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Preface

After reading my book Heretics: The Other Side of Early
Christianity (SCM Press and Westminster Press 1996), numer-
ous readers expressed a wish to get to know further original
texts by heretics which were excluded by the ‘official’ church of
the second century. Here is a collection of them.

Most of the original documents have been newly translated
(from the Greek, Latin, Syriac, Coptic and Mandaean) and
compared with existing translations. The translation is meant to
be readily understood and seeks to do justice to the poetic forms
of expression. Therefore it is often quite free.” Furthermore, to
help understanding and readability, lines are not numbered
within the translations. Incomprehensible sections which are
superfluous to the train of thought or which have been pre-
served only in fragments have been omitted, and longer texts
have been abbreviated so as not to bore readers.

The following indications are given:

(e8] Omissions

() Additions intended to make the text more com-
prehensible

(viz. ) Explanations of individual words

[...] Reconstructions of missing or illegible words

and sentences in the original text
Emendations of the original text
++ Insertions from other manuscripts.

The introductions give only what is needed to understand the
text: further information, bibliographies and other Gnostic
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documents will be found in the section of ‘Additional Material’
and in the notes. Explanations of difficult terms are given in
context, between brackets, when they are not explained in
individual notes.

Roald Zellweger translated the Syrian and Mandaean sources
into German or checked existing translations, and has helped
towards giving this book its present form with many pieces of
information and suggestions. Martina Janssen spent many long
afternoons with me in Gottingen translating Coptic Gnostic
texts and developed the plan of the book.

This English edition is a corrected and substantially enlarged
version of the German original, and has been discussed through-
out by the editors and John Bowden.

For all further questions see the German first complete
edition of the Nag Hammadi texts by Gerd Liidemann and
Martina Janssen (see bibliography).

Nashville/Gottingen
20 August 1998 Gerd Ludemann/Martina Janssen



Introduction

Early Christianity did not develop along a single track. Along-
side the catholic church of the second century, from which the
New Testament canon ultimately derives,? there were Christian
groups whose literature has only been preserved in scraps,
because of the planned obliteration of it by catholic bishops.
These groups include the Gnostics, who were branded heretics,
suppressed and exterminated along with their followers.

Gnosticism is understood to be a religious current which
reached a climax in late antiquity. The Greek word gnosis
means ‘knowledge’. For the Gnostic, knowledge is primarily
self-knowledge: the human soul is of heavenly origin. The world
which - like all matter - is faulty came into being as the result
of a false step by a divine power. The divine soul is imprisoned
in the material body and has forgotten its true homeland. By the
call of the Saviour, whom the Christian Gnostics identify with
Jesus, the soul awakens from its sleep and its drunkenness. It is
instructed about its origin and its fall. This knowledge brings it
salvation and reunites it with the Pleroma (= fullness3) from
which it comes.

A ‘Gnostic programmatic formula’ runs like this: “Who were
we? What have we become? Where were we? Into what have we
been thrown? Whither are we hastening? From what are we
saved? What is birth? What is rebirth?’ (Excerpta ex Theodoto
78,2).4 The Gnostics attempted to find an answer to these
questions. However, they did not do so by abstract intellectual
exercises or with the help of theoretical systems. Rather, in
unsurpassed religious creativity they depicted the history of the
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human self which in the Gnostic texts is often identified with the
human soul or with a spark of light. Thus narrative myths with
powerful imagery became the means by which Gnosticism was
expressed.

Elements from Judaism, from Greek religion and philosophy,
from Near Eastern thought and Iranian religion have found
their way into these myths. Anything that could provide a
plausible explanation of the origin and situation of human
beings in the world and their return to their origin found a place
in the Gnostic myths.

Gnosticism is not a uniform current. While the question of
the true identity of human beings is common to all Gnostic ten-
dencies, the particular elaboration of the Gnostic myth which is
the answer to the Gnostic question differs. It is worth making
a fundamental distinction between a monistic and a dualistic
Gnosticism. In the former, matter or evil also derives from the
deity itself and came into being through divine disobedience or
a false step; in the latter, evil is a dualistic power opposing the
‘good God’. Most Christian Gnostic systems correspond to the
first type of Gnosticism. But they too are not intrinsically uni-
form and can be divided into different Gnostic ‘schools’, like
Valentinianism, or Sethian or Basilidian Gnosticism.

Gnosticism is not limited to Christianity. There is also a
Jewish, an Iranian, an Egyptian and a philosophical Gnosticism.
This collection of texts contains predominantly evidence from
Christian Gnosticism. At the same time it should be emphasized
that Mandaean, Manichaean, Hermetic and Neoplatonic
Gnostic writings have also been included.

(a) The Mandaeans are the only Gnostic group which still
exists today. They live in southern Iraq, predominantly by
rivers, which is in keeping with their character as a baptismal
sect. The Mandaean religion is shaped throughout by cultic
actions (baptism and the mass of the soul). The most important
Mandaean writings for this volume are, first, the Ginza
(Treasure), which consists of two parts: the first part (Right
Ginza = RG) contains eighteen doctrinal treatises; the second
part (Left Ginza = LG) deals with the ascent of the soul after
death to the realm of light. Liturgical texts which are recited at
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baptism and in the mass of the soul are the content of the
Mandaean Liturgies (= ML). The religious tradition of the
Mandaeans is composed in a distinctive East Aramaic dialect.’

(b) Manichaeism derives from its founder Mani (216-
276/7).6 It represents a religion which combines Hellenistic,
Christian and Iranian elements. Its origin lies in Mesopotamia/
Persia. Manichaeism spread as far as India and China - not least
as a result of the intensive missionary efforts by Mani.” So the
literary evidence from the Manichaeans is composed in a vari-
ety of languages (Iranian, Turkish, Coptic, Chinese, etc.). The
mythology of the Manichaeans is characterized by a strict dual-
ism between light and darkness which is influenced by Iranian
religion. Human beings find themselves in the midst of this
battle between light and darkness; their self belongs to the realm
of light but is imprisoned in the matter of darkness. The libera-
tion of the human soul by the primal human being is the central
theme of Manichaean religion.® The Manichaeans have left
behind a large number of writings.” The Manichaean Psalm
Book (= MPB) was particularly fruitful for this volume.

(c) The Hermetica are to be seen as a kind of ‘religious philo-
sophy’ of late antiquity.’ The Hermetic writings are very
interested in Platonic philosophy, but they also show signs of
considerable influences from Egyptian and Jewish religion. The
central role played by knowledge in the Hermetic writings
brings the Hermetica close to Gnosticism; they have often been
described as pagan Gnosticism. Some motifs of the Hermetica
of the second and third century CE are still interesting today to
occult communities. The Hermetic evidence in this volume all
comes from the Nag Hammadi discovery (Codex VI) or the
Corpus Hermeticum (= CH).

(d) The evidence for Neoplatonic Sethian Gnosticism is to be
found above all in the Nag Hammadi writings: the Three Steles
of Seth (NHC VII 5), Zostrianos (VIII 1), Marsanes (NHC X 1)
and Allogenes (NHC XI 3). These writings have much in com-
mon in their description and naming of mythological entities
and in their literary form, but above all they are dependent on
Neoplatonic thought.”* As a rule they do not belong to the
Christian evidence for Gnosticism;'* rather, they document a
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mythological Platonism of a kind that was rejected by the lead-
ing Neoplatonists as a Neoplatonic heresy. In all probability
they are identical with the ‘revelation writings’ mentioned by
Porphyry in his Life of Plotinus, against which Plotinus and
Porphyry wrote.”> The main focus of the criticism from
Neoplatonism was the strongly magical character which all
these writings have in common (passwords, magical vowels and
invocations, sacraments; similarities to the Chaldaean oracles).
Central to this Platonizing Gnosticism, which claims Seth as its
primal ancestor and founder, is the notion of the ascent which
leads to divinization; this largely also determines the literary
form of the texts.™

Although the Mandaeans, the Hermetists, the Manichaeans
and the Neoplatonic Gnostics were not Christian Gnostics,
some of their writings are particularly well suited to illustrating
the basic notions of Gnosticism.

The religious creativity of the Gnostics clashed with the rigid
dogmatism of the representatives of the catholic church. The
‘orthodox Christians’ saw their pure doctrine of salvation by
Christ endangered by the Gnostic views, above all by the fact
that for the Gnostics the creator god was a faulty ‘copy’ of the
true, unknown Father. The Gnostic disputing of Christ’s suffer-
ing also led to bitter reactions on the ‘church’ side.’s Thus the
reports of the church fathers Irenaeus of Lyons (end of the
second century) or Epiphanius of Salamis (c.315-403) are full
of polemic against the Gnostics.

But what was the Gnostics’ attitude to the Christianity of
the catholic church? We know of no suppression of church
Christians by Gnostic Christians. For the Gnostics, the doctrine
and practice of the church Christians was quite compatible with
their own convictions; however, for them the religion of the
church Christians represented a ‘lower stage’ by comparison
with Gnostic knowledge. Whereas the church Christian
remained at this lower stage of knowledge, the Gnostic sought
higher knowledge. That can be illustrated from the Gnostic
understanding of baptism:*® for the Gnostics baptism was an
important sacrament, but true salvation was achieved com-
pletely only by the sacrament of apolytrosis (salvation). This
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ritual of salvation is either a sacrament of the bridal chamber, a
sacrament of dying, or a holy baptism which surpasses the
baptism with water practised by the catholic church.'”

