from God and his vicar, in order that the labour for the adequate
completion of this kind of work may suffice for them on account of those
sins for which they shall offer a contrite heart and a true oral confession to
the true God. ..

Given at the Lateran, VIII Ides of March, in the eleventh year of our
pontificate.

1.1.5 Innocent 111, Devotionem vestram dignis (13 November 1209)
(PL, vol. 216, col. 156)

Men flocked to join the Albigensian Crusade. In July 1209 the crusaders
took Béziers and massacred its inhabitants and in August 1209 they
besieged and captured Carcassonne. Yet although these were significant
victories, by November 1209 Innocent III was concerned that Simon of
Montfort, the crusade’s overall leader, would have insufficient forces to
retain the territories he had conquered. In this short, practical letter,
unusually devoid of rhetoric, the pope therefore addressed the crusading
army, reminding them that, despite their recent military successes, Simon
still needed them to remain in the field to fight. Innocent urged them to
continue to protect their newly won territories and in return he promised
that, with God’s aid, he would be able to provide them with reinforce-
ments at Easter.

To the noble barons and soldiers from the army of crusaders who remained
with lord Simon of Montfort.

With worthy praises in the Lord we commend your devotion because, fired
with the zeal of orthodox faith, you have striven piously and zealously
against the subvertors of our faith. Although a marvellous victory has been
gained in their contrition, and land, long possessed by the heralds of the
Antichrist, has been brought back to the territory of Jesus Christ, you have
remained in His defence, together with our dear son lord Simon of Montfort
to whose command it has been entrusted, waiting prudently, since it is no
less the part of courage to guard what has been obtained than to acquire
it. Since, therefore, the outcome, not the fight, wins the crown, we beseech
and advise Your Nobility the more earnestly, enjoining you for the remission
of your sins — in order that you may crown your laudable resolution with a
more praiseworthy and zealous perseverance — that you manfully assist the
aforementioned lord to protect that land, content with your pay from next
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Easter onwards, until new help is despatched — which we are procuring for
you and for him in various ways, if the Lord should grant it.

Given at the Lateran, the Ides of November, in the twelfth year of our
pontificate.

1.1.6 Innocent 111, In tantum clamor (28 June 1210) (PL, vol. 216,
cols 283-4)

In this letter addressed to his legates in the south of France, Hugh bishop
of Riez and the Cisterican monk Arnold Amalric, Innocent IIT showed
that he was keen to continue to tackle heresy in a number of different
ways — not only by means of the crusade. In particular Innocent urged
the legates to inquire into the alleged heretical beliefs of archbishop
Berengar of Narbonne, as well as those of the bishop of Auch, since he
had for some time received complaints about the orthodoxy of both men
and their apparent failure to take appropriate action against heretics in
their dioceses. Although he felt that he could no longer put off a formal
inquiry, Innocent was nevertheless also very careful to emphasise that this
must be conducted with great care and in accordance with due canonical
procedures.

To the bishop of Riez and the Cistercian abbot, legates of the Apostolic See.
The clamour which has already arisen against the archbishops of Narbonne
and Auch is becoming so powerful that we cannot neglect it any further
without danger. In order, then, that they not be able to obtain some com-
fort from their wickedness, since they are not only negligent, as is asserted,
but also pestilential, we entrust to your discretion, through our apostolic
letters, the extent to which you may decide to act more diligently in the
truth and, having before your eyes God alone, the enquiries into every-
thing which has been set out against them. You must determine what is
to be done in accordance with canonical rules, withdrawing all right of
appeal and ensuring by ecclesiastical censure that your acts are strictly
observed.

Given at the Lateran, IV Kalends of July in the thirteenth year of our
pontificate.

1.1.7 Innocent 111, Cum jam captis (15 January 1213) (PL, vol. 216,
cols 744-5)

By 1213 Innocent III was wishing to turn the attentions of Christian
Europe to the launch of a new crusade to the Holy Land — the Fifth
Crusade. This letter was addressed to his legate, Arnold Amalric, one
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of the leaders of the Albigensian Crusade and by now archbishop of
Narbonne. Innocent enjoined Arnold Amalric to ensure that the cru-
sade against heresy was brought to an end and to conclude a peace,
and he ordered him to take a central role in organising peace treaties
between the crusaders and the southern French nobility who had tried to
resist their conquests. Innocent emphasised that he was happy that the
Albigensian Crusade had achieved its desired results in tackling heresy,
thereby justifying its termination. His plan was that all crusading military
efforts would henceforth be centred on the new crusade against Muslims
in the Near East.

