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What kind of a living person is Jesus? Don’t search
for formulas to describe him, even if they be hal-
lowed by centuries. I almost got angry the other
day when a religious person said to me that only
someone who believes in the resurrection of the
body and in the glorified body of the risen Christ
can believe in the living Jesus. . . . Let me explain
it in my way. The glorified body of Jesus is to be
found in his sayings.

—ALBERT SCHWEITZER, from a sermon he preached

at St. Nicolai’s Church on Sunday, November 19,
1905 (Reverence for Life, p. 65)
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Introduction

BEyoND THE NEW TESTAMENT gospels, beyond Q,
and beyond the Gospel of Thomas lies another set of
sources for our knowledge of Jesus of Nazareth, a set of
sources I call the unknown sayings of Jesus.

The New Testament gospels, especially the synoptic
Gospels of Matthew, Mark, and Luke, with their narra-
tive accounts of the acts of Jesus and their rehearsal of
his sayings, are valuable sources for our study both of
who Jesus was and of how he has been interpreted. For
instance, the New Testament gospel authors provide sig-
nificant glimpses into what Jesus did in first-century
Palestine, but they also interpret, modify, and design acts
of Jesus as they proclaim him to early hearers and read-
ers. Similarly, the New Testament gospel authors echo
the sayings that Jesus spoke in first-century Palestine,
but they also edit, rephrase, and create sayings of Jesus as
they apply the teachings of the living Jesus—for he was
believed to continue to live and speak in the Christian
communities — to the needs of early hearers and readers.

IX



INTRODUCTION

Q and the Gospel of Thomas, with their portrayals
of Jesus as a teacher of wisdom whose legacy consists of
his sagacious sayings placed one after another in a long
series of insightful utterances, are also valuable sources
particularly for our study of sayings of Jesus. Both Q and
the Gospel of Thomas, I propose, contain sayings ma-
terials that antedate the New Testament gospels; thus,
these sayings may not only be closer to what Jesus actu-
ally said but may also highlight the editorial modifica-
tions incorporated into the New Testament gospels. For
example, the parables of Jesus in the Gospel of Thomas
are presented simply as stories, as Jesus presumably told
them, without the allegorical amplifications that explain
the parables and control their interpretation in the syn-
optic gospels.

Q (from German Quelle, “source,” for “sayings source”)
is the sayings collection that no longer exists as a sepa-
rate document but may be reformulated through a care-
ful comparison of Matthew, Mark, and Luke. Most
scholars now concur that Q was once a written sayings
collection used independently by Matthew and Luke
(who also used an edition of Mark) as they wrote their
gospels. Because of Q, the strong, relatively silent Jesus
of Mark becomes the garrulous Jesus of Matthew and
Luke, preaching the sermon on the mount and four

other long sermons in Matthew and engaging in a ser-



INTRODUCTION

mon on the plain and ongoing conversation on the road
in Luke.

The Gospel of Thomas is the sayings gospel that was
discovered near Nag Hammadi, Egypt, in 1945 and that
now may be linked to the Papyrus Oxyrhynchus frag-
ments I, 654, and 655 (see Unknown Sayings 1-21, from
what we may now call the Greek Gospel of Thomas). It
is increasingly apparent to many of us that the Gospel of
Thomas should be taken seriously as an early and inde-
pendent source of sayings of Jesus, with some materials
that go back, like Q, to the first century. (Compare, for
instance, Gospel of Thomas saying 17 and the Dialogue
of the Savior §6—57, cited here in Unknown Saying 71,
with 1 Corinthians 2:9, where Paul seems to cite the
saying as a wisdom saying of Jesus.) Yet it is also clear
that both the Gospel of Thomas and Q, like the New
Testament gospels, edit the sayings of Jesus to meet the
needs of their own communities. (For translations and
discussions of QQ and the Gospel of Thomas, see John S.
Kloppenborg, Q Parallels: Synopsis, Critical Notes, and
Concordance; John S. Kloppenborg, Marvin W. Meyer,
Stephen J. Patterson, and Michael G. Steinhauser, Q-
Thomas Reader; Burton L. Mack, The Lost Gospel: The Book
of @ and Christian Origins; Marvin Meyer, The Gospel of
Thomas: The Hidden Sayings of Jesus; Robert J. Miller, edi-
tor, The Complete Gospels: Annotated Scholars Version; and
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INTRODUCTION

James M. Robinson, Paul Hoffmann, and John S. Klop-
penborg, editors, The Critical Edition of Q)

The unknown sayings of Jesus published here con-
sist of sayings of Jesus recorded in sources— Christian,
Jewish, and Muslim —other than the New Testament, Q,
and the Gospel of Thomas. Throughout early Christian
literature there are statements about people remember-
ing the sayings of Jesus—whether in a more historically
accurate or a more creative way. For instance, Acts 20:35
refers to followers of Jesus “remembering the sayings of
the master Jesus, for he himself said, ‘It is more blessed
to give than to receive.”” In the Secret Book of James,
from which several unknown sayings of Jesus are taken
here (Unknown Sayings 9o-113), the following composi-
tional scenario is presented: “Now the twelve followers
[were} all sitting together, recalling what the savior had
said to each of them, whether in a hidden or an open
manner, and organizing it in books. {And I} was writing
what is in my {book}” (2,7-16). The Church History of
Eusebius of Caesarea quotes Papias, a second-century
church leader, describing how Matthew compiled an
early Aramaic collection of sayings of Jesus under the title
“Interpretation of the Sayings of the Master,” a collection
that may remind us a bit of Q. Such statements about re-
membering, recalling, and compiling sayings of Jesus
show that other folks, apart from the authors of the New
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Testament gospels, Q, and the Gospel of Thomas, were
also busy working on sayings of Jesus. These other folks
and their sayings of Jesus occupy our attention here.
Serious scholarly research on unknown sayings of
Jesus, at times dubbed agrapha, or “unwritten” sayings of
Jesus, has been going on for about a century. These say-
ings have sometimes been called “unwritten sayings” by
scholars who have theorized that they go back to a group
of Jesus’ sayings that were transmitted orally and that
constitute another authoritative source besides the New
Testament. Near the end of the nineteenth century Al-
fred Resch published his work, Agrapha: Aussercanonische
Schriftfragmente, in which he collected a large number of
extracanonical sayings of Jesus and argued that some of
them derive from a very early sayings gospel that in-
cluded sayings of the historical Jesus. Resch maintained
that this was a sayings source, reminiscent of the source
described by Papias, that played a major role as an origi-
nal gospel shaping the New Testament tradition.
Although Resch’s basic thesis has proved to be
controversial and has not convinced most scholars, his
interest in the agrapha, or extracanonical sayings of Je-
sus, has carried the day, and other scholars have contin-
ued collecting and examining these sayings. Recently
William D. Stroker published an extensive collection
of these sayings under the title Extracanonical Sayings of
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Jesus. Stroker organizes the sayings according to the
form-critical categories developed by Rudolf Bultmann
in History of the Synoptic Tradition, and while his is in many
respects an excellent collection, it is flawed, in my esti-
mation, by the exclusion of many sayings from the Nag
Hammadi library and Islamic literature. Now another
collection of these sayings has just appeared, assembled
by William G. Morrice and entitled Hidden Sayings of
Jesus: Words Attributed to Fesus Outside the Four Gospels.
This is also a useful collection, and it includes what Mor-
rice calls “Arabic gems,” but an unfortunate canonical
shadow seems to fall over the collection. At the end of
his work Morrice observes that “it is surprising how lit-
tle of value survives outside the New Testament” (p. 201).
My own conclusion differs greatly from Morrice’s. (For
further discussion of and scholarly research on the
agrapha, along with bibliography, see Resch, Agrapha,
pp- 1-22; James Hardy Ropes, “Agrapha”; Joachim Jere-
mias, Unknown Sayings of fesus [2nd ed.}, pp. 1—43; Stroker,
Extracanonical Sayings of Jesus, pp.1—7; and Morrice, Hzd-
den Sayings of fesus, pp.201-16.)

This book, The Unknown Sayings of Jesus, provides a siz-
able collection of sayings of Jesus not to be found in the
New Testament, Q, or the Gospel of Thomas. Two hun-
dred sayings are presented here in English translation;
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that number is quite arbitrary, though two hundred sayings
do make this collection roughly the size of Q. Of the hun-
dreds of sayings that could be included in such a collection,
I have selected a sample that is large enough to illustrate
the variety found in the tradition of unknown sayings of Je-
sus. (I have also managed to sneak a few extra unknown
sayings into the notes.) For the serious student whose ap-
petite is not satisfied by the size of this collection, the bib-
liography opens up possibilities for additional reading.

These sayings are designated as “unknown” for three
reasons. First of all, this designation places the present
collection in line with earlier studies of these sayings by
using the same terminology that Jeremias used. Second,
this designation reflects the actual situation in the study
of Jesus and his sayings. To many people, including many
scholars, these sorts of sayings are relatively unknown,
and they have often been neglected in the study of tradi-
tions relating to Jesus. Third, this designation recalls the
traditional way of describing noncanonical sayings and
sources as apocryphal, or “hidden,” and accentuates the
fact that they have been kept from the eyes of the faith-
ful within Christianity. Now, at last, what was hidden
can be disclosed, and unknown sayings of Jesus can be
brought to light.