A sensational discovery made shortly after World War 2
offers us an undistorted look at Gnostic mythology and spiritu-
ality. At the end of 1945 near Nag Hammadi, a small town in
Upper Egypt, thirteen codices in Coptic were found which for
the most part contained Gnostic texts of very different tenden-
cies. This amounted to a rediscovery of Gnosticism. Whereas
before the Nag Hammadi discovery Gnosticism was mostly
known only through the one-sided and distorting accounts of
the church fathers, in these texts the Gnostics finally spoke for
themselves. So it is understandable that most of the texts con-
tained in the present collection come from the Nag Hammadi
Codices (= NHC). Although the codices are of a late date
(fourth century), we must assume that many Nag Hammadi
texts contain traditions which go back to the second century
CE.*®

Other collections of texts which were already known in the
previous century and contain genuinely Gnostic writings are
the Bruce Codex (Books of Jeu; the Untitled Text), the Askew
Codex (Pistis Sophia) and the Berlin Codex (Sophia Jesu Christi;
Apocryphon of John). The Odes of Solomon (= OdSol) must
also be regarded as Gnostic testimonies. These forty-two
hymnic texts derive from the piety of a Syrian Gnostic
community.*® Furthermore, Gnostic prayers and hymns can be
found in apocryphal acts of apostles, as for example the bridal
hymn from the Acts of Thomas. Such stories about the apostles
were current among the Gnostics.?° But in the course of their
‘refutation’ the church fathers also handed down some original
Gnostic documents (e.g. the Naassene Psalm), and these are
included here.?*

Often, in contrast to the literature of the church Christians,
we hear female speakers in the Gnostic documents. In this
connection mention should be made of the powerful lamenta-
tions of the Pistis Sophia or the revelation discourses of feminine
Gnostic saviour figures like Bronte and the ‘Trimorphic
Protennoia’.?*
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The selection of texts offered here does not claim to be a com-
plete documentation of Gnosticism.?3 Its aim is to provide an
insight into Gnostic religion. The Gnostic hymns and prayers
are particularly suitable for this.>4 They express the Gnostic
sense of life in a poetic way.*s Thus the order in which the texts
are presented is not prompted by external considerations but by
internal ones, based on the Gnostic programmatic formula in
Excerpta ex Theodoto 78.2 (see above). The first part of the
book contains prayers which give an answer to the Gnostic
question of origins (Who were we? Where were we?): at the
beginning the Gnostic self was with the good, unknown Father.
The second part is orientated on life in the world (What have we
become? Into what are we thrown?). The prayers in this section
are mostly laments about the suffering of the soul in the world.
In the third part, which is the longest, the topic is Gnostic
salvation (Whither are we hastening? From what are we saved?
What is birth? What is rebirth?). This contains the hymns to the
Saviour and the Gnostic prayers which belong in a sacramental
context. A fourth part recalls the sorry reality of the hostility to
the Gnostics and illustrates the defaming of Gnostic religious
practice by the Christians of the church. This makes it clear
that, seen in a historical context, the prayers of the Gnostics
were suppressed prayers. The Additional Material contains
further Gnostic texts on the various parts; like the notes, these
add depth to the approach and are meant to prompt further
study of Gnosticism.

Suppressed for reasons of dogma and church politics, the
Gnostic prayers nevertheless are evidence of an earnest and deep
religious sense without which the history of Christianity would
certainly have lost some of its richness. Even if the Gnostics
were fought against or defamed with every possible means and
their prayers fell victim to church censorship, the fascination of
Gnosticism remains to the present day.



The Unknown Father

The God of the Gnostics is not the God of this world. The creator of
the world to whom the Christians of the church pray is a ‘lower God’
who out of envy leaves the human soul in ignorance about its heavenly
home.?¢ The God who brings the Gnostic redemption is the good,
unknown Father. He cannot be understood by human efforts.
Accordingly it can only be said of him what he is not. This ‘negative
theology’ occupies a good deal of space in all forms of Gnostic
literature: at the beginning of a depiction of the Gnostic myth, in many
writings there is first a ‘definition of the essence’ of the unknown, good
Father from whom everything has come into being (cf. e.g. Zostrianos
[NHC VIII 1] 64,11ff., Allogenes [NHC XI 3] 47,9; 62,1ff.; see also in
the Additional Material the Tripartite Tractate, which represents a
kind of Gnostic dogmatic; here too there is an enumeration of the
properties of God, which is partly composed in the form of a hymn).

‘He is’ predications

At the beginning of the narrative of the origin of the world in the Letter
of Eugnostos and the Apocryphon of John the unknown, good Father
is described in hymn-like lists of epithets. Such predications in the ‘he
1s’ style are widespread in antiquity and often appear in a text side by
side with forms of address in the second person, ‘You are’.

From the Letter of Eugnostos

The letter of Eugnostos (NHC III 3 + V 1) is a didactic letter, the
content of which is a typically Gnostic cosmogony (doctrine of the
origin of the world); at the beginning there is a hymn about the
Unknown Father. There is no evident Christian influence.
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(NHC I 35 71,14ff.)

The one who exists is indescribable.

No force knew him, nor power, nor subjection, nor any creature
from the foundation of the world, only he alone (knew himself).

That one is immortal; he is eternal; he has no birth.

For everyone who has a birth will die.

(He) is unbegotten; he has no beginning

For whoever has a beginning has an end.

No one rules over him; he has no name.

For whoever has a name is the creature of another.

(He) is nameless.

(He) has no human form.

For whoever has a human form is the creature of another.

He has his own semblance,

- not like the semblance that we have received and that we have
seen,

but a strange semblance that surpasses all things

and is better than the allnesses.

It looks to every side and sees itself only through itself.

) is infinite.
) is incomprehensible.
) is one who is ever imperishable.
) is one who does not have his like.
) is unchangeably good.
e) is without defect.
) is one who is everlasting.
) is blessed.
) is unknowable, whereas he is accustomed to know himself.
) is immeasurable.
) is undiscoverable.
) is perfect, because he has no defect.
e) is imperishably blessed.
He is called ‘Father of the All’.
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From the Apocryphon of John

The Apocryphon of John (NHC II 1 + III 1 + IV 1) is a Sethian
writing.?” Apart from the narrative framework, which depicts an
appearance of Christ, this writing is divided into two parts. The first
part is a revelation discourse of Jesus about the Unknown Father and
the origin of the world; like the Letter of Eugnostos the revelation
discourse begins with a hymn to the Unknown Father in the ‘He is’
style;?® the second part consists of a revelation dialogue between Jesus
and John about questions relating to the origin and salvation of human
beings. Here the exegesis of Genesis 1—7 plays a major role.

(NHC II 1; 2,26ff.) [He is the one who exists] as [God] and
Father of the All,

[the invisible] one who is above [the All],

[who exists as] incorruption (and) [as pure light]

into which no [eye can] look.

He [is the] invisible [Spirit] of whom it is not right [to imagine]
him as god*® or the like.

For he is more than a god, since there is no one above him, for
no one is lord over him.

[For he exists] not in some subordination, [for everything] exists
in him.

[He is eternal], since he needs [nothing].

For [he] is total perfection.

[He needs nothing] to make him perfect;

[rather] he is always completely perfect in the [light].

He is [illimitable], since no one is [prior to him] to set limits to
him.

He is unfathomable, [since there] is no one prior to him [to
fathom him.

He is] immeasurable, since there [was] no one [prior to him to
measure] him.

[He is invisible, since no one] has seen [him.

He is eternal], since he [exists] eternally.

He is [unutterable, since] no one was able to comprehend him,
and (then) to speak [about him].

He is unnameable, since [there is no one prior to him] to name

[him].
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He is [immeasurable light], which is pure, holy [and immacu-
late].

He is unutterable, [since he is perfect in] incorruptibility.

(He is) [neither in perfection] nor in blessedness nor in divinity,
but he is far superior.

He is neither corporeal [nor is he incorporeal].

He is neither large [nor is he small].

[There is no] way to say,

‘How large is he?’ or, ‘What [is his kind?’], for no one [is able
to know him)].

He does not belong [among things that exist, but he is] far
[superior].

(oer)

He is eternity [which gives eternity].

He is life which gives [life].

He is a blessed one who gives blessedness.

He is knowledge which gives knowledge.

[He is] goodness which gives goodness.

[He is] mercy which [gives mercy] and redemption.

He is grace which gives grace.

[Not] because he possesses it,

but because he gives [the] immeasurable, incomprehensible

[light].

From the Untitled Text in the Bruce Codex

The Untitled Text is the third Gnostic work in the Bruce Codex, along
with the two Books of Jeu. There are also close parallels between these
writings in terms of content. They are usually attributed to Barbelo -
or Sethian Gnosticism (cf. e.g. the central role which Seth or Setheus
plays in this group of writings). But the Nag Hammadi writing
Zostrianos (NHC VIII 1) also shows considerable affinity to the
Untitled Text in content, though in contrast to Zostrianos, this latter
understands itself as a Christian writing.

The Untitled Text is a Gnostic revelation writing which is essentially
devoted to the description of the heavenly regions. This writing also
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contains numerous liturgical sections. These hymns or prayers are
usually presented by mythological figures, as is common in Gnostic,
above all Sethian, texts (cf. e.g. the Gospel of the Egyptians [NHC III
2], the Apocryphon of John [NHC II 1]). It is conceivable that these
prayers and praises also reflect a living Gnostic piety.

First, in chapter 17 there is a hymn to the sole One, which is sung
by the Mother of the All and the Forefather and other mythological
figures;3° secondly, in chapter 22 there are forty praises to the
Unknown Father. ‘You are’ predications appear in chapters 7 and 2o0.
To the predication in chapter 20 is added a petition for the sending of
incorporeal spirits who are to instruct those born in matter.