To the archbishop of Narbonne, legate of the Apostolic See.
Since now in the south of France the little foxes have been captured
which were destroying the vineyard of the Lord of Hosts, which had been
infected by the virus of heretical wickedness and oppressed by military
devastation, the business of faith has sufficiently prospered through the
grace of God.'® And since a more urgent cause now presents itself, it is
expedient that the hand of the Christian people be turned to it. Indeed
we have received news that the king of the Saracens equips his forces for
battle, striving to rise the more strongly against the believers in the
Christian faith, in as much as he has suffered a greater fall at the hands
of the Christian people, nay indeed at the hands of Christ himself, who
judges His cause with a judgement appropriate to us. Indeed the Holy Land,
which is also a slender rope of the heritage of the Lord, because it is much
in need of help, seeks and looks for the support of the Christian people.
Often, and indeed normally, forces assembled together prevail; but, on
the contrary, if they are scattered, they easily fail. So, in as much as
we shall be less occupied with other things, in respect of this general and
special business of Christ’s worshippers we may proceed the more effec-
tively against the faithlessness of the Saracen race. We entrust to you,
our brother, through apostolic letters, together with our most dear son in
Christ, Peter, the illustrious king of the Aragonese, and as many counts as
barons and other prudent men as you know to be requisite for this, that by
arranging peace and treaties, and with careful handling of the case, you
diligently take pains to provide for the whole of the south of France by
peace treaties or firm and secure truces. So that in respect of this matter,
through the indulgences which have flowed from the Apostolic See against
the heretics, you may not call to arms or tire the Christian people, unless
by chance you should receive a special mandate from the Apostolic See to
that effect.

Given at the Lateran, XVIII Kalends of February in the fifteenth year of
our pontificate.
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1.1.8 Innocent 111, Is in cujus (21 May/1 June 1213) (PL, vol. 216,
cols 849-52)

In this letter addressed to Peter 11, king of Aragon, Innocent I1I revoked
the decision he had made in January 1213 to end crusading in the south
of France. His change of heart seems to have been as a result of pressure
from southern French clergy who continued to be worried about heretics
in their dioceses. In particular the Council of Lavaur (which had met in
January 1213) had complained about the ongoing hostility of Peter’s
vassal, Count Raymond VI of Toulouse. The pope reminded Peter that,
although the curia held him in high esteem on account of his victory over
the Moors at the battle of Las Navas de Tolosa in Spain (1212), never-
theless he had acted wrongly in protecting the city of Toulouse, which
lay under interdict, from the crusaders. Innocent demanded that Peter
renounce his support for Toulouse and also emphasised that if the citizens
of that town persisted in their heresy he would encourage crusaders to
fight against them by once again granting indulgences. Hence he made
it clear that Peter must in no way impede the crusade.

To the illustrious king of Aragon.

God, in whose hands are the hearts of all kings, should inspire you, after
he has been humbly prayed to, so that attending prudently to what, accord-
ing to the apostolic mandate befits us — namely to entreat, to assert and
to rebuke — you may receive with filial devotion our rebukes, which we
lay upon you with paternal affection. Thus may you obey our wholesome
warnings and advice, so that, by receiving apostolic correction devotedly,
you may demonstrate that you also have sincere good-will in those things
concerning which you know that, without any doubt, your performance has
been found wanting. Certainly it has now come to the notice of almost the
whole world — nor do we believe that Your Serenity is ignorant of or even
denies it — that among the other Christian princes we have especially taken
care to honour you, and on account of this you have accrued both power
and fame. I would that your prudence and devotion had similarly increased
along with these rewards, since although we grant that this would have
been useful to us, it would also have been more advantageous to you! In
fact in this matter, you have neither discerned well for yourself, nor, as was
fitting, have you conveyed the matter to us. The citizens of Toulouse have
been cut off from the body of the Church with the dagger of excommun-
ication, and their city was placed under interdict for this reason: certain
of them are obvious heretics, and a larger group are believers, supporters
and shelterers of such men, and even their defenders. The army of Christ!*
— indeed more truly Christ himself whom they have provoked against
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themselves by their machinations — has forced others of them to depart
from their tents to the city of Toulouse, as to the sewer of error. There, like
locusts coming out from the well of an abyss, they take heed of the time
and await the opportunity when they may be strong enough to demolish the
faith which has been planted in these parts almost again from scratch. But
you, forgetful of the fear of God, and as though you were able to prevail
against God or avert His hand stretched out against those whose sins drive
them on, have recognised them and their accomplices. You practise impiety
under the appearance of piety, to the scandal of the Christian people and
the loss of your own reputation. You have done this despite the prohibition
made to you most strictly by our legate on God’s and on our