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PREFACE

Two years ago we published a four-language edition of the various Gospels that
did not make it into the New Testament, The Apocryphal Gospels: Texts and
Translations. It included all of the early accounts of Jesus’ words and deeds found
in Greek, Latin, and Coptic; for each of these texts we provided a new English
translation, with the original language on the left-side page and the English
translation on the right. Our goal was to make these valuable works available to
scholars, graduate students, and even advanced undergraduates who had facility
with one or another of these ancient languages. Altogether the collection con-
tained some forty different documents—Gospels down to the Middle Ages, and
several important ones from later times, as they could be found in our three
target languages.

Sometimes these books are called the “apocryphal” Gospels. The term is not
altogether apt, as “apocrypha” means “hidden things,” and these books are not
especially hidden, although some of them are indeed hard to find, either in the
original languages or in English translation. But the term apocrypha eventually
came to refer to the books that did not come to be included in the canon of
Scripture, and it is in that sense that they are best applied to these other Gospels.
In any event, Oxford University Press published our book in 2011.

It then occurred to us that by creating a new edition with just the English
translations of these valuable, noncanonical texts we could perform a service to
the reading public at large, which, alas, is not, as a rule, trained to read the ancient
languages. This would be an edition for lay readers who want to know what the
Gospels from outside the New Testament have to say. And that’s what the cur-
rent book is—a translation of the Gospels down to the Middle Ages (and some
from beyond that time) from outside the New Testament, which survive either
in their entirety or only in fragments. Our definition of “Gospel” is reasonably
broad: by it we mean a book that records the words, deeds, and experiences of
the earthly Jesus (or of others, such as Pontius Pilate, who are important only

xi



xii Preface

because of their connection to him). We do not include books that are con-
cerned only with revelations that Jesus allegedly delivered after his resurrection
(for example, the Apocryphon of John) or those that happen to be entitled
“Gospels” but are not, in some way, about Jesus’ earthly life (e.g., the Gospel of
Truth). In this English-only version of our book we have included a couple of
additional texts not found in the four-language edition: a new translation of the
Gospel of the Savior, and of the Discourse Upon the Cross (sometimes called
the “Stauros” [= Cross] Gospel) that is closely aligned with it, and of new frag-
ments that have turned up of the Gospel of Judas.

Some of the Gospels we include here are relatively well known to students of
the Apocrypha: the Gospel of Thomas, the Gospel of Peter, and the Gospel of
Mary, for example. But others are very difficult to find in English translations,
such as the Gospel of Nicodemus, the Story of Joseph the Carpenter, and the
Death of Pilate. Our collection includes Gospels that survive from antiquity in
a complete form, with beginning, middle, and end (e.g., the Proto-Gospel of
James and the Gospel of Nicodemus), those available only in fragments (e.g., the
Gospel of Peter; Papyrus Egerton 2), and those known not from surviving man-
uscripts but by quotations in the writings of the church Fathers (e.g, the Gospel
of the Egyptians; the Greater Questions of Mary).

We should point out that similar collections of noncanonical texts do exist,
but none exactly like the one we present here. Some of these others are intended
only for scholars and are not widely used by those without scholarly aspirations,
such as the two-volume New Testament Apocrypha by W. Schneemelcher or the
one-volume Apocryphal New Testament by ]. K. Elliott. Other collections present
just a fraction of the available Gospel texts. This is true both of the somewhat
misnamed book The Complete Gospels by Robert Miller, a very nice collection
which contains, however, just thirteen of the over forty texts we provide here,
and one of the editors’ (Ehrman’s) own Lost Scriptures, which contains seventeen
of these Gospels (out of the forty-seven texts that it includes—the others being
epistles, and apocalypses, and so on, rather than Gospels).

The forty some Gospels we give here are in our own translations, and the
translations have not been altered from our earlier book, The Apocryphal Gospels
(with the exception of the fore-mentioned Gospel of Judas). Each text is also
provided with an Introduction that has been modified somewhat from its earlier
incarnation. Essentially, we have tried to make the Introductions more accessible
to lay readers by eliminating most of the technical discussions that are not of
broader interest and by rephrasing some of the corresponding jargon. There are
several technical terms and symbols that we simply have to use on occasion, how-
ever, and these are defined in the Table of Technical Terms that follows this Pref-
ace. In addition, we have tried to keep the bibliographies as simple as possible,
giving non-English titles only if they are mentioned in the Introduction itself.
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Readers should be alert to the fact that some of these Gospels are highly frag-
mentary. In the four-language edition of our book we indicated precisely where
there are lines, words, and even parts of words missing in a manuscript (these
gaps in a manuscript are called “lacunae”). We did this, however, only on the
original language side of the page, choosing not to burden the English transla-
tion with numerous brackets and ellipses [. . .] that could detract from the
reading (so that anyone interested in such matters could simply consult the orig-
inal language side of the page). We have chosen to reproduce those translations
precisely here for ease of reading. Scholars and others who want to see where the
lacunae and hypothetical reconstructions occur can revert to that other edition.

But we have made one exception here in the English-only edition. Since we
did not present the text of the Gospel of the Savior in that other edition, and
since this text comes from manuscripts that are very fragmentary indeed, in this
one instance we have resorted to the use of brackets and ellipses to allow a reader
to recognize the extend of the text that actually survives.

In conclusion, we would like to extend our heartfelt thanks to Cynthia Read,
Executive Editor at Oxford University Press, for her willingness and enthusiasm
both in accepting this book for publication and in seeing it through its journey
into print.

We dedicate the book to our learned, interesting, and generous colleagues in
the Department of Religious Studies at the University of North Carolina at
Chapel Hill.
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TABLE OF TECHNICAL TERMS AND SYMBOLS

Manuscript
Papyrus

Parchment

Roll/Scroll

Codex

Recto

Verso

A manuscript is any “hand-written” copy of a text.

Papyrus is a reed that grows in the marshy areas around the Nile;
it was used in antiquity to produce a writing material (before the
invention of paper) on which many of the most ancient surviving
texts can be found.

Parchment is a writing material manufactured out of animal skins
(cattle, sheep, goats, and so on); eventually it came to replace
papyrus as the writing material of choice.

A roll was the ancient form of book in which a number of sheets
of writing material were combined (e.g., by being pasted to-
gether) and then written on (one side only) and rolled up.

A codexis a “book” in the form we are accustomed to using today,
in which different leaves are folded together and bound at the
spine, with writing on both sides. (Plural: “codices”)

For papyrus and parchment codexes recto refers to the “right™hand
of two facing pages; for papyrus rolls, the recto refers to the side of a
roll in which the fibers from the papyrus plant run horizontally.

For papyrus and parchment codices verso refers to the left-hand
of two facing pages; for papyrus rolls, the verso refers to the side
of aroll in which the fibers from the papyrus plant run vertically.
(In a papyrus roll, as opposed to a codex, this would be the
underside that was normally not written on.)

A right arrow indicates the side of a papyrus fragment on which
the fibers run horizontally.

A down arrow indicates the side of a papyrus fragment on which
the fibers run vertically.
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The Infancy Gospel of Thomas

The so-called Infancy Gospel of Thomas presents some of the most complicated
textual and historical problems of the entire corpus of early Christian literature.
On the most basic level, we do not know the extent and contents of the original
version of the book. This Gospel, in its various forms, presents a number of
self-contained narratives about the young Jesus, between the ages of five and
twelve. It was probably written, originally, in Greek. But the Greek manuscripts
that contain the account differ radically from one another, with entire chapters
missing from some witnesses and present in others. Of the fourteen Greek man-
uscripts that attest the Gospel, fully eight have never been published or made
available to scholarly scrutiny. Moreover, these manuscripts are all very late—
most of them from the fourteenth or fifteenth centuries, well over a millennium
removed from the earliest attested form of the text. We do have, on the other
hand, earlier manuscripts in other languages. There are Syriac copies from the
fifth and sixth centuries and at least one fragmentary Latin witness from about
the same date. But these translations also differ significantly both among them-
selves and from what can be found in the Greek, so that some scholars have even
argued that the version of the Gospel found in the Syriac, or as attested in a
combination of various versions— Syriac, Latin, Georgian, and especially
Ethiopic—better represents the “original” than the Greek. Whatever its oldest
form, there can be no doubt that this Gospel was one of the most popular of the
early Christian apocrypha down through the ages. We have copies of it in an as-
tonishing number of late antique and medieval languages—thirteen altogether.
J. A. Fabricius was the first to publish a version of the Gospel in 1703 (Greek
and Latin), but for the past century and a half it has been best known from the
two Greek versions produced by Constantine von Tischendorf in 1853. The
longer of his two versions contained nineteen chapters and has commonly been
called Greek A; Tischendorf based it, principally, on two fifteenth-century man-
uscripts, supplemented in places by two other manuscripts of about the same
date. His shorter version (Greek B) contained just eleven chapters, and was based
on just one fourteenth- or fifteenth-century manuscript. Since Tischendorf’s day,

3



4 INFANCY GOSPELS

other Greek manuscripts have come to light, in particular one published by
DelLatte in 1927, which contains an additional three chapters at the beginning of
the narrative portraying some of Jesus’ miraculous activities already as a two-year
old in Egypt, and a longer version of one of the child Jesus’ speeches (ch. 6; this
ms also ascribes the account to James rather than Thomas). These differences
make DeLatte’s Athenian manuscript much closer to the Latin form of the text
that Tischendorf had published.

But there were other forms of the text used by other translators into other
languages, centuries earlier, making it well nigh impossible to know in some
cases which of the disputed stories of Tischendorf’s fuller Greek A derive from
the oldest traceable form of the tradition and which are later (medieval?) addi-
tions. The most recent detailed study of the manuscript tradition has been by
Chartrand-Burke, who convincingly argues that the oldest form of Greek text is
found in an eleventh-century Jerusalem manuscript.

With this variety of ancient manuscript evidence available, it is difficult to
know what to translate in making a version of this Gospel available in English. It is
not even clear that the best policy would be to translate the oldest surviving form
of the text; there is no reason to privilege the earliest form of the text over other
forms. All of the stories found in the account—in whatever version one finds it—
are apocryphal, and all can contribute to our understanding of how different
Christian storytellers in different times and places told stories about the young
Jesus prior to his experience in the temple as a twelve-year-old. Various story
tellers (and authors) added some incidents to the narrative and deleted others;
they edited the stories they inherited and put their own stamp upon them. For
contemporary readers of the apocryphon, a case can be made that a fuller version
rather than some kind of posited “original” is of the greatest interest. And so, in the
text that follows we have given the fuller form of the narrative, roughly in Tischen-
dorf’s Greek A version. The following chapter will provide the additional stories
found in the opening narrative of the Athens manuscript published by DeLatte.

The textual problems posed by our manuscripts affect such basic issues as
what this Gospel (or these various versions of this Gospel) should even be
called. Until the middle of the twentieth century it was most widely known sim-
ply as the “Gospel of Thomas,” or the “Gospel of Thomas the Israelite.” Since the
discovery of the Nag Hammadi Library in 1945 (the so-called Gnostic Gospels),
it has become customary to refer to it as the “Infancy Gospel of Thomas,” to dif-
ferentiate it from the Coptic Gospel of Thomas that is now more familiar (and
which we also include in this collection). Both titles are derived from the late
Greek manuscripts used by Tischendorf (none of which actually calls the book
a “Gospel”). The most ancient translations of the book do not attribute it to
Thomas (whether “doubting Thomas” or “Thomas the Twin,” the alleged author
of Coptic Thomas); Stephen Gero has argued that the ascription to Thomas is
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no older than the Middle Ages. De Santos Otero has argued that the oldest
(“original”) title was “The Childhood Deeds of Our Lord Jesus Christ.”

When was the first account of these “childhood deeds” written? Any range of
dates from the first to the sixth centuries (whence our earliest manuscripts
derive) has been proposed, with the majority of scholars opting for an earlier
date. In part this is based on the assumption that early Christians would have
been interested in knowing what their miracle-working Savior was like as a child,
and no doubt would have told stories about his various escapades, encounters,
and miracles from an early period. And in part the early dating is based on the
circumstance that one of the most familiar stories—where the young Jesus con-
fronts and confounds a potential teacher by explaining to him the mysteries of
the alphabet (see ch. 14)—is attested already in the writings of Irenaeus from
around 180 ce (Against Heresies, 1. 20. 1) and in the book known as the Epistle
of the Apostles (the Epistula Apostolorum) (ch. 4), which dates possibly several
decades earlier. Even though neither source indicates that the story derives from
a “Gospel of Thomas,” Irenaeus does intimate that he found it in a “heretical”
book (rather than having simply heard it from an oral source). Possibly this was
an early version of what is now the collection of stories familiar to us in Infancy
Thomas. As Irenaeus was writing in Greek, the story was evidently already in
that language. Where the first version of the book was first produced is anyone’s
guess, though it must have been somewhere in the Greek-speaking east.

In part because Irenaeus indicates that the story was used by a group of Gnos-
tics called the Marcosians, some scholars have considered whether the Infancy
Gospel of Thomas is a gnostic production. On the one hand, one of the over-
arching themes of the Gospel could lend itself to a gnostic construal, for here
Jesus is shown to be full of divine knowledge from an early age—on three
occasions, for example, besting teachers who presumed to provide him with in-
struction. On the other hand, there is nothing particularly gnostic about the
desire to portray Jesus as superior to other humans, and there is no trace of so-
phisticated gnostic cosmology or mythology in the text. Moreover, there is
nothing docetic about the portrayal of Jesus (that is, it does not portray him as a
divine being who was not really human): he appears to experience pain when hit
on the shoulder (ch. 4) or pulled by the ear (ch. S). It is probably better, there-
fore, not to see this as a specific gnostic set of tales.

What, then, was the function of the Gospel in its earliest forms? The indi-
vidual accounts of the Gospel are self-contained stories. They may have well cir-
culated independently of one another prior to being written down, much like the
stories of the New Testament Gospels. But only the loosest organizational pat-
terns can be found in the book. Occasionally stories are linked by theme (e.g.,
Jesus’ household miracles in chs. 11-13), and the collection is carried forward by
periodic indications of Jesus’ advancing age (five years old, 2:1; six, 11:1; eight;
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12:4; and twelve, 19:1). Taken as a whole, the stories are clearly designed to
show the amazing miracle-working abilities of Jesus already as a child: he did not
wait for his public ministry to begin doing wondrous deeds. But many of the ac-
counts do not seem to portray Jesus—at least to modern eyes—in a favorable
light. As a child he uses his supernatural powers in a way that seems capricious,
mean-spirited, and vicious—killing off playmates who irritate him and withering
teachers who discipline him. Is this the loving Savior of the canonical tradition?

Many readers do not think so. And so Paul Mirecki indicates that the entire
narrative simply focuses on the “sensational nature of the precocious child’s ac-
tivities”; Oscar Cullmann thinks the editor of the text was “lacking in good taste,
restraint, and discretion”; and J. K. Elliott states that “the main thrust of the epi-
sodes is to stress in a crudely sensational way the miraculous powers of Jesus.”
Ronald Hock and others, however, have seen something more historically and
theologically significant in these accounts of Jesus as the miracle-working Wun-
derkind. As has long been recognized by scholars of classical antiquity, ancient
biographers typically told stories about their protagonists’ childhoods in order
to adumbrate the outstanding features of their personalities that came to full
expression in deeds during their adulthoods. Ancient writers (and readers)
knew nothing of “psychological development” (in our post-Freudian terms). For
them, a person’s character (personality) was fixed at birth, and could be seen in
their activities from an early age. The Infancy Gospel of Thomas is designed to
show who the Savior was and to show in clear terms what his character was.

This view accounts for the effortless miracles done by the child Jesus, as he
heals the sick, raises the dead, and proves remarkably handy around the home
(ch. 11), the farm (ch. 12), and the carpenter shop (ch. 13). But how can this
view explain the apparent evil streak in the child? It may be that the modern
reading of Jesus’ interactions with his playmates and teachers would not have
occurred to ancient readers. These were Christians who revered Jesus as their
all-powerful Lord and Savior, who thought that unbelievers and opponents of
Christ would be subject to dire consequences. This is seen already in the stories
of the youthful Jesus. He is opposed by a Jewish man for violating the Sabbath
(as he will be later in life) and shows that he is in fact superior to the Sabbath (ch.
2); he is opposed by the son of a scribe (as he would eventually be opposed by
the scribes), and he demonstrates his power to judge the living and the dead (ch.
3). Those who think themselves superior in knowledge are shown to be fools by
comparison (the three accounts of Jesus and a teacher; chaps. 6-7, 14, 15).
Those who harm him are subject to his divine wrath (ch. 3), a foreshadowing
of what will happen—in the view of Christian storytellers—at the end of time
(see Matthew 25:31-46 and the book of Revelation).

In short, in the Infancy Gospel of Thomas we have stories of the child Jesus
that indicate the character of the Christian Savior. He is a powerful miracle
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worker, the all-knowing Son of God; he is one who stands above the law of the
Jews, who has the power of life and death; he is one who heals those in des-
perate need yet who violently opposes all who fail to believe in him or who try
to gainsay his mission.

The following translation is based on Tischendorf Greek A, used here for rea-
sons explained above, with only minor textual alterations.
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The Infancy Gospel of Thomas
1

I, Thomas the Israelite, make this report to all of you, my brothers among the
gentiles, that you may know the magnificent childhood activities of our Lord
Jesus Christ—all that he did after being born in our country. The beginning is as
follows:

Jesus Makes Sparrows on the Sabbath
2

(1) When this child Jesus was five years old, he was playing by the ford of a
stream; and he gathered the flowing waters into pools and made them instantly
pure. These things he ordered simply by speaking a word. (2) He then made
some soft mud and fashioned twelve sparrows from it. It was the Sabbath when
he did this. There were also a number of other children playing with him.
(3) When a certain Jew saw what Jesus was doing while playing on the Sab-
bath, he left right away and reported to his father, Joseph, “Look, your child is
at the stream and he has taken mud and formed twelve sparrows. He has pro-
faned the Sabbath!” (4) When Joseph came to the place and looked, he cried
out to him, “Why are you doing what is forbidden on the Sabbath?” But Jesus
clapped his hands and cried to the sparrows, “Be gone!” And the sparrows
took flight and went off, chirping. (S) When the Jews saw this they were
amazed; and they went away and reported to their leaders what they had seen
Jesus do.

Jesus and His Young Playmates
3

(1) Now the son of Annas the scribe was standing there with Joseph. He took a
willow branch and scattered the water that Jesus had gathered. (2) Jesus was irri-
tated when he saw what happened, and he said to him: “You unrighteous, irrev-
erent idiot! What did the pools of water do to harm you? See, now you also will
be withered like a tree, and you will never bear leaves or root or fruit.”* (3) Im-
mediately that child was completely withered. Jesus left and returned to Joseph’s
house. But the parents of the withered child carried him away, mourning his lost
youth. They brought him to Joseph and began to accuse him, “What kind of
child do you have who does such things?”

1. See Psalm 1:3.
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4

(1) Somewhat later he was going through the village, and a child ran up and
banged into his shoulder. Jesus was aggravated and said to him, “You will go no
further on your way.” Right away the child fell down and died. Some of those who
saw what happened said, “Where was this child born? For everything he says is a
deed accomplished!” (2) The parents of the dead child came to Joseph and
blamed him, saying, “Since you have such a child you cannot live with us in the
village. Or teach him to bless and not to curse’>—for he is killing our children!”