The arrangement of the two hundred sayings in this
collection is also somewhat arbitrary. This is not a vice in
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a collection of Jesus’ sayings, since we detect more than a
little of this sort of arbitrary arrangement in sayings
sources like the Gospel of Thomas. (The differences in
order and arrangement observed by comparing the Cop-
tic and Greek editions of the Gospel of Thomas are in-
structive in this regard.) There is, however, a modest
organizational thread running through this collection.
For the most part, sayings are clustered together here
according to source, and the source for each saying is
indicated in parentheses after the translation of the
saying itself. The source that opens the collection is the
Greek Gospel of Thomas, which is included here be-
cause the Oxyrhynchus papyrus fragments represent
Greek editions of the Gospel of Thomas that differ
from the Coptic version from the Nag Hammadi li-
brary. Following these sayings are two testimonies
apparently giving variant readings from still other ver-
sions of the Gospel of Thomas (Sayings 22—23), and
these are followed by sayings from Jewish-Christian
gospels (Sayings 24—38) and the Gospel of the Egyp-
tians (Sayings 39—43), both of which may be related to
the Gospel of Thomas. Without a doubt some of the
sayings of the Book of Thomas (Sayings 44—56) are re-
lated to the Gospel of Thomas, as are sayings from the
Dialogue of the Savior (Sayings 57—77), and perhaps also
the Gospel of Mary (Sayings 78—81). Since the sayings in
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the Gospel of Philip (Sayings 82-89) and the Secret
Book of James (Sayings 9o-113) derive, like the Gospel
of Thomas and some of the sources that occur near the
opening of this collection, from the Nag Hammadi li-
brary, they come next. Then, in rough chronological or-
der, with thematic connections, come the sayings that
give alternate readings in New Testament gospel manu-
scripts (Sayings 114-17); sayings that come from the so-
called apostolic fathers, papyrus gospel fragments, and
apocryphal acts of the apostles (Sayings 118—31); and say-
ings that are to be found in a wide variety of early Chris-
tian sources (Sayings 132—80). The collection concludes
with sayings that are to be found in Jewish (Sayings
181-82) and Islamic sources (Sayings 183—200).

I consider the inclusion of sayings of Jesus from Jew-
ish and Islamic sources to be indispensable for this col-
lection. (Except for a brief reference in the note to
Unknown Saying 119, the Jewish life of Jesus entitled To/e-
dot Yeshu lies beyond the scope of this book; see the books
by Joseph Klausner and Gunter Schlichting listed in the
bibliography.) Stroker seems to deemphasize the sayings
of Jesus from Jewish sources and decided not to include
sayings of Jesus from Islamic sources in his collection. He
asserts that the sayings from Islamic sources are too nu-
merous and too late to be listed in his Extracanonical Say-
ings of Fesus. Ropes includes two sayings from the Jewish

XVII



INTRODUCTION

Talmud (see Unknown Sayings 181-82) as well as fifty-
one sayings from Islamic sources, but he comments,
“The Agrapha from Mohammedan sources are chiefly of
merely curious interest” (“Agrapha,” p.344). I disagree
with both Stroker’s decision and Ropes’s evaluation. The
historical Jesus was a Jewish teacher, and the figure of Je-
sus is revered as a Muslim prophet. Admittedly, Jewish as-
sessments of Jesus are frequently polemical, since they
are caught up in the debates and disagreements that have
often raged between Jewish and Christian people, and it
is also true that Islamic sayings of Jesus are found in large
numbers (Michael Asin y Palacios collected 233 of them)
in rather late sources. Yet I believe the sayings of Jesus in
Jewish and Islamic sources merit as serious a reading and
consideration as the sayings in Christian sources; I sus-
pect some may finally be judged to be sayings reflecting
what the historical Jesus once said. After all, the sayings
of Jesus in Islamic sources are presented within a tradi-
tion free of the christological burden of developing inter-
pretations of Jesus that could proclaim him the Christian
savior. I appreciate Jeremias’s somewhat more balanced
assessment of the sayings of Jesus in Islamic sources; for
example, Jeremias includes Unknown Saying 200, “This
world is a bridge,” in an appendix in his book, and he is
willing to consider the possibility that it originated in a
primitive tradition.
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The primary purpose of this book is to present a col-
lection of unknown sayings of Jesus in English transla-
tion. Most of the English translations are my own. In
a few instances I have produced translations that are
adapted from other English translations, and whenever
possible, in these instances, I have consulted additional
translations as well as texts in ancient languages. Thus,
the translations of Saying 37, preserved in Syriac, and
Sayings 132-33, preserved in Ethiopic, are adapted from
Wilhelm Schneemelcher, editor, New Testament Apoc-
rypha, 1.162, 262, 268; the translation of Saying 134, pre-
served in Slavonic, is adapted from R. P. Casey and R. W/.
Thomson, “A Dialogue Between Christ and the Devil,”
p-57; the translation of Saying 170, preserved in Syriac, is
adapted from Jacob Neusner, Aphrabat and Judaism,
p. 67; the translations of Sayings 181-82 are adapted from
Isidore Epstein, editor, The Babylonian Talmud, 8.571,
29.84~-85, R. Travers Herford, Christianity in Talmud and
Midrash, pp.138-39, 146—47, and Ropes, “Agrapha,”
p.348; the translations of Sayings 183-84 are adapted
from Shlomo Pines, The fewish Christians of the Early Cen-
turies of Christianity According to a New Source, p.13, and
S. M. Stern, “‘Abd al-Jabbar’s Account,” p.133; the trans-
lations of Sayings 185—200 are adapted from D. S. Margo-
liouth, “Christ in Islam,” passim, James Robson, Christ in
Islam, passim, Jeremias, Unknown Sayings of Jesus, p.112,
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and the Latin translations in Michael Asin, Logia et
Agrapha Domin: Jesu, passim. The unpublished Coptic
text of Saying 151 has been made available to me by Ge-
sine Schenke Robinson, and is used with her permission.
Unknown Saying 83 may be considered to have been ut-
tered by Philip, but I have included it here because it il-
lustrates some of the ambiguity involved in determining
the attribution of sayings. Saying 199 is technically not a
saying at all, but I have included it because of its value as
an indication of nonverbal communication and because
it demonstrates the application of a Cynic chreza, or use-
ful statement, to Jesus (see the relevant note). For each
unknown saying, a note appears at the back of the book
suggesting a few parallels from other sources.
In the translations I employ the following signs:

[} Square brackets indicate a lacuna or gap in
the text.

<> Pointed brackets indicate a correction of a

scribal omission or error.

() Parentheses indicate material that is not
present in the text but is supplied by the transla-
tor for the sake of clarity in the translation.

Three dots within square brackets indi-

cate that a word or words cannot be restored
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with confidence. Three dots by themselves indi-
cate an ellipsis—that is, the omission of a sec-
tion of the text from the translation.

l The occasional use of arrows indicates the
horizontal or vertical direction of fibers on pa-

pyrus pages.

The use of these signs will help the reader imagine some
of the problems and challenges encountered in translat-
ing and understanding the original texts.

It could be argued that the greatest significance of the un-
known sayings of Jesus lies in their contribution to our
understanding of the transmission and development of
sayings of Jesus. Both within and outside the New Tes-
tament we can observe something of the complex process
through which sayings of Jesus were remembered—
initially, it seems, as part of oral lore—and applied to the
needs of communities of believers. Sometimes sayings of
Jesus were remembered more or less as he had spoken
them, but more often they were modified, and at times
new sayings of Jesus were created. On occasion, sayings
from other sources altogether were placed on the lips
of Jesus, perhaps like Gospel of Thomas saying 102
(cited here at Unknown Saying 188), which closely re-
sembles one of Aesop’s fables, known also from Lucian
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of Samosata. (Compare my notes in this book and in
The Gospel of Thomas for this example and others.) All
these sayings of Jesus could be passed on as individual
sayings; organized into collections like Q, the Gospel of
Thomas, and other sayings collections; or contextual-
ized in narrative gospels like those in the New Testament
and other texts. Our knowledge of this fascinating pro-
cess is advanced considerably through a careful study of
the unknown sayings presented here.

Doubtless some of these unknown sayings reflect
what the historical Jesus actually said, and this prospect
is exciting indeed. What new sayings and teachings of Je-
sus of Nazareth might we discover among the sources of
unknown sayings? We must admit, however, that few if
any of the sayings of Jesus preserved in written sources
are likely to reproduce exactly what Jesus did say. After
all, Jesus spoke Aramaic as his native language, though
he may well have been able to speak some Greek. (And
in his book Honest to Fesus: fesus for a New Millennium,
Robert W. Funk maintains that Jesus also spoke basileza,
or “kingdom-talk,” a form of speech communicating his
vision of God’s kingdom or reign among people.) Fur-
thermore, in the documented sayings of Jesus, his oral
speech is transformed into the written word, and this

transformation from the spoken to the written word is a
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profound one. For example, presumably the parables of
Jesus recounted in many sources, including the unknown
sayings of Jesus, are compact written synopses of what
Jesus the storyteller said in a more expansive way.

Nonetheless, Jesus’ unknown sayings may still prove
useful for our study of the sayings and teachings of Jesus
of Nazareth if we are able to identify, within the large
and diverse collection, sayings and motifs that reflect
the historical Jesus and not the editorializing of later au-
thors. This task of identifying sayings of the historical
Jesus has proved to be a daunting one, not to be under-
taken by those faint of heart or weak in resolve.

I can only sketch here three sets of criteria that may
be used as guidelines for those who wish to try to iden-
tify which unknown sayings may be sayings of the histor-
ical Jesus. While these sets of criteria have not been
universally accepted by scholars and should not be used
uncritically, they may suggest a reasonable methodology
that we can use in sorting through the sayings materials.
We will look briefly here at the traditional formal crite-
ria of Dennis C. Duling and Norman Perrin, the triadic
formal criteria of John Dominic Crossan, and the more
material criteria of Robert W. Funk.

In their book The New Testament (pp. 520—23), Dul-
ing and Perrin list four criteria that may help to deter-
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mine whether a given saying reflects the historical Je-
sus. These criteria are formal standards that have been
discussed by scholars for some time, and they may help
describe how a saying of Jesus relates to other sayings,
themes, and cultural features of Jesus’ world. The first
criterion is both the most important and the most con-
troversial, for a rigorous application of this criterion may
yield too radical an image of Jesus—an image of a Jesus
who is completely out of sync with his own Jewish envi-
ronment and the emerging Christian environment. These

four criteria are the following:

1. Distinctiveness, or dissimilarity: Does the saying
in question stand in some contrast to the conven-
tional values of Judaism and Christianity, which
have, after all, contributed so much to the devel-
opment and interpretation of sayings of Jesus?