Hymn to the unknown God

(Chapter 17)(...)

You alone are the infinite one,

you alone are the deep,

and you alone are the unknowable one;

and you are the one for whom all seek;

and they did not find you;

for no one can know you without your will,

and no one can praise you without your will.

And your will alone is that which became topos (place) for you,
for no one can become topos for you because for all you are
their topos.

I pray you to give ordinances to those who belong to the world,
and to give regulations to my offspring in accordance with your
wish.

And do not allow my offspring to fall into affliction, for no one
is ever afflicted by you and no one has known your counsel.
You are the one whom all lack — those within and those outside.
For you alone are an incomprehensible one,

you alone are the invisible one,

and you alone are the insubstantial one,

and you alone are the one who has given characteristics to all
creation.

You have manifested them in yourself.
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You are the former (demiurge) of those that have not yet
become manifest,

of those whom you alone know

~ and we do not know them.

You alone are the one who shows them to us,

so that we should ask of you concerning them,

that you should manifest them,

and we should know them through you alone.

You alone brought yourself to the measure of the hidden
worlds, until they knew you.

It is you who have granted them to know you,

(to know) that you were the one who bore them in your
incorporeal body.

And you have created them, for you have brought forth the
human being in your self-originated mind and in consideration
and in the perfect thought.

This is the human being begotten of the mind, to whom con-
sideration gave form.

It is you who have given all things to the human being.

And he has worn them like clothes, and put them on like
garments, and he has wrapped himself in the creature like a
mantle.

This is the human whom the allnesses pray to know.

You alone have ordained that the human should be revealed
that they know you through him.

For you are the one who has begotten him.

And you have revealed yourself according to your will.

You are the one to whom I pray, .

Father of all fatherhoods,

and God of all gods

and Lord of all lords,

the one whom I beseech to give ordinances to those who belong
to me and to my offspring, these, for whom I prepare joy in
your name and in your power.

You alone (are) the ruler and the unchangeable one.

Give me power and I will cause my offspring to know you, (to
know) that you are their Saviour.
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Praises

(Chapter 22) I praise you, Father of all fathers of light.
I praise you light-infinite,

(you) who surpass all that is infinite.

[ praise you, light-incomprehensible,

(you) who are above all that is incomprehensible.
I praise you, light-unutterable,

(you) who are before all that is unutterable.

[ praise you, light-imperishable,

(you) [who] surpass all that is imperishable.

(-..)

[ praise [you], light-[unutterable].

[I praise] you, light-inconceivable.

(-r)

[ praise you, [light]-unbegotten.

I praise you, light-self-[existent].

[ praise [you], light-forefather,

(you) who surpass all forefathers.

[I praise] you, light-invisible,

(you) who are before [all] that is invisible.
[I] praise you, light-thought,

(you) who surpass all thoughts.

I praise you, light-God,

(you) who are before all gods.

I praise you, knowledge,

(you) who enlighten all knowledge.

[ praise you, light-unknowable,

(you) who are before all that is unknowable.
I praise you, light-still one,

(you) who are before all stillness.

I praise [you], light-almighy,

(you) who surpass all that is almighty.

I praise you, light-triple-powered,

(you) who surpass all that has triple power.
I praise you, light-indivisible,

but you are the one who divides all light.

23
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I praise you, light-pure,

(you) who surpass all that is pure.

(...)

I praise you, (you) who understand all things — [no one] under-
stands you.

I praise [you, (you) who] embrace the All — [no one] embraces
you.

[I praise] you, (you) who unbegotten have begotten all, — [for]
no one has begotten you.

I [praise] you, source of the All [and] of all things.

I praise [you], truly light-self-begotten, you who are before [all]
self-begotten ones.

[1] praise you, light-truly unmoved, you [light] for those who
have been moved in your [light].

I praise you, silence of all light-silences.
I praise you, saviour of [all] light-saviours,
I praise [you], only light-incomprehensible.

I praise you, (you) who alone are place of all places of the All.
I praise [you], (you) who alone are wise and who alone are
wisdom.

I praise [you], alone all-mystery.

[1] praise you, alone [light]-all-perfect.

I praise you, alone untouchable.

(..r)

[I praise] you, good one, [you who reveal all] goodness.

I praise you, light, you who alone reveal [all lights].

I praise [you], (you) who awaken [all] understanding, (you) who
give life to all souls.

[I praise you], rest of those [...]

(ver)

[1] praise you, (you) who dwell [in] every fatherhood from the
[beginning] until now. They seek for [you], for you are (the
object of) their [quest]. Hear the prayer of [the human being] in
every place who [beseeches with] his whole heart.
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“You are’ predications I

(Chapter 7) He is holy, he is holy, he is holy3*
this aaa éé€ eee 000 uuu 666 — that means:
You are alive among the living ones,

and you are holy among the holy ones,

and you are existing among the existing ones,
and you are father among the fathers,

and you are god among the gods,

and you are lord among the lords,

and you are place among the places.

(-er)

You are the house,

and you are the one who dwells in the house.
. )

You exist,

you exist,

Only-begotten,

light and life and grace.

“You are’ predications II

(Chapter 20) Give us power so that we make for ourselves aeons
and worlds according to your word which you, Lord, have
agreed with your servant. For:

you alone are the unchanging one,

and you alone are the infinite one,

and you alone are the incomprehensible one,

and you alone are the unbegotten one,

and (you alone are) the self-begotten one,

and (you alone are) the self-father,

and you alone are the unshakable one,

and (you alone are) the unknowable one,

and you alone are the silence,

and (you alone are) the love,

and (you alone are) the source of the All,

and you alone are the non-hylic one,

and (you alone are) the undefiled one,
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and (you alone are) the unutterable one with regard to your
generation,

and (you alone are) the unthinkable one with regard to your
revelation.

Truly, hear me, (you) imperishable Father and immortal Father
and God of the hidden things

and you only light and life

and you alone invisible and alone unutterable

and you alone undefiled and you alone invincible

and you alone first existing and he before whom no one exists.

Hear our prayer with which we have prayed to the one who is
hidden in all places.

Hear us and send to us incorporeal spirits that they may dwell
with us and teach us those things which you have promised to
us, and that they may dwell in us and that we may become
bodies to them, for it is your will that this should happen. May
it happen!

And give a determination to our work and set it up according
to your will and according to the determination of hidden
aeons. And determine us also — we are yours.

From the Books of Jeu

In the first Book of Jeu (see pp.52f.) there is a ceremony in which Jesus
sings the praise of the Father and invites the disciples to reply ‘Amen’.
There is a similar ritual in the Christ hymn in the Acts of John (see

pp.67ff.).

(Chapter 41) (...) Now he said to the twelve (disciples), ‘Gather
round me all of you.” And they all gathered round him. He said
to them, ‘Answer me and give praise with me and I will praise
my Father for the distribution of all treasures.’

Now he began to sing praises. He praised his Father and
spoke as follows: ‘I praise you, you who are of the great name
of my Father, whose signs are of the type (magical signs follow),
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for you have (with)drawn completely to yourself in truth, until
you gave place for this little idea which you have not drawn to
yourself, for what now is your will, unapproachable God?’

Then he made his disciples respond ‘Amen, Amen, Amen,’
three times.

He said to them once again, ‘Repeat after me “Amen” after
every praise.’

Again he said: ‘I sing praise to you, God, my Father, for you
are the one who gave place for this little idea to shine out in
yourself. What now, unapproachable God?’

Then they said (‘Amen’) three times.

Then he said: ‘I sing praise to you, unapproachable God, for
you shone in yourself, whereby you shone according to your
will. What now, unapproachable God?’

They said again (‘Amen’) three times.

‘I sing praise to you, unapproachable God, for by your own
wish I have shone in you, myself being a single emanation. And
I have been poured forth from you. What now is your will, that
all these come into being, unapproachable God?’

Thereupon they answered (‘Amen’) three times, ‘unapproach-
able God.’

There follow further similar praises by Jesus, to each of which
the disciples respond with ‘Amen, amen, amen.’

Hermetic Prayers

The Hermetists composed impressive prayers: they too are permeated
with the notion that one cannot say anything about God and that
appropriate praise is possible only in silence.3?

From the Discourse on the Eighth and the Ninth

The following two prayers come from the ‘Discourse on the Eighth and

the Ninth’ (NHC VI 6).33 In form this writing is a dialogue beween a
revealer and a receiver of revelation.34 Particularly striking features are
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the way in which it is stamped by the liturgy (prayer: 55,23-57,25)
and ritual (the brotherly kiss: 57,26f.). Also notable is the frequent use
of notions which are customary elsewhere in mystery cults (purifica-
tion, the obligation to keep silent about mysteries received, vision,
silence as the climax of the vision, etc.).

(NHC VI 6; 55,23ff.) Let us pray, O my Father:

[ call upon you, (you) who rule over the kingdom of power,
whose word comes (to us) as (a) bringing forth of light.
And his words are immortal;

they are eternal and unchangeable.

He is the one whose will generates life for the images in every
place.

His nature gives form to substance.

From him the souls of the [eighth and] the angels move (...).
His providence extends to everyone, [...] begets everyone.

He is the one who [...] the aeon among spirits.

He created everything.

He who has himself in himself cares for all things.

He is perfect, the invisible God, to whom one speaks in silence;
his image is moved by being governed, and it governs.

He who is strong in power,

who is exalted above greatness,

who is more elect than (all) glories,

Lord, grant us a wisdom from your power that reaches to us,
that we may describe to ourselves (mutually) the vision of the
Eighth and the Ninth.

We have already reached the Seventh, since we are godfearers
and walk in your law; and your will we fulfil at all times.