Joseph Rebukes Jesus
S

(1) Joseph called to the child and admonished him privately, “Why are you doing
such things? These people are suffering, they hate us and are persecuting us!” But
Jesus replied, “T know these are not your words; nevertheless, I also will keep
silent for your sake. But those others will bear their punishment.” And immedi-
ately those who were accusing him were blinded. (2) Those who saw these things
were greatly frightened and disturbed; they were saying about him, “Everything
he has said, whether good or bad, has become an amazing deed.” When Joseph
saw what Jesus had done, he rose up, grabbed his ear, and yanked it hard. (3) The
child was irritated and said to him, “It is enough for you to seek and not find; you
have not acted at all wisely. Do you not know that I am yours? Do not grieve me.”

Jesus’ First Encounter with a Teacher

6

(1) Standing off to the side was an instructor named Zachaeus, who heard Jesus
say these things to his father. He was greatly amazed that he was speaking such
things, though just a child. (2) After a few days he approached Joseph and said to
him, “You have a bright child with a good mind. Come, hand him over to me that
he may learn his letters, and along with the letters I will teach him all knowledge,
including how to greet all the elders and to honor them as his ancestors and
fathers, and to love children his own age.” (3) And he told him all the letters from
Alpha to Omega, clearly and with great precision. But Jesus looked at the in-
structor Zachaeus and said to him, “Since you do not know the true nature of the
Alpha, how can you teach anyone the Beta? You hypocrite! If you know it, first
teach the Alpha, and then we will believe you about the Beta.” Then he began to
interrogate the teacher about the first letter, and he was not able to give him

2. See Rom. 12:14.
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the answers. (4) While many others were listening, the child said to Zachaeus,
“Listen, teacher, to the arrangement of the first letter of the alphabet; observe
here how it has lines, and a middle stroke crossing both lines which you see, how
they converge with the top projecting and turning back, three marks of the same
kind, each principal and subordinate, of equal proportion.* Now you have the

lines of the Alpha™*

7

(1) When the teacher Zachaeus heard the child setting forth so many such alle-
gorical interpretations of the first letter, he was at a complete loss about this kind
of explanation and his teaching, and he said to those standing there, “Woe is me!
I am wretched and at a complete loss; I have put myself to shame, taking on this
child. (2) I beg you, brother Joseph, take him away. I cannot bear his stern gaze
or make sense of a single word. This child is not of this world; he can even tame
fire. Maybe he was born before the world came into being. I cannot fathom what
kind of uterus bore him or what kind of womb nourished him. Woe is me, friend.
He befuddles me; I cannot follow his reasoning. I have fooled myself and am
miserable three times over. I was struggling to have a student and have been
found to have a teacher. (3) My friends,  know all too well my shame: though an
old man, T have been defeated by a child. I may grow weak and die because of this
child, for at this moment I cannot look him in the face. When everyone says that
I have been defeated by a young child, what can I say? How can I explain the
things he told me about the lines of the first letter? I have no idea, my friends, for
I do not know its® beginning or end. (4) And so I ask you, brother Joseph, take
him back home. What kind of great thing he could be—whether a divine being
or an angel, I do not know even what to say.”

8

(1) While the Jews were giving Zachaeus advice, the child laughed aloud and
said, “Now let what is yours bear fruit, and let the blind in heart see. I have
come from above to curse them and call them to the realm above, just as the
one who sent me for your sake commanded.” (2) When the child stopped

3. The Greek passage may be corrupt. For the cursive technique of joining the three constituent
movements of the capital Alpha as a single sequence, see E. G. Turner, Manuscripts of the Ancient
World. London: Institute of Class. Studies, 1987; pp. 1-3.

4. Irenaeus indicates that a gnostic group known as the Marcosians had an apocryphal writing in
which the young Jesus disputed with his teacher over the meaning of the Alpha and the Beta. It is diffi-
cult to know if Irenaeus was referring to the Infancy Gospel of Thomas. See Irenaeus, Adv. Haer. 1. 20. 1.

S. Or: his
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speaking, immediately all those who had fallen under his curse were healed. No
one dared to anger him from that time on, fearing that he might cripple them
with a curse.

Jesus' Healing Powers

9

(1) Some days later Jesus was playing on a flat rooftop of a house, and one of the
children playing with him fell from the roof and died. When the other children
saw what had happened, they ran away, so that Jesus stood there alone. (2) When
the parents of the one who died arrived they accused him of throwing him down.
But Jesus said, “I certainly did not throw him down.” But they continued to
abuse him verbally. (3) Jesus leapt down from the roof and stood beside the
child’s corpse, and with a loud voice he cried out, “Zenon!” (for that was his
name) “Rise up and tell me: did I throw you down?” Right away he arose and
said, “Not at all, Lord! You did not throw me down, but you have raised me up!”
When they saw this they were astounded. The parents of the child glorified God
for the sign that had occurred, and they worshiped Jesus.

10

(1) A few days later there was a young man who was splitting wood in a secluded
spot. The axe fell and split open the sole of his foot. He lost a lot of blood and was
dying. (2) There was a disturbance and a crowd started to gather. The child Jesus
also ran to the spot. Forcing his way through the crowd, he grabbed the young
man’s injured foot and immediately it was healed. He said to the young man, “Rise
now, split the wood, and remember me.”® When the crowd saw what had happened
it worshiped the child, saying, “The Spirit of God truly resides within this child.”

Jesus’ Miracles at Home
11

(1) When he was six years old, his mother gave him a water jug and sent him to
draw some water and bring it back home. But he was jostled by the crowd, and
the water jug was shattered. (2) So Jesus unfolded the cloak he was wearing and
filled it with water, and brought it to his mother. When his mother saw the sign
that had happened, she kissed him. She kept to herself the mysterious deeds that
she saw him do.”

6. See Gospel of Thomas 77.
7. See Luke 2:19, 51.
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12

(1) When it later became time for sowing, the child went out with his father to
sow wheat in their field. When his father sowed, the child Jesus also sowed a
single grain of wheat. (2) When he harvested and threshed the grain, it pro-
duced a hundred large bushels.® He called all the poor people of the village to the
threshing floor and gave them the wheat; and Joseph took what was left of it. He
was eight years old when he did this sign.

13

(1) Now his father was a carpenter, and at that time he used to make plows
and yokes. He received an order from a certain rich man to make a bed for
him. But when one of the bars, the so-called crossbeam, came out too short,
he did not know what to do. The child Jesus said to his father Joseph, “Place
the two pieces of wood on the floor and line them up from the middle to one
end.” (2) Joseph did just as the child said. Then Jesus stood at the other end,
grabbed the shorter board, and stretched it out to make it the same length as
the other. His father Joseph saw what he had done and was amazed. He
embraced the child and gave him a kiss, saying, “I am blessed that God has
given me this child.”

Jesus” Second Encounter with a Teacher
14

(1) When Joseph observed the mind of the child and his age, and saw that he
was starting to mature, he again resolved that he should not be unable to read,
and so took him out and gave him over to another teacher. The teacher said to
Joseph, “First I will teach him to read Greek, and then Hebrew.” For the
teacher knew of the child’s learning and was afraid of him. Nonetheless, he
wrote out the alphabet and practiced it for him for a long time; but the child
gave him no response. (2) Then Jesus said to him, “If you are really a teacher
and know the letters well, tell me the power of the Alpha, and I will tell you the
power of the Beta.” The teacher was aggravated and struck him on the head.
The child was hurt and cursed him; and immediately he fainted and fell to the
ground on his face. (3) The child returned to Joseph’s house. Joseph was
smitten with grief and ordered his mother, “Do not let him out the door; for
those who anger him die”

8. See Matt. 13:3-9; Mark 4:3-9; Luke 8:5-8; Gospel of Thomas 9.
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Jesus’ Third Encounter with a Teacher

15

(1) Some time later there was another instructor, a close friend of Joseph, who
said to him, “Bring the child to me at the school. Maybe I can use flattery to teach
him his letters.” Joseph said to him, “If you are that courageous, brother, take him
along with you.” He took him with great fear and much anxiety, but the child
went along gladly. (2) He entered the school with confidence and found a book
lying on the reading desk. He picked it up, but instead of reading the words in it,
he opened his mouth and began to speak in the Holy Spirit, teaching the Law to
those who were standing there. A great crowd gathered and stood there listening
to him; they were amazed at the beauty of his teaching and his carefully crafted
words’—amazed that he could speak such things though still an infant. (3) But
when Joseph heard about this he was frightened. He ran to the school, concerned
that this instructor may also have proved inexperienced. But the instructor said
to Joseph, “You should know, brother, that I took the child as a pupil; but he
is filled with great grace and wisdom. Now I ask you, brother, take him home.”
(4) When the child heard these things, he immediately laughed at him and said,
“Since you have rightly spoken and rightly borne witness, for your sake that
other one who was struck down will be healed.” And right away the other in-
structor was healed. Joseph took the child and returned home.

Additional Healings
16

(1) Now Joseph sent his son James to bundle some wood and bring it home. The
child Jesus also followed him. While James was gathering the firewood, a snake
bit his hand. (2) When he was stretched out on the ground dying, Jesus came up
to him and breathed on the bite. The pain immediately stopped, the animal
burst, and straight away James was returned to health."

17
(1) After these things, an infant in Joseph’s neighborhood became sick and died;

and his mother was weeping loudly. When Jesus heard the outburst of sorrow
and the disturbance, he ran up quickly and found the child dead."" He touched
its breast, saying “I say to you, young child, do not die but live, and be with your

9. See Luke 4:16-22.
10. See Acts 28:1-6.
11. See Mark 5:22-43; Luke 7:11-17.
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mother” Immediately the child opened its eyes and laughed. Jesus said to the
woman, “Take him, give him milk, and remember me.” (2) When the crowd
standing there saw what had happened, it was amazed. The people said, “Truly
this child is either a god or an angel of God, for his every word is an accom-
plished deed.” Jesus then left from there to play with the other children.

18

(1) Some time later a house was being built and there was a great disturbance.
Jesus got up and went out to the place. He saw a man lying down, dead. Taking
his hand he said, “I say to you, O man, rise up and do your work.” Immediately
he rose up and worshiped him. (2) When the crowd saw this, it was amazed and
said, “This child comes from heaven. For he has saved many souls from death—
for his entire life he is able to save them.”

Jesus as a Twelve-Year-Old in the Temple
19

(1) When he was twelve years old his parents made their customary trip to Jeru-
salem, in a caravan, for the Passover feast.'> After the Passover they returned
home. While they were returning, the child Jesus went back up to Jerusalem. But
his parents thought he was in the caravan. (2) After their first day of travel, they
began looking for him among their relatives and were upset not to find him. They
returned again to the city to look for him. After the third day they found him sit-
ting in the temple in the midst of the teachers, both listening and asking them
questions. Everyone was attending closely, amazed that though a child, he silenced
the elders and teachers of the people, explaining the chief points of the Law and
the parables of the prophets. (3) When his mother Mary came up to him she said,
“Why have you done this to us, child? See, we have been distressed, looking for
you.” Jesus replied to them, “Why are you looking for me? Don’t you know that I
must be doing my Father’s business?”'> (4) The scribes and Pharisees said, “Are
you the mother of this child?” She replied, “I am.” They said to her, “You are most
fortunate among women, because God has blessed the fruit of your womb."* For
we have never seen or heard of such glory, such virtue and wisdom.” (5) Jesus got
up from there and followed his mother, and he was obedient to his parents. But
his mother kept to herself all these things that had happened. And Jesus grew in
wisdom and stature and grace."® To him be the glory forever and ever. Amen.

12. Luke 2:41-52.

13. Or: with those who are my Father’s; or: in my Father’s house.
14. Luke 1:42.

15. Luke 2:51-52.



The Infancy Gospel of Thomas C

An Alternative Beginning

The following is a translation of the three additional chapters, similar to those
found in the Latin version, that occur at the beginning of the narrative of Infancy
Thomas in the fifteenth-century manuscript edited by A. Delatte in 1927
(Ms 355; Bibliotheque National, Paris).
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The Infancy Gospel of Thomas C
1

When a disturbance occurred Jesus was being sought after by Herod the king.'
Then an angel of the Lord said to Joseph, “Rise, take the child and his mother
and flee to Egypt, away from Herod, for he is seeking to destroy the child.” Jesus
was two years old then, when he went into Egypt. As they were passing through
the wheat fields they began plucking the ears of grain and eating them. When
they reached Egypt they came to the house of a certain widow and stayed there
for a year. When Jesus saw the children of the Hebrews playing, he played
with them; and he took a salted fish and cast it into the water, saying, “Shake off
the salt and swim in the water.”> When the people in the neighborhood saw what
happened, they immediately reported to the widow with whom Mary was
living. When the woman heard these things, she hastened outside and chased
them away.

2

As Jesus was walking with his mother along the streets of the city, he saw a
teacher instructing a group of children. Twelve sparrows came down off the wall,
fighting with one another, and suddenly they fell into the teacher’s lap. When
Jesus saw this he laughed. But when the teacher saw him laughing he was filled
with anger and said, “What have you seen that is so funny?” He said to him,
“Listen teacher: a widow is coming to you carrying some wheat that she has had
a hard time purchasing. When she arrives here she will stumble and scatter her
wheat. That is why these sparrows are fighting, to see how much grain each one
of them can get.” Jesus did not leave until the matter that he had spoken of came
to fulfillment. But when the teacher saw that Jesus’ words actually happened, he
ordered him to be chased from the city, along with his mother.

3

An angel of the Lord met Mary and said to her, “Take the child and return to the
land of Judea; for those who were seeking the child’s life have died.”* Mary arose
with Joseph and Jesus, and they came to Capernaum, in the region of Tiberius,

1. See Matt. 2:1-16.

2. Matt. 2:13.

3. See Acts of Peter, 5.13.
4. See Matt. 2:20.
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in their own homeland. When Jesus knew he had come out of Egypt, he
withdrew into the wilderness after the death of Herod, until the disturbance in
Jerusalem had died out. And I myself, James, began to glorify God, who gave me
the wisdom I found before him to write his story. Amen! I also thought it
necessary to make known to all the brothers from the gentiles all the things done
by our Lord Jesus Christ. He was born in our region of Bethlehem and in the
village of Nazareth. The beginning of these things is as follows.



The Proto-Gospel of James

(The Birth of Mary, the Revelation of James)

Of all the early Christian apocrypha, none played a larger a role in the theology,
culture, and popular imagination of late antiquity and the Middle Ages than the
Proto-Gospel of James (often referred to by its Latin name, the Protevangelium
Jacobi). This title is not original or even ancient—it comes from the first publi-
cation of the book in the sixteenth century (see below)—but it is in some
respects appropriate: this is the Gospel “prior to” the Gospel, an account of the
events leading up to and immediately following the birth of Jesus. The focus of
attention is on Jesus’ mother Mary, on her own miraculous birth, upbringing,
young life, and engagement to Joseph. In addition, the account narrates, as a kind
of Christian expansion and interpretation of the infancy narratives of Matthew
and Luke, the circumstances of Jesus’ birth, Mary’s continued virginity (demon-
strated famously by a midwife’s postpartum inspection), and the opposition to
the Christ child by King Herod, leading to the miraculous protection of John the
Baptist and his mother, and the murder of his father, Zacharias, the high priest of
the Jews, in the temple.

The account was probably written in the late second century (see below) and
became particularly popular in the eastern part of Christendom. Largely on the
basis of episodes found in its narrative, the eastern church instituted feast days to
honor the Virgin Mary throughout the year. The book now survives in some 150
Greek manuscripts and a range of eastern versions: Coptic, Syriac, Ethiopic,
Armenian, Georgian, and Slavonic. This is not to say that it was completely
unknown in the western world; there are still fragments of a Latin version, and
more important, it was taken over by the widely read Gospel of Pseudo-Matthew,
which popularized most of its stories. But for the most part the Proto-Gospel
was not transmitted in the West because its portrayal of Jesus’ “brothers” as sons
of Joseph from a previous marriage was roundly condemned by no less an
authority than Jerome. In Jerome’s forcefully stated view, Jesus’ alleged brothers

18
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were in fact his cousins. This interpretation was closely tied to Jerome’s ascetic
agenda: for him, not only was Mary a perpetual virgin, but Joseph—the earthly
father of the Lord—was as well. The account of the Proto-Gospel was explicitly
condemned in 405 cE by Pope Innocent I and eventually in the sixth-century
document known as the Gelasian Decree (No. 8).

The book was reintroduced in the West by G. Postel in 1552, in a Latin
translation of a now unidentified Greek manuscript. Postel entitled the work
Protevangelium sive de natalibus Jesu Christi et ipsius Matris virginis Mariae,
sermo historicus divi Jacobi minoris, a title traditionally shortened to Protevan-
gelium Jacobi. It is not called this in the manuscripts, however, which have a
bewildering array of long and explanatory titles for the work, such as “Narra-
tive and History Concerning How the Very Holy Mother of God was Born for
Our Salvation” or “Narrative of the Holy Apostle James, the Archbishop of
Jerusalem and Brother of God, Concerning the Birth of the All Holy Mother
of God and Eternal Virgin Mary” Our earliest manuscript, however, Bodmer V
of the third or fourth century, simply calls it “The Birth of Mary, the Revela-
tion of James.” In this context, “revelation” does not refer to the literary genre
(“apocalypse”), but either to the nature of the account (it is revelatory) or to
the ultimate source of the author’s information: even though he claimed to be
James—presumably the brother of Jesus—he received his information by
divine revelation.

In earlier times the book may simply have been called the Book of James. This
appears to be its title in our earliest certain reference to the account, by the
church father Origen (died 254 cE), who indicates in his Commentary on Mat-
thew 10.17 (on Matt. 13:55) that James was the son of Joseph from a previous
marriage, claiming that this is taught either in “the Gospel of Peter” or the “Book
of James,” the latter of which, he says, stresses the ongoing virginity of Mary. As
the latter is a key theme of the Proto-Gospel, there is little doubt that Origen is
referring to our text. More questionable are possible references in Clement of
Alexandria (died 215 cg), who knows the story of Mary’s postpartum inspec-
tion by a mid-wife, but does not indicate the source of his knowledge (Stroma-
teis, 7, 16,93), and in Justin Martyr (died 165 cg), who knows the tradition that
Jesus was born in a cave outside Bethlehem but also does not reference the text
of the Proto-Gospel itself (see Apology 1. 33).

The Greek text of the Proto-Gospel was first published by M. Neander in
Basel in 1563. For the past century and a half, the most influential and widely
translated edition has been the Greek text constructed by Constantine von
Tischendorf in 1853 on the basis of eighteen late medieval manuscripts. Just
over a century later our first truly early manuscript, Bodmer V, was published by
Testuz; this became the basis of what is now the best available edition of the
Gospel, E. de Strycker’s La forme la plus ancienne du Protévangile de Jacques.
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Our earliest full manuscript, Bodmer V, is interesting in part because it dem-
onstrates that enormous textual alterations have been made in the course of the
transmission of the text. Among other things, this papyrus manuscript lacks one
of the most fascinating passages of the entire Gospel, the account in chapter 18
in which Joseph, in the first person, describes how time stood still when the Son
of God entered into the world. Indeed, our surviving witnesses attest wide-ranging
textual differences, both great and small. This makes it particularly difficult to
speak about an “original” form of the text. Like many of the other early Christian
Gospels, the Proto-Gospel is based on oral traditions that had long been in circu-
lation among Christian story tellers. These oral traditions affected the written
texts, just as the written texts affected the oral accounts.