2. Multiple attestation: Does the saying reflect
themes that are common and widespread in tradi-
tions about Jesus?

3. Coherence: Is the saying consistent with other
sayings that are considered historically accurate?

4. Linguistic and environmental tests: Does the say-
ing reflect the language and the cultural environ-
ment of first-century Palestine?
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In his study The Historical Jesus: The Life of a Mediter-
ranean fewish Peasant (pp. xxvii—xxxiv), Crossan describes
his rather complex methodology by focusing on triads;
his second triad addresses textual problems. Seeking
some sort of formal objectivity, Crossan develops three
steps that may lead to a clarification of what the histori-
cal Jesus may have said. The three steps are these:

1. Inventory: Declare and describe all the sources and
texts to be used for the study of the historical Jesus.

2. Stratification: Position all the sources and texts in
a chronological sequence. (Crossan isolates four
strata—30-60, 60—80, 80-120, 120-150 C.E.)

3. Attestation: Evaluate the sayings and themes
from the stratified sources and texts used in the
study of the historical Jesus according to multi-
plicity of independent attestation.

Crossan’s emphasis on multiplicity of independent
attestation seems to build on Duling and Perrin’s crite-
rion of multiple attestation, but Crossan’s formulation is
more sophisticated. Crossan admits that the first and
oldest stratum is in general the most significant—
though subsequent strata may also reproduce early tra-
ditions about Jesus—and he posits that “at least for the
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first stratum, everything is original until it is argued oth-
erwise” (p.xxxii). (Contrast this stance with Duling and
Perrin’s criterion of distinctiveness.) Thus, Crossan con-
cludes, “Plural attestation in the first stratum (that is, in
the earliest texts) pushes the trajectory back as far as it
can go with at least formal objectivity” (p. xxxiii).

In his article “Criteria for Determining the Authen-
tic Sayings of Jesus” (pp.8-10), Funk takes a different
approach. He suggests five “locators” that can help to
describe, in a more material way, basic features of the
sayings and teachings of Jesus. These locators are more
descriptive of the contents and styles of the sayings of
Jesus than the other criteria (though the third locator
may be compared in some ways to the criterion of dis-
tinctiveness). Funk’s five locators are as follows:

1. Jesus said things that were short, pithy, and
memorable.

2. Jesus spoke in aphorisms (short, pithy, memo-
rable sayings) and in parables (short, short stories
about some unspecified subject matter).

3. Jesus’ language was distinctive.

4. Jesus’ sayings and parables have an edge.

5. Jesus’ sayings and parables characteristically call
for a reversal of roles or frustrate ordinary, every-
day expectations: they surprise and shock.
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For further discussion of these criteria and what Funk
now calls the “voice print” of Jesus, see Honest to Jesus, es-
pecially chapter 8§, “The Search for the Rhetorical Jesus.”

In the unknown sayings of Jesus published here, Jesus
speaks in a richly diverse manner. He appears as a Jewish
teacher of wisdom who advocates poverty, homeless-
ness, and simplicity of life, calling on people to observe a
vegetarian diet and to “fast from the world,” yet he af-
firms that no one is richer than he. Jesus identifies with
children, whores, and tax collectors; he criticizes the
power brokers of his day; and he is chagrined by the be-
havior of the truly unclean people around him. He dis-
cusses his immediate family and addresses the members
of that family, but he envisions a new order of family
and sees other people as playing the roles of his mother
and brothers and sisters. He respects his “mother the
spirit,” but he criticizes the “works of the female.” He
encourages people to come to know themselves, to dis-
cover themselves and the divine as well as the presence
of Jesus within, while he maligns them for their childish
ways and imperfect accomplishments. He discusses
everyday features of life —lilies of the field, a date palm
shoot and a head of grain, wine and thorns, latrines,
graves, and dead dogs—but he resorts to statements of
reversal and metaphor and parable as he proclaims God
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and God’s kingdom. Many of his sayings are (as Funk
puts it) short and pithy, but many others are fleshed out
into discourses, questions and answers, and dialogues.
Many of his sayings are enigmatic, and Jesus comments
on these obscure sayings by announcing, “[Whoever
finds the interpretation} of these sayings will not taste
[death]” (Greek Gospel of Thomas saying 1, Unknown
Saying 2).

Finally, we note that Jesus’ well-known summons to
seek and find is repeated several times in several ways
throughout these sayings. May this summons function as
an invitation to the reader to probe these unknown say-
ings and strive to hear the voice of Jesus still present in
these words.
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Notes

1. Compare Gospel of Thomas prologue; Unknown Saying 44;
Secret Book of James 2,7-16. “Thomas,” from Aramaic or Syriac,
means “twin.”

2. Compare Gospel of Thomas saying 1; John 8:51-52.

3. Compare Gospel of Thomas saying 2; Unknown Sayings 26,
50, 56, 65; Matthew 7:7-8 (Q); Luke 11:9-10 (Q); also al-
Ghazali, Revival of the Religious Sciences, 3.151: “He said again,
‘The world seeks and is sought. If a person seeks the next
world, this world seeks him until he obtains all his sustenance
in it, but if a person seeks this world, the next world seeks him
until death comes and takes him by the throat’” (D. S. Margo-
liouth, “Christ in Islam,” p. 177).

4. Compare Gospel of Thomas sayings 3, 113; Unknown Sayings
45, 63, 66, 79, 178; Luke 17:20-21; Manichaean Psalm Book
160,20—21: “Heaven’s kingdom, look, it is inside us, look, it is
outside us. If we believe in it, we shall live in it forever”;
Manichaean Psalm Book 219,20: “Blessings on one who will
know one’s soul (or life, self).” “Know yourself” was among the
inscriptions at the Greek oracular center at Delphi, and this im-
perative was widely discussed in ancient literature.

5. Compare Gospel of Thomas saying 4; Unknown Saying 22;
Manichaean Psalm Book 192,2-3: “To the old people with gray
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hair the little children give instruction; those six years old give
instruction to those sixty years old”; Infancy Gospel of Thomas
7:3. In general compare Matthew 11:25—27 (Q); Luke 10:21-22
(Q). On the first and the last, compare Matthew 20:16 (Q); Luke
13:30 (Q); Mark r10:31; Matthew 19:30; Barnabas 6:13. “A little
child seven days old” probably indicates an uncircumcised child,
since a Jewish boy was to be circumcised on the eighth day, or it
could mean a child of the sabbath of the week of creation.

6. Compare Gospel of Thomas sayings §, 6; Manichaean
Kephalaia 65 163,26-29; Unknown Saying 180; Mark 4:22; Luke
8:17; Matthew 10:26 (QQ); Luke 12:2 (Q).

7. Compare Gospel of Thomas sayings 5, 6, 14; in general com-

pare Matthew 6:1-18; Didache 8:1-3. “Do not do what you hate”
is the negative formulation of the golden rule.

8. Compare Gospel of Thomas saying 7. Here, as in Plato, the
lion may well symbolize what is passionate and bestial in human
life. A person may consume passion or be consumed by passion!

9. Compare Gospel of Thomas saying 24; Unknown Saying 61;
Matthew 6:22-23 (Q); Luke 11:34—-35 (Q), 36 (Q?).

10. Compare Gospel of Thomas saying 26; Matthew 7:3—5 (Q);
Luke 6:41—42 (Q). A similar saying is attributed to Rabbi Tarfon
in the Babylonian Talmud.

11. Compare Gospel of Thomas saying 27; Clement of Alexan-
dria, Miscellanies 3.15.99; Tertullian, Against the Jewish People
4.2; Symeon of Mesopotamia, Homilies 35.1.

12. Compare Gospel of Thomas saying 28. In gnostic and other
texts a person who is ignorant is often said to be drunk.

13. Compare Gospel of Thomas saying 29.

14. Compare Gospel of Thomas sayings 30, 77; Ephrem the Syr-
ian, Commentary on the Diatessaron 14.24: “Where there is
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one, there also am I, or someone might be sad from what is
lonely, since he himself is our joy and he himself is with us. And
where there are two, there also shall I be, since his mercy and
grace overshadow us. And when we are three, we assemble just
as in church, which is the body of Christ perfected and his im-
age expressed”; Manichaean Psalm Book 54,19-30: “The
strangers with whom I mingled do not know me. They tasted
my sweetness and wished to keep me with them. I became life
for them, but they became death for me. I bore them up, and
they wore me as a garment upon them. I am in all, I bear the
heavens, I am the foundation, I support the earths, I am the
light that shines forth, that makes the souls rejoice. I am the life
of the world, I am the milk that is in all trees, I am the sweet wa-
ter that is under the children of matter.”

15. Compare Gospel of Thomas saying 31; Mark 6:4; Matthew
13:57; Luke 4:23-24; John 4:44; on wisdom and a doctor, compare
Unknown Saying 187.

16. Compare Gospel of Thomas saying 32; Matthew §:14;
7:24-25 (Q); Luke 6:47-48 (Q).

17. Compare Gospel of Thomas saying 33; Matthew 10:27 (Q);
Luke 12:3 (Q); Matthew §:15 (QQ); Luke 11:33 (Q); Mark 4:21; Luke
8:16; Clement of Alexandria, Miscellanies 6.15.124.

18. Compare Gospel of Thomas saying 36; Matthew 6:25-33
(Q), 34; Luke 12:22-31 (Q), 32. The original reading of Matthew
6:28 in Codex Sinaiticus also refers to carding wool. Al-Ghazali,
Revival of the Religious Sciences, 4.190, has a similar saying of Je-
sus: “Consider the birds: they do not sow or reap or gather into
barns, yet God sustains them day by day. If, however, you say,
‘But we have a bigger belly than they have,’ then I say to you,
consider the cattle, how God has provided their sustenance for
them” (from the Latin in Michael Asin, Logia et Agrapha Domini
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TFesu, p. 409; see also Samarqandi, Awakening of the Negligent,
p. 168, for a similar saying on the ants {English translation in
James Robson, Christ in Islam, pp. 72—73D.

19. Compare Gospel of Thomas saying 37; Unknown Sayings 41,
75, 113; Manichaean Psalm Book 99,26-30: “The saying of Jesus
the redeemer came to [me (?), as} is appropriate: The vain gar-
ment of this flesh have I stripped off, and I am saved and puri-
fied; I have caused the clean feet of my soul to trample upon it
confidently; with the gods that are clothed with Christ have I
stood in line.”