For we have walked in [your way, and we have] left behind us
[...], so that your [vision] may take place. Lord, grant us the
truth in the image!

Grant us through the spirit to see the form of the image that has
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no defect, and receive from us the type of the Pleroma through
our praise;

and know the spirit that is in us.

For through you the All has been ensouled.

For from you, the unbegotten one, that which is begotten came
into being.

The birth of the self-begotten one takes place through you, the
birth of all begotten things that exist.

Receive from us the spiritual sacrifices which we send up to you
with all our heart and our soul and all our strength.
Save that which is in us and give us the immortal wisdom.

(NHC VI 6; 60,171f.) I will offer up praise through my heart,
[ pray to the end of the All and the beginning of the beginning,
the (object) of the human quest,

the immortal discovery,

the begetter of light and truth,

the sower of the word,3s

the love of incorruptible life.

A hidden word will not be able to speak of you, Lord.
Therefore my mind wants to sing a hymn to you daily.

I am the instrument of your spirit.

The mind is your plectrum.3®

Your counsel plays on me.

[ see myself.

I have received power from you.

For your love has encountered us.

From Corpus Hermeticum XIII

The Hermetic tractate from which the following hymn is taken deals
with the spiritual rebirth of human beings.37 The mystic Tat is led by
his mystagogue Hermes in a dialogue about spiritual vision and
divinization. This takes place in rebirth: the human being must leave
behind his body and the changeable, material world and penetrate to
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the firm truth, the knowledge of God. This transitory participation in
the divine during ecstasy anticipates the union with the divine after
death, since the divine powers have entered the one who is reborn.

The process of rebirth is understood in purely spiritual terms as an
act of the knowledge of God; there are no references to cult and magic,
as there are, for example, in the Discourse on the Eighth and the Ninth
(NHC VI 6).

The first hymn is spoken by Hermes (CH XIII 17-20); his disciple
Tat responds after a dialogue with a further short hymn (CH XIII 21).
Hermes’ hymn is introduced with the words ‘Hidden Song of Praise
(Hymnodia): Fourth Logos’. The numbering is unclear, since there are
no previous hymns in the tractate. At best one can recognize a hymnic
structure in CH XIII 8—9; however, there is no explicit characterization
as in CH XIII 17ff. nor any numbering. We should probably assume
that a collection of Hermetic writings existed in which the extant
hymns were numbered.

The hymns of Hermes and Tat represent the conclusion and climax
of CH XIII; all that follows is a short conclusion, which above all
contains a command to maintain secrecy.

(CH XIII 17-20) Hymn of Hermes:

Let the whole nature of the cosmos take up (into itself) the
sound of the hymn:

Open up, (you) earth,

let every floodgate of the rain open for me,

(you) trees, do not stir!

[ am going to offer hymns to the Lord of creation, both to the
All and to the One.

Open up, (you) heavens,

and (you) winds, subside.

Let the immortal circle of God accept my word (= prayer) (into
itself).

I am going to offer hymns to the one who created all things,

to the one who established the earth and hung up the heaven
and ordained that from the ocean there shall be sweet (= fresh)
water for inhabited and uninhabited land

for the nourishment and creation of all human beings,

to the one who has ordained that fire shall shine (forth) for
every activity, both for gods and for human beings.
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We will all together offer him praise,

to the one who is in the height above all heavens,
the creator of all nature.

This is the eye of the mind.

May he accept the praise of my powers.

(You) powers that are in me, offer hymns both to the One and
to the All,

sing together with my will, all (you) powers who are in me!
Holy knowledge, enlightened through you,

offering hymns through you to the mindful light,

I delight in the joy of the mind.

All (you) powers, offer hymns with me!

And you also, self-control, offer hymns with me!

My righteousness, offer hymns to the righteous one through me!
My community spirit, offer hymns to the All through me!
Offer hymns, truth, to truth,

to the good, good, offer hymns!

Life and light, from you and to you goes praise.

I thank you, Father, energy of the powers!

I thank you, God, power of my energy!

Your word (Logos) offers you hymns through me.

Through me accept the All through the word (Logos), the
spiritual sacrifice!

The powers which are in me cry this out:

to the All they offer hymns,

they fulfil your will.

Your will goes in from you to you, the All!
Accept the spiritual sacrifice from all (viz. reborn).

The All that is in us —

Save, life!

Enlighten, light!

Provide with spirit, God!

For it is your word (Logos) which the mind protects!
Spirit-bearer, demiurge.
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You are God!

Your human being calls this
through fire,

through air,

through earth,

through water,

through spirit,

through your creatures!

From your aeon I have found praise and what I seek.
Through your will I have attained rest.
I have seen through your will.

(CH X 21) Hymn of Tat:

To you, first origin of the begettings,

to God, I send, Tat, spiritual sacrifices.
God, you (are) father,

you (are) lord,

you (are) mind,

accept the sacrifice which you want of me,
according to your willing all is perfected.

From Corpus Hermeticum V

The whole of the fifth tractate in the Corpus Hermeticum deals with
the problem of knowledge of God. God is invisible and cannot be
grasped with the sense organs; knowledge of God can be grasped only
approximately in the understanding. In addition to this motif, which
can be found in many Hermetic writings, there is a further one: the
positive emphasis on God’s work in creation. God — who himself can-
not be perceived — has made everything else visible and is in all things,
even if he also transcends all things. There is a comparable thought in
the Psalm of Valentinus. There God is praised through his creation (see

below, pp.36f.).

(CH V 10f.) How shall one now praise you,
(how speak) about you or to you?

And where shall I look when I praise you -
above, below, within, without?
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There is no (appropriate) way,

no (particular) place is around you,

nor anything else of the things that are.

But all is in you,

all is from you.

You give all and you receive nothing.

You have all and there is nothing that you do not have.

But when shall I sing hymns to you?
It is impossible to grasp your hour or time.

But for what should I sing hymns (to you)?
For the things which you have created,

or for the things which you have not created?
For the things which you have made visible,
or for the things which you have hidden?

But why should I sing hymns to you?

Because | am my own master?

Because I possess something of my own?

Because I am another (than you)?

(No), for you are what I always am.

You are what I always do.

You are what I always say.

You are all and there is nothing else.

What is not, you are.

You are all that has become.

You are (all) that has not become.

(You are) now understanding and (you) have understanding.
(You are) now father, creator.

(You are) now God and are active, you are good and create all
things.
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From Poimandres

There is a further Hermetic prayer in Poimandres (CH I), a revelation
writing which among other things is about the rapture of the receiver
of revelation. In a vision and a revelation dialogue with Poimandres, it
is disclosed to him how human beings have come to be in their tragic
situation of mortality. At the end of the work the one who has now
been initiated into knowledge utters the following prayer:

(CH I 31) Holy is God, the father of the All;

Holy is God, whose will is fulfilled by his own powers.
Holy is God who wills to be known.

And he is known by his own people.

Holy are you, you who with a word have brought forth every-
thing that exists.

Holy are you, whose image all nature has become.

Holy are you, whom nature has not formed.

Holy are you, you who are stronger than any power.

Holy are you, you who are better than any superiority.

Holy are you, you who surpass any praise.

Accept spiritual, pure sacrifice from (the) soul and (the) heart.
They extend to you, Inexpressible, Unutterable, who can only
be named in silence.

Incline to me and empower me, I pray you, not to fall out of the
knowledge which corresponds to our nature.

In this grace I will enlighten those who are in ignorance about
their origin.
(They are) my brothers, your children.

Therefore I believe and bear witness:

I go to life,

(I go) to light.

You are praised, father.

Your man will hallow with you, because you have given him all
power.
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The Prayer of the Apostle Paul

The following prayer was unknown before the Nag Hammadi dis-
covery. Formulations like ‘psychic God’ and ‘eternal light-soul’ suggest
a Gnostic orientation. In form the Prayer of the Apostle Paul (NHC I
1) on the one hand has parallels in the Hermetic writings (e.g. CH XIII
17-20) and on the other recalls the beginning of the Three Steles of
Seth (NHC VII 5, see below, pp.89ff.). There are allusions to Old
Testament psalms, the Gospel of Philip and to Pauline letters (e.g. I
Cor. 2.9).

That the following text is a prayer is clear: first the imperatives as a
form of address indicate it, and secondly lines 6—10 have the structure
of a hymn. At the beginning of the prayer, each time the petition in the
imperative is followed by a divine predication; from line 11 petition
and predication are extended by relative clauses. In line 15 a number
of petitions without divine predications are put side by side. Here
personal statements and christological definitions appear. The last
petition is followed by divine predications, a kind of subscript and a
liturgical conclusion.

Possibly the Prayer of the Apostle Paul belongs among the prayers
which in the context of a sacrament of dying are intended to help the
soul of the Gnostic to ascend smoothly past the archons (cf. pp.87£f.,
Gnostic prayers on dying). Thus the petition for power in line 18 seems
to allude to the notion of the ascent of the soul: the Gnostic must be
in a position to evade the archons.

[...] [your] light, let me come to your [mercy!

My] Saviour, save me, for [I] belong to you:

[T am] the one who has come forth from you.

You are [my] mind; bring me forth!

You are my treasure house; open for me!

You [are] my fullness; take me to you!

You are (my) repose; give me [the] perfect thing that cannot be
grasped!

I beseech you, the one (who you are), the one who is, and the
one (who you are), who pre-existed in the name [which is] more
exalted than all names, through Jesus Christ, [the Lord] of
Lords, the King of the ages;
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[give] me your gifts, of which you do not repent, through the
Son of Man, [the] Spirit, the Paraclete of [truth].