Any quest for an original text is complicated by the circumstance that the
Proto-Gospel gives clear signs of being based on yet earlier sources available to
the author. Not only is chapter 18 narrated in the first person (Joseph's perspec-
tive); so too is the postscript: “I James, the one who has written this account”
(chap. 24). What is most striking, of course, is that the first person of chapter 24
is different from the first person of chapter 18. Clearly the two parts of the narra-
tive come from different sources. What has struck scholars even more, however,
is that the Gospel appears to contain three self-contained narratives with only
slight ties to one another. This led Adolf Harnack to posit three older sources
that had been incorporated into the longer account: (a) a kind of “biography of
Mary” in chapters 1-17, beginning with the circumstances of her miraculous
birth to the wealthy Jerusalemite Joachim and his hitherto barren wife, Anna;
through her holy and protected infancy; to her upbringing in the Jerusalem
temple, where she was daily fed by an angel; through her engagement to the el-
derly Joseph and then her virginal conception; (b) an account of Joseph and the
birth of Jesus in chapters 18-20, including the trip to Bethlehem, the first-hand
description of his vision of time standing still, and the narrative of the postpar-
tum inspection of Mary, which showed her to be a virgin even after giving birth;
and (c) an account of the death of Zacharias, the father of John the Baptist, in the
wake of Herod’s wrath, in chapters 22-24.

More recent scholars such as de Strycker have argued for an original unity of
the text, largely on the grounds of literary style and vocabulary. What is clear, in
any event, is that the subject matter does shift in the final chapters of the book,
where Mary, the key figure of the narrative as a whole, disappears from sight, and
the family of John the Baptist assumes center-stage. Even if this latter account
was “original” to the text, it probably came from a different oral or written source
from the rest of the account, as did the vision of Joseph in chapter 18.

The various sources of the author’s information are, of course, lost in the mists
of Christian antiquity. But it is not difficult to reconstruct the driving force that
led to their creation (this is true of many of the apocryphal Gospels, especially
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the so-called Infancy Gospels). Our canonical texts are largely silent about the
events prior to and leading up to Jesus’ birth, but his unique standing as the Son
of God led Christians to wonder about parts of the story left out. If he was spe-
cial, as shown by the fact that he was conceived by a virgin—what can we say
about his mother? Who was Mary? What made her special? How was she herself
born? How did she maintain her own purity, to make her a worthy “vessel” for
the Son of God?

It would be a mistake, however, to see this account driven exclusively by
biographical concerns, or even by the impulse to provide a story in praise of
Mary, the mother of Jesus. Scholars have long recognized that there is an apol-
ogetic impulse behind the account as well—that is to say, the account attempts
to dispel charges leveled against the Christians by its learned opponents
(“apology” in this context means “reasoned defense”). In the late second cen-
tury, the probable date of this work, pagan and possibly Jewish enemies of
Christianity attacked the “credentials” of Jesus as the Son of God. One of the
earliest and best known opponents was the pagan Celsus, who voiced the
widespread charges that Jesus came from the lower class, that his parents were
poor and not of royal blood, that his “father” was a common laborer (a carpen-
ter), and that his mother had to spin for a living. Moreover, the circumstances
of his birth were highly suspect: his mother, according to Celsus, had been
seduced by a Roman soldier and given birth out of wedlock. With this kind of
pedigree, Jesus could surely not be the Son of God (see Origen, Against Celsus
1.28-39).

Celsus was answered by no less an apologist than Origen, one of the great
intellectuals among the early Christians (early third century), in his work
Against Celsus. But the apologetic task was not only taken up in tractates that
directly engaged the polemics, it also came to color the ways Christians told
their stories about Jesus, precisely in order to highlight the aspects of his life and
background that would counter the pagan charges leveled against him. This
apologetic goal may explain many of the emphases of the Proto-Gospel. Here
Mary is not an impoverished Jewish peasant. Her father is the richest man in
Israel and of royal blood. She herself is of impeccable morals and purity. Her
purity is safeguarded from the time of her birth and demonstrated in her un-
usual upbringing, as she spends her young life, literally, in the temple, day and
night, fed by the hand of an angel. The stories of the account demonstrate in
particular her sexual purity. Not only is she a virgin at the time of her concep-
tion; she also remains a virgin, even after giving birth, as shown by the physical
inspection of a skeptical midwife. Joseph himself never lays a finger on her.
Moreover, he is not a poor carpenter, but an established building contractor.
Finally, Mary’s spinning activity is not for money, it is to provide a curtain for
the sacred temple of God.
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The apologetic need to establish Jesus, and Mary’s, credentials eventually
waned, of course, as Christianity spread throughout the Roman world and became,
near the end of the fourth century, the religion of the Empire. But the theological
emphases sprouted in the apologetic discourse of the second century came to bear
considerable doctrinal fruit in these later years, as the purity and perpetual vir-
ginity of Mary became central issues in the theological discussions of the fifth
century and on into the middle ages. For many of these discussions, the Proto-
Gospel played a central role—either itself or in its revised form in the Gospel of
Pseudo-Matthew and later texts.

The Proto-Gospel is written in such a way as to encourage its “authoritative”
nature. Even though it was probably not written by a Jew in Palestine—or if it
was, it was by a Jew who was remarkably ignorant of both Palestinian geography
(he evidently did not realize that Bethlehem was in Judea) and Jewish customs
(such as the “water of purity” ritual)—it was written in a style self-consciously
imitative of the Septuagint, the Greek translation of the Hebrew Bible. In partic-
ular, themes from 1 Samuel 1-4 (the miraculous birth of Samuel to the barren
Hannah; see the miraculous birth of Mary to the barren Anna) and Susannah
(whose father was also “a very rich” Joachim) predominate. It appears that this
pseudonymous author wanted to give his account a biblical feel and resonance.
Thathe claims to be none other than James—presumably Jesus’ older “brother”™—
provides credibility to his account, as does his claim to have written the Gospel
soon after the death of Herod (the Great): the account, that is, is to be taken as
nearly contemporaneous with the events it describes.

It is impossible to say where the text was originally written. As it appears to
have been composed in Greek, it must have been somewhere in the Christian
east. Given the apologetic concerns that drive much of the narrative, and the
knowledge of the account by the late-second / early third century Origen, it ap-
pears to have been written some time in the second half of the second century.

The translation here is of the text provided by de Strycker (used with permis-
sion, and with only occasional changes), including the longer version of 18.1-
21.3, which is (secondarily) shortened in our oldest witness, the manuscript
Bodmer V.
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The Proto-Gospel of James (The Birth of Mary,

the Revelation of James)

The Rich Joachim and His Self-Exile
1

(1) In the “Histories of the Twelve Tribes of Israel” there was a very wealthy
man Joachim, who used to offer a double portion of his gifts to the Lord,
saying to himself, “The portion that is my surplus will be for all the people,
and the portion that is for forgiveness will be for the Lord God as my atone-
ment.” (2) Now the great day of the Lord drew near, and the sons of Israel
were offering their gifts. Reuben stood before him and said, “You are not
allowed to offer your gifts first, since you have not produced any offspring
in Israel”

(3) Joachim was very upset and went away to consult the book of the twelve
tribes of the people, saying to himself, “I will examine the Book of the Twelve
Tribes of Israel to see if T am the only one not to produce offspring in Israel.” And
he searched and found that everyone who was righteous had raised up offspring
in Israel. Then he remembered the patriarch Abraham, that at the end of his life
the Lord God had given him a son, Isaac.

(4) Joachim was very upset and did not appear to his wife, but went out to the
wilderness and pitched his tent there. Joachim fasted for forty days and nights,
saying to himself, “I will not come down for either food or drink until the Lord
my God visits me. My prayer will be my food and drink.”!

The Lamentation of Anna
2

(1) Now his wife Anna wailed and mourned twice over, saying “I mourn for
being a widow, I mourn for being childless.” (2) The great day of the Lord drew
near, and her servant Judith said to her, “How long will you humble your soul?
See, the great day of the Lord is drawing near, and you are not allowed to lament.
But take this headband that my supervisor gave me; I am not allowed to wear it,
since I am your servant and it is of royal quality.” (3) Anna replied, “Go away
from me. I did none of these things and yet the Lord God has severely humbled
me. For all I know, some scoundrel has given this to you, and you have come to
implicate me in your sin.”* Judith, her servant, said, “Why would I curse you, just

1. See John 4:34.
2. The meaning of the exchange is obscure.
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because you have not listened to me? The Lord God has closed your womb to
keep you from bearing fruit in Israel”

(4) Anna was very upset, and took off her clothes of mourning; she then
washed her face and put on her bridal clothes, and in mid-afternoon went
down to walk in her garden. She saw a laurel tree and sat beneath it, and after
resting a bit she prayed to the Master, saying, “O God of my fathers, bless me
and hear my prayer, just as you blessed the womb of Sarah and gave her a
son, Isaac.”

3

(1) While Anna was gazing at the sky she saw a nest of sparrows in the laurel
tree, and she mourned to herself, “Woe is me. Who gave me birth? What kind
of womb bore me? I have been born as a curse before the sons of Israel and
have been despised; they have mocked me and banished me from the temple
of the Lord my God. (2) Woe is me, what am I like? I am not like the birds of
the sky, for even the birds of the sky are productive before you, O Lord. Woe
is me, what am I'like? I am not like the senseless living creatures, for even the
senseless living creatures are productive before you, O Lord. Woe is me, what
am I like? I am not like the wild beasts of the earth, for even the wild beasts
of the earth are productive before you, O Lord. (3) Woe is me, what am I
like? I am not like these waters, for even these waters are tranquil yet prance
about, and their fish bless you, O Lord. Woe is me. What am I like? I am not
like this soil, for even this soil produces its fruit in its season and blesses you,
O Lord”

Some Angelic Visitations
4

(1) Then, behold, an angel of the Lord appeared and said to her, “Anna, Anna,
the Lord has heard your prayer. You will conceive a child and give birth,* and
your offspring will be spoken of throughout the entire world.” Anna replied, “As
the Lord God lives, whether my child is a boy or a girl, I will offer it as a gift to
the Lord my God, and it will minister to him its entire life.”s

(2) Behold, two angels came, saying to her, “See, your husband Joachim is
coming with his flocks.” For an angel of the Lord had descended to Joachim and

3. Gen. 21:1-3.
4. See Luke 1:13.
S. See 1 Sam. 1:11, 28; 2:11.
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said, “Joachim, Joachim, the Lord God has heard your prayer. Go down from
here; see, your wife Anna has conceived a child.” (3) Joachim immediately went
down and called his shepherds and said, “Bring me here ten lambs without spot
or blemish, and the ten lambs will be for the Lord God; and bring me twelve
young calves and the twelve calves will be for the priests and the council leaders,
and bring a hundred male goats for all the people.”

(4) And behold, Joachim came with his flocks and Anna stood beside the
gate and saw Joachim coming with his flocks; and running up to him she hung
on his neck and said, “Now I know that the Lord God has blessed me abun-
dantly. For see, the widow is no longer a widow and I who am childless have
conceived a child” Then Joachim rested the first day in his home.

The Birth of Mary
S

(1) On the next day he brought his gifts as an offering, saying to himself, “If the
Lord is gracious to me, the leafed plate of the priest’s mitre® will make it known
to me.” And Joachim offered his gifts and looked closely at the priest’s leafed
mitre as he went up to the altar of the Lord; and he saw no sin in himself. Joachim
then said, “Now I know that the Lord God has been gracious to me and forgiven
me all my sins.” He went down from the temple of the Lord justified and came to
his house.”

(2) Some six months came to completion for Anna; and in the seventh month
she gave birth. She asked the midwife, “What is it?” The midwife replied, “A girl.”
Anna said, “My soul is exalted today.”® And she laid the child down. When the
days came to completion, Anna washed off the blood of her impurity, gave her
breast to the child, and named her Mary.

Marys Early Life
6

(1) The child grew stronger every day. When she was six months old, her mother
set her on the ground, to see if she could stand. She walked seven steps and came
to her mother’s bosom. Her mother lifted her up and said, “As the Lord my God
lives, you will not walk at all on this ground until I have taken you up to the
temple of the Lord.” Then she made a sanctuary in her bedroom and did not

6. Literally: the priest’s leaf. The meaning is obscure. See de Strycher, Protévangile, p. 85., n. 1.
7. See Luke 18:14.
8. See Luke 1:46.
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allow anything impure or unclean to pass through her lips. And she called the
undefiled daughters of the Hebrews and they entertained her.

(2) When the child had her first birthday, Joachim held a great feast and in-
vited the chief priests, priests, scribes, council leaders, and all the people of
Israel. Joachim brought the child out to the priests and they blessed her, saying,
“O God of our fathers, bless this child and give her a name that will be famous
forever, to all generations.” And all the people replied, “Let it be so! Amen.” They
brought her to the chief priests, and they blessed her, saying, “O Most High God,
look upon this child and bless her with an ultimate blessing, equal to none.”

(3) Her mother took her back to the sanctuary in her bedroom and nursed
the child. And Anna made a song to the Lord God, saying, “I will sing a holy
song to the Lord my God, for he has visited me and removed from me the
reproach of my enemies.” The Lord my God has given me the fruit of his righ-
teousness, unique and abundant before him. Who will report to the sons of Reu-
ben that Anna is now nursing a child?'® Listen closely, you twelve tribes of Israel:
Anna is nursing a child!” And she laid her down to rest in the bedroom of her
sanctuary and went out to serve the others. When the feast ended they descended
happy, and they gave glory to the God of Israel.

7

(1) Months passed for the child. When she became two, Joachim said, “Now we
should take her up to the temple of the Lord, to fulfill the promise we made;"!
otherwise the Master may send some harm our way and our gift be deemed un-
acceptable” Anna replied, “Let’s wait until she is three; otherwise she may be
homesick for her father and mother” Joachim agreed, “Let us wait.”

(2) When the child turned three, Joachim said, “We should call the unde-
filed daughters of the Hebrews and have each take a torch and set them up,
blazing, that the child not turn back and her heart be taken captive away from
the temple of the Lord.” They did this, until they had gone up to the Lord’s
temple. And the priest of the Lord received her and gave her a kiss, blessing her
and saying, “The Lord has made your name great among all generations.
Through you will the Lord reveal his redemption to the sons of Israel at the
end of time.”

(3) He set her on the third step of the altar, and the Lord God cast his
grace down upon her. She danced on her feet, and the entire house of Israel
loved her.

9. See 1 Sam. 2:1.
10. See Gen. 21:7.
11. See 1 Sam. 1:21-28.
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Joseph Becomes Marys Guardian
8

(1) Her parents went away marveling, praising and glorifying God, the Master,
that the child did not turn back. Mary was in the temple of the Lord, cared for
like a dove, receiving her food from the hand of an angel.

(2) But when she reached her twelfth birthday, the priests held a council
and said, “See, Mary has become twelve years old in the Lord’s temple. What
then shall we do with her, to keep her from defiling the sanctuary of the Lord
our God?” They said to the chief priest, “You have stood on the Lord’s altar.
Go in and pray about her, and we will do whatever the Lord God reveals to
you.” (3) The chief priest went in, taking the robe with twelve bells into the
Holy of Holies; and he prayed about her. And behold, an angel of the Lord
appeared and said to him, “Zacharias, Zacharias, go out and gather the wid-
owers of the people, and have each of them bring a rod; she will become the
wife of the one to whom the Lord God gives a sign.”'* The heralds went out to
all the countryside of Judea and the trumpet of the Lord was blown, and see,
everyone came running.

9

(1) Joseph cast aside his carpenter’s axe and went to their meeting. When they
had gathered together they went to the chief priest, bringing their rods. When he
had received the rods from them he went into the temple and prayed. When he
finished his prayer, he took the rods, went outside, and gave them back. And no
sign appeared among them. But Joseph took the last rod, and behold! A dove
came out of the rod and flew onto Joseph's head. The priest said to Joseph, “You
have been chosen to take the Lord’s virgin into your safe-keeping.” (2) But
Joseph refused, saying, “I have sons and am an old man; she is but a child. I do
not want to become a laughingstock to the sons of Israel” The priest replied,
“Fear the Lord your God, and remember everything that he did to Dathan,
Abeira, and Core, how the earth split open and they were all swallowed up
because of their dispute."* Now, Joseph, you should be afraid of this happening
to your house as well””

(3) Joseph was afraid and took her into his safe-keeping. He said to her,
“Mary, I have received you from the temple of the Lord. Now I am leaving you in
my house, for I am going out to construct some buildings; later I will come back
to you. The Lord will watch over you.”

12. See Num. 17:1-9.
13. See Num. 16:1, 31-33.
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Mary Spins for the Curtain in the Temple
10

(1) Then the priests held a council and said, “We should make a curtain for the Lord’s
temple.” The priest said, “Call to me the undefiled virgins from the tribe of David.”
The servants went out looking for them and found seven virgins. The priest then
remembered that the child Mary was from the tribe of David, and that she was unde-
filed before God. The servants went out and led her back. (2) And they brought
them into the Lord’s temple. And the priest said, “Cast lots before me to see who will
spin the gold, the asbestos, the fine linen, the silk, the sapphire blue, the scarlet, and
the true purple” Mary drew the lot for the true purple and the scarlet, and taking
them she returned home. At that time Zacharias became silent."* Samuel took his
place, until Zacharias spoke again. And Mary took the scarlet and began to spin it.

The Annunciation
11

(1) Mary took a pitcher and went out to fetch some water. And behold, she heard
a voice saying, “Greetings, you who are favored! The Lord is with you. You are
blessed among women.”"* Mary looked around, right and left, to see where the
voice was coming from. She then entered her house frightened and set the pitcher
down. Taking up the purple she sat on her chair and began to draw it out. (2) And
behold, an angel of the Lord stood before her and said, “Do not fear, Mary. For you
have found favor before the Master of all. You will conceive a child from his
Word.”*¢ But when she heard this she asked herself, “Am I to conceive from the
living Lord God and give birth like every other woman?” (3) The angel of the Lord
said to her, “Not so, Mary. For the power of God will overshadow you. Therefore
the holy one born from you will be called the Son of the Highest."” And you will
name him Jesus, for he will save his people from their sins.”'® Mary replied, “Behold
the slave of the Lord is before him. May it happen to me as you have said.”*

Mary Visits Elizabeth
12

(1) She made the purple and the scarlet, and brought them to the temple. The
priest took them and blessed her, “Mary, the Lord God has made your name
great; you will be blessed among all the generations of earth.”

14. See Luke 1:20-22, 64.
15. See Luke 1:28.

16. See Luke 1:30-31.

17. See Luke 1:35.

18. See Matt. 1:21.

19. See Luke 1:38.
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(2) Full of joy, Mary went off to her relative Elizabeth.?® She knocked on the
door; and when Elizabeth heard she cast aside the scarlet and ran to the door.
When she opened it she blessed Mary and said, “How is it that the mother of my
Lord should come to me? For see, the child in me leapt up and blessed you.” But
Mary forgot the mysteries that the archangel Gabriel had spoken to her, and gazed
at the sky and said, “Who am I, Lord, that all the women of earth will bless me?”

(3) She stayed with Elizabeth for three months. Day by day her own belly
grew. Mary then returned home in fear, and hid herself from the sons of Israel.
She was sixteen when these mysteries happened to her.