20. Compare Gospel of Thomas saying 38; Matthew 13:17 (Q);
Luke 10:24 (Q); 17:22; John 7:33-36; Unknown Sayings 95, 129,
168; Irenaeus, Against Heresies 1.20.2: “Often have I desired to
hear one of these sayings, and I have had no one to tell (me)”;
Acts of John 98: “John, there must be one person to hear these
things from me, for I need someone who is going to hear”;
Cyprian, Three Books of Testimonies to Quirinus 3.29: “For a
time will come and you will seek me, both you and those who
will come after, to hear a word of wisdom and understanding,
and you will not find (me).”

21. Compare Gospel of Thomas saying 39; Matthew 23:13 (Q);
Luke 11:52 (Q); Pseudo-Clementine Recognitions 2.30.1; Un-
known Saying 188; Matthew 10:16; Ignatius, Polycarp 2:2. For
comparisons to snakes and doves, see also the Midrash Rabbabh,
Song of Songs. On being innocent as doves, compare an Islamic
saying of Jesus: “Jesus said, ‘If you can be simple as doves regard-
ing God, do so. Nothing is more simple than a dove. For you
may take its two nestlings from under it and kill them, and yet
later the dove will return to that very place and bring forth other
nestlings there again’” (from the Latin in Asin, Logia et Agrapha
Domini Jesu, p. 567).
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22. Compare Gospel of Thomas saying 4; Unknown Saying s
(and parallels).

23. Compare Gospel of Thomas saying r1.

24. Compare Gospel of Thomas saying 104. Also compare, in
general, Mark 1:1—11; Matthew 3:1-17; Luke 3:1-22; John 1:19-34;
Gospel of the Hebrews 3; Gospel of the Ebionites 1a, 1b, 3, 4.

25. Compare Gospel of the Hebrews 4b, 4¢, 4d, 4¢; Unknown
Saying 94. On the cosmic mother, compare also Unknown Say-
ings 76, 84.

26. Compare Gospel of the Hebrews 6a; Unknown Saying 3
(and parallels).

27. Compare Gospel of the Hebrews 8: “In the Gospel accord-
ing to the Hebrews, which the Nazarenes are used to reading,
this is regarded as among the worst offenses: ‘one who has
brought distress to his brother’s spirit.””

28. On James the Righteous, the brother of Jesus, compare
Gospel of Thomas saying 12; 1 Corinthians 15:7; Hegesippus’s
Memoirs, in Eusebius, Church History 2.23.4—7; several trac-
tates from the Nag Hammadi library, including the Secret Book
of James. Here and in other sayings the translation “child of hu-
mankind” reproduces the phrase traditionally translated “son of

»

man.

29. In general compare Mark 1:16—20; Matthew 4:18-22; Luke
5:1-11; John 1:35—42, 43—-51; Gospel of Peter 14:1-3. The Gospel of
the Ebionites mentions twelve apostles but lists only eight
names.

30. Compare Mark 3:31-35; Matthew 12:46-50; Luke 8:19-2r1;
Gospel of Thomas saying 99; 2 Clement 9:11. For another per-

spective on Jesus’ father and mother, compare an Islamic saying
of Jesus: “This is the meaning of the saying of the Messiah, son
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of Mary, when he had water in his right hand and bread in his left:
“This is my father, this is my mother.” Thus he considered water
his father and he considered food his mother, because water re-
lates to the earth as semen relates to a woman. The earth brings
forth from water as a woman conceives from semen” (from the
Latin in Asin, Logia et Agrapha Domini Jesu, p.568). On this Is-
lamic saying, compare Unknown Sayings 25, 51 (and parallels).

31. In general compare Matthew 9:13 and 12:7, citing Hosea 6:6.

32. In general compare Mark 14:12; Matthew 26:17; Luke
22:8-9, 15. Here in the Gospel of the Ebionites Jesus is made to
recommend a vegetarian diet. Compare also Gospel of the
Ebionites 3, on John the Baptizer eating only wild honey that
was like a pancake (Greek egkrzs), and not locusts (Greek akris).
For similar descriptions of Jesus as a vegetarian, compare Un-
known Saying 196 (and parallels).

33. Compare Matthew 6:9-13 (Q); Luke 11:2—4 (Q). On the ori-
gin of one’s bread, compare also the Islamic saying of Jesus in
which Jesus responds to a person asking for advice by saying,
“Consider your bread, where it comes from” (from the Latin in
Asin, Logia et Agrapha Domini Jesu, p. 593). For another alternate
reading of the Lord’s Prayer, see Unknown Saying 152.

34. Compare Matthew 18:21-22 (Q); Luke 17:4 (Q).

35. Compare Mark 10:17-25; Matthew 19:16—24; Luke 18:18—23;
Unknown Sayings 103, 118, 119; al-Ghazali, Revival of the Reli-
grous Sciences, 1.177: “Jesus said, ‘If a person sends a beggar away
empty from his house, the angels will not visit that house for
seven nights’” (Margoliouth, “Christ in Islam,” p. 59).

36. Compare Matthew 24:45—51; 25:14—30.

37. This quotation from the Gospel of the Nazoreans is given in
the context of a discussion of Matthew 10:34-36 ((Ql; compare
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Luke 12: 51-53 {Q}; Gospel of Thomas saying 16). The phrase
“the ones whom my heavenly father has given me” sounds Jo-
hannine.

38. Compare 2 Clement 4:§; in general, Matthew 7:23 (Q); Luke
13:27 (Q); Psalm 6:8. This passage is said to derive from the
Toudatkon, the “Jewish (gospel).”

39. Compare Gospel of the Egyptians 1b, 1c; Unknown Sayings
72, 77; in general compare Unknown Sayings 40, 42.

40. In general compare Unknown Saying 39 (and parallels).
41. Compare Unknown Sayings 19, 127 (and parallels).

42. In general compare Unknown Saying 39 (and parallels).
43. Compare Unknown Saying 125 (and parallels).

44. Compare Unknown Saying 1 (and parallels). On Matthew;,
or Matthaios, as one who, according to Papias, compiled a col-
lection of sayings of Jesus, see the introduction.

45. In general compare Unknown Saying 4 (and parallels). Judas
the twin as Jesus’ “true friend” calls to mind the beloved disciple
in John and perhaps also in the Secret Gospel of Mark; compare
Unknown Saying 86 on Mary of Magdala as a beloved disciple.

46. This contrast between the visible, physical world and the
invisible, spiritual world is also made elsewhere—for instance,
in Plato’s Phaedo. On being students or apprentices, compare
Unknown Saying 47 (*you are children”).

47. On being immature children, compare 1 Corinthians 3:1-3;
Ephesians 4:13-14; Hebrews §:12-14.

48. In general compare John 1:9; 8:12; 12:46.

49. These wisdom reflections are similar to observations in
Proverbs and other wisdom literature. On the wise person being
like a tree by a stream, compare Psalm 1:3.
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50. Compare Unknown Saying 3 (and parallels).

51. This story of plant life is vaguely like the parable of the
sower (Mark 4:2—9; Matthew 13:3-9; Luke 8:4-8; Gospel of
Thomas saying 9), and it is also reminiscent of the story of the
life cycle of the Grain Mother and her daughter Kore as cele-
brated in the Eleusinian Mysteries. In the Book of Thomas, the
story, with its allegorical features, also describes human repro-
duction and life. On sowing and reproducing bringing death,
compare Unknown Sayings 39, 40, 42.

52. This description of the dire fate of people condemned to
Tartaros, or hell, illustrates features typical of other descrip-
tions of the underworld in Hesiod, Plato, the Ethiopic Apoca-
lypse of Peter, and Dante’s “Inferno.” "Tartarouchos is the one
who controls Tartaros. For additional sayings of Jesus concern-
ing the day of judgment, see William D. Stroker, Extracanonical
Sayings of Jesus, pp. 61114, especially pp. 64-71.

53. Here and in Unknown Saying 55 Jesus utters a series of
twelve woes. “The prison that will perish” recalls the body as the
prison of the soul in Platonic and Orphic thought, and the pris-

oners “bound in caves” recall the allegory of the cave in Plato’s
Republic.

54. In general compare Matthew 15:13; John 15:5—-6; Gospel of
Thomas saying 40; Isaiah §:1-7; Matthew 13:24-30; Gospel of
Thomas saying 57.

55. On the series of woes, compare Unknown Saying §3. On
the blessings, compare Matthew §:10, 11 (Q); Luke 6:22 (Q);
Matthew 5:4 (Q); Luke 6:21 (QQ); Gospel of Thomas sayings
68, 69; Unknown Saying 142.

56. Compare Unknown Saying 3 (and parallels).
57. On rest, compare Unknown Saying 3 (and parallels).
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58. On the bridge or passage to cross, compare Unknown Say-
ing 200. On those “chosen and alone,” compare Gospel of
Thomas saying 49.

59. These sayings are presented as prayers of Jesus. Besides
the Lord’s Prayer, compare also the first of the two prayers in
the Letter of Peter to Philip 133,21-134,1: “Father, father, fa-
ther of the light, who possesses the incorruptions, hear us
just as {youl have taken pleasure in your holy child Jesus
Christ. For he became for us an illuminator in the darkness.
Yea, hear us!”

60. On truth, compare Unknown Saying 97; in general compare
Unknown Sayings 3, 7.

61. Compare Unknown Saying 9 (and parallels); Matthew 15:14
(Q); Luke 6:39 (Q); Gospel of Thomas saying 34; Samarqandi,
Awakening of the Negligent, p.156: “What good is it for a blind
person if he carries a lamp to give light to others? What good is
it for a dark house if a lamp is put on its roof? What good is it for
you if you speak wisely but do not act wisely?” (from the Latin in
Asin, Logza et Agrapha Domini Jesu, p. 562).

62. In general compare Unknown Sayings 3, 6, 7 (and parallels).
63. Compare Unknown Sayings 3, 4 (and parallels).
64. In general compare Unknown Saying 146.

65. On renouncing power, compare Gospel of Thomas sayings
81, 110. On seeking and finding, compare Unknown Saying 3

(and parallels).
66. On knowing oneself, compare Unknown Sayings 4, 45.