Give me power, [as I] beseech you!

Give healing for my body, as I ask you through the Evangelist,3®
[and] save my eternal light-soul and my spirit.

And the firstborn of the Pleroma of grace - reveal him to my
mind!

Grant what no angel eye has [seen] and no archon ear (has)
heard,

and what has not entered into the human heart,

which came into being in an angelic way and (was formed) after
the image of the psychic God when it was formed in the begin-
ning!

As I have faith and hope, place upon me your beloved, elect,
and praised greatness,

the First-born, the First-begotten,

and the [wonderful] mystery of your house!

[For] yours is the power [and] the glory and the praise and the
greatness for ever and ever. [Amen.]

Prayer of Paul (the) Apostle.
In peace. Christ is holy.

The Psalm of Valentinus

The following psalm is one of the oldest pieces of evidence for Gnostic
prayer.3® The psalm, handed down by Hippolytus, is attributed to the
Gnostic Valentinus (120-160).4° The psalm proper is followed by an
exegesis and commentary (Hippolytus, Ref. VI 37,8), which are
probably secondary and were composed by a disciple of Valentinus.

For the psalm, God is an unfathomable depth. One cannot under-
stand or praise God in himself, since no positive statements can be
made about him (negative theology). Only through wondering at
the work of God, the cosmic order which represents a harmonious,
miraculous whole, is it possible to praise God. The positive evaluation
of creation, which is unusual for Gnostic thought (but cf. the hymn in
CH V), is striking, so that the Gnostic character of this psalm has
sometimes been doubted.
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The title ‘Harvest’ is difficult and is a matter of controversy in
scholarship. The meaning is probably that the ‘harvest of Gnostic
knowledge’ is being celebrated. This ‘spiritual harvest’ is possible, as
the world is the image of the divine activity.

(Hippolytus, Ref. VI 37,7) ‘Harvest’

I see how all hangs through spirit,

I understand how all is supported by spirit:
flesh hangs on the soul,

soul hangs on air,

air hangs on the ether.

From a depth fruits arise,

from a womb a child arises.

The Hymns of Attis

The following religious documents were in use among the Naassenes.4
They are hymns which are addressed to Attis, the deity from Asia
Minor. These hymns are not explicitly Gnostic, but they were taken
over by the Gnostics and given a Gnostic interpretation.#* The
Christian Gnostics interpreted the biblical text allegorically in order to
discover the deep meaning in the text, and treated pagan texts in a
similar way:

(Hippolytus, Ref. V 9,8)

Be it the race of Kronos,

be it the blessed (child) of Zeus,

be it the (blessed child) of the great Rhea,

hail to Attis, afflicted rumour of Rhea.

The Assyrians call you the thrice-desired Adonis,
all Egypt (calls you) Osiris,

the wisdom of the Greeks (calls you) the heavenly horn of the
moon,

the Samothracians (call you) venerable Adamnas,
the Haimonians (call you) Korybas,

the Phrygians (call you) sometimes Papas,

then again corpse or god,
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or the one without fear or goatherd, green mown ears,
or the one who bore the many-fruited almond, flute-player.

(Hippolytus, Ref. V 9,9) Of Attis will I sing,

the son of Rhea,

not with the sound of bells and not with the flute,

(not) with the trumpeting of Idaean curetes,

but to the muse of Phoebus I make my song ring out:
Jubilation, jubilation! — like Pan, like Bacchus, like a shepherd
of light stars.
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Fall and Suffering in the World

Precisely how the human soul came to fall or the spark of light left
the Pleroma is depicted with different images in the various Gnostic
groups. Common to all of them is the result of this fall. The soul is
remote from its true origin and in a foreign land. Lulled into a deep
sleep by hostile powers and made drunk, it no longer recalls who it
really is. Nevertheless it senses its lostness in the world and suffers as
a result. Like fallen Sophia (Wisdom), who in the Gnostic images can
often no longer be differentiated from the human soul, it laments its
suffering and hopes for deliverance from the hostile world. Thus the
fate of the soul is one of the central themes in Gnostic literature (cf.
the Exegesis of the Soul in the Additional Material; see also the
Authentikos Logos [NHC VI 3]).

The fate of the soul among the Mandaeans

The fall of the soul and its deliverance is a central theme among the
Mandaeans. Thus for example the whole of the second part of the
Ginza, the Left Ginza, deals with the fate of the soul and its ascent on
human death. Accordingly the Left Ginza is also called the Mandaean
‘Book of the Dead’ or ‘Book of Souls’.43 Furthermore the Mandaeans
also developed a special ‘sacrament of dying’, the Masiqta. This is a
ceremony which is meant to help the soul in its ascent after death. The
Mandaeans composed numerous liturgies within the context of this
‘mass of the dead’.44

The lament of the soul

(RG XV 9; 322,23ff.) In my mind I contemplate how it
happened:

Who took me captive away from my place and my abode, from
the circle of my parents who brought me up?
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Who brought me to the guilty ones, the sons of the dwelling
which is nothingness?

Who brought me to the rebels who wage war daily?

Who showed me the bitterness in which is no sweetness?

Who showed me the darkness in which there is no ray of light?
Who showed me the stinking water that turns on wheels?

(LG III 42; 119,21f.) Who threw me into the Tibil (= the earthly
world)?

Into the Tibil who threw me?

Who shut me up in the wall?

Who threw me into the stocks which are like the fullness of the
worlds?

Who put a chain around me which is beyond measure?

Who clothed me with a garment of all colours and kinds?45

From the Mandaean mass of the dead

The following evidence for Mandaean piety has its Sitz im Leben in the
Mandaean Mass of the Dead (Masiqta). It expresses the fate of the
soul in the body, but also the state of the liberated soul. There is also
a polemical attitude towards the ‘Former of Bodies’. This motif is
attested in many Gnostic writings in the form of polemic against the
demiurge.

(ML 69) May peace and welfare prevail on the way which
Adam rightly built.
May peace and welfare prevail on the way which the soul takes.

The soul loosed the chain, she shattered the fetters.

She shed the bodily garment.

She turned round, saw it and quaked.

She uttered an evil curse on the man who clothed her with the
body.

She provoked the Former of Bodies and roused him from the
place in which he lay.

She said to him, ‘Rise up, look, you Former of Bodies, the
hollows of your hands are filling with water!’



The fate of the soul among the Mandaeans 41

The voice of the Former of Bodies it is that weeps and laments
about himself.

He says, ‘Woe is me that the hollows of my hands

are filled with water!’

To her (viz., the soul), he says:

‘Go in peace, you nobly born, whom they have called a
servant in the abode of the evil ones.

Go in peace, you pure pearl, you who were taken from the
treasury of life.

Go in peace, you light-giving one, you who lightened the dark
house.

Go in peace, elect, pure one, sinless without a flaw!’

The soul flies and goes until she comes to the house of life:
When she came to the house of life, the powers*¢ came to meet
her.

They said to her, ‘Take and put on your robe of radiance and
lay upon yourself your magnificent garland.

Arise, dwell in the heavenly places,+” the place in which the
powers dwell.’48

Life is upheld and is victorious, and victorious is Manda-dHaije
and those who love his name. And praised be life!+

The fate of the soul among the Manichaeans

In Manichaean mythology, too, the soul is part of the primal human
being and thus a part of the world of light. It is imprisoned in the body,
which belongs to the darkness-world.

Manichaean psalm to the soul

The following Manichaean psalm sings of the calamitous situation of
the soul in the world and at the same time contains an invitation to the
soul to recall her true homeland.

(MPB II 181,19ff.) Soul, soul, be mindful of your aeons.
(The words ‘be mindful [of your aeons]’ are repeated as a
refrain after each line.)
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O soul, where do you come from?

You come from on high.

You are a stranger to the world,

a visitor on the earth [of] human beings.
You have your houses on high,

your tents of joy.

You have your true father,

your true mother.

You have your true brothers.

You are a warrior.

You are the sheep

that went astray in the wilderness.

Your father is seeking you,

your shepherd is searching for your sake.
You are the vine,

the (one) with five branches,

which you become for the food of the gods,
for the nourishment of the angels,

for the clothing of the righteous,

for the robe of the holy,

which you become for the mind of the perfect,
for the thought of the believers.

Soul, raise yourself

in this house which is full of (mourning).
[...] demons,

[...] of robbers.

Soul, do not forget yourself.

For they are all hunting for you.

They are all hunting for you,

the hunters of death.

They catch the birds.

[-..]

They [break] their [wings],

so that they cannot fly to their nests.
Soul, raise yourself

and go to your fatherland.

You are a stranger to your kin.

[Go into the house] full of joy.
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You [...] light

from everlasting to everlasting.
Praise and honour be to Jesus, the king of the holy ones!
Victory be to the soul of the blessed Mary.5°

Manichaean dialogue between the soul and the Saviour

Like the first psalm, the following Manichaean psalm is one of the
‘Psalms of the Wanderer’. In form it represents a cultic dialogue
between the soul in tribulation and its Saviour. The soul imprisoned
in the body asks how it is to attain to real life. The psalm essentially
consists in the Saviour’s answer. To the invitation is attached the
positive formulation of the soul’s question as a refrain (‘My soul, and
you [shall live]’). Such liturgical dialogues between the Saviour and the
soul, the child or the body can often be found in Manichaean texts (cf.
M 42; PsTh 14).5*

(MPB II 182,20-183,18). (The soul asks): “What shall I do that
I may live?

My Redeemer, what shall I do that I may live?’
(Jesus answers:) ‘Continue with your fasting, my soul, and you
shall live!

Give rest to your hands!