Joseph Discovers Marys Condition
13

(1) When she was in her sixth month, behold, Joseph returned from his build-
ings. As he came into the house he saw that she was pregnant. Striking his face
he cast himself to the ground on sackcloth, weeping bitterly and saying, “How
can Ilook upon the Lord God? How can I utter a prayer for this young girl? For
I received her from the temple of the Lord God as a virgin, but I did not watch
over her. Who has preyed upon me? Who has done this wicked deed in my
home and defiled the virgin? Has not the entire history of Adam been summed
up in me? For just as Adam was singing praise to God, when the serpent came
and found Eve alone, and led her astray,*' so too has this now happened to me.”

(2) Joseph rose up from the sackcloth, called Mary, and said to her, “You who
have been cared for by God: why have you done this? Have you forgotten the
Lord your God? Why have you humiliated your soul—you who were brought
up in the Holy of Holies and received your food from the hand of an angel?”
(3) But she wept bitterly and said, “I am pure and have not had sex with any
man.”** Joseph replied to her, “How then have you become pregnant?” She said,
“As the Lord my God lives, I do not know”

14

(1) Joseph was very afraid and let her be, debating what to do about her.
Joseph said, “If I hide her sin, I will be found to be fighting the Law of the
Lord; if I reveal her condition to the sons of Israel, I am afraid that the child in
her is angelic, and I may be handing innocent blood over to a death sentence.

20. See Luke 1:39-43.
21. See Gen. 3:13.
22. See Luke 1:34.
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What then should I do with her? I will secretly divorce her.”>* Then night over-
took him.

(2) Behold, an angel of the Lord appeared to him in a dream and said, “Do
not be afraid of this child. For that which is in her comes from the Holy Spirit.
She will give birth to a son, and you will name him Jesus. For he will save his
people from their sins.”** Joseph rose up from his sleep and glorified the God of
Israel who had bestowed favor on him; and he watched over her.

The Authorities Discover Mary’s Condition
IN

(1) But Annas the scribe came to see him and said, “Joseph, why have you not
appeared before our council?” Joseph replied, “I was tired from my journey and
rested on my first day back.” Annas then turned and saw that Mary was pregnant.
(2) He left and ran off to the priest and said to him, “Joseph, the one you have
vouched for, has committed a great sin.” The priest replied, “What has he done?”
He said, “He has defiled the virgin he received from the Lord’s temple and has
stolen her wedding rights.>> And he has not revealed this to the sons of Israel”
The priest asked, “Joseph, has done this?” Annas the scribe replied, “Send some
servants, and you will find that the virgin is pregnant.” The servants went off and
found her just as he had said. They brought her back to the judgment hall, along
with Joseph.

(3) The high priest said to her, “Mary, why have you done this? Why have you
humiliated your soul and forgotten the Lord your God? You who were brought
up in the Holy of Holies and received your food from the hand of an angel, and
heard his hymns, and danced before him—why have you done this?” But she
wept bitterly and said, “As the Lord my God lives, I am pure before him and have
not had sex with any man.”

(4) The priest then said, “Joseph, why have you done this?” Joseph replied,
“As the Lord my God lives, I am pure toward her.” The priest said, “Do not
bear false witness, but speak the truth. You have stolen her wedding rights*
and not revealed it to the sons of Israel; and you have not bowed your head
under the mighty hand that your offspring might be blessed.” Joseph kept his

silence.

23. See Matt. 1:19.

24. See Matt. 1:20-21.
28S. Or: eloped with her.
26. Or: eloped with her.
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16

(1) The priest said, “Hand over the virgin you received from the Lord’s temple.”
And Joseph began to weep bitterly. The priest said, “I will have both of you drink
the Lord’s ‘water of refutation, and it will reveal your sin to your own eyes.””
(2) The priest gave it to Joseph to drink, and sent him away to the wilderness.
But he came back whole. He then gave it to Mary to drink and sent her off to the
wilderness. And she came back whole. All the people were amazed that their sin
was not revealed.

(3) The priest said, “If the Lord God has not revealed your sin, neither do
I judge you.” And he released them. Joseph took Mary and returned home,
rejoicing and glorifying the God of Israel.

The Journey to Bethlehem
17

(1) An order went out from the king, Augustus, that everyone from Bethlehem
of Judea was to be registered for a census.”® Joseph said, “I will register my sons.
But what should I do about this child? How should I register her? As my wife? I
would be too ashamed. As my daughter? The sons of Israel know that she is not
my daughter. This day of the Lord will turn out as he wishes.”

(2) He saddled the donkey and seated her on it; and his son led it along,
while Samuel followed behind. When they approached the third milestone,
Joseph turned and saw that she was gloomy. He said to himself, “Maybe the child
inheris causing her trouble.” Then Joseph turned again and saw her laughing. He
said to her, “Mary, why is it that one time I see you laughing and at another time
gloomy?” She replied, “Because my eyes see two peoples, one weeping and
mourning and the other happy and rejoicing”

(3) When they were half way there, Mary said to him, “Joseph, take me down
from the donkey. The child inside me is pressing on me to come out.” He took
her down from the donkey and said to her, “Where can I take you to hide your
shame? For this place is a wilderness.”

Joseph Watches Time Stand Still
18

(1) He found a cave there and took her into it. Then he gave his sons to her and
went out to find a Hebrew midwife in the region of Bethlehem.

27. See Num. 5:11-31.
28. See Luke 2:1.
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(2) But I, Joseph, was walking, and I was not walking.”* I looked up to the
vault of the sky, and I saw it standing still, and into the air, and I saw that it was
greatly disturbed, and the birds of the sky were at rest. Ilooked down to the earth
and saw a bowl laid out for some workers who were reclining to eat. Their hands
were in the bowl, but those who were chewing were not chewing; and those who
were taking something from the bowl were not lifting it up; and those who were
bringing their hands to their mouths were not bringing them to their mouths.
Everyone was looking up. I saw a flock of sheep being herded, but they were
standing still. The shepherd raised his hand to strike them, but his hand remained
in the air. I looked down at the torrential stream, and I saw some goats whose
mouths were over the water, but they were not drinking. Then suddenly every-
thing returned to its normal course.

The Birth of Jesus and the Witness of the Midwives
19

(1) I saw a woman coming down from the hill country, and she said to me,
“O man, where are you going?” I replied, “I am looking for a Hebrew midwife.”
She asked me, “Are you from Israel?” I said to her, “Yes.” She asked, “Who is the
one who has given birth in the cave?” I replied, “My betrothed.” She said to me,
“Is she not your wife?” I said to her, “She is Mary, the one who was brought up in
the Lord’s temple, and I received the lot to take her as my wife. She is not, how-
ever, my wife, but she has conceived her child by the Holy Spirit.” The midwife
said to him, “Can this be true?” Joseph replied to her, “Come and see.” And the
midwife went with him.

(2) They stood at the entrance of the cave, and a bright cloud overshadowed
it. The midwife said, “My soul has been magnified today, for my eyes have seen a
miraculous sign: salvation has been born to Israel.” Right away the cloud began
to depart from the cave, and a great light appeared within, so that their eyes
could not bear it. Soon that light began to depart, until an infant could be seen.
It came and took hold of the breast of Mary, its mother. The midwife cried out,
“Today is a great day for me, for I have seen this new wonder”

(3) The midwife went out of the cave and Salome met her. And she said to
her, “Salome, Salome, I can describe a new wonder to you. A virgin has given
birth,* contrary to her natural condition.” Salome replied, “As the Lord my God

29. The Bodmer Papyrus V gives a much shorter version of chaps. 18-21; the longer form of the
text, generally regarded as older than the Bodmer version, is followed here, as reconstructed by de
Strycher. Several witnesses report the vision of Joseph in chapter 18 in the third person.

30. See Isa. 7:14.
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lives, if I do not insert my finger and examine her condition,* I will not believe
that the virgin has given birth.”

20

(1) The midwife went in and said to Mary, “Brace yourself. For there is no small
controversy concerning you.” Then Salome inserted her finger in order to exam-
ine her condition, and she cried out, “Woe to me for my sin and faithlessness.
For I have put the living God to the test, and see, my hand is burning, falling
away from me” (2) She kneeled before the Master and said, “O God of my
fathers, remember that I am a descendant of Abraham, Isaac, and Jacob. Do not
make me an example to the sons of Israel, but deliver me over to the poor. For
you know, O Master, that I have performed my services in your name and have
received my wages from you.”

(3) And behold, an angel of the Lord appeared and said to her, “Salome,
Salome, the Master of all has heard your prayer. Bring your hand to the child
and lift him up; and you will find salvation and joy” (4) Salome joyfully came
and lifted the child, saying, “I will worship him, for he has been born as a great
king to Israel” Salome was immediately cured, and she went out of the cave
justified. And behold a voice came saying, “Salome, Salome, do not report all
the miraculous deeds you have seen until the child enters Jerusalem.”

The Visit of the Magi and the Slaughter of the Innocents
21

(1) And behold, Joseph was ready to go into Judea. But there was a great dis-
turbance in Bethlehem of Judea. For magi came saying, “Where is the king of
the Jews? For we saw his star in the east, and we have come to worship him.**
(2) When Herod heard, he was troubled; and he sent servants to the magi. He
then summoned the high priests and asked them in the praetorium, “What
does Scripture say about where the messiah is to be born?” They replied, “In
Bethlehem of Judea, for that is what is found in Scripture.” He then released
them and asked the magi, “What sign did you see concerning the king who has
been born?” The magi said, “We saw a magnificent star shining among these
stars and overshadowing them, so that the other stars disappeared. And thus
we knew that a king had been born in Israel, and we came to worship him.”
Herod replied, “Go and look for him. If you find him, let me know, that I too
may come to worship him.”

31. See John 20:25.
32. See Matt. 2:1-12.
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(3) The magi then left, and behold, the star they had seen in the east preceded
them until they entered the cave, and it stood over the entrance of the cave. The
magi saw the child with its mother, Mary, and they took from their packs gifts of
gold, frankincense, and myrrh. (4) When they were warned by a revelation from
an angel not to enter Judea, they went home another way.

22
(1) When Herod realized that he had been duped by the magi, he grew angry

and sent his murderers, saying to them, “Kill every infant, two years and under.”*

(2) When Mary heard that the infants were being killed, out of fear she took
her child and wrapped him in swaddling clothes and placed him in a cattle man-
ger.** (3) But when Elizabeth heard that they were looking for John, she took him
and went up into the hill country looking for a place to hide him. But there was
no hiding place. Then Elizabeth moaned and said, “Mountain of God, receive a
mother with her child.” For Elizabeth was not able to climb the mountain. And
straight away the mountain split open and received her. And the mountain was

shining a light on her, for an angel of the Lord was with them, protecting them.

The Death of Zacharias
23

(1) Herod was looking for John, and he sent servants to Zacharias, saying, “Where
have you hidden your son?” He answered them, “I am a minister of God, constantly
attending his temple. How could I know where my son is?” (2) The servants left
and reported everything to Herod. Herod became angry and said, “His son is about
to rule Israel.” He sent his servants back to him to say, “Tell me the truth: where is
your son? For you know that I can shed your blood with my hand.” The servants
went to report these things to him. (3) Zacharias responded, “I am God’s witness if
you shed my blood. For the Master will receive my spirit, since you will be shed-
ding innocent blood in the forecourt of the Lord’s temple.”* Zacharias was mur-
dered around dawn, but the sons of Israel did not know that he was murdered.

24

(1) But the priests came out at the time of greeting, and Zacharias did not
come out to meet them with his blessing, as was the custom. The priests stood,
waiting to greet Zacharias with a prayer and to glorify the Most High God.

33. See Matt. 2:16-18.
34. See Luke 2:7.
35. See Matt. 23:35.
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(2) When he did not come, everyone grew afraid. One of them took courage,
entered the sanctuary, and saw blood congealed beside the altar of the Lord.
He then heard a voice, “Zacharias has been murdered, and his blood will not
be wiped away until the avenger comes.” When he heard this word he was
afraid and went outside to report to the priests what he had seen and heard.
(3) Taking courage they entered and saw what had happened. The paneling
around the temple cried out and they ripped their clothes from top to bottom.
They did not find his corpse, but they found his blood turned to stone. They
left in fear, and reported to all the people that Zacharias had been murdered.
All the tribes of the people heard and grieved for him, mourning for three days
and nights. (4) After three days the priests deliberated whom to appoint in
Zacharias’s place, and the lot fell to Simeon. For this is the one who learned
from a revelation of the Holy Spirit that he would not see death until he should
see the Christ in the flesh.?

Epilogue
25

(1) But I James, the one who has written this account in Jerusalem, hid myself
away in the wilderness when there was a disturbance at the death of Herod, until
the disturbance in Jerusalem came to an end. There I glorified God, the Master,
who gave me the wisdom to write this account.

(2) Grace be with all those who fear the Lord. Amen.

36. See Luke 2:26.
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The Gospel of Pseudo-Matthew

The designation of this Gospel as Pseudo-Matthew is modern, originating with
the 1853 edition of Constantine von Tischendorf, who wrongly thought the
book’s false attribution to the disciple Matthew formed part of the original text.
Recent scholarship has shown, however, that the attribution entered into the
manuscript tradition centuries after the book itself was composed. For the sake
of convenience, however, the now traditional name continues to be used.

The book is a Latin reworking of the (Greek) Proto-Gospel of James, based
probably on one or more Latin editions of that work that have long since been
lost. There are numerous differences from the Proto-Gospel, in both contents
and emphases. In terms of contents, Pseudo-Matthew lacks the account of
Joseph's observation of time standing still at the birth of Jesus (ch. 18; lacking in
some manuscripts of the Proto-Gospel as well), as well as the entire final section
of the Proto-Gospel, which directly concerns neither Mary nor Jesus but instead
describes how John the Baptist and his mother, Elizabeth, were divinely pro-
tected from the wrath of Herod, and how his father, the priest Zacharias, was
murdered in the temple (chs. 22-24). In place of these stories, Pseudo-Matthew
tells of the holy family’s flight to Egypt, during which the infant Jesus performs
numerous miracles—taming dragons, lions, and leopards; making a palm tree
bend down to deliver its fruit to a famished Mary; causing idols in an Egyptian
pagan temple to bow down in worship before him. These were some of the most
familiar stories of the Christ child throughout the Middle Ages.

The attribution of the account to Matthew is found only in later versions of
the text, in two letters that serve as a kind of preface: one from two bishops,
Cromatius and Heliodorus, to the famous scholar and translator Jerome, and the
other his response to them. The first letter indicates that the bishops have learned
that Jerome had discovered a Hebrew Gospel written by Matthew about the
birth of the virgin Mary and the infancy of Jesus; they would like him to translate
it for them into Latin. In Jerome’s reply he affirms that he does in fact have this
Gospel, and that he is translating it so as to counter false claims made about such
matters by heretics.

37
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That this correspondence was not originally part of the Gospel has been
shown by the most recent full study of the book by Jan Gijsel; the apocryphal
letters were tacked on two centuries after the book had been in circulation, in
order to authenticate its account by no less a figure than Jerome—whose
criticism of the views of the Proto-Gospel ultimately led to its condemnation
in the West. And so, whereas the Proto-Gospel itself was not (extensively)
promulgated in Latin translation, its legacy lived on in the reworking and
expansion of Pseudo-Matthew.

Portions of the Gospel of Pseudo-Matthew were first printed in an edition of the
Letters of Jerome by G. A. Bussi in 1468. But the first scholarly edition of the Gospel
was by Thilo in 1832, on the basis of one fourteenth-century and one fifteenth-
century manuscript, both of the Bibliotheque Nationale in Paris. The former pro-
vided the book's title: Incipit liber de ortu virginis et de infantia Christi (“Here Begins
the Book Concerning the Origin of the Virgin and the Childhood of Christ”).

The most influential edition until very recent times has been Tischendorf’s.
In addition to the manuscripts used by Thilo, Tischendorf had access to two
others of the fourteenth century. One of them bears the title Incipit liber de ortu
beatae Mariae et infantia Salvatoris a beato Mattaeo evangelista hebraice scriptus
et a beato Hieronymo prebytero in latinum translatus (“Here Begins the Book
Concerning the Origin of the Blessed Mary and the Childhood of the Savior,
from the Gospel written by the Blessed Matthew in Hebrew and translated by
the Blessed Elder Jerome Into Latin). This title is what led Tischendorf to call
the book “Pseudo-Matthew.”

Tischendorf’s limited exposure to manuscripts of the book led to one other
far-reaching result. Three of his four manuscripts, like many other late manu-
scripts in the tradition, tacked an additional section onto the narrative, a Latin
reworking of the Infancy Gospel of Thomas. Recognizing that this section
must have derived from a different source, Tischendorf labeled it the “altera
pars” (i.e., “the other part”). What he could not have realized was that this
“other part” in fact was not an original component of the Gospel but was
added only in some elements of the tradition long after the Gospel itself had
been in circulation. Since a version of the Infancy Gospel of Thomas is already
translated in the present collection, this “altera pars” will not be included here.

The manuscript attestation of the Gospel has increased exponentially since
Tischendorf’s day. Gijsel provides an exhaustive and compelling analysis in which
he examines 187 manuscripts, classifying the great bulk of them (150) into four
major family groups. The earliest surviving manuscripts of the Gospel date from
the early ninth century. Gijsel therefore dates the archetype of this group of man-
uscripts to around 800 CE and sees the proliferation of manuscripts as deriving
from the general reflection on and devotion to Mary during the Carolingian Age.
This was also a period that saw a revival of interest in the writings of the “great”
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church fathers of the fourth and fifth centuries, which accounts for the correspon-
dence of Jerome forged, then, at this time, and appended to the Gospel.

There continue to be debates concerning when the Gospel itself was com-
posed. E. Amman produced one of the most influential studies nearly a century
ago. Amman’s most significant argument was that one of the distinctive changes
that Pseudo-Matthew made to the Proto-Gospel was the description of Mary’s
ascetic existence in the temple as a child, in which she is said to have devoted her-
self to prayer and work. This description, Amman argues, is dependent on the
Rule of Benedict from the mid-sixth century. Amman, then, dates the Gospel to
the end of that century. The problem is that the changes Amman notes could have
been made at just about any date after the mid-sixth century. More recently,
M. Berthold has argued that Pseudo-Matthew shows evidence of literary depen-
dence on the Vita Agnetis of Pseudo-Ambrose, which itself was used in the De
Virginitate of Aldhelm of Malmesbury in 690 CE. On these grounds, Pseudo-Mat-
thew must obviously date to some time in the mid-seventh century, at the earliest.

In the most thorough analysis to date, Gijsel has maintained that even though
direct literary dependence on the Rule of Benedict cannot be demonstrated,
there are enough general similarities to suggest that the book was written when
monastic orders were beginning to expand in the West, by someone invested in
them. Largely on these grounds he makes a convincing argument that the text
was produced in the first quarter of the seventh century, by a monk in the Latin-
speaking West who was enchanted by the account of the Proto-Gospel and its
potential for conveying homage to Mary as a model virgin embracing the
monastic ideal. This author was not well versed in Jewish customs or biblical
traditions—there are even more “mistakes” here than in the Proto-Gospel—
and he was not a particularly gifted writer, hence the rough and occasionally
slovenly character of the older form of the text.