67. On not knowing perfection, compare Unknown Sayings 45,
46, 47.
68. In general compare Gospel of Thomas sayings 18, 49.
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69. Compare Unknown Saying 19 (and parallels). On entering
the wedding chamber, compare Gospel of Thomas saying 7s.
The image of the wedding chamber as a place of unification and
life is common in early Christian literature.

70. In gnostic and other texts, fullness characterizes the reign
of the divine, which is full of light, and deficiency characterizes
this world below, which lacks the light of the divine.

71. Compare Gospel of Thomas saying 17; 1 Corinthians 2:9;
Manichaean Turfan fragment M 789; Isaiah 64:4; and others.
This saying occurs frequently in Jewish and Christian literature,
and a variant of it is also to be found in Plutarch, How the Young
Person Should Study Poetry:.

72. Compare Unknown Saying 39 (and parallels).

73. Compare Unknown Sayings 65, 198; Gospel of Thomas say-
ings 81, 110.

74. On love and the ethic of Jesus, compare Unknown Saying
119 (and parallels).

75. Compare Unknown Saying 19 (and parallels).

76. On the mustard seed, compare Mark 4:30-32; Matthew
13:31-32 (Q); Luke 13:18-19 (Q); Gospel of Thomas saying 20;
Matthew 17:20 (Q); Luke 17:6 (Q). On the mother, compare Un-
known Saying 25 (and parallels).

77. Compare Unknown Saying 39 (and parallels).

78. On being confident, compare in general Luke 24:36—39;
John 14:27. “Whoever has ears to hear should hear”—a state-
ment calling on the hearer or reader to pay close attention to the
real meaning and interpretation of the saying—occurs through-
out early Christian literature.
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79. “Peace be with you” is a common Semitic greeting. On the

child of humankind within, compare Unknown Saying 4 (and
parallels).

80. On preaching the good news, compare Mark 13:10; 16:15;
Matthew 4:23; 9:35; 24:14. On making followers and laying down
rules, compare Matthew 28:19~20.

81. On Jesus loving Mary, compare Unknown Saying 86. On the
saying about where the mind is, compare Matthew 6:21 (Q);
Luke 12:34 (Q). Justin (Apology) and Clement of Alexandria
(Miscellanies and Who Is the Rich Person Who Will Be Saved?)
also have versions of this saying, as do Manichaean and other
sources.

82. This enigmatic saying seems to recommend that all be
brought to God and nothing be taken from God.

83. This may actually be a saying of Philip. The images being
united with the angels may designate earthly people being
united with their heavenly alter egos; sometimes this is de-
scribed as the female below, like the human soul (Psyche), being
united with the male above, perhaps in the wedding chamber.
Compare also Unknown Saying 127 (and parallels).

84. On the mother, compare Unknown Saying 25 (and parallels).

85. On Jesus in a dyehouse, compare also the Arabic Infancy
Gospel and the Paris Manuscript of the Infancy Gospel of
Thomas (in Wilhelm Schneemelcher, editor, New Testament
Apocrypha, 1.453), as well as a story from the Muslim author
Tha'labi (in Robson, Christ in Islam, pp. 33—34). Seventy-two (or
seventy) is a traditional number in Judaism and Christianity,
used to specify the number of nations in the world, according to
the interpretation of the rabbis.
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86. On Jesus loving Mary, compare Unknown Saying 81; also
Pistis Sophia 17: “You (Mary) are the one whose heart is turned
toward heaven’s kingdom more than all of your brothers.” On
the blind person and the one who can see, compare in general
Matthew 15:14 (Q); Luke 6:39 (Q); Gospel of Thomas saying 34.

87. Compare Gospel of Thomas saying 19; also Lactantius, Di-
vine Institutes 4.8; Irenaeus, Proof of the Apostolic Preaching
43; perhaps John 8:58.

88. Compare Unknown Saying 127 (and parallels).
89. On laughter, compare Unknown Saying 154.

90. On Jesus returning, compare John 7:33; 13:36; 14:3-5; 16:5,
16—20, 28. In general, on returning to one’s place of origin, com-
pare Gospel of Thomas sayings 18, 49. The number of days (550)
for Jesus to linger after the resurrection compares well with the
eighteen months (540 days) or 545 days mentioned elsewhere in
gnostic texts, but it goes well beyond the conservative figure of
forty days in Luke and Acts. On fullness, or being filled, a promi-
nent theme in the Secret Book of James, compare Unknown
Saying 70 (and the note).

91. Compare Unknown Saying 109; John 20:29.

92. Here the spirit is valued more highly than the soul, or hu-
man reason.

93. On forsaking all, compare Unknown Sayings 165, 167, 176;
Mark 10:28—-30; Matthew 19:27-29; Luke 18:28-30; also Matthew
10:37-38 (Q); Luke 14:26-27 (Q); Gospel of Thomas saying 55. A
version of this saying about forsaking all is also found in the
Manichaean Psalm Book. On not being tempted, compare the
Lord’s Prayer (cited at Unknown Saying 33). On being perse-
cuted, compare Unknown Sayings 55, 94, 102, 142. On being
equal to Jesus, compare Unknown Sayings 94, 96, 107, 157, 159,
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160, 161. On the days in one’s life, compare also an Islamic saying
of Jesus: “Jesus, son of Mary, said, ‘Life in this world consists of
three days: yesterday, which is already past and of which you
hold nothing in your hand; tomorrow, about which you do not
know whether you will ever reach it or not; and today, in which
you live. So take advantage of this day’ ” (from the Latin in Asin,
Logia et Agrapha Domini Jesu, p. 574).

94. On seeking and finding (in this case, death), compare Un-
known Saying 3 (and parallels). “<God’s> kingdom” is read by
emending the Coptic text from mou to noute. If the translation is
understood as “put themselves to death,” this saying may refer
to voluntary martyrdom. On becoming better than Jesus, com-
pare Unknown Saying 93 (and parallels). On the holy spirit as
mother, compare Unknown Saying 25 (and parallels).

95. On John the Baptizer’s head, compare Mark 6:14—29;
Matthew 14:1-12. On prophecy until John, compare Matthew
:12-13 (Q); Luke 16:16 (QQ). On parables, compare Mark
4:10-13, 33—34; Matthew 13:10-17, 34—35; Luke 8:9—10; John 10:6;
16:25.

96. On outdoing Jesus, compare Unknown Saying 93 (and par-
allels).

97. On truth, compare Unknown Saying 60.

98. The translation of the parable of the date palm shoot, a
parable known only from the Secret Book of James, remains
somewhat tentative.

99. On faith, love, and works, compare (and contrast) Paul’s
enumeration of faith, hope, and love in 1 Corinthians 13:13. On
the parable of the grain of wheat, compare the parable of the
head of grain (Unknown Saying 108) and the parable of the
sower (Mark 4:2—9; Matthew 13:3—9; Luke 8:4-8; Gospel of

I59



NoTES

Thomas saying 9), particularly the allegorical interpretation
added in the synoptic gospels (Mark 4:13—20; Matthew 13:18-23;
Luke 8:11-15); also al-Ghazali, Revival of the Religious Sciences,
3.261: “The Messiah said, ‘A seed grows in the field, but it does
not grow on rock. Even so, wisdom works in the heart of the
humble, but it does not work in the heart of the proud. Do you
not see that if a person lifts his head to the roof, it hurts him, but
if he bows down his head, the roof shelters him?’ ” (Margoliouth,
“Christ in Islam,” p. 504).

100. On following Jesus, compare Unknown Sayings 105, 1065,
167, 174, 176. On Jesus coming down to dwell, compare John
1:9-14; 14:23. On the roofs, see the saying of Jesus in al-Ghazali
in the note to Unknown Saying 99.

101. In general compare Matthew 11:27 (Q); Luke 10:22 (Q);
John 5:19—20.

102. On the word and life, compare Unknown Saying 99. On
persecution, compare Unknown Sayings 55, 93, 94, 142.

103. In general compare the opening of Unknown Saying 106.
On the construction “it is easier . . . than foryou. . .,” compare
Unknown Saying 35; Mark 10:25: “It is easier for a camel (or a
rope, according to a variant reading) to go through a needle’s eye
than for a rich person to enter God’s kingdom” (also Matthew
19:24; Luke 18:25).

104. Compare Unknown Saying 20 (and parallels).

105. On following Jesus, compare Unknown Saying 100 (and
parallels). On Jesus coming and going, compare Unknown Say-
ings 90, 100, 104, 113,

106. On the opening of the saying, compare Unknown Say-
ing 103.
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107. This saying, in its context in the Secret Book of James, as-
sumes that a person is composed of body, soul, and spirit (com-
pare Unknown Saying 92). On “a fourth one in heaven,” perhaps
compare Unknown Saying 93 (and parallels).

108. Compare the parable of the grain of wheat (Unknown Say-
ing 99) and the parable of the sower (Mark 4:2—9; Matthew
13:3—9; Luke 8:4-8; Gospel of Thomas saying 9). As in the synop-
tic gospels, an allegorical interpretation is added in the Secret
Book of James.

109. Compare Unknown Saying 91; John 20:29.

110. On building a house, compare Matthew 7:24—27 (Q); Luke
6:47-49 (Q); al-Ghazali, Revival of the Religious Sciences, 3.153: “Je-
sus said, “Who is it who builds upon the waves of the sea? That is
what the world is like. Do not make it your resting place’” (Mar-
goliouth, “Christ in Islam,” p.178). On the woe, compare Un-
known Saying 104.

111. On Jesus being under a curse, compare Galatians 3:13;
Deuteronomy 21:23.

112. Compare John 6:37.
113. Compare Unknown Saying 19 (and parallels).

114. Compare Mark 9:49; Leviticus 2:13. In this part of the
book I do not include, among the alternate readings in New Tes-
tament gospel manuscripts, the story of the woman caught com-
mitting adultery, with its well-known saying of Jesus, “Whoever
is sinless among you should be first to throw a stone at her,” be-
cause it is found in a substantial number of ancient manuscripts
and is incorporated into many modern versions of the New Tes-
tament as John 7:43—8:11.