Clothe yourself with the purity of the truth!
Give love (to your) mind!

(Give) faith to your thought!

(Give) perfection (to your) instruction!

(Give) perseverance (to your) plan!

(Give) wisdom (to your) reflection!

Give room to the doves,

those with the white wings.

Let them dwell among you

and [...] before your face.

Let no serpent to [them]

so that they are not afraid of you.

[-..]

[...] mourning [...].

Give no room to anger!
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Humble (your) desire!

Keep (false) busyness in check!
Do not disseminate teaching [...]!
Love of God,

faith in the commandment,
perfection do you perfect,
perseverance do you persevere.
Know in order to grasp it!

Keep the commandments!
Perfect the works!

Remain [...]

from eternity to eternity!

Victory to the soul of the blessed Mary!s*

The Pistis Sophia psalms

The Pistis Sophia is a Gnostic writing from the third century and in
form is conceived as a dialogue between the Risen Christ and his
disciples, women and men. It consists of four books in all, the fourth
of which was probably originally independent.’3 The Pistis Sophia
writings are among the most comprehensive testimonies of Gnostics to
themselves and are close to Barbelo Gnosticism.

In content the Pistis Sophia is a very complex work: sacraments,
magic, descriptions of the heavenly regions which also appear in the
Untitled text in the Bruce Codex are represented. Central, however, is
the fate of Pistis Sophia (chs. 32ff.). Pistis Sophia longs for the world
of light above. As a consequence of her longing she is entangled in
matter. She sends thirteen penitential prayers in all to the light above.
After the ninth penitential prayer Jesus is sent into the chaotic world
at the command of the First Mystery to save Pistis Sophia. The peni-
tential prayers of Pistis Sophia are followed by prayers of thanksgiving
for her deliverance (see below). In connection with the fate of Pistis
Sophia, Jesus depicts his journey through the aeons and his ascent past
the archons.

The fate of Pistis Sophia is to be identified with the fate of the
human soul generally. To this degree the lamentations and penitential
prayers of Pistis Sophia reflect the repentance of the human soul and
its need for salvation. In form, the penitential prayers are spoken by
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the Risen Christ. The hymns are followed by ‘interpretations’ of them
by the disciples of Jesus, women and men. Both Old Testament
psalms and Odes of Solomons+ are used in depicting the fate of Pistis
Sophia.

Psalm of lamentation 1

(Chapter 32) Light of lights, in whom I have believed from the
beginning,

hear now, light, my repentance.

Deliver me, light, for wicked thoughts have entered into me.

I looked, O light, to the parts below; I saw a light there;

I thought: I will go to that place to take that light.

And I went; I came to be in the darkness which prevails in the
chaos below, and I could not rush out and go to my place,
because I was oppressed among all the emanations of the
Authades,ss

and the lion-faced power took away my light which was in me.
And I cried for help,

and my voice did not penetrate out of the darkness,

and I looked to the height,

so that the Light in which I had believed might come to my help.
And when I looked to the height, I saw all the archons of the
aeons:

they were numerous and they looked down upon me and
rejoiced over me;

I had done nothing evil to them, but they hated me without
cause.

And when the emanations of the Authades saw that the archons
of the aeons were rejoicing over me,

they knew that the archons of the aeons would not come to my
help.

And those emanations which oppressed me with violence took
courage:

and they took from me the light which I did not take from them.
Now at this time, true Light — you know that I have done these
things in my innocence;
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I thought that the lion-faced light belonged to you,
and the sin which I have committed is manifest to you.

Do not let me be lacking, Lord,

for I have believed in your light from the beginning, Lord,
light of the powers;

do not let me lack my light.

For at your instigation and because of your light I have come to
be in this oppression; and shame has covered me.

And because of your lights¢ T have become a stranger to my
brothers, the invisible ones, and also (to) the great emanations
of the Barbelo.

These things happened to me, Light, because I longed for your
dwelling-place,

and the anger of the Authades came down upon me

— this one who did not obey your command to emanate from
the emanation of his power —

because I was in his aeon without performing his mystery.

And all the archons of the aeons mocked me.

And I was in that place,

mourning and seeking the light

which I had seen in the height.

And the watchers of the gates of the acons were seeking me,
and all those who continued in their mystery mocked me.

But I looked up to the height to you, light, and believed in you.
Now at this time, light of lights, I am oppressed in the darkness
of the chaos.

If now you want to come to save me

— great Is your mercy —

hear me truly and save me.

Save me out of the matter of this darkness,

so that I shall not be submerged in it,

so that I shall be delivered from the emanations of the divine
Authades which oppress me, and from their evils!

Do not let this darkness submerge me,



The Pistis Sophia psalms 47

and do not let this lion-faced power swallow up all my power
completely,

and do not let this Chaos cover over my power.

Hear me, Light, for your mercy is precious,

and look down upon me according to the great mercy of your
light.

Do not turn away your face from me, for I am greatly
tormented.

Hear me immediately and save my power.

Save me, on account of the archons which hate me,

for you know my oppression and my torment and the torment
of my power

which they have taken from me.

Those who have planted me in all this evil are in your presence;
deal with them according to your pleasure.

My power looked forth from the midst of the Chaos and the
midst of the darknesses,

and I looked for my pair,5” that he would come and fight for
me;

and he did not come, and I expected that he would come and
give me strength, and I did not find him.

And when I sought the light, they gave me darkness,

and when I sought my power, they gave me matter.

Now at this time, light of lights, let the darkness and the matter
which the emanations of the Authades have brought upon me
become a snare for them, and let them be ensnared in it.

May you repay them and may they know scandal, and not come
to the place of their Authades.

Let them remain in darkness and not see the light.

Let them look at the chaos at all times.

And let them not look at the height.

Bring their vengeance upon them, and may your judgment seize
them.

Do not let them go to their place from now on, to their divine
Authades,

and do not let his emanations come to their places from now on,
for their god is godless and complacent.
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And he thought that he had done this evil by himself;

he did not know that he would have had no power over me,
had I not been humbled according to your ordinance.

But when you had humbled me through your ordinance,

they persecuted me all the more,

and their emanations have inflicted torments upon my humilia-
tion.

And they have taken a light-power from me and again begun to
torment me greatly, in order to take away all the light that was
in me.

Because of the things into which they have planted me,

do not let them go up to the thirteenth aeon, the place of right-
eousness.

And do not let them be reckoned within the portion of those
who purify themselves and their light;

and do not let them be reckoned among those who will feel
repentance immediately,

so that they immediately receive mysteries in the light.

For they have taken my light from me,
and my power is beginning to fail within me,
and I have lack in my light.

Now at this time, light, which is in you and is with me,

I praise your name, light in glory.

And may my song of praise please you, light, like an excellent
mystery which leads into the gates of light,

which those who feel repentance may speak and whose light
they will purify.

Now at this time may all material things rejoice;

Seek the light, all of you, that the power of your souls which is
in you may live.

For the light has heard the material things and will not leave any
material thing,

without having purified it.

Let the souls and the material things bless the Lord of all the
aeons,

and the material things and all that are in them.
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For God will save their souls from all material things,

and a city will be prepared in the light,

and all souls which will be redeemed will dwell in that city and
will inherit it.

And the soul of those who will receive mysteries will abide in
that place,

and those who have received mysteries in his name will abide in
it.

Psalm of lamentation §

(Chapter 41) Light of my deliverance, I sing praise to you in the
place of the height, and again in the chaos.

I will sing praise to you in my song, with which I have praised
you in the height, and with which I have praised you when I was
in the chaos. May it reach you! And heed, light, my repentance.

My power has filled itself with darkness; and my light has come
down into the chaos.

I myself have become like the archons of the chaos which have
gone to the lower darkness. I have become like a material body,
which has no one in the height who will deliver it.

I have become like material things whose power has been taken
from them as they were cast into the chaos, which you have not
delivered; and they have been destroyed by your ordinance.

Now at this time I have been placed in the lower darkness, in
dark things and in material things which are dead. And there is
no power in them.

You have brought your ordinance upon me with all things
which you have ordained.

And the Spirit has departed; it has left me. And again — through
your ordinance the emanations of my aeon have not helped me.
And they have hated me and abandoned me; and yet I am not
completely destroyed.

And my light has diminished in me. And I have cried out to the
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light with all the light that is in me.
And I have stretched out my hands to you.

(...)

And I have sung praise to you, light, and my repentance will
reach you in the height.

May your light come down upon me.

My light has been taken from me, and I am suffering because of
the light, from the time when I was sent forth. And when I
looked into the height at the light, I looked down on the light-
power which is in the chaos.

I stood up; I came down.

Your ordinance has come upon me, and the anguishes which
you ordained for me have shaken me.

And they surrounded me like roaring water, they seized me all
at once for all time.

And through your ordinance you have not allowed those who
have been sent forth with me to help me; and you have not
allowed my pair to deliver me from my sufferings.

The Naassene Psalm

A hymn of the soul has been preserved by the church father Hippolytus
(beginning of the third century) which is attributed to the Naassene
Gnostics (see n.41). Unfortunately the text of this hymn is badly
damaged.s® Although the psalm is attributed to a specific Gnostic
group, it is commonplace Gnostic material; it contains many Gnostic
key words (chaos, seal, way, mystery, knowledge). Central to it is the
notion of the ascent of the soul and connected with that its salvation
from matter: Gnosis is the knowledge of the way communicated by the
Gnostic Saviour, which leads from the material world, felt to be
negative, to the heavenly home. This notion is determinative for
Gnostic thoughts? (cf. simply the Gnostic catechisms and in general the
sacrament of dying).