In reworking his model, the Proto-Gospel, this pseudonymous author (“James”)
made numerous changes, great and small. In addition to the major omissions and
additions mentioned above, the author has minimized references to Jewish cus-
toms and practices, even dubious ones, such as Joachim’s perusal of the “Book of
the Twelve Tribes of Israel,” and his later consultation of the “leafed plate of the
priest’s mitre.” Moreover, he made several more plausible narrative claims (Anna is
upset after her husband has been gone five months, instead of right away; she gives
birth after nine months instead of seven). In addition, he clarified the miraculous
nature of Mary’s virginal state. She is explicitly said to have remained a virgin, not
just at her conception of Jesus but even after giving birth, as the mid-wife Salome
now explicitly proclaims: “I dared to tempt your virgin, who brought forth the
light, and remained a virgin after giving birth” (13:4).

Possibly the most striking differences from the Proto-Gospel, however,
involve Mary’s voluntary commitment to a state of virginal purity. To be sure, in
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the second-century Proto-Gospel Mary is and remains a virgin. But that is
because of external circumstances: she has been protected by others and has, as
a result, never touched a man. Revising the account some five hundred years
later, the Latin author of Pseudo-Matthew makes Mary’s virginity a matter of
deliberate choice and commitment from her earliest years. When the priests in
the temple tell her that “God is cherished in children and is worshiped in pos-
terity, just as has always been among the people of Israel,” she replies: “Above all,
God is recognized and worshiped through chastity. . . . This is what I learned in
the temple of God from my infancy: a virgin can be most precious to God. For
that reason I determined in my heart that I would never know a man.” In addi-
tion, as we have seen, she is committed to do nothing but pray and work, all day
long; and what food she receives she distributes to the poor. Here is a Mary who
is the model of the monastic life as practiced in the sixth and seventh centuries in
the West.

Not only was Pseudo-Matthew itself popular in such circles for nearly a mil-
lenium, its message was spread even further abroad as its reworked stories were
themselves edited for incorporation in the eleventh-century book, Libellus de
nativitate sanctae Mariae (“Book on the Birth of Saint Mary”) and by Jacob of
Voragine in The Golden Legend (written 1260 CE), which was the most widely
read and influential book of the late middle ages, down to the Reformation.

The following translation is of Gijsel’s A text, altered in only a handful of places
based on the manuscript evidence.
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The Gospel of Pseudo-Matthew
Prologue

I, James, son of Joseph the carpenter, who have lived in the fear of God, have
carefully recorded everything I have seen with my own eyes that occurred at the
time of the birth of the holy Mary and of the Savior. And I give thanks to God
who has given me wisdom to tell the accounts of his advent, and who has shown
the fullness of time to the twelve tribes of Israel.

The Wealthy and Pious Joachim
1

1 In those days there was a man in Israel named Joachim, from the tribe of
Judah. He was a shepherd of his own sheep, and he feared the Lord with a
simple heart. He had no concerns apart from his flocks, from which he
would feed all those who feared God, making a double gift to those who
labored in the fear of God and in teaching, and making a single gift to those
who ministered to them. He used to divide everything into three parts—
whether his lambs, his goats, his wool, or anything else he owned. One part
he would give to the widows, orphans, sojourners, and the poor; another
part to those engaged in serving God; and the third part to himself and his
entire household.

2 Because he did these things, God multiplied his flocks, so that there was no
one like him among the people of Israel. He began doing these things when he
was fifteen years old. When he was twenty he took as his wife Anna, daughter of
Isachar, from the tribe and family of David. He lived with her for twenty years,
but had no children.

Joachim Goes into Self-Exile
2

1 And it came to pass during the days of the festival that Joachim was standing
among those who were offering incense to the Lord, preparing his own gifts in
the presence of the Lord. A scribe of the temple named Ruben approached him
and said to him, “You are not allowed to stand among the sacrifices being offered
to God, because God has not blessed you by giving you oftspring in Israel.” And
so, being put to shame in the presence of the people, he left the temple of God
weeping and did not return to his own home, but went off to his flocks. He took
his shepherds with him into the mountains far away, so that his wife heard no
word from him for five months.
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The Promise to Anna

2 As she was weeping in prayer, she said, “Lord, you have already not given me
children; why have you taken my husband from me? Behold, five months have
passed and I have not seen my husband; I do not know where he might have died
or where I should construct his tomb.” While she was weeping profusely in the
garden of her house, she lifted her eyes in prayer to the Lord and saw a nest of
sparrows in a laurel tree. She sent up her voice to the Lord with a sigh and said,
“Lord God Almighty, who has given children to all your creatures, to wild ani-
mals, beasts of burden, reptiles, fish, and birds—all of whom rejoice over their
children: have you excluded me alone from the gift of your bounty? You know,
O Lord, that from the beginning of my marriage I vowed that if you would give
me a son or daughter, I would offer the child in your holy temple.”

3 And while she was speaking, an angel of the Lord appeared before her and
said, “Do not fear, Anna, for your offspring is in the plan of God. The child you
will bear will be marveled at in all ages, until the end of time.” When he said these
things, he disappeared from her sight. But she was filled with trembling, having
seen such power and having heard such words. She entered her room and threw
herself on her bed, and stayed in prayer, as if dead, all day and night.

4 After this she called in her servant and said to her, “You have seen me
bereaved and in distress, but you did not even want to come to me?” She replied
by murmuring, “If God has closed your womb and taken your husband from
you, what can I do for you?” When Anna heard these words, she wept even more.

An Angel Visits Joachim
3

1 At that time a young man appeared in the mountains where Joachim was shep-
herding his flocks; and he said to him, “Why do you not return to your wife?”
Joachim replied, “I have been married to her for twenty years. But now, since
God has not wanted to give me children from her, I have come out of the temple
God in shame, under reproach. Why should I return to her, now that I have been
cast out? I will stay here with my sheep, for as long as God wants me to live, but
through the hands of my servants I will bestow their portions again to the poor,
the widows, the orphans, and those who serve God.”

2 When he had said these things, the young man replied to him, “I am an
angel of God; today I appeared to your wife, who was weeping and praying, and
I consoled her. You should know that she has conceived a daughter from your
seed. This one will be the temple of God, and the Holy Spirit will rest within her,

1. See 1 Sam. 1:11, 28; 2:11.
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and she will be blessed above all holy women, so that no one will be able to say
that there has ever been anyone like her, nor will there be anyone like her after
her. And so go down from the mountains and return to your wife, and you will
find her pregnant. For God has animated a seed in her and has made her the
mother of an eternal blessing.”

3 Joachim worshiped him and said, “If I have found favor before you, sit for a
while in my tent and bless your servant.” The angel said to him, “Do not call
yourself a servant, but a fellow servant with me; for we are servants of one Lord.
For my food is invisible and my drink cannot be seen by mortals.” For that rea-
son, you should not ask me to enter your tent, but what you were about to give
to me, offer up as a burnt offering to God.” Then Joachim took a spotless lamb
and said to the angel, “I would not have dared to offer a burnt offering to God if
your commandment had not given me the authority to make a priestly offering.”
The angel replied to him, “Nor would I have urged you to make an offering, if I
did not know the will of the Lord.” Now when Joachim offered the sacrifice, the
angel returned to heaven along with the odor of the sacrifice, as if with the smoke.

4 Then Joachim fell on his face from noon until evening. But when his servants
and paid workers came, not knowing what had happened, they were frightened;
and thinking that he might want to kill himself, they forced him to get up. When
they heard his explanation, they were struck with great wonder and astonishment;
and they urged him to do as the angel had commanded without delay and to return
quickly to his wife. When Joachim wavered and debated within himself whether
he should return, he was overpowered by sleep. And behold, the angel who had
appeared to him while he was awake appeared to him in a dream, and said, “I am
the angel God has given you as a guardian. Go down with confidence and return
to Anna, for the compassionate deeds that you and your wife have done have been
recited in the presence of the Highest. Such an offspring has been given to you as
neither the prophets nor the saints have had from the beginning—nor ever will
have.” Then when Joachim awoke, he summoned all of his servants and told them
his dream. They then worshiped God and said, “Be careful not to spurn the angel
of God any further; but get up; let us go and shepherd the flocks at a slow pace.”

5 When they had arrived, after walking for thirty days, the angel of the Lord
appeared to Anna while she was standing in prayer and said to her, “Go to the
door that is called ‘golden’ to meet your husband, for he is coming to you today.”
And she went out her servants and began to pray, standing in the door and wait-
ing for a long time. Just when she was becoming disheartened by her long wait,
she raised her eyes and saw Joachim coming with his flocks. Anna ran out to him
and hung onto his neck, giving thanks to God and saying, “I was a widow, and
behold I am no longer; I was sterile and behold, I have conceived.” Then there

2. See John 4:34.
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was joy among all their friends and family, so that the entire land and people
from all around rejoiced at this news.

The Birth, Infancy, and Upbringing of Mary
4

1 After these things, when her nine months were completed, Anna brought forth
a daughter and named her Mary. When Anna finished nursing her in her third
year, Joachim and Anna his wife went up together to the temple of the Lord.
They offered sacrificial victims to the Lord and handed over their little girl Mary
to the company of virgins, who continuously praised God, day and night. When
she was placed before the temple, she ascended the fifteen steps of the temple so
quickly that she did not look back at all or seek after her parents, as infants cus-
tomarily do. When this happened everyone was struck with wonder, so that the
priests of the temple themselves were amazed.

S

1 Then Anna was filled with the Holy Spirit in the presence of all, and she said,
“The Lord God of hosts has remembered his word, and God has visited his
people with his holy visitation to turn back to himself the hearts of those who
have risen up against us, the lowly. He has opened his ears to our prayers and
removed from us the insults of our enemies. The one who was sterile has become
a mother, and has brought forth exultation and joy in Israel. Behold, I will be
able to offer gifts to the Lord, and my enemies will not be able to stop me—for
the Lord has turned them away from me and given me an eternal joy.”

6

1 Now everyone stood in admiration of Mary. Even though she was only three
years old, she walked with such a firm step and spoke so perfectly and was so
devoted to the praise of God that she seemed not to be a little girl but an adult.
She dedicated herself to prayer as if she were already thirty years old. Her face
shown so brightly that it was barely possible for anyone to look straight at her.
She was dedicated to working in wool; and whatever the old women were unable
to do, she could untangle, even though she was of such a tender age.

2 Moreover, she established this rule for herself, that she would dedicate her-
self to prayer from the early morning until nine o’clock; then from nine until
three she engaged in weaving. From three oclock onwards, again, she did not

3. See 1 Sam. 2:1.
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stop praying until an angel of God appeared to her and she received some food
from his hand. And so she advanced more and more in the fear of God. Finally
when she was trained by the older virgins to offer praise to God, she was ener-
gized by such a zeal for goodness that she was found to be the first at the vigils,
more learned in the wisdom of the law God, more deeply humble, more elegant
in singing the songs of David, more generous in giving, more pure in heart, and
more perfect in every virtue. For she was stable and unmoveable; and she daily
progressed, becoming better and better.

3 No one saw her irritated; never did anyone hear a word of abuse from her.
Her every word was so full of grace, that God could be detected in her speech.
She always persevered in prayer and the study of the law of God. And she was
anxious for her companions, lest any of them should sin even through a single
word, lest any raise her voice in laughter, lest any should be hurtful or proud
toward a companion. She blessed God without ceasing; and in order to avoid
being drawn from her praise of the Lord even when meeting someone, she
would respond to one who greeted her with the words, “Thanks be to God.” And
so it was from her that the saints first acquired the habit of greeting one another
by saying, “Thanks be to God.” Every day she was refreshed only by the food she
received from the hand of an angel, and what she received from the priests of the
temple she gave to the poor. Angels were frequently seen speaking with her, and
they attended to her as to a most esteemed loved one. And any sick person who
touched her was immediately restored to health by her.

Marys Commitment to Chastity
7

1 At that time, the priest Abiathar offered countless gifts to the priests that he
might take Mary for his son as a wife. But Mary forbade them by saying, “It is not
possible for me to know a man or for a man to know me.” The priests and all her
family said to her, “God is cherished in children and is worshiped in a posterity,
just as has always been among the people of Israel.” Mary responded by saying,
“Above all, God is recognized and worshiped through chastity.”

2 “For before Abel, no human was just before God. He pleased God through
his sacrifice; and he was violently murdered by the one who was displeasing to
God.* But he received two crowns—one for his sacrifice and the other for his
virginity—because he allowed no pollution to enter his flesh. Then Elijah, for
the same reason, was taken up to heaven while in his flesh, because he kept his
flesh virgin.’ Thus, this is what I learned in the temple of God from my infancy:

4. Gen. 4:1-16.
S. See 2 Kings 2:11-12.
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a virgin can be most precious to God. For that reason I have determined in my
heart that I will never know a man.”

Joseph Is Chosen as Mary’s Guardian
8

1 Then Mary reached the age of fourteen. On this occasion the Pharisees said,
“Now that the way of women has come upon her, she can no longer stay in the
temple.” They came up with a plan to send a herald to all the tribes of Israel, so
that everyone should convene at the temple of the Lord on the third day. When
all the people had convened, Isachar the high priest rose up and climbed to the
highest step so that he could be heard and seen by all the people. When there
was a great silence, he spoke: “Hear me, children of Israel, and give ear to my
words. Since the day this temple was constructed by Solomon, there have lived
init daughters of kings, of prophets, of chief priests, and of high priests—women
known to be both great and admirable. Nonetheless, when they reached the legal
age, they have taken men in marriage, followed the custom of their predecessors,
and so pleased the Lord. But Mary alone has a new arrangement appeared, since
she has vowed to God to remain a virgin. For this reason, it seems to me that we
should seek to learn to whom she should be given as her guardian, by asking God
and awaiting his answer.”

2 This word pleased the entire assembly, and a lot was cast by the priests over
the twelve tribes, and the lot fell on the tribe of Judah. They all then admonished
the tribe of Judah, telling them that everyone who did not have a wife was to
come on the following day and bring a branch in his hand. This is how it came
about that Joseph, even though he was an old man among youngsters, brought a
branch. When they handed their branches over to the high priest, he made a
sacrifice to God and inquired of the Lord. And the Lord said to him, “Bring
everyone’s branches into the holy of holies, and let everyone’s branch remain
there. And instruct them to come to you in the morning in order to receive their
branches. From the tip of one of the branches a dove will emerge and fly up to
heaven. Whoever is holding the branch that has produced this sign should be
given to Mary as her guardian.”

3 It happened that very early on the next day, everyone came together; and
after making an offering of incense, the high priest entered the holy of holies and
brought out the branches. When he distributed them to each one, no dove
emerged from any of the branches. Then Abiathar the high priest put on his
priestly robe with twelve bells, entered the holy of holies, burned a sacrifice, and
poured forth a prayer. An angel appeared and said to him, “Here is a very short

6. See Num. 17:1-9.
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branch which you counted as nothing and did not bring out with the others.
When you bring it out and give it away, it will reveal the sign that I told you.” This
was the branch that Joseph had held, which had been considered worthless,
since he was an old man and was not able to take Mary; nor did he want to ask
for his branch. And since he stood at the very back of the crowd, humbly, the
high priest Abiathar called out with a great voice and said, “Come and take your
branch, for we are waiting for you.” Joseph went up full of fear, since the high
priest called him with a very loud voice. And just as he reached out his hand and
took the branch, immediately from the tip of the branch a dove emerged, brighter
than snow, very beautiful, and after flying a long time around the top of the
temple, it went up to the heavens.

4 Then all the people congratulated the old man, saying, “You have been
blessed in your old age, for God has shown you worthy to receive Mary.” But
when the priests said to him, “Receive her, because from all your tribe, you alone
have been chosen by God,” Joseph began to entreat and ask them, speaking out
of shame, “I am an old man and I have sons; why are you handing this little girl
over to me? She is my granddaughter’s age and is younger than my grandsons.”
Then Abiathar the high priest said, “Remember, Joseph, how Dathan, Core, and
Abiron perished when they despised the will of the Lord. So also it will happen
to you, if you insist on despising what God has commanded you.”” Joseph said to
him, “Indeed, I do not despise the will of God, but I will be her guardian until
this too can be learned from the will of God—which of my sons is able to have
her as a wife. Let several virgins from among her companions be given over for
her to spend time with in the meanwhile.” Abiathar the high priest responded,
“Indeed virgins will be given to comfort her until the day arrives that has been
fixed for you to receive her. For she cannot be united to another in marriage.”

5 Then Joseph received Mary into his home, along with the five other vir-
gins who were to be with her, namely Rebecca, Sephora, Susanna, Abigea, and
Zahel. The high priest gave them silk, hyacinth, scarlet, flax, purple, and linen.
They cast lots among themselves to see what each virgin should do. And this
is how it happened that Mary came to receive the purple, to weave for the
curtain in the temple of the Lord. And when she received it, the virgins said,
“You are the youngest and from humble origins: how have you deserved to get
the purple?” And when they said this, they began to call her, in derision,
“Queen of Virgins.” But while they were acting this way among themselves, an
angel appeared in their midst and said to them, “This word will not be spoken
in vain; for you have made the truest prophecy.” Terrified by the appearance
of the angel and by his words, they began to ask Mary to forgive them and to
pray for them.

7. See Num. 16:1, 31-33.
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The Annunciation

9

1 On the next day while Mary was standing beside the fountain to fill her small
pitcher, an angel appeared to her and said, “You are blessed, Mary, for you have
prepared a dwelling place for God in your spirit. Behold, a light will come from
heaven in order to dwell in you, and through you it will enlighten all the world.”
Likewise on the third day while she was working the purple with her fingers, a
young man of indescribable beauty came in to her. When Mary saw him she was
afraid and began to tremble. He said to her, “Do not fear, Mary; you have found
favor with God.* Behold, you will conceive and bring forth a king who will rule
not only on earth but also in heaven; and he will reign forever and ever.”

Joseph Discovers Marys Condition
10

1 While these things were happening, Joseph was in Capernaum beside the sea,
occupied with his work, for he was a carpenter. He had stayed there for nine
months. And so, when he returned to his house, he found Mary pregnant and he
began to tremble all over; and out of anguish he cried out and said, “Lord, Lord,
receive my spirit, for it is better for me to die than to live.” The virgins who were
with Mary said to him, “We know that no man has ever touched her. We know
that innocence and virginity have been constantly kept immaculate in her. She
has always abided in God, always in prayer. Daily an angel of the Lord speaks
with her; daily she receives food from the hand of an angel. How could there be
any sin in her? If you want us to lay out our suspicion to you—no one but an
angel of God has made her pregnant!”

2 Joseph said, “Why are you misleading me, making me believe you—that an
angel of God has made her pregnant? It could be that someone disguised himself
as an angel and seduced her” When he said this he wept and said, “How will I be
able to approach the temple of God? How can I see the priests of God? What am
Ito do?” And when he said these things he thought he should go into hiding and
send her away.

11

1 When he had decided to rise up at night and flee from home, behold, in that
night an angel of the Lord appeared to him in his sleep and said, “Joseph, son of
David, do not fear to take Mary as your wife, for the child that is in her is from

8. Luke 1:28.
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the Holy Spirit. She will bear a son who will be named Jesus; for he will save his
people from their sins.” Rising from his sleep Joseph gave thanks to his God and
spoke to Mary and the virgins who were with her, and he told them his vision.
And feeling relieved about Mary, he said, “I have sinned, for I held you in some
suspicion.”