115. Compare Matthew 23:12 (Q); Luke 14:7-10, 11 (Q), 12-14;
18:14 (Q).
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116. Compare Mark 2:23-3:6; Matthew 12:1-14; Luke 6:1-11. On
the sabbath, compare also Unknown Saying 11.

117. Compare Luke 19:10; Matthew 18:11 (in Codex Bezae and
other manuscripts).

118. Compare Polycarp, Philippians 2:3; Clement of Alexandria,
Miscellanies 2.18.91; passages especially from the sermon of Je-
sus in Matthew 5—7 and in Luke 6 (and in Q), as well as the
Gospel of Thomas.

119. Compare especially the sermon of Jesus in Matthew §—7,
Luke 6, and Q; also Shepherd of Hermas, Mandates 2:4-7, and, in
general, the Gospel of Thomas. On turning the other cheek and
going the second mile, compare sayings from the Toledot Yeshu (in
Giinter Schlichting, Ezn jiidisches Leben fesu, pp. 170—71 {Hebrew
text and German translation]) and al-Ghazali, Revival of the Reli-
gious Sciences (in Asin, Logia et Agrapha Domini Jesu, p. 394, English
translation in Robson, Christ in Islam, pp. 47-48). On giving to
the needy, compare Unknown Saying 35 (and parallels) and the
saying of Jesus in a Turkish Manichaean text: “And with your
whole heart believe this: the reward for (a piece of) bread and a

cup of water (given as alms) will never vanish, but is sure” (Hans-
Joachim Klimkeit, Gnosis on the Silk Road, p. 326).

120. Compare Matthew §:44 (Q); Luke 6:27-28 (Q); Mark 9:40;
Luke 9:50; Matthew 12:30 (Q); Luke 11:23 (QQ).

121. Compare John §:30-47; 9:29; contrast Unknown Saying
179.

122. Compare Mark 12:13-17; Matthew 22:15-22; Luke 20:20-26;

Gospel of Thomas saying 100; Matthew 7:21 (Q); Luke 6:46 (Q);
Mark 7:6-8 and Matthew 15:7—9 (citing Isaiah 29:13).

123. On cleanliness, compare Unknown Sayings 7, 174, 177, 181,
188. On dogs and pigs, compare Matthew 7:6; Gospel of Thomas
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saying 93; Unknown Sayings 193, 194; al-Ghazali, Revival of the
Religious Sciences, 1.43: “Jesus said, ‘Do not place pearls on the
necks of pigs, for wisdom is better than a pearl, and whoever
scorns it is worse than pigs’” (from the Latin in Asin, Logia et
Agrapba Domini Jesu, p. 350). On the saying in general, compare
another Islamic saying of Jesus on cleanliness and purity (trans-
lated in Robson, Christ in Islam, pp. 52—54).

124. Compare Matthew 7:21 (Q); Luke 6:46 (Q); Unknown Say-
ing 122.

125. Compare Matthew 10:16 (Q), 28 (Q); Luke 10:3 (Q); 12:4—5
(Q); Unknown Saying 43.

126. Compare Irenaeus, Against Heresies 2.34.3; Matthew 24:21
(Q), 23 (Q); Luke 16:10-12; 19:17 (QQ). On the contrast between
big and little, compare also Unknown Saying 149.

127. Compare Gospel of Thomas saying 22; Unknown Sayings
41, 88, 128, 141 (two into one); Acts of Philip 140: “For the master
said to me (Philip), ‘If you do not make what is below into what
is above and what is on the left into what is on the right, you will
not enter my kingdom’”; Manichaean Psalm Book 155,32-39:
“My God, you are a marvel to tell. You are inside, you are out-
side, you are above, you are below, (you) who are near and are far,
who are hidden and are revealed, who are silent and also speak.
Yours is all the glory.”

128. Compare Unknown Saying 127 (and parallels).

129. Compare Mark 8:17; Luke 18:34; John 14:9; Unknown Say-
ing 20 (and parallels).

130. On being great in the kingdom, compare Unknown Saying
186. On the version of the Acts of Thomas cited here, see Ropes,
“Agrapha,” p. 348.



NoOTES

131. Compare Acts 14:22; Barnabas 7:11; Unknown Sayings 93, 94.

132. Compare Matthew 11:4—5 (Q); Luke 4:18; 7:22 (Q); John
11:25—26. The aretalogical form (“I am...”) is typical of the
Gospel of John and similar sources.

133. Compare Matthew 7:16—20 (Q); 12:33-35 (Q); Luke 6:43—45
(Q); Gospel of Thomas saying 45; al-Ghazali, Revival of the Reli-
gious Sciences, 1.26: “Jesus said, “There are many trees, but not all
of them bear fruit. There are many fruits, but not all of them are
good to eat. There are many sorts of knowledge, but not all of
them are useful’” (Margoliouth, “Christ in Islam,” p.59); also
Manichaean Kephalaia 6 30,17-24: “Once again the illuminator
said to his followers, ‘“There are five storehouses that have come
into being since the beginning in the land of darkness. [Thel five
elements have come forth from them; also, from the five ele-
ments the five trees have been formed; again, from the five trees
the five kinds of creatures have been formed in each of the
worlds, male and female. Now the five worlds themselves have
five kings, five spirits, {five}l bodies, five [tastes] in each of the
worlds, and they are not like {one another} ” (compare Gospel
of Thomas saying 19). On parables, compare, for example, Un-
known Saying 95 (and parallels). On those who will be taught
and will believe, compare Unknown Sayings 105, 113.

134. Compare Unknown Saying 133 (and parallels).

135. Compare Matthew 10:40 (Q); Luke 10:16 (Q); John 5:23;
12:44~45; 13:20.

136. Didymus the Blind, On the Trinity 3.22, has a very similar
version of this saying: “There will be factions and divisions
among you.” Compare also Mark 13:12-13; Matthew 10:21-22;
24:9-13; Luke 21:16-19; Matthew 10:34-36 (Q); Luke 12:49 (Q?),
50, 51-53 (Q); Gospel of Thomas sayings 10, 16; Unknown Saying
163; 1 Corinthians 11:18-19.



NoTES

137. A similar sort of statement is to be found in Ezekiel 7:8;
18:30; 33:20. Compare Unknown Saying 175.

138. Compare Matthew 23:27 (Q); Luke 11:44 (Q); Unknown
Saying 188. |

139. For a comparable version of the fantastic growth of plants,
see Apocalypse of Paul 22 (in Wilhelm Schneemelcher, editor,
New Testament Apocrypha, 2.726).

140. Compare Unknown Saying 93; Mark 14:38; Matthew 26:4T;
Luke 22:46; Matthew 6:13 (QQ); Luke 11:4 (Q) (cited at Unknown

Saying 33).

141. Compare Gospel of Thomas sayings 48, 106; Matthew
18:19; 17:20 (Q); Luke 17:6 (Q); Mark 11:23; Matthew 21:21. On
two becoming one (or agreeing), compare Unknown Saying 127
(and parallels). On mountains being moved, compare 1
Corinthians 13:2.

142. Compare Gospel of Thomas sayings 68, 69; Matthew 5:10,
11 (QQ); Luke 6:22 (Q); Unknown Saying 93 (and parallels).

143. Compare Gospel of Thomas saying 62; Pseudo-
Clementine Homilies 19.20.1; Mark 4:11; Matthew 13:11; Luke
8:10; Unknown Saying 187.

144. Compare Gospel of Thomas saying 8; Matthew 13:47-50;
in Matthew 13:49-50 an allegorical interpretation is added.
Such parables about fishing are also found in other Christian au-
thors like Philoxenos of Mabbug, and a similar story is to be
noted among Aesop’s fables (Babrius, Fable 4).

145. Compare John 13:34; 14:27; Unknown Sayings 74, 119.

146. In general compare Unknown Saying 64; Matthew 10:39;
Luke 17:33; Mark 8:35; Matthew 16:25; Luke 9:24; John 12:25.

147. In general compare Matthew 8:17; 25:35—36; 1 Corinthians
9:22; Unknown Saying 173.
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148. Compare Clement of Alexandria, Miscellanies 1:28.177:
“Be expert money changers, rejecting some things but keeping
what is good”; 1 Thessalonians §:21-22.

149. Compare Clement of Alexandria, Miscellanies 1.24.158;
Matthew 6:33 (Q); Luke 12:31 (Q); Unknown Saying 126.

150. Compare Gospel of Thomas saying 82. This saying is also
cited in Didymus the Blind, Pseudo-Ephrem, and Berlin 22220;
in the last two texts the saying concludes with the phrase “far
from life.” Berlin 22220 has Jesus specifically identify himself as
the blazing fire, and he announces that whoever is near him will
burn. Compare Ignatius, Smyrnaeans 4:2, and Greek proverbs
on being near or far from Zeus and the thunderbolt.

151. The attribution of this saying to Jesus remains somewhat
uncertain. On the general wording of the saying, compare He-
brews 6:11-12. The theme of a new birth or of rebirth is found in
the New Testament Gospel of John; compare Unknown Saying
87 (and parallels), as well as sayings of Jesus in Islamic sources.
This theme is also well known in the texts of the mystery reli-
gions, where the initiate is sometimes said to be born again. On
joining the angels, compare Unknown Saying 83.

152. Compare Matthew 6:10 (Q); Luke 11:2 (Q) (cited at Un-
known Saying 33). This petition is also found as a variant reading
to Luke 11:2 in Codex 700. For another alternate reading of the
Lord’s Prayer, see Unknown Saying 33.

153. On this saying of Jesus from the cross, compare Mark 15:34;
Matthew 27:46; Psalm 22:1 (all read, “My God, my God, why
have you abandoned me?”).

154. On laughter, compare Unknown Saying 89. On the laugh-
ing Jesus, compare Second Treatise of the Great Seth
54,14—56,20. On Jesus only appearing to die on the cross, com-
pare Qur’an, sura 4.



NOTES

155. Compare the Naassene Exegesis, in Hippolytus, Refuta-
tion of All Heresies 5.8.20: “I am the true gate”; John 10:7, 9.
The “I am . ..” form is typical of the Gospel of John and similar

sources.