The Naassene Psalm can be regarded as a compendium and
summary of the Gnostic doctrine of salvation generally. Formally the
hymn consists of two parts: the first part is a poetic expression of the



The Naassene Psalm 5T

fate of the soul and its sufferings in the world. The second part
describes the action of the Saviour, who seeks to deliver the soul from
its hopeless situation.

(Hippolytus, Ref. V 10,2)

The universal law of all was the first-born mind,

the second was the chaos, which was poured out by the first-
born.

But third the soul received a real law.

Therefore she is wrapped in a fleeting form.

She toils, driven by the fear of death.

Sometimes she has the mastery and sees the light.

Sometimes she is hurled out into the cave and weeps.
Sometimes she rejoices, sometimes she will bewail.
Sometimes she condemns, sometimes she will be condemned.
Sometimes she dies, sometimes she arises.®°

Unfortunate one, she no longer knows any way out.
Wandering she runs into a labyrinth.

Then said Jesus, ‘Behold, Father!

As a prey of evil she roams over the earth,
away from your breath.

She attempts to escape the bitter chaos,
and does not know how to get through it.

Therefore send me, Father!

With seals (in my hand) I will descend.

[ will pass through all aeons,

all mysteries I will unveil,

the forms of the gods I will show,

and the hidden things of the holy way which I call Gnosis will I
hand over.’

From the Exegesis of the Soul

The Exegesis of the Soul (see Additional Material) contains a prayer
which is about the repentance of the soul over its fall.*
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(NHC II 6; 135,4ff.) It is therefore fitting to pray to the Father
and to call on him with all our soul - not (only) outwardly with
the lips, but with the spirit, which is inward, which came forth
from the depth:

we sigh,

we repent of the life that we lived,

we confess our sins,

we perceive the vain deception we were in,

and the vain zeal;

we weep over how we were in darkness and in the wave,%*

we mourn for ourselves, that he may have pity on us;

we hate ourselves as we now are.

From the Books of Jeu

The two Books of Jeu®s belong to the same group of Gnostic writings
as the Pistis Sophia and the Untitled Text, which contains a description
of heaven. Like the Pistis Sophia, the two Books of Jeu are revelation
dialogues in which Jesus communicates to his disciples mysteries from
the world above. In them the sacramental (see below) and magical
character of particular Gnostic tendencies emerges. Three fragments
have been handed down in the Books of Jeu. Two of them are Gnostic
prayers for a hearing. It is impossible to discover with any certainty
who is praying and to whom the prayer in Fragment 1 is addressed,
but Fragment 2 does allow us to draw some conclusions: the notion
that all the sparks of light which have been lost and dispersed in matter
have to be collected before the complete restoration of the Pleroma
takes place is frequently attested in Gnostic texts (see also the intro-
duction to the bridal hymn from the Acts of Thomas, see below,
p.101). Since the suppliant speaks of ‘his members’ which have been
dispersed and must be gathered together, it seems likely that the per-
son praying in this hymn is referring to the Gnostic Saviour figure.%4

What is striking in both fragments is the constant repetition of
particular formulations almost in a solemn monotone; in Fragment 2
even the texts of different sections of the prayer are completely equal;
only the heavenly spheres vary. The magic names customary in
Gnosticism, which serve as invocations and have magical power, are
also very important here (cf. also the baptismal prayer from the Gospel
of the Egyptians, below, p.95).
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Fragment of a Gnostic hymn I

(pp-87ff. [2 Jeu]) Hear me — I sing your praise, O mystery, (you)
who existed before any incomprehensible one and (before) any
unlimited one.

Hear me - I sing your praise, O mystery, (you) who have shone
in your mystery, so that the mystery which exists from the
beginning will be fulfilled! And (when you) shone, (you became)
water of the ocean, *your*¢s imperishable name is aezoa.

Hear me — I sing your praise, O mystery, (you) who existed
before every incomprehensible one, and (before) every unlimited
one, (you) who have shone in your mystery. The earth in the
midst of the ocean was purified, *your* imperishable name is
azoae.

Hear me — I sing your praise, O mystery, (you) who existed
before every incomprehensible one and (before) every unlimited
one, (you) who have shone in your mystery. The whole
powerful matter of the ocean, which is the sea, was purified
together with all the forms in it, your imperishable name is
aozoa.

Hear me - I sing your praise, O mystery, (you) who existed
before every incomprehensible one and (before) every unlimited
one, (you) who have shone in your mystery. And (when you)
shone, (you) sealed the sea together with all that is in it, for the
force in it was in disorder, your imperishable name [is] [...]

Hear me — I sing your praise, O mystery, (you) who existed
before [every incomprehensible one] [...]

Fragment of a Gnostic hymn II

(pp.35ff. [1 Jeu]) *Hear me - I sing your praise, O first mystery,
(you) who have shone in your mystery, (you) who have caused
Jeu to establish the fifth aeon;*¢ and you have instituted
archons, decans®” and ministers* in the fifth aeon, whose
imperishable name is psamazaz. Save all my members which
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have been scattered since the foundation of the world in all the
archons and the decans and the ministers of the fifth aeon; and
gather them all together and take them into the light.

Hear me - I sing your praise, O first mystery, (you) who have
shone in your mystery, (you) who have caused Jeu to establish
the sixth aeon; and you have instituted archons, decans and
ministers in the sixth aeon, whose imperishable name is zaouza.
Save all my members which have been scattered since the
foundation of the world in the archons and the decans and the
ministers of the sixth aeon; gather them all together and take
them into the light.

Hear me - I sing your praise, O first mystery, (you) who have
shone in your mystery, (you) who have caused Jeu to establish
the seventh aeon; and you have instituted archons, decans and
ministers in the seventh aeon, whose imperishable name is
chazabradza. Save all my members which have been scattered
since the foundation of the world in the archons and the decans
and the ministers of the seventh aeon; gather them all together
and take them into the light.

Hear me - I sing your praise, O first mystery, (you) who have
shone in your mystery, (you) who have caused Jeu to establish
the eighth aeon; and you have founded archons, decans and
ministers in the eighth aeon, whose imperishable name is
banaza ... Save all my members which have been scattered since
the foundation of the world in all the archons and the decans
and the ministers of the eighth aeon; gather them all together
and take them into the light.

Hear me - I sing your praise, O first mystery, (you) who have
shone in your mystery, (you) who have caused Jeu to establish
the ninth aeon; and you have instituted archons, decans and
ministers in the ninth aeon, whose imperishable name is
dazadza. Save all my members which have been scattered since
the foundation (of the world) in the archons and the decans and
the ministers of the ninth aeon; gather them all together and
take them into the light.
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Hear me - I sing your praise, O first mystery, (you) who have
shone in your mystery, (you) who have caused Jeu to establish
the tenth aeon; and you have instituted archons, decans and
ministers in the tenth aeon, whose imperishable name is
tanouaz. Save all my members which have been scattered since
the foundation of the world in all the archons and the decans
and the ministers of the tenth aeon; gather them all together and
take them into the light.

Hear me - I sing your praise, O first mystery, (you) who have
shone in your mystery, (you) who have caused Jeu to establish
the eleventh aeon; and you have instituted archons, decans and
ministers in the eleventh aeon, whose imperishable name is
plouzaaa. Save all my members which have been scattered since
the foundation of the world in all the archons and the decans
and the ministers of the eleventh aeon; gather them all together
and take them into the Light.

Hear me - I sing your praise, O first mystery, (you) who have
shone in your mystery, (you) who have caused Jeu to establish
the twelfth aeon; and you have instituted archons, decans and
ministers in the twelfth aeon, whose imperishable name is
parnaza. Save all my members which have been scattered since
the foundation of the world in all the archons and the decans
and the ministers of the twelfth aeon; gather them all together
and take them into the light.

Hear me - I sing your praise, O first mystery, (you) who have
shone in your mystery, (you) who have caused Jeu to establish
the place of the twenty-four invisible emanations, with their
archons and their gods and their lords and their archangels
and their angels and their decans and their ministers, in an
ordinance of the thirteenth aeon, whose imperishable name
is 6azanazad. Save all my members which have been scattered
since the foundation of the world in the twenty-four invisible
emanations and their archons and their gods and their lords and
their archangels and their angels and their decans and their
ministers; and gather them all together and take them into the
light.
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Hear me - I sing your praise, O first mystery, (you) who have
shone in your mystery, (you) who have caused Jeu to establish

the thirteenth aeon; and you have instituted three gods and the

invisible one in the thirteenth aeon, whose imperishable name is

Iazazaaa. Save all my members which have been scattered in the |

three gods and the invisible one; and gather them all together
and take them into the light.

Hear me - I sing your praise, O first mystery, (you) who have
shone in your mystery and have established all the archons
together with Jabraoth, who have believed in the kingdom
of light, in a place of pure air, whose imperishable name is
chachazadraza. Save all my members which have been scattered
since the foundation of the world in all the archons and the
decans and the ministers; and gather them all together and take
them all into the light. Amen, Amen.
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Salvation and Return

The salvation of the self is the topic of most Gnostic prayers and
hymns. Salvation takes place through knowledge of one’s own origin,
which is communicated by the Gnostic saviour figure. Thus many
liturgical texts deal with the saviour figure and its work.®® Here the
origin of numerous documents is to be directly associated with the
Gnostic sacraments, through which salvation is communicated to the
Gnostics.