Mary and Joseph Put on Trial
12

1 Now the rumor spread that Mary was pregnant, and she was arrested by the
ministers of the temple, along with Joseph; and they were taken to the high
priest. Together with the priests he began to reproach Joseph, “Why have you
wronged this virgin, who is so great and respected that an angel of God used to
teed her like a dove in the temple of the Lord? She never even wanted to see a
man, and she was so learned in the law of the Lord! If you had not done her vio-
lence, she would have remained a virgin to this day” But Joseph swore a solemn
oath that he had never even touched her. Abiathar the high priest then said to
him, “As the Lord lives, now I will make you drink the water of the Lord’s
drinking, and your sin will immediately be revealed.”

2 Then the entire multitude, greater than could be numbered, gathered to-
gether; and Mary was again brought to the temple of the Lord. The priests, her
parents, and her relatives were weeping and saying to Mary, “Confess your sin to
the priests! You were like a dove in the temple of God, and you received food
from the hand of an angel!” But Joseph was summoned to the high altar and was
given the “water of drinking” If a liar tastes this water, and then goes around the
altar seven times, God gives a certain sign in his face. When, therefore, Joseph
drank confidently, and went around seven times, no sign of sin appeared in him.
Then all the priests and ministers and people declared that he was pure, saying
“You are blessed, because no guilt has been found in you.”

3 They called Mary and said to her, “What excuse are you able to give? Or
what greater sign can appear in you besides what is already clearly seen, that you
have conceived a child in your womb? This is all we ask of you: since Joseph is
pure with respect to you, confess who has seduced you. For it is better for you to
admit what you have done than to have the Lord’s anger expose you through a
sign on your face, in full public view.” Then Mary said, with firm conviction, “If
there is any stain on me, or any sin, or if any lustful act has been committed, let
the Lord unmask me before all the people, so that I can be corrected by all as an
example of correction.” She then went up to the altar of the Lord and received

9. Matt. 1:20-21.
10. See Num. 5:11-31.
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the “water of drinking.” After tasting it she walked around seven times, and no
sign or trace of any sin was found in her.

4 When the entire crowd was amazed—for it saw her pregnant belly—it began
to be disturbed, everyone saying different things at once. One said she was holy,
another accused her of having a bad conscience. Then Mary, seeing that the crowd
was suspicious that she had not been entirely vindicated, spoke with a clear voice
to all who would listen: “As the Lord of all hosts lives, in whose presence I stand,
I have never known a man; indeed, I decided long ago, while still a young child,
never to know one. And this is the vow I made to God from my childhood, that I
would remain in the purity of the one who created me. By this vow I am confident
that I will live for him alone, and serve him alone, and abide in him alone, without
any pollution, as long as I live”

S Then everyone began kissing her knees, asking her to forgive their evil
suspicions. And all the crowd, along with the priests and all the virgins, led her
home with exaltation and joy, crying out and saying to her, “May the name of the
Lord be blessed, for he has revealed your holiness to all the people of Israel”

The Journey to Bethlehem
13

1 And then, after some time, a census was ordered by an edict of Caesar Augus-
tus, so that everyone had to hurry to their native land." This census was the first
made while Cyrinus was the governor of Syria, and it compelled Joseph to go
with Mary to Bethlehem, because Joseph and Mary were from the tribe of Judah
and from the house and ancestry of David. While, therefore, Joseph and Mary
were going on the road that led to Bethlehem, Mary said to Joseph: “I see two
peoples before me, one weeping and the other rejoicing.” Joseph responded to
her, “Sit and hold onto the donkey, and do not speak any unnecessary words to
me.” Then a beautiful child appeared before them, dressed in bright clothing;
and he said to Joseph, “Why do you say that these words that you have heard
about the two peoples are unnecessary? For she has seen the Jewish people
weeping because they are moving away from God, and she has observed the gen-
tile people rejoicing, because they are coming to the Lord, as he promised to
your fathers, Abraham, Isaac, and Jacob. For the time is coming when in the seed
of Abraham the blessing will be bestowed on all people.”

2 When he said these things, he commanded the donkey to stop and he
instructed Mary to come down from the animal and to enter a cave which had
always been dark, since it had never seen the light of day. But when Mary
entered, the entire cave began to shine with great splendor. It was as if the sun

11. Luke 2:1.
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were inside, so the whole cave began to produce a brilliant light; and it was like
noontime inside, so the divine light lit up that cave. This light did not diminish
day or night, until Mary brought forth a son, whom the angels surrounded at
birth. And once he was born and standing firmly on his feet, they worshiped
him, saying, “Glory to God in the highest and on earth, peace among people of

212

good will.

Mary Is Inspected by the Midwives

3 When Joseph found Mary with the infant she had borne, he said to her, “I have
brought Zahel, a midwife, to you. Look, she is standing outside the entrance to
the cave, unable to enter because of the great brightness.” When Mary heard this
she smiled. But Joseph said to her, “Do not smile, but take care so that she can
examine you, to see if you may need her medicine.” And Mary ordered her to
come in to her. When Mary allowed herself to be inspected, the midwife cried
out with a great voice, “Great Lord, have mercy! Before now, nothing like this
has been heard of or even suspected—the breasts are full of milk and the boy
who has been born shows the virginity of his mother. No stain of blood can be
found on the child, and no pain has appeared in the mother. A virgin has given
birth and after giving birth she has remained a virgin!”

4 Another midwife named Salome heard her say this and said, “Certainly I
will not believe this unless I examine her myself.” Salome came in to Mary and
said to her, “Allow me to inspect you, so that I might know if what Zahel told me
is true.” Mary permitted herself to be inspected; but as soon as Salome pulled her
right hand away from the examination, her hand withered and she began to be
greatly distressed by the pain and to cry out, weeping and saying, “Lord, you
know that I have always feared you and have taken care of the poor asking for
nothing in return. I have accepted nothing from the widow and the orphan, and
I have never sent the impoverished away empty handed. Behold, I have become
wretched because of my disbelief, because I dared to put your virgin to the test,
who brought forth the light, and remained a virgin after giving birth.”

S While she was saying this, a luminous young man appeared next to her and
said, “Go up to the child and worship him; touch him with your hand and he will
heal you, for he is the savior of all who hope in him.” Salome immediately went
up and worshiped the child; she touched the fringe of the swaddling clothes that
covered him, and right away her hand was healed. She then went outside and
began to cry out, speaking about the great miracle that she had seen, about what
she had suffered and how she had been cured, so that many came to believe by
her proclamation.

12. Luke 2:14.
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Witnesses to Christs Character

6 There were also some shepherds who were claiming to have seen angels in the
middle of the night, singing a hymn to God; from them they heard that the
savior of humans had been born, who is Christ the Lord, in whom the salvation
of Israel would be re-established."

7 And also a gigantic star was shining from evening until morning. This star
was signaling the birth of Christ, who would restore not only Israel but also all
the nations, as he promised.

14

1 On the third day after the Lord’s birth, Mary left the cave and came into a
stable, and she placed the child in a manger. And an ox and an ass bent their
knees and worshiped him. Then was fulfilled what was spoken by Isaiah the
prophet, who said, “The ox has recognized its owner and the ass the manger of
itslord.”** These animals were around him, constantly worshiping him. Then was
tulfilled what was spoken by Habbakuk the prophet, who said, “Between the two
animals you will make yourself known.”"* Joseph and Mary stayed in the same
place with the child for three days.

15

1 On the sixth day he entered Bethlehem, where he spent seven days. On the
eighth day he brought the child to the temple of the Lord. And when the child
received circumcision, they offered up for him a pair of turtle doves and two
young doves.'

2 There was a man of God in the temple, a prophet who was righteous, whose
name was Simeon, who was 112 years old."” He had received from God an
answer to prayer: he would not taste death until he saw Christ, the Son of God,
in the flesh. When he saw the child he exclaimed with a loud voice, “God has
visited his people; God has fulfilled his promise.” And he hastened to worship
the child. After this he took him up in his garment and worshiped him and kissed
the soles of his feet, saying, “Now send your servant away in peace, O Lord; for
my eyes have seen your salvation, which you prepared in the view of all the
people, a light for a revelation to the nations and glory to your people, Israel”

13. Luke 22:15-19.

14. Isa. 1:3.

15. See Hab. 3:2 in the Latin version; the Hebrew reads differently.
16. Luke 2:21-24.

17. Luke 2:25-38.



The Gospel of Pseudo-Matthew 53

3 Also in the temple of the Lord was Anna, the daughter of Phanuel.'® She had
lived with her husband seven years from the time of her virginity. She was now a
widow, eighty-four years old. She never left the temple of the Lord, but devoted
herself to fastings and prayers. She also came up to the child and worshiped him,
saying that in him would be the redemption of the age.

The Visit of the Magi
16

1 Two years later, magi came from the East to Jerusalem, bringing great gifts;
and they fervently asked the Jews: “Where is the king who has been born to us?
For we saw his star in the East and we have come to worship him.”"* When this
news reached King Herod, it so terrified him that he summoned the scribes,
Pharisees, and teachers of the people and inquired from them where the
prophets had predicted the Christ would be born. They told him, “In Bethle-
hem, for so it is written, ‘And you Bethlehem, land of Judah, you are not least
among the leading lands of Judah, for from you will go forth a leader who will
rule my people Israel.” Then King Herod summoned the magi and carefully
inquired from them how the star had appeared to them; and he sent them to
Bethlehem saying, “Go, and when you find him report back to me, so I may also
come to worship him.”

2 As the magi advanced on the road the star appeared, and as if providing
them guidance it preceded them until they came to the place where the child
was. And when the magi saw the star they rejoiced with a great joy, and entering
in they found the child Jesus sitting on Mary’s lap. Then they opened their trea-
sures and gave expensive gifts to Mary and Joseph (and to the infant himself a
piece of gold). One offered gold, another incense, and the third myrrh. When
they wanted to return to King Herod, they were warned in a dream what Herod
was planning. They then worshiped the infant again and with great joy they
returned to their own region by a different way.

The Wrath of Herod and the Flight to Egypt
17

1 When King Herod saw that he had been deceived by the magi, his heart was
inflamed and he sent his soldiers out on every path, wishing to capture them.
When he was not able to find a trace of them, he sent soldiers to Bethlehem and

18. Luke 2:36-38.
19. Matt. 2:1-12.
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killed every infant from two years and under, according to the time that he had
solicited from the magi.*

2 One day before Herod had done this, Joseph was warned by an angel of the
Lord, “Take Mary and the child and go, take the desert route to Egypt.”!

Baby Jesus Is Worshiped by Dragons and Other Wild Beasts
18

1 When they arrived at a certain cave where they wanted to cool themselves off,
Mary came off the donkey and sat down, and held Jesus on her lap. There were
three male servants with them on the road, and one female servant with Mary.
And behold, suddenly many dragons came out of the cave. When the servants
saw them they cried out. Then the Lord, even though he was not yet two years
old, roused himself, got to his feet, and stood in front of them. And the dragons
worshiped him. When they finished worshiping him, they went away. Then was
fulfilled what was spoken by the prophet in the Psalms, who said, “Praise the
Lord from the earth, O dragons and all the places of the abyss.”**

2 The Lord Jesus Christ, though just a small child, walked along with them so
that he might not be a burden to anyone. Mary and Joseph were saying to one
another, “It would be better for those dragons to kill us than to harm the child”
Jesus said to them, “Do not think of me as a young child, for I have always been
the perfect man, and am now; and it is necessary for me to tame every kind of
wild beast.”

19

1 So too both lions and leopards were worshiping him and accompanying him in
the desert, wherever Mary went with Joseph. They went before them showing
them the way and being subject to them; and bowing their heads with great rev-
erence they showed their servitude by wagging their tails. But on the first day
that Mary saw lions, leopards, and various other wild beasts surrounding them,
she was terrified. The young child Jesus smiled in her face and spoke to her with
a consoling word, saying, “Do not fear, Mother, for they are hastening along, not
to hurt you but to serve you.” With these words he removed the fear from their
hearts.

2 And so lions, asses, oxen, and beasts of burden carrying their baggage were
all walking together with them, and whenever they made a stop, they would

20. Matt. 2:16-18.
21. Matt. 2:13-15.
22. Ps. 148:7.
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graze. There were also tame goats who came out with them and followed them
from Judah; these were walking among the wolves with no fear. One was not
afraid of another, and none of them was harmed by another in any way. Then was
fulfilled what Isaiah said, “Wolves will pasture with sheep and the lion and ox
will eat straw together.”>® There were two oxen used as pack animals with them
on the way; lions guided them on the way of our Lord Jesus Christ, whose bag-
gage they were carrying.

The Miracle of the Palm Tree
20

1 Then, after these things, on the third day after they had started out, Mary was
weary from too much sun in the wilderness, and seeing a palm tree she wanted
to rest awhile in its shade. Joseph hastened to lead her to the palm and he had her
descend from the donkey. When Mary sat down, she looked to the foliage on the
palm and saw that it was full of fruit, and she said, “If only I could get some of
that fruit from the palm!” Joseph said to her, “I am surprised that you're saying
this, when you can see how high the palm is. You are thinking of the fruit of the
palm; but I am thinking about the water that we no longer have in our water
skins; we have nowhere to replenish them to quench our thirst.”

2 Then the young child Jesus, sitting in the lap of his mother, the virgin, cried
out to the palm tree and said, “Bend down, O tree, and refresh my mother from
your fruit” Immediately when he spoke, the palm tree bent its top down to
Mary’s feet. Everyone gathered the fruit in it and was refreshed. After all its fruit
had been gathered, the tree remained bent, expecting that it would rise up at the
command of the one who had ordered it to bend over. Then Jesus said to it,
“Stand erect, O palm, and be strong, and become a companion of my trees that
are in the paradise of my Father. And open up from your roots the hidden springs,
that water may flow from them to quench our thirst” Immediately the palm
stood erect, and from its roots springs of water began to come forth, clear, cold,
and very sweet. When they saw the springs of water flowing, they all rejoiced
with a great joy and drank, together with their beasts and companions, giving
thanks to God.

21

1 They set out on the next day. But as they started their journey, Jesus turned to
the palm tree and said, “I give you this privilege, O palm: one of your branches
will be taken by my angels and planted in the paradise of my Father. Moreover,

23. Isa. 11:6.
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I will bestow this blessing on you, that whoever emerges victorious from a con-
test will be told, “You have attained to the palm.” While he was saying this,
behold an angel of the Lord appeared, standing above the palm tree. Removing
one of its branches it went flying away. When everyone saw this they fell on their
faces to the ground as if dead. Then Jesus spoke to them and said, “Why has fear
seized your hearts? Do you not know that this palm that I have had moved will
be available to all the saints in the place of delights, just as it was available to you

in this desert?”

The Shortcut to Egypt
22

1 Joseph said to him, “Lord, since this great heat is burning us up, if you wish let
us take the route by the sea, so that we can pass through the coastal cities in order
to rest.” Jesus said to him, “Do not fear Joseph; I will shorten the stages along the
way for you, so that you will reach your humble abode in this single day, when it
would normally take you thirty days of haste” While he was saying this, they
looked up and saw the mountains of Egypt and its plains.

2 While rejoicing and exulting, they entered one of the cities, called Sohen-
nen. Since they knew no one there to provide them with hospitality, they went
into a temple which is called the capitol of this city in Egypt. In this temple were
placed 365 idols, to each of whom the impious were paying divine honors on a
separate day.

Jesus Is Worshiped by the Pagan Idols
23

1 Then, when Mary entered the temple with her young child, all the images fell,
and every idol, cast on its face, showed itself clearly to be nothing. Then was
tulfilled what the prophet said, “Behold, the Lord will come on a swift cloud,
and all the handiwork of the Egyptians will be moved from before his face.”**

24

1 When word reached Afrodisius, he came to the temple with his entire army
and all his friends and companions. But all the priests of the temple were hoping
that he would say nothing against those who had caused the idols to fall. When
he entered the temple and saw that what he had heard was true, he immediately
went up to Mary and began to worship the young child Mary was holding in her

24, Isa. 19:1.



The Gospel of Pseudo-Matthew 57

lap as the Lord. And after he worshiped him, he spoke out to his entire army and
all his friends, and said, “If this one were not the Lord of these our gods, they
would not have prostrated themselves before him; nor would they lie prostrate
in his presence and declare him to be their Lord. And so, if we ourselves do not
very carefully do what we have seen our gods do, we are all in great danger of
incurring his wrath and being destroyed, just as happened to Pharoah, king of
Egypt, who lived in those days when God performed great miracles in Egypt and
led forth his people by his mighty hand.”



The Latin Infancy Gospels
(J Composition)

Arundel Form

The Latin Infancy Gospel, more recently labeled the “] Composition” (for reasons
explained below) is a later account of the births and early lives of Mary and Jesus,
based largely (though not exclusively) on a reworking of the Proto-Gospel of
James (from a lost Latin translation) and of the Gospel of Pseudo-Matthew. In-
cluded in the narrative are the events surrounding the birth of Mary, her early life,
her betrothal to Joseph, her conception, the birth of Jesus, the trip to Egypt, and
Jesus” miracles as a young boy. Also included here, however, is unique material
drawn from an otherwise unknown Latin source, including accounts of the con-
versations of Joseph and his son Symeon both before and after Mary gives birth
(ch. 66), declarations by the midwife and the wise men about Mary and Jesus
(chs. 70-76; 93-94); and a story of a compassionate robber (chs. 111-25).

The text was first edited by M. R. James in 1927, who recognized that it sur-
vived in two different recensions, one preserved in a fourteenth-century manu-
scriptin the British Library (Arundel 404, ms. A) the otherina thirteenth-century
manuscript found in the Hereford Cathedral Library (Hereford 0. 3. 9, ms. H).
Since James’s edition more manuscripts of each recension have been discovered;
the most recent edition has been produced by J.-D. Kaestli and M. McNamara,
who have replaced James’s vague title (“The Latin Infancy Gospels”) by desig-
nating the work as the ] Composition, in honor of James himself.

The earliest manuscript of the Gospel in either form is from Montpellier,
dating from around 800. It preserves the first twenty-one paragraphs of the
Arundel recension (known as JAr). Even though this manuscript is at least three
hundred years older than any of our other witnesses, Kaestli and McNamara
judge that it does not preserve the earliest form of the text but represents a later,
more heavily edited version.

58
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Since the Gospel heavily utilizes Pseudo-Matthew, it must have been com-
posed some time after the mid-seventh century and, obviously, before the end of
the eighth century (the date of ms M). Its place of origin is not known.

There is some question about the Special Source (that is, for the material
not drawn from the Proto-Gospel or Pseudo-Matthew), especially for the
traditions found in chs. 59-97. James believed these materials contained a
docetic Christology (in which Jesus only “appeared” to be human) and so he
assigned the source to the one docetic Gospel with which he was familiar,
the Gospel of Peter. This view has not met with widespread assent. Some
scholars have been more persuaded by a quotation by Sedulius Scottus, al-
legedly drawn from “The Gospel according to the Hebrews,” which coin-
cides closely with the Special Source. P. Vielhauer and J. Gijsel have suggested
that the Source was therefore the Gospel of the Nazareans, which now sur-
vives otherwise only in fragments (as later presented in this collection). This
view too has not won many supporters. The reality is that we simply cannot
know where the unknown author of the J] Composition derived his unique
traditions.

The translation that we provide here follow the more famous Arundel recen-
sion, as reconstructed by Kaestli and McNamara and used with permission.