156. Compare Manichaean Psalm Book 239,27-28; Matthew
18:7 (Q); Luke 17:1 (Q).

157. Compare Eugnostos the Blessed I1I 75,1—5; Sophia of Jesus
Christ 11T 98,25-99,3; Unknown Sayings 93 (and parallels, on
being like Jesus), 159, 160, 161; Gospel of Thomas saying 108.

158. Compare John 8:12; 9:5; 12:46; Gospel of Thomas saying 77;
Manichaean Psalm Book §4,19—-30 (see the note to Unknown
Saying 14). According to Eusebius, Marcellus thought Jesus
identified himself as the morning star.

159. Compare Unknown Saying 157 (and parallels). Here the
identity of the speaker is somewhat uncertain.

160. Compare Unknown Sayings 100, 157 (and parallels); John
14:23; Revelation 3:20.

161. Compare Unknown Saying 157 (and parallels).

162. Compare Gospel of Thomas saying 23. Variations of this
saying are also known from Jewish, Christian, and Mandaean
sources.

163. Compare Gospel of Thomas sayings 10, 16; Luke 12:49
(Q?); Unknown Saying 150. Barbelo is the name of the divine
mother in some gnostic texts.

164. Compare Galatians 6:14; Unknown Sayings 93, 94 (and
parallels).

165. On forsaking all, compare Unknown Saying 93 (and paral-
lels). On receiving the word of Jesus, compare Unknown Sayings
1, 2 (and parallels).
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166. In general, perhaps compare Unknown Saying 4 (and par-
allels). On what is above and below, perhaps compare Unknown
Saying 127 (and parallels).

167. Compare Unknown Saying 93 (and parallels).
168. Compare Unknown Saying 20 (and parallels).

169. Compare Jeremiah 13:11. The claim that the divine is
nearer than the clothes on a person’s body is made by Origen,
Clement of Alexandria, and Pseudo-Ezekiel; see Stroker, Extra-
canonical Sayings of Jesus, pp. 170—71.

170. In general compare Matthew 3:9 (Q); Luke 3:8 (Q); John
8:33-44.

171. Compare Matthew 6:19—20 (Q); Luke 12:33 (Q); Gospel of
Thomas saying 76.

172. Compare Mark 9:19; Matthew 17:17; Luke 9:41; Numbers
14:22.

173. In general compare Unknown Sayings 147, 187.

174. On following Jesus, compare Unknown Sayings 100, 105, 165,
167, 176. On tax collectors and whores, compare Matthew 11:19
(Q); Luke 7:34 (Q); also a saying of Jesus from an Islamic source:
“They (the followers) saw him coming out of a prostitute’s house
and said to him, ‘O spirit of God, what are you doing with this
kind of woman?’ He answered, ‘A doctor comes only to the sick’”
(from the Latin in Asin, Logia et Agrapha Domin: Fesu, p. §37).

175. Compare Unknown Saying 137 (and parallels).

176. Compare Gospel of Thomas saying 55. On renouncing all,
compare Unknown Saying 93 (and parallels). On following Jesus,
compare Unknown Sayings 100, 105, 165, 167, 174.

177. Compare Matthew 23:25—26 (Q); Luke 11:39—41 (Q); Gospel
of Thomas saying 89.
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178. Compare Gospel of Thomas saying 113; Luke 17:20-21; Un-
known Saying 4 (and parallels).

179. Compare Gospel of Thomas saying §2; Acts of Thomas
170; John §:37—40; 8:52—53; contrast Unknown Saying 121.

180. Compare Unknown Saying 6.

181. On cleanliness, compare Unknown Sayings 7, 123, 174, 177,
188.

182. Compare Unknown Sayings 183, 184; Matthew 5:17, 18 (Q),
19—20; Luke 16:17 (Q); contrast Unknown Sayings 7, 11, 31, 80,

110, 123, 174, 177.
183. Compare Gospel of Thomas saying 72; Luke 12:13-14 (Q?);
Unknown Saying 182.

184. Compare Unknown Sayings 182, 186 (and parallels). On the
construction “it is easier . . . than . . .,” compare Unknown Say-
ing 103 (and the note).

185. In general compare Unknown Saying 187. Like many of
the sayings of Jesus in Islamic sources, this saying presents Je-
sus as a teacher of wisdom; compare also the general presen-
tation of Jesus in Q and the Gospel of Thomas, more
specifically Matthew 11:19 (Q); Luke 7:35 (Q); Matthew 23:34
(Q); Luke 11:49 (Q); Gospel of Thomas sayings 1, 2, 3 (Un-
known Sayings 2, 3, 4); Proverbs 1-9 and throughout Jewish
wisdom literature. On treating and curing people, compare a
text of ritual power, Papyrus Oxyrhynchus 1384.15-22:
“IThree men} met us in the desert {and said to the master}] Je-
sus, “What treatment is possible for the sick?’ And he says to
them, [I have} given olive oil and have poured out myrrh [for
those} who believe in the [name of thel father and the holy
[spirit and the} son.””

186. In general compare Unknown Sayings 4, §, 6, 184, 187, 191.
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187. Compare Unknown Sayings 143, 185, 186 (and parallels). On
the gentle doctor, compare Unknown Sayings 15, 91, 132; Mark
2:17; Matthew 9:12; Luke 5:31; Papyrus Oxyrhynchus 1224, p. 175:
“Those who are {well do not need a doctor]}.”

188. On the fallen rock, compare Gospel of Thomas sayings 102
(as well as one of Aesop’s fables), 39 (see Unknown Saying 21). On
drainpipes and graves, compare Matthew 23:27-28 (Q); Luke

11:44 (Q).

189. In general compare Unknown Sayings 7, 192, 193; Matthew
§:37; James 1:26; 3:1-12.

190. Contrast Unknown Saying 196.
191. Onwisdom, in general, see the note to Unknown Saying 185.

192. Compare al-Ghazali, Revival of the Religious Sciences, 3.87:
“Jesus said, ‘Devotion is of ten parts. Nine of them consist in si-
lence, and one in solitude’” (Margoliouth, “Christ in Islam,”
p. 107).

193. On “Go in peace,” compare the common Semitic greeting
(see Unknown Saying 79). On pigs, compare Unknown Saying
123 (and parallels). On the tongue, compare Unknown Saying 189
(and parallels).

194. On dogs, compare Unknown Saying 123 (and parallels).

195. Compare Matthew 8:20 (Q); Luke 9:58 (Q); Gospel of
Thomas saying 86; Plutarch, Life of Tiberius Gracchus, has a
similar statement; also Ibn Abd Rabbihi: “The Messiah said to
the followers, ‘I am the one who has turned the world upside
down, for I have neither a wife, who can die, nor a house, which
can be destroyed’” (based on the Latin in Asin, Logia et Agrapha

Domini Fesu, p. 543).

196. On Jesus’ homelessness, compare Unknown Saying 195
(and parallels); on his vegetarian diet, compare Unknown Say-
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ing 32. On his wealth, contrast Unknown Saying 190. In con-
trast to Jesus’ humble clothing, note the clothing described in
al-Ghazali, Revival of the Religious Sciences, 3.269: “Jesus said,
‘Luxury in clothing is pride of heart’” (Margoliouth, “Christ in
Islam,” p. 504). With this, compare Matthew 11:7-8 (Q); Luke
7:24-25 (Q); Gospel of Thomas saying 78: “Jesus said, “Why
have you come out to the countryside? To see a reed shaken by
the wind? And to see a person dressed in soft clothes, {like
your} rulers and your powerful ones? They are dressed in soft
clothes, and they cannot understand truth.”” In general, com-
pare a similar saying of Jesus from Ibn ‘Abd Rabbihi: “Jesus said
to the followers, ‘Make the places of worship as houses and the
houses as stopping places, and eat wild vegetables and drink
pure water, and escape safe from the world’” (Muhammad ‘Ata
ur-Rahim, Fesus, Prophet of Islam, p. 224).

197. On seeking, compare Unknown Saying 3 (and parallels). In
general compare also Unknown Sayings 196, 200 (and parallels).

198. On Jesus walking on water, compare Mark 6:45-52;
Matthew 14:22—33; John 6:16—21 (in Matthew, Peter also tries to
walk on water, but he sinks). In Greek mythology Poseidon is
described driving his chariot over the water. On Jesus disregarding
money, compare Unknown Saying 73; Matthew 10:7-16 (Q); Luke
10:2-12 (Q); also Matthew 6:24 (Q); Luke 16:13 (Q); Gospel of
Thomas saying 47 (“A servant cannot serve two masters,” to which
Q adds, “You cannot serve God and wealth”). This saying in Q and
Thomas in turn recalls another saying of Jesus from an Islamic
source: “This world in relation to the future life is like a man who
has two wives: if he pleases one, he will displease the other” (from
the Latin in Asin, Logia et Agrapha Domini Jesu, p. 569).

199. Compare a Cynic chreia, or useful statement, cited by the
Vatican grammarian, On the Chreia 24-28: “When Diogenes
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the Cynic philosopher saw a country boy scooping up water in
his hand in order to drink, he threw away the cup that he was
carrying in his pack and said, ‘Now I can be this much lighter’”
(Greek text in Ronald F. Hock and Edward N. O’Neil, The

Chreia in Ancient Rbetoric, 1.290—91).

200. The medieval author Petrus Alfonsi has a nearly identical
saying (preserved in Latin) in his Clerical Instruction: “The
world is like a bridge. Therefore, pass over it, only do not lodge
there.” Compare Gospel of Thomas saying 42; Unknown Saying
58; Jacut, Geographical Lexicon, 1.1: “Jesus said, “The world is a
place of transition, full of examples. Be pilgrims in it, and take
warning by the traces left by those who have gone before’”; also
Baidawi, Commentary on the Quran, p.71: “Jesus said, ‘Be in the
midst, but walk on one side’” (Margoliouth, “Christ in Islam,”
p. 59). For additional parallels and discussion, see Jeremias, Un-
known Sayings of fesus, pp. 111-18.