We do not reproduce the entire Gospel here, since the earlier chapters closely
parallel the Proto-Gospel and Pseudo-Matthew, but only selections from chapter
59-97 and 111-25. These portions of the Gospel contain much of the unique ma-
terial, although even here there are overlaps with the earlier traditions, especially
Pseudo-Matthew.
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The Latin Infancy Gospels
(J Compilation: Arundel Form)

The Journey to Bethlehem for the Census

59 But in those days an edict went out from Augustus Caesar that everyone
should register' by hurrying to their own native land* and making a transcript of
all their belongings, both for themselves and for their wives and children, as well
as for their male and female servants. They were also to declare their estates,
cattle, money owed to them, and their household possessions. And so they all
returned to the places where they had been born to file for the census and taxes.?
60 When therefore that decree had gone out to all Judea under the governor of
Syria, Cyrinus, it was necessary that Joseph, who was a carpenter,* and who was
formerly called Moab,’ set out for Bethlehem with his sons and with Mary, who
was betrothed to him, and whom he had received from the temple of the Lord®
because Joseph and Mary were from the tribe of Judah and the land of David.”

Marys Vision of Two People

61 As they thus traveled on the road, Mary said to Joseph, “I see two people
before me, one weeping and the other rejoicing.” Joseph replied to her, “Sit on
the donkey and do not speak any unnecessary words to me!” Then a beautiful
child appeared before them, clad in bright clothing, saying to Joseph, “Why did
you say that the words you had heard about the two people are unnecessary? For
she has seen the people of the Jews weeping because they have departed from
God, and she sees the people of the gentiles rejoicing because they have come to
God, according to what God promised to your fathers, Abraham, Isaac, and
Jacob. For the time is come that a blessing should be bestowed on all nations in
the seed of Adam.”® And saying this he withdrew from their sight.

1. See Luke 2:1.

2. See Ps.-Mt. 13.1.

3. See Luke 2:3.

4. See Matt. 13:5S.

S. The name Moab may be related to Joseph’s lineage from the house of David (Luke 2:4): see the
beginning of the Book of Ruth, where a relative of David’s grandfather emigrates from Bethlehem to
Moab. See McNamara et al. (2001) 13:79, 218-19.

6. See Prot. Jas. 19.3.

7. See Luke 2:4; Ps.-Mt. 13.1.

8. See Gen. 12:3; the whole chapter reproduces almost verbatim the text of Ps.-Mt. 13.1.
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Joseph in Search for a Lodging Pllace

62 (1) But Joseph went forward to the city, while Mary remained behind with
his son Symeon because she was pregnant and walked slowly. (2) Having
entered Bethlehem, his native land, standing in the center of the city he said,
“There is nothing more fitting than that one should love one’s city. Indeed, the
true repose for every human being is to repose in one’s own tribe. Now I see
you after a long time, Bethlehem, the fair house of David the king and God’s
prophet.”

63 And marching around he saw a solitary little house and said, “I should
stay in this place because it seems to me to be an abode for visiting strangers;
for I do not have any lodging here or a guest-chamber where we could rest.”
And looking around it he said, “This is a humble dwelling indeed, but fitting
for poor people, particularly because it is so far from human clamor that it
cannot harm a woman in labor. In this place, therefore, I must take rest with all

who are mine.

The Arrival of Mary

64 (1) And when he was saying this, he went outside and looked down the
road, and there he saw Mary approaching with Symeon. (2) When they had
thus arrived to him, Joseph said, “Symeon, my son, why have you been long in
coming?” He responded, “If it were not for me, lord father, then Mary would
have delayed because of her pregnancy, as she often paused on the way and
grew tired; for I was worried all the time that she would go into labor on the
road. But I thank the Most High for giving her endurance; for as far as I can
guess, and as she herself is saying, she is about to give birth.” When he had said
these things, he commanded the donkey to stand still, and Mary came down
from the animal’

65 Then Joseph said to Mary, “My child, you have had great exertion because
of me. Go inside, therefore, and take care of yourself. And you, Symeon, fetch
water and wash her feet, and give her food and, should she need anything else, do
as her heart wishes.” So Symeon did what his father ordered and led her to a cave
which, upon Mary’s entrance, welcomed the daylight and began to shine as if it
were noon.'

66 (1) But once inside, she herself did not remain at rest, but she was unceas-
ingly giving thanks within herself. Symeon said to his father, “Father, what are
we to think this maiden is experiencing, for she is speaking to herself all the

9. This sentence is taken from Ps.-Mt. 13.2.
10. See Ps.-Mt. 13.2.
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time?” Joseph said to him, “She cannot speak to you because she is tired from the
journey. For this reason she speaks to herself—in fact, she is giving thanks.” (3)"!
And he approached her and said, “Arise, lady daughter, climb into bed and rest”

The Visit and Witness of the Midwife

67 Saying these things he went outside. After a little while, Symeon followed him
and said, “Hurry, lord father, come quickly. Mary is asking for you; for she is very
much in want of you. Indeed, I think her delivery is near” Joseph said to him,
“I'will not leave her; you rush quickly, since you are young, go into the city and
look for a midwife to come in to the girl, for a midwife is a great help for a woman
inlabor” Symeon replied, “I am not known in this city. How can I find a midwife?
But hear me, lord father: I know, indeed I am certain, that the Lord cares for her
and will give her a midwife and a nurse, and everything else she needs.”

68 (1) And as they spoke these things, behold, a young woman was coming
with a chair on which it was customary to assist women in labor, and she began
to wait. When they thus saw her, they were amazed, and Joseph said to her, “My
child, where are you going with this chair?” The maiden responded, “My mis-
tress sent me to this place because a youth came to her in a great hurry, saying to
her, ‘Come quickly to pull out a new baby, for the maiden is about to give birth
to her first offspring’ Hearing this, my mistress sent me on ahead of her. For
behold, she herself is following me.” (2)'? Joseph looked about and indeed saw
her coming, and he went out to meet her and they greeted one another. And the
midwife said to him, “Man, where are you going?” He replied, “I am looking for
a Hebrew midwife.” The woman said to him, “Are you from Israel?” And Joseph
said to her, “T am from Israel” The woman said to him, “Who is the maiden who
is giving birth in this cave?” Joseph replied, “Mary, who has been betrothed to
me, and who was reared in the temple of the Lord.” The midwife said to him, “Is
she not your wife?” “She has been betrothed to me,” replied Joseph, “but she has
conceived by the Holy Spirit.” The midwife said to him, “Is it true what you are
saying?” Joseph replied to her, “Come and see.”

69 They entered the cave, and Joseph said to her, “Go and visit her” As she
wanted to move deeper into the cave, she became afraid because a great light
shone in it, which did not diminish day or night, as long as Mary remained
there.” Joseph then said to Mary: “Behold, I have brought Rachel, a midwife, to

11. 66(2) is omitted here, as it is found only in the Irish Infancy gospels (Liber Flavus Fergusiorum
and Lebhear Breac). The Latin “J compilation”, of which the Arundel text is one of the main represen-
tatives, has already narrated a similar episode about Mary’s vision of the two peoples, in this case
borrowed from Ps.-Mt. 13.1, in chap. 61. See above, n. 8.

12. For the whole second paragraph see the parallel text in Prot. Jas. 19.1.

13. See Ps.-Mt. 13.2.
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you; look, she is standing outside in front of the cave and she dares not enter
here because it is too bright, nor indeed can she” When Mary heard this, she
smiled. Joseph said to her, “Do not smile, but be wary; for she has come to exam-
ine you, in case you need medicine.” And she instructed her to come in to her,
and she began to stand before her. After Mary allowed herself to be inspected for
hours, the midwife cried out with a loud voice and said, “Great Lord God, have
mercy, for this has so far never been heard of or seen, or even suspected, that the
breasts are full of milk yet the newborn boy declares her a virgin: no stain of
blood has befallen the child, and no pain has appeared on her while delivering.
A virgin has conceived, a virgin has given birth, and after giving birth has
remained a virgin!”'*

70 (1) Since the midwife was delaying in the cave, Joseph entered. The mid-
wife ran to meet him, and they both proceeded outside and found Symeon wait-
ing. (2) Symeon questioned her, saying, “Mistress, what is happening with the
girl? Can she have some hope for her life?” The midwife said to him, “What is
that you say, man? Sit down and I will tell you about a marvelous event.” (3) And
raising her eyes to heaven, the midwife said with a clear voice, “Almighty Father,
what is this great marvel I have seen, by which I am astounded? What are my
deeds that have made me worthy to see your holy sacraments, so that you have
prepared your handmaid to come here and to see the wonders of your blessings,
my Lord? What should I do? How can I relate what I have seen?” (4) Symeon
said to her, “I entreat you to reveal to me what you have seen.” The midwife said
to him, “This thing will not be hidden from you because it has many blessings. So
attend to my words and keep them in your heart.

71 When I came in to inspect the girl, I found her with her face upward,
gazing up into heaven and talking to herself—though I suspect that she prayed
and gave blessings to the Most High. When I had thus come to her, I said to her,
‘Daughter, tell me, do you not feel some pain, or is there not some spot on your
body seized with pain?’ But as if she had not heard anything, she remained as
still as a solid rock, gazing up into heaven.

72 In that hour all became quiet with deep silence and awe. For even winds
stopped and gave no breeze, and not a single leaf on trees was stirred nor sound
of waters heard; rivers did not flow, nor did the sea wave, and all the gushing
waters grew silent; no human voice made a sound, and there was great silence.
For indeed, from that hour on even the heavenly firmament had ceased its rapid
course and the measures of hours all but passed away. All things had become
silent in a great awe and stupefied, while we were attending on the coming of the
Highness, the end of the ages."

14. See Ps.-Mt. 13.3.
1S. See Heb. 9:26.
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73 (1) When therefore the hour came near, the power of God went forth
openly. (2) And the girl, standing and gazing into heaven, became as white as
snow. For the determined time of the blessings was already coming forth.
When the light had thus come forth, she adored the one she saw she had borne.
And the child himself was radiating intensely round about like the sun,'® clean
and most pleasant to look at, because he appeared alone as peace bringing calm
to everything. (3) Now in that hour in which he was born, the voice of many
invisible ones was heard, saying ‘Amen’ in unison. And that same newborn light
was multiplied, and the clarity of its brightness darkened the brightness of the
sun. And this cave was filled with clear brightness, together with a most sweet
odor. Thus, in fact, was this light born as the dew that comes down from heaven
to the earth. For its odor gives off a fragrance that is stronger than any scent of
ointments.

74 (1) Now I stood stupefied and marveling, and fear gripped me; for I was
looking upon the astounding clarity of the brightness that was born. But that
light, little by little withdrawing into itself, assimilated itself to the child, and in a
moment the child came to be as children are normally born."” (2) And I put on
boldness and bent down and touched him, and lifted him up in my hands with
great fear, and I was frightened because there was no weight in him as of a new-
born person. (3) And Iinspected him, and there was no defilement in him,'* but
it was as if he was bathed in the dew of God the Most High, shining in his body,
light to carry, and brilliant to look at. And while I was greatly amazed that he was
not crying, as newborn children normally do, (4) and while I held him looking
into his face, he smiled at me with a most pleasant smile, and opening his eyes he
gazed at me intently; and immediately a great light came forth from his eyes like
a great lightning.”

75 When Symeon heard these things, he replied, “O blessed woman, who was
worthy to see and proclaim this new and holy sight! I am fortunate because I
heard these things and, even though I did not see, nevertheless believed.”" The
midwife said to him, “I have yet to reveal to you a marvelous event for your
amazement.” Symeon replied, “Reveal, O mistress, for I rejoice hearing these
things.” The midwife said to him, “In that hour in which I carried the child in my
hands, I saw that he had a clean body, which was not defiled like other humans
who are born with impurity. And I was concerned in my heart lest perchance

16. “Like the sun” renders M. R. James’s conjecture solis modo, based on the Hereford reading ad
modum solis (JHer 73.2); the Arundel manuscript has solummodo, “in a unique fashion.”

17.This nondocetic rendering of the passage stands at odds with James translation, p. xxi: “But that
light by little and little withdrawing into itself, made itself like to an infant, and in a moment it became
an infant as infants are wont to be born.”

18. Cf. supra 69 and Ps.-Mt. 13.3.

19. See John 20:29.
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there might remain inside the girl's womb some residues® to be cut free. For this
sometimes happens to women at childbirth, and for this reason they are in peril
and feel disheartened. And straightaway I called up Joseph and gave the child
into his hands. And I approached the girl, touched her, and found her clean from
blood. But what should I relate? What should I say? I am confused. I do not
know how I could explain such great brightness of the living God. But you, O
Lord, are my witness that I have touched her with my hands and found the girl
who had given birth a virgin, not only from childbirth but also from having sex
with a man. In that very hour I cried out with a mighty voice and glorified God,
and I fell on my face and worshiped him. After this I went outside. And Joseph,
for his part, wrapped the child in swaddling clothes and laid him in a manger.”!

76 Symeon said to her, “Has he given you some reward?” The midwife replied,
“Irather owe areward and a debt of gratitude and prayer. Indeed I have promised
to offer a flawless sacrifice to God, who has deemed me worthy to be the exam-
iner and witness of this mystery. For instead of the gifts that are offered in the
temple of the Lord, I am offering the gift on my own.?” Saying this, she told her
apprentice, “Little daughter, pick up the chair and let us go. For today my old age
has seen that the pregnant woman has given birth without pangs and as a
virgin—if indeed this ought to be called birth. For I suspect in my mind that she
has abandoned herself to the will of the everlasting God.” And saying this, she
left with her.

Salome’s Incredulity >

77 Now it came to pass that, while they traveled, another midwife met them,
Salome by name,** and they greeted one another. The midwife said to her, “I
have some news to tell you, Salome.” She replied, “What sort of news?” The mid-
wife said, “A virgin has given birth to a boy, and her nature as a virgin has
remained intact, which has hardly ever been seen.” Salome said to her, “Is it a
male that the virgin has given birth to? The midwife responded, “A virgin gave
birth to a male.” Salome said to her, “As surely as the Lord lives, I will not believe
unless I examine her myself,* and unless I put my hand in and look her over

20. Lit. “fetuses.”

21. See Luke 2:7.

22. The Hereford form (JHer) has instead: “And since I have promised to offer a flawless sacrifice in
the temple of the Lord, I am rather offering myself as a gift instead of the gifts to Almighty God.”

23. The Salome episode is preserved only in the Latin versions of the Infancy narrative (77-80), in
a form that is based on Prot. Jas. 19.3-20.3 and further enriched with the borrowings from Ps.-Mt.
13.4-S.

24. See Ps.-Mt. 13.4.

2S. See Ps.-Mt. 13.4.
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carefully, I will not believe that the virgin has given birth.”?¢ The midwife said to
her, “Let us go to her together” When they came in to Mary, Salome said to her,
“My child, allow me to inspect you to learn if that which Rachel said to me is
true”” When Mary permitted this, she gave her a full inspection and thus found
it to be as the midwife had told her.

78 But as soon as she pulled her hand away from the examination, it withered
from the excessive splendor. And because of the pain she began to be greatly
distressed, and weeping she cried out and said,”® “Woe to my wickedness and
disbelief, for I have put the Lord to the test, and see, my hand is withering by
fire”*® She kneeled before the Lord and said, “Lord, God of my fathers, remem-
ber me, for I am of the seed of Abraham, Isaac, and Jacob. You should not make
this a portent to the sons of Israel,*® but rather deliver me over to your poor.
Lord, you know that I have always feared you; that I have provided every care for
them in your name and cured all of the poor without receiving anything; and
that I have inflicted no pain on anyone and expected my reward from you. From
the widow and orphan I have accepted nothing, and I have not let the poor go
empty handed. Behold, I have become wretched because of my disbelief, because
I boldly came to test your virgin who had given birth to the great light, and
remained a virgin after giving birth.”'

79 While she was saying these things, a splendid young man appeared
before her, saying to her, “Salome, approach the boy and worship him; bring
your hand and touch him, and he will heal it, for he is the one who will save
you, the Savior of the world, a hope for all who believe in him.”*? Salome imme-
diately approached the boy and said, “Lord, should I touch you or worship you
first2”** And worshiping the child she touched the fringe of the swaddling
clothes in which he was wrapped, and immediately her hand was healed. She
went outside and began to proclaim the great miracles she had seen, and what
she had suffered and how she had been cured, so that many came to believe her
proclamation,* saying, “This boy, who is the son of God, has been born a king

in Israel.”?

26. See Prot. Jas. 19.3.

27. See Prot. Jas. 20.1. In chap. 69 as well as in the parallel passage in Ps.-Mt. 13.4 the midwife is
identified as Zachel.

28. See Ps.-Mt.13.4.

29. See Prot. Jas. 20.1.

30. See the Hereford form ad loc. “You should not make me a portent in Israel ...”

31. See Ps.-Mt. 19.4.

32. See Ps.-Mt. 19.5 and Prot. Jas. 20.3.

33. See Prot. Jas. 20.4.

34. See Ps.-Mt. 19.5.

3S. See Prot. Jas. 20.4.
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80 Now as the midwife and Salome journeyed on the road, a voice came
saying, “Salome, mind you don't talk further about the wonders you have seen

until the boy enters Jerusalem.”*

The Visit and Witness of the Shepherds®

81 Now Joseph came out of the cave into the forecourt and said, “O new order
of things! O strange childbirth! How I have become a father I know not; for,
behold, today a son has been born to me who is Lord of all” While he was saying
this, he went to the road outside and said, “Today it is fitting for me to search for
some food, especially since it is the birthday of this boy. For I believe that today
a great glory is celebrated in heaven and that all the archangels and all the heav-
enly powers are rejoicing. And it is therefore fitting for me to do justice to this
very day in which the glory of God has appeared for the whole earth.”

82 (1) While he was saying this, he saw the shepherds coming and speaking
to each other, “Behold, we have gone around the whole of Bethlehem and we
have not found what has been said to us outside the city. Let us enter, then, and
search in these places nearby.” (2) Joseph said to them, “Do you have any lamb
or kid for sale, or hens or eggs?” They said to him, “We have none of these here
with us.” Joseph said to them, “Not even country herbs or cheese?” They replied
to him, “O man, why are you making fun of us? We have come for another great
thing, yet you keep asking us about things for sale.” Joseph said to them, “What
is it that you have come for?” They said, “If you hear, you will be amazed.” Joseph
said to them, “If you tell me, then I will also tell you about a wonder that I have
in my guest-house.”

83 (1) The shepherds said to him, “Last night we sat watching on a hill, and
the moon rose bright as a clear day. Now we were keeping watch over our flock,*
as is our custom, because of thieves and wolves. And we were telling stories to
one another, while some were singing and playing hide-and-seek, and we were
very happy at that hour.”” (2) But as these things were happening among us,
suddenly a large and powerful man appeared to us, coming from the east.
He came to us, then, shining round in the glory of God, and round about him
we saw a great multitude of chariots. When we saw it, we fell on our faces
smitten with great fear. (3) But he said to us with a loud voice, ‘Fear not, O
shepherds! For behold, I have come to you to proclaim to you the glory of God

36. See Prot. Jas. 20.4.

37. For a similar yet more detailed and expanded version of this section see the parallel text in the
Irish Leabhar Breac infancy narrative (InfLB), 81-85, ed. McNamara et al. (2001) 13:324-42.

38. See Luke 2:8.

39. See the variant “in that joy,” instead of “in the same region” (Luke 2:8), in the Greek column of
Codex Bezae.
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and a great joy, not only to you but also to all nations, because today is born
Christ the Lord, who is the Savior of all the heavenly powers and humans.
Behold, today he has been made manifest in Bethlehem, the city of David. Go,
therefore, and you will find him wrapped in swaddling clothes and lying in a
manger. Indeed, he is the Son of God, who has come to give eternal life to the
nations and to all who believe in him.* (4) When he had said this to us, we
heard the voices of many angels singing and saying, ‘Glory to God in the highest,
and on earth peace to people of good will They said these words while singing,
as well as many others. We have therefore come here to look for these things, and
also to see the gift of God according to what has been said to us.”

84 (1) When Joseph heard this, he said, “I am not able to hide this mystery
from you. Come, then, and see. For behold, the child who has been born is here
in my guest-house. He is indeed Christ the Lord.” The shepherds said to him,
“Blessed man, show us that child.” Joseph said to them, “Come and see where he
is lying in a manger.” They left at once, and when they looked into the manger
and saw the child, they fell prostrate and worshiped him. (3)* And they said to
Joseph, “We have seen the child filled with God’s grace; we adored his arcane
secret while he looked at us and smiled most pleasantly in manifold appearances,
constantly changing form. For at first he revealed himself to us as most pleasant,
as stern and fearsome, and also as most sweet and human, and then again as both
small and large. And as soon as he opened his eyes, the great light emanated from
his eyes and the sweetest odor from his mouth.” (4) They said therefore to him,
“O most blessed man, what a son has been born to you, one who is able to save
you! And since you have deigned to accept us in peace and permitted us to enter
your house and see the glory of God, we invite you to come to our meeting that
we may rejoice together, for today all of us shepherds are offering gifts to the
almighty God. And so we ask you to agree to come and feast with us today.”

85 (1) Joseph replied to them, “You have done well indeed for asking me.
Thank you, but it is not right for me to come with you and leave the child alone
with his mother. Be assured, however, that I am entirely with you.” The shep-
herds said to him, “Since you have thus decided, then we will go on and send to
you the fat of milk and fresh cheeses.” (2) Joseph replied to them, “Go in peace.”
They left rejoicing and glorifying God, claiming that they had seen angels in the
middle of the night singing a hymn to God, and that they had heard from them
that the Savior of humans had been born, who is Christ the Lord, in whom the
salvation of Israel would be restored.*

40. See Luke 2:9-12.

41. The second paragraph, which contains the conversation between Joseph and his son Symeon
(Semion) while the shepherds are inside the house, is preserved only in the Irish Leabhar Breac
Infancy narrative.

42. claiming . . . restored: see Ps.-Mt. 13.6.
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86" And then there was the third day: an ox and an ass bent their knees at
that manger and worshiped him. Then was fulfilled what was said through Isa-
iah the prophet, “The ox has recognized its owner and the ass the manger of its
lord”** Now these animals, having him between themselves, bent their knees
and worshiped him so that what was spoken by Habakkuk the prophet might
be fulfilled, who said, “Between the two animals you will make yourself
known."* They stayed in the same place with the child for three days. But on
the sixth day they entered Bethlehem and spent the seventh day there. And on
the eight day, after circumcision was done, the child received the name by
which the angel had called him. And when the day of purification had dawned,
they made offerings* of the poor, for they did not possess the supplies of
the rich.

The Visit and Witness of the Magi

87 After many days, that is, after three years of days, Joseph looked out on the
journey road and saw a band of wayfarers coming to the cave.

88 For an enormous star was shining over the cave from evening until
morning, whose magnitude had never been seen since the beginning of the
world. For even the prophets who were in Jerusalem were saying that this star
was signaling the birth of Christ, who, as it was promised, would restore not only
Israel but also all the nations.*’

88a* And they came to Jerusalem from the East, bringing great gifts, and
they earnestly asked the Jews, saying, “Where is the king of the Jews who has
been born? For we have seen his star in the East and sensed of his aroma, and so
we have come to pay him homage” When this rumor reached King Herod, it
disturbed and so terrified him that he sent for the scribes, Pharisees, and teachers
of the people and inquired from them where the prophets had predicted the
Christ would be born. They told him as it was written: that in Bethlehem of
Judah, which is not least among the rulers of Judah, a leader would go forth who
would rule the people of Israel.* Then King Herod summoned them and care-
fully inquired from them how the star had appeared to them. And he sent them

43. The chapter draws heavily on Ps.-Mt. 14.1-15.1.

44. See Isa. 1:3.

45. See Hab 3:2 (LXX).

46. the child . .. called him: see Luke 2:21-24.

47. The chapter is a slightly revised version of Ps.-Mt. 13.7.

48. This section, a slightly revised version of Ps.-Mt. 16.1-2 (see also Matt. 2:1-12), is completely
absent in the Hereford form (JHer).

49. See Matt. 2:5-6.
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away, asking that they search diligently and, when they find out, report back to
him so that he also might come and worship him upon collecting a great number
of the best possible gifts of all kinds. When they thus went out on the road, the
star appeared and, as if providing guidance, moved ahead of them until they
came to the place where the child was. When they saw the star, they were over-
whelmed with a great joy.

89 (1)% But when Joseph saw them, he said, “Who do you think are those
coming here to us? It seems to me that they have drawn near after coming a long
way. I should therefore get up and meet them.” While he thus moved forward, he
said to Symeon, “I think that those who are coming are diviners. For behold,
they do not rest even for a moment, and they are looking around and arguing
among themselves. I also think that they are strangers, for even their appearance
differs from ours—indeed, their attire is flowing and its color is purple. Further-
more, they have pointed caps on their heads and shoes on their feet, as those
who are free from work.>' Look, they have stopped and are looking at me. Look
again, they are coming here!” (2) When they had thus reached the cave, Joseph
said to them, “Who are you? Tell me!” But they rashly wanted to get inside, and
indeed they said that they would enter. And Joseph said to them, “For your salva-
tion’s sake, tell me who you are, and why you are heading toward my guest-
house?” They replied, “Because our guide®? has entered here before us. (3) Why
are you asking us where we are from? We have come from the East because God
has sent us here.” Joseph said to them, “I ask you to tell me why you have come
here”” They replied to him, “We are going to tell you, for salvation is for all.

90 (1) We have seen in the sky the star of the King of the Jews, and we have
come to worship him; for thus it is written in the old books about the sign of this
star, that, when this star appears, the eternal King shall be born and grant im-
mortal life to the just.” (2) Joseph said to them, “You should have first searched
through Jerusalem, for the sanctuary of God is there.” They responded to him,*
“We have been to Jerusalem and announced to the king that the Christ was born
and that we are searching for him. But he said to us, ‘T do not know where he has

50. Along with the parallel texts in the Hereford form (JHer) and the Irish Leabhar Breac Infancy
Narrative (InfLB), there are two external witnesses to the dialogue between Joseph and his son
Symeon at the arrival of the ‘magi’ in the Arundel ms. (JAr) 87 and 89.1. One is preserved by the
mid-ninth-century Irish writer Sedulius Scottus in his Commentary on Matthew, and the other is
quoted by the glossator of the twelfth-century Irish Gospel-Book of Mael Brigte, ad Matt. 2:11.

S1. The Irish Leabhar Breac Infancy Narrative has the following text: “The manner of their aspect is
that of a king or leader.” The phrase velud opere deficientes, “as those free from work,” probably indi-
cates a royal way of life.

52. That is, the star. JHer has dux itineris nostri, the guide of our journey.

53. For the content of the Magi’s report to Joseph (90.2 Fuimus to 90.4 adorem eum), a vivid elabo-
ration of the reworking of Matt. 2:1-12 in Ps.-Mt. 16.1-2, see above, 88a.
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been born” (3) Yet he kept sending for all who search the scriptures, and for all
the wise men and the chief priests and the teachers, and they came to him. He
inquired of them where the Christ was to be born. And they said, ‘In Bethlehem
of Judah, for thus it is written about him: “And you, Bethlehem, in the land of
Judah, shall not be least among the rulers of Judah; for from you shall come forth
aleader who is to rule my people Israel.”” As soon as we had heard this, we under-
stood it and have come to worship him. For this star appeared, too, and preceded
us ever since we set out. (4) But when Herod heard these reports, he was fright-
ened and secretly inquired of us the time when the star had appeared. (5) As we
were about to leave, he said, ‘Search diligently, and when you have found him,
bring word back to me so that I may also come and worship him.

91 (1) Herod himself gave us his diadem, which he used to wear on his
head—this diadem has a white headband—and the royal ring holding a gem, an
incomparable token which the king of the Persians had sent him as a gift and
which Herod, in his turn, bid us to give as a gift to this child. For Herod himself
has promised to bring him a gift if we return to him. (2) We accepted the gifts and
departed from Jerusalem. And behold, the star that had appeared to us preceded
us from the time we had left Jerusalem all the way to this place. See, it entered this
cave in which you stand; and you do not allow us to come inside.” (3) Joseph said
to them, “I will no longer hinder you. Follow it, for God is your guide—not only
yours but also of all those to whom he wanted to reveal his glory” (4) When the
Magi heard this, they entered and saluted Mary, saying, “Hail, full of grace!”*
And when they approached the manger, they looked inside and saw the child.

92 (1) But Joseph said, “Symeon, my son, pay attention and see what these
strangers are doing inside; for it is not proper for me to spy on them.” (2) And
thus he did. He said to his father, “Behold, they entered and saluted the boy, and
fell facedown to the ground, and according to the custom of the barbarians they
now adore him, one at a time kissing the child’s feet. I do not know what it is they
are doing.” Joseph said to him, “Watch, watch intently” Symeon responded,
“Behold, they are opening their treasure chests and offering him gifts” (3) Joseph
said to him, “What are they offering?” Symeon, replied, “I think that they are
offering those gifts which King Herod sent. For, look, from their purses they
have offered to him gold, incense, and myrrh. And they have given many gifts to
Mary.” (4) Joseph said to him, “These men have done well indeed, for they have
not kissed the child without payment—not like those shepherds of ours, who
came here without any gifts.”** (S) Again, he said to him, “Watch more intently
and see what they are doing!” So Simeon watched them and said, “Behold, they

1”

adore the boy again and, look, they are coming out here

54. See Luke 1:28.
SS. See above, 82.2.
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93 (1) They came out and said to Joseph, “O most blessed man, now you
know who this boy is whom you are rearing.” Joseph said to them, “I believe that
he is my son.” They said to him, “His name is greater than yours. Yet perhaps you
are still worthy to be called his father, for you serve him not as your son but as
God and your Lord, and whenever you touch him with your hands, take note of
him with great fear and attention. Do not therefore regard us as though we were
ignorant, but learn this from us: the one to whom you have been assigned as
foster-father is himself the God of gods and the Lord of lords, the God and king
of all rulers and powers, God of the angels and of the just. (2) He is the one who
will deliver all nations in his name, for his is the majesty and the dominion, and
he will crush death’s sting and overthrow the power of hell. All kings will serve
him, and all the tribes of the earth will worship him, and every tongue will make
confession to him,* saying, “You are the Christ Jesus, our redeemer and savior.
For you are God, the power and brilliance of the eternal Father.”

94 (1) Joseph said to them, “Whence have you learned these things you are
telling us?” The Magi said to him, “There are, among you, old writings of God’s
prophets in which it is written about Christ, how his coming is to take place in
this age. Likewise, there are even older scriptural writings among us in which it
is written about him. (2) And as for the rest of it, since you have asked us how we
are able to know this, listen to us. (3) We have learned about it from the sign of
the star; for it has appeared to us brighter than the sun. (4) About its brightness
nobody has ever been able to say anything. Now this star which has risen indi-
cates that God’s offspring will reign in the splendor of daylight. And it did not
move about in the center of the sky as the fixed stars are wont to do, or even the
planets which, even though they observe a determined course of time, are always
said to be wandering—the former ones moving about although they are immo-
bile, and the latter in spite of their undetermined forecast. Yet this one alone is
not wandering about. For neither the whole firmament, that is, the sky, seemed
to us to be able to contain it in its greatness, nor could the sun darken it by the
brilliance of its light as it does with the other stars. The sun itself grew weaker
having seen the splendor of its arrival. Indeed, this star is the Word of God; for
there are as many words of God as there are stars, but the Word of God is the
indescribable God, just as this star is indescribable. (5-7) And it was our com-
panion on the road we traveled as we were coming to Christ.”

95 (1) Joseph therefore said to them, “You have delighted me immensely
with all these words you have spoken. Now I ask that you deign to stay with me
today” (2) They said to him, “We request that you permit us to set out on our
journey. For the king has commanded us to return rather swiftly to him.” But he
detained them.

56. See Phil. 2:9-11.
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96 Then they opened their treasure chests and bestowed expensive gifts upon
Mary and Joseph. And when they wanted to return to King Herod, that same
night they were warned in dreams by an angel of the Lord not to return to Herod.
They adored the child with great joy and returned to their own country by an-
other road.”

Herod's Massacre and the Flight to Egypt

97 But when Herod saw that he had been tricked by the Magi, his heart was
inflamed and, in his great anger, he sent his people out on every road to search
them out and capture them. And since he was not able to find them at all, he sent
soldiers to Bethlehem and killed all the children according to the time he had
learned from the Magi. Now, one day before this had happened, an angel of the
Lord appeared to Joseph in dreams and said, “Take the boy and his mother and
flee on the desert road to Egypt, for Herod is after the child’s life.” Then Joseph
got up from sleep and did as the angel of the Lord had commanded him.**

[...]

The Story of the Compassionate Robber

111 When Jesus had thus granted a magnificent reward to the palm of Christ,
as told in the story about the place where they spent the night,* they began to
traverse a solitary desert plain that was both long and wide. Now twelve merci-
less robbers were frequenting this plain, sparing neither possessions nor lives of
those who were passing through. To those traveling with guards they used to
say—for they were unable to exercise violence against them—that they had
received the permission from the authorities of the neighboring lands to escort

57. See Ps.-Mt. 16.2, based on Matt. 2:11-12.

58. In the two basic manuscript witnesses of the Arundel form of the J compilation, viz. A and V, the
narrative of Herod’s massacre and the flight to Egypt is followed by (i) Herod’s attempt to kill John
the Baptist (98) and the murder of the priest Zacharias (99-101), both based on Prot. Jas. 22.3-24.4;
(ii) the life and teaching of John the Baptist (102), inspired by the canonical Gospels; (iii) the mira-
cles of the child Jesus during the flight to Egypt and in Egypt (103-109), including the miracle of the
bowing palm tree and that of the animals worshiping Jesus (103-106), the fall of the idols, and the
conversion of Afrodosius (107.2-109)—all borrowed from Ps.-Mt. 18-24; (iv) the end of the sojourn
in Egypt and the subsequent settling in Nazareth (110), based on Ps.-Mt. 25 (see 24.1, 17-19 Gijsel).

59. The story of the holy family’s encounter with the compassionate robber is preserved only in the
two most important manuscript witnesses of the Arundel form (A and V), and is absent from the
Hereford form, which finishes near the end of the preceding section (108).

60. See 106, not translated in this selection. The special privilege granted to the bowing palm (the
“palm of Christ”) consisted in having one of its branches planted in Paradise. The story is borrowed
from Ps.-Mt. 21.
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people in this desert for a fee and to protect them from wanderers. It is by trifles
of this sort and by robberies that they procured their living, and they inflicted
whatever harm they could on those passing through. Yet it often happened that
they argued so much among themselves over the division of spoils for the sake
of a greater share that they injured each other severely. For this reason, they
made an agreement that the total gain of one day would belong to one person
and the gain of another day to another, and so on in an orderly sequence. In this
way, each one of them could enjoy his allotted daily gain without disquieting
his accomplices.

112 One day, however, while they stood in the places of ambush and hoped to
acquire something in their abominable way, they saw Joseph with the blessed
virgin and their servants coming from afar. Thinking that these were merchants
because the cattle that walked with them seemed to be loaded, they kept saying
that they would greatly enrich themselves with these people’s possessions. For
these people, they claimed, were advancing at a slower pace because their load was
so heavy. Yet he to whom the gain of that day was due replied to the rest, “Stop and
give up your hope, for you will accomplish nothing with such words! Surely, I have
never broken the sequence that we all accepted, and so I will enjoy the gain that is
due to me on this day. Once I receive it, I wish thereafter to improve my life, and I
no longer want to take part in the heinous work done so far. For both my wife and
my children are grieved that I have persisted so long in such an ignominious life.”

113 While the robbers were thus conversing about these and other things,
the blessed company was drawing near. When they noticed the scarcity of the
incomers’ possessions, the robber was ridiculed by the others for obtaining this
sort of booty, as the rest of them were saying, “If you refuse to share this great
gain with us, we will retaliate against you when such an opportunity arises again.
For it is customary for fellows to recompense one another.” They pointed their
fingers at him saying, “O worthy sir, you really should depart from our beneficial
company in favor of such an honorable gain, which has remained hidden from
the ignorant under the semblance of poverty!”

114 He, however, as if stirred into madness by all sorts of sneers and nettling
remarks made by the others, gnashed his teeth and said, “I will avenge my im-
mense pain on this old man, whom the Devil has brought to such an advanced
age. My little children will be nourished with milk from his flock. As for the boy,
since he is of a comely appearance, I will make him serve my son. The mistress
and her servants, too, I will put out for sale as quickly as possible. But I still do
not know what to do with the old man. I do not see how to make any use of him.
The best thing for him is to die; for having already been wasted by old age, he is
wasting bread for nothing.”

1185 Thus, therefore, did the impious robber march with displeasure in front
of the most precious treasure, thinking about its value. And grinding his teeth as
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he hastened toward his dwelling, with his dreadful and grim face he looked now
at the boy, now at the mother, and now at the old man. During all that time, the
boy did not cease to smile at him; but the old man he found never holding back
his tears, for he was overly distressed with concerns not over his own life, but
over those of the boy and his mother.

116 But when it seemed fitting to him, who makes both lions and dragons
tame (as was confirmed by very clear proofs during that same journey),* who is
merciful, and who with his might brought back the Israelites from Egypt after
taming the fury of the Egyptian king—he suddenly turned the wolf-like robber
into a tame lamb. He besprinkled him with the dew of his piety, to the point that
the robber showed the feelings of pure compassion and kindness toward those
onwhom he had earlier pronounced such a cruel sentence. For he said to Joseph,
“My dearest, do not wail, but comfort the boy, his mother, and the servants! For,
from now on, you will experience only good things from me.”

117 After they had exchanged comforting words, the robber said, “Follow
me. I will lead the way and prepare a suitable place for your reception.” And so,
around evening time, Joseph was received with his family into the robber’s house
and, at the husband’s command, laudably provided with all necessary things by
the hostess. And since the household took the utmost care of its guests, a bath
had already been prepared for the boy. While the boy sat in it, clapping hands at
the matron who was holding him, and splashing water in the bath with his hands
as children are wont to do, a most pleasant odor arose like a vapor above the
water. When the whole house had been filled with the odor of this sort, foam as
white as snow appeared on the surface, more fragrant than could be said. As this
foam went over the top of the bath and began to flow down on the ground, the
lady of the house, who was holding the boy in the bath, gathered it with diligence
and respectfully found a place for it, attributing what had happened to divinity
rather than to a human force.

118 Next morning after breakfast, the lady of the house exchanged multiple
embraces with the guests and then, pressing the boy upon her breast, declared
that the mother who had given him birth was blessed since the 