172



Selected Bibliography

Asin y Palacios, Michael. Logia et Agrapha Domini Fesu apud
Moslemicos Scriptores. In R. Graffin and F. Nau (eds.), Pa-
trologia Ortentalis. Paris: Firmin-Didot 13.3 (1919), 335—431;
19.4 (1920), §31-624; Turnhout, Belgium: Brepols, 1974.

Attridge, Harold W., ed. Nag Hammadi Codex I (The fung Codex).
2 vols. Nag Hammadi Studies 22-23. Leiden: E.]J. Brill,
1985.

Bauer, Walter. Das Leben Jesu im Zeitalter der neutestamentlichen
Apokryphen. Tibingen: J. C. B. Mohr (Paul Siebeck), 1909;
Darmstadt: Wissenschaftliche Buchgesellschaft, 1967.

Borg, Marcus, ed. The Lost Gospel Q: The Original Sayings of Jesus.
Berkeley: Ulysses, 1996.

Bultmann, Rudolf. History of the Synoptic Tradition. Trans. by John
Marsh. New York: Harper & Row, 1963.

Cameron, Ron. Sayings Traditions in the Apocryphon of fames. Har-
vard Theological Studies 34. Philadelphia: Fortress Press,
1984.

Casey, R. P, and R. W. Thomson. “A Dialogue Between Christ
and the Devil.” Journal of Theological Studies 6 (1955):
49-065.

Crossan, John Dominic. The Historical Jesus: The Life of a Mediter-
ranean Jewish Peasant. San Francisco: HarperSankrancisco,

1991.

173



SELECTED BIBLIOGRAPHY

Duling, Dennis C., and Norman Perrin. The New Iéstament:
Proclamation and Parenesis, Myth and History. Orlando: Har-
court Brace, 1994.

Dunkerley, Roderic. Beyond the Gospels. Middlesex: Penguin,
1957.

——. “The Muhammadan Agrapha.” The Expository Times 39
(1927-28): 16771, 230-34.

Emmel, Stephen, ed. Nag Hammadi Codex 111, 5: The Dialogue of
the Savior. Nag Hammadi Studies 26. Leiden: E. J. Brill,
1984.

Epstein, Isidore, ed. The Babylonian lalmud. 34 vols. London:
Soncino, 1935—52.

Funk, Robert W. “Criteria for Determining the Authentic Say-
ings of Jesus.” The Fourth R 3 (1990): 8—10.

———. Honest to Fesus: Fesus for a New Millennium. San Francisco:
HarperSanFrancisco, 1996.

Hedrick, Charles W., and Paul A. Mirecki. Gospe! of the Savior: A
New Ancient Gospel. California Classical Library. Santa
Rosa, Calif.: Polebridge, 1999.

Herford, R. Travers. Christianity in Talmud and Midrash. Clifton,
N.J.: Reference Book Publishers, 1966.

Hock, Ronald F., and Edward N. O’Neil. The Chreia in Ancient
Rbetoric, Vol. 1: Progymnasmata. Society of Biblical Litera-
ture Texts and Translations 27, Graeco-Roman Religion 9.
Atlanta: Scholars, 1985.

Hofius, Otfried. “Agrapha.” In Gerhard Krause and Gerhard
Miller (eds.), Theologische Realenzyklopidie, vol. 2.
Berlin/New York: Walter de Gruyter, 1978.

——. “Isolated Sayings of the Lord” In Wilhelm
Schneemelcher (ed.), New Testament Apocrypha, vol. 1. Eng.
trans. ed. by R. McL. Wilson. Cambridge: James Clarke;
Louisville: Westminster/John Knox, 1991.

174



SELECTED BIBLIOGRAPHY

James, Montague Rhodes. The Apocryphal New Testament. Ox-
ford: Clarendon, 1924, 1953.

Jeremias, Joachim. Unknown Sayings of Jesus. Trans. by Reginald
H. Fuller. London: SPCK, 1957. 2nd ed., 1964.

Khalidi, Tarif, ed. The Muslim Jesus: Sayings and Stories in Islamic
Literature. Cambridge, Mass., and London: Harvard Uni-
versity Press, 2001.

Klausner, Joseph. Jesus of Nazareth: His Life, Times, and Teaching.
Trans. by Herbert Danby. New York: Macmillan, 1925;
New York: Menorah, 1979.

Klimkeit, Hans-Joachim. Gnosis on the Silk Road: Gnostic Texts from
Central Asta. San Francisco: HarperSanFrancisco, 1993.

Kloppenborg, John S. Q Parallels: Synopsis, Critical Notes, and Con-
cordance. Foundations and Facets. Santa Rosa, Calif.: Pole-
bridge, 1988.

——, Marvin W. Meyer, Stephen J. Patterson, and Michael G.
Steinhauser. Q-Thomas Reader. Santa Rosa, Calif.: Pole-
bridge, 1990.

Layton, Bentley, ed. Nag Hammadi Codex 11,2—7, Together with
XI1I1,2*, Brit. Lib. Or. 4926(1), and P Oxy. 1, 654, 655. 2 vols.
Nag Hammadi Studies 20-21. Leiden: E. J. Brill, 1989.

Mack, Burton L. The Lost Gospel: The Book of Q and Christian Ori-
gens. San Francisco: HarperSanFrancisco, 1993.

Margoliouth, D. S. “Christ in Islam: Sayings Attributed to Christ
by Mohammedan Writers.” The Expository Times 5§
(1893-94): 59, 107, 177-78, 5034, 561.

Mayotte, Ricky Alan. The Complete Fesus. South Royalton, Vt.:
Steerforth, 1997.

Meyer, Marvin. The Gnostic Gospels of Jesus. San Francisco:
HarperSanFrancisco, 2005.

———. The Gospel of Thomas: The Hidden Sayings of jesus. San Fran-
cisco: HarperSanFrancisco, 1992.

175



SELECTED BIBLIOGRAPHY

———. The Secret Teachings of Fesus: Four Gnostic Gospels. New
York: Random House, 1984.

Miller, Robert J., ed. The Complete Gospels: Annotated Scholars Ver-
sion. Santa Rosa, Calif.: Polebridge, 1994.

Morrice, William G. Hidden Sayings of fesus: Words Attributed to
Jesus Outside the Four Gospels. Peabody, Mass.: Hendrick-
son, 1997.

Neusner, Jacob. Aphrabat and Judaism: The Christian-fewish Argu-
ment in Fourth-Century Iran. Studia Post-Biblica 19. Leiden:
E.]J. Brill, 1971.

Parrinder, Geoffrey. fesus in the Quran. New York: Oxford Uni-
versity Press, 1977.

Pick, Bernard. Paralipomena: Remains of the Gospels and Sayings of
Christ. Chicago: Open Court, 1908.

Pines, Shlomo. The fewish Christians of the Early Centuries of
Christianity According to a New Source. Proceedings of the
Israel Academy of Sciences and Humanities 2, no. 13.
Jerusalem: Israel Academy of Sciences and Humanities,
1960.

ur-Rahim, Muhammad ‘Ata. fesus, Prophet of Islam. Elmhurst,
N.Y.: Tahrike Tarsile Qur’an, 1991.

Resch, Alfred, ed. Agrapha: Aussercanonische Schriftfragmente. 1st
ed., Texte und Untersuchungen zur Geschichte der
altchristlichen Literatur 5,4 (1889). 2nd ed., Texte und Un-
tersuchungen zur Geschichte der altchristlichen Literatur
15,3—4 (1906). Leipzig: J. C. Hinrichs; Darmstadt: Wis-
senschaftliche Buchgesellschaft, 1967.

Robbins, Vernon K. Ancient Quotes and Anecdotes: From Crib to
Crypt. Santa Rosa, Calif.: Polebridge, 1989.

Robinson, James M., Paul Hoffmann, and John S. Kloppenborg,
eds. The Critical Editon of Q Minneapolis: Fortress; Leu-
ven: Peeters, 2000.



SELECTED BIBLIOGRAPHY

Robson, James. Christ in Islam. New York: E. P. Dutton, 1930.

Ropes, James Hardy. “Agrapha.” In James Hastings (ed.), Dictio-
nary of the Bible, extra vol. New York: Scribner’s, 1904.

——. Die Spriiche Jesu, die in den kanonischen Evangelien nicht
iiberliefert sind. Eine kritische Bearbeitung des von D. Alfred
Resch gesammelten Materials. Texte und Untersuchungen
zur Geschichte den altchristlichen Literatur 14,2. Leipzig:
J. C. Hinrichs, 1896.

Schlichting, Giinter, Ezn jiidisches Leben fesu: Die verschollene
Toledot-Feschu-Fassung Tam u-muad. Wissenschaftliche Un-
tersuchungen zur Neuen Testament 24. Tibingen: J.C.B.
Mohr (Paul Siebeck), 1982.

Schneemelcher, Wilhelm, ed. New Testament Apocrypha. Eng.
trans. ed. by R. McL. Wilson. 2 vols. Cambridge: James
Clarke; Louisville: Westminster/John Knox, 1991-1992.

Schweitzer, Albert. Reverence for Life. Trans. by Reginald H.
Fuller. New York: Irvington/Harper & Row; 1969.

Sell, E., and D. S. Margoliouth. “Christ in Mohammedan Litera-
ture.” In James Hastings (ed.), Dictionary of Christ and the
Gospels, vol. 2. New York: Scribner’s, 1908.

Stern, S. M. “‘Abd al-Jabbar’s Account of How Christ’s Religion
Was Falsified by the Adoption of Roman Customs.” four-
nal of Theological Studies 19 (1968): 128-85.

Stroker, William D. “Agrapha.” In David Noel Freedman (ed.),
The Anchor Bible Dictionary, vol. 1. New York: Doubleday,
1992.

——. Extracanonical Sayings of Jesus. Society of Biblical Litera-
ture Resources for Biblical Study 18. Atlanta: Scholars,
1989.

Yamauchi, Edwin M. “Agrapha.” In Geoffrey W. Bromiley (ed.),
The International Standard Bible Encyclopedia, vol. 1. Grand
Rapids, Mich.: Eerdmans, 1979.

177











http://www.shambhala.com

	Contents
	Acknowledgments
	Introduction
	The Unknown Sayings of Jesus
	Notes
	Selected Bibliography