The discussion about the status of cult and liturgy in Gnosticism
has a long history. The sacramental character of Gnosticism has
been denied completely, and it has been regarded as a philosophy of
religion;® Gnosticism has also been put among the mystery
associations.”® Though we cannot go into this discussion in detail
here,”* it should be pointed out that as a result of the Nag Hammadi
discovery there are new indications of the cultic character of Gnostic
and Hermetic communities (cf. only the Gospel of Philip [NHC II 3]
and the Three Steles of Seth [NHC VII 5]).7>

‘I am’ hymns of saviour figures

The deliverance of the Gnostic self imprisoned in the world takes place
through its coming to know its true origin, from which it has been
alienated. This knowledge is communicated to it by the saviour figure.
Therefore numerous hymns depict the work of the Gnostic saviour
figure. Most of these texts are composed in the first-person, ‘I am’,
style (cf. also Second Apocalypse of James [NHC V 4; 48, 1ff.]) which
is matched by a “You are’ or ‘He is’ from the answering community.

From the Sophia Jesu Christi

The Sophia Jesu Christi is a didactic dialogue between Jesus and his
disciples. This writing has a multiple tradition: one version is in the
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Nag Hammadi library (NHC III 4), another is in the Berlin Codex (BG
8502, 2). It is based on a work which is a letter by a Gnostic teacher
called Eugnostos; the content of this letter is not of Christian origin (cf.
above, p.17). The insertion of the Christian dialogue partner has trans-
formed this letter into a Christian-Gnostic revelation dialogue. In
addition to the insertion of the narrative framework, the Sophia Jesu
Christi also contains Gnostic Christian special material which
describes above all the origin and activity of the Saviour. This includes
revelations from the mouth of Christ which take the form of ‘I am’
predications. The following text is based on the version from the Nag
Hammadi library (NHC III 4); text that is missing from that has been
supplied from the Berlin Codex version (BG).

(NHC III 4; 1o7,11,11ff.) But I, I came from the places above
by the will of the great light,

I who had got free from that bond.

I have cut off the work of the robbers.

I have awakened that drop that was sent by Sophia,

that it might bear much fruit through me and be perfected and
no longer be defective, but be joined through me, the great
Saviour,

that his glory might be revealed,

so that Sophia might also be acquitted of that defect,

so that her sons might no longer be defective, but receive
honour and glory and go up to their Father and know the words
of the masculine Light.

(BG 121,13ff.) Now I have taught you about the immortal
human being.

And I have loosed the fetters of the robbers from him.

I have shattered the gates of the merciless ones before their face.
I have humiliated their pronoia. They have all been put to
shame and they have risen from their forgetfulness.

That is indeed why I have come here,

that they might be joined with this spirit (NHC III 4; 117,1ff.)
and breath and from two might become one as from the
beginning,

that you might yield abundant fruit and go up to Him Who Is
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from the beginning, in inexpressible joy and glory and [honour
and] grace of the [Father of the All].

(o)

Behold, I have revealed to you the name of the Perfect One,
the whole will of the mother of the holy angels,

that the [masculine multitude] might be completed here,

that [the infinities might be made manifest in the aeons and]
those who [arose in the] untraceable [wealth of the Great]
invisible [Spirit, that they] all [might take from his goodness]
even the wealth [of their rest], which has no [kingdom over it].
I came [from the First], (the one) who has been sent, that I might
reveal to you Him Who Is from the beginning, because of the
arrogance of the First-Begetter and his angels.

(«e)

Now I have come to lead them out of their blindness, that I
might report to each about God who is above the All
Therefore, trample on their graves, suppress their pronoia and
shatter their yoke and establish my own.

I have given you authority over all things as sons of light, that
you might tread upon their power with your feet.

From the Apocryphon of John

In the Apocryphon of John, too, at the end of the revelation there is
a hymn in which the saviour figure describes his activity. Here the
multiple descent of the saviour figure, which is often attested in
Gnostic texts, is striking (cf. the Paraphrase of Shem [NHC VII 1]; the
‘Trimorphic Protennoia’ [NHC XIII 1]).73

(NHC II 1; 30,11ff.) Now I, the perfect pronoia of the All,
changed myself into my seed,

for I was (present) first, and went on every way.

For I am the richness of the light, I am the thought of the
Pleroma.

And I went to the magnitude of darkness and I endured

until I entered the middle of the prison.

And the foundations of chaos were shaken.
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And I, I hid myself from them because of their wickedness,
and they did not recognize me.

Again I returned for the second time.

I went,

I came forth from those who belong to the light,

— that is what I am - the thought of the pronoia.

I went into the midst of darkness and into the inside of the
underworld.”+

I wanted (to accomplish) my task.

And the foundations of chaos were shaken,

so that they might fall upon those who are in chaos and destroy
them.

And again I ran up to my root of light,

so that they will not be destroyed before the time.
Furthermore, for the third time I went

— I 'am the light which exists in the light, I am the thought of the
pronoia —

so that I might enter into the midst of darkness and the inside
of the underworld.

And 1 filled my face with the light of the completion of their
aeon.

And I entered into the midst of their prison

which is the prison *of the* body.

(There follows a section on the awakening call, see above, p.80).

Bronte

Bronte (NHC VI 2) is one of the hymnic texts from Nag Hammadi and
consists of a self-predication of a figure which unites all opposites in
itself.”s Such an ‘I am’ discourse occurs often in Nag Hammadi texts
(see e.g. the Trimorphic Protennoia [NHC XIII 1]) and throughout
antiquity (cf. the Isis aretalogy of Kyme; Sir. 24).

What is striking about Bronte is the antithetical way in which the
self-predicates are carried through, which shows similarities to the
Christ hymn of the Acts of John (94—96, see below, pp.67£f.).7¢ These
oppositions in what the revealer figures say of themselves are probably
an echo of ancient riddle literature. Knowledge (and the deciphering
associated with it) of the revealer figures brings salvation. If human
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beings awaken and become sober, they hasten to their place of rest and
there find rest and immortality. Thus the last page of Bronte is also the
key to the interpretation of the whole text: ‘And they will find me
there, and they will live, and they will not die again® (21, 24ff.). The
numerous promises and admonitions in Bronte can also be understood
from this point: listening to the revealer and entering into a relation-
ship with her is a presupposition for knowing her. The revealer figure
in Bronte admonishes this at many points.

Scholars have long puzzled over the title Bronte (= Thunder).
However, we may assume that ‘thunder’ is to be understood in terms
of the heavenly voice of Athena-Sophia (M. Tardieu). The introduction
of a heavenly voice as a revealer figure is also attested in Gnosticism
(cf. e.g. the Letter of Peter to Philip [NHC VIII 2; 134,14ff.];
Epiphanius, Haer. 26,3,1 see n.64).

It cannot be established with certainty whether Bronte has a clearly
Jewish, Christian or Gnostic character, but at all events it has been
stamped by wisdom. There are close connections with Wisdom 7.22ff.
and Sir. 24 in particular.

(NHC VI 2; 13, 1ff.) The Thunder: The Perfect Mind.

I was sent forth from [the] power.

And I have come to those who think about me.

And I have been found among those who seek after me.
Look upon me, you who think about me!

And you hearers, hear me!

You who are waiting for me, take me to yourselves!
And do not banish me from your sight!

And do not make your voice hate me nor your hearing!
Do not be ignorant of me anywhere or any time!

Be on your guard!

Do not be ignorant of me!

For I am the first and the last.

I am the honoured one and the despised one.
I am the whore and the holy one.

I am the wife and the virgin.

I am *the mother* and the daughter.

I am the members of my mother.

I am the barren one, and many are her sons.
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I am she whose wedding(s) are numerous, and I have not taken
a husband.

I am the midwife and she who does not bear.

I am the comfort of my labour pains.

I am the bride and the bridegroom.

And it is my husband who brought me forth.

I am the mother of my father and the sister of my husband, and
he (viz. husband) is my offspring.

I am the slave of him who prepared me.

I am the ruler of my offspring.

But he (viz., the Father) is the one who [begot me] before the
time,

on a day of birth.

And he is my offspring [in] (due) time,

and my power stems from him.

[ am the staff of his power in his youth,

[and] he is the support of my old age.

And whatever he wills, that happens to me.

I am the silence that is unattainable

and the thought whose remembrance is frequent.
I am the voice whose sound is manifold

and the word whose appearance

is multiple.

I am the utterance of my name.

Why do you love me, you who hate me,

and hate those who love me?

You who deny me, confess me,

and you who confess me, deny me!

You who tell the truth about me, spread lies about me!

And you who have spread lies about me, tell the truth about me!
You who know me, be ignorant of me,

and let those who have not known me, know me!

For I am knowledge and ignorance.
I am shame and free speech.
I am shameless; I am ashamed.



‘I am’ hymns of saviour figures 63

I am strength and I am fear.

I am war and peace.

Give heed to me.

I am the one who is scorned and (I am) the great one.

Give heed to my poverty and my wealth.

Do not be arrogant to me when I am cast upon the earth,
[and] you will find me in [those who] come.

And do not look (down) [upon] me on the dungheap,

and do not abandon me when I am cast out,

and you will find me in the kingdoms.

Do not look (down) upon me

when [ am thrown among those who are scorned and in the
lowliest places.

And do not laugh at me.

And do not cast me down to those who have a defect in (their)
hard-heartedness.

But I, I am merciful, and I am cruel.

Be on your guard!

Do not hate my obedience and do not love my continence.
In my weakness, do not forsake me.

And do not be afraid of my power.

For why do you despise my fear and curse my pride?
But [ am she who is in every fear,

and strength in trembling.

I am she who is weak,

and I am unharmed in a place of joy.

I am without understanding,

and I am wise.

Why have you hated me in your counsels?

For I shall be silent among those who are silent.
And I shall appear and speak.

Why now have you hated me, you Greeks?
Because [ am a barbarian among [the] Barbarians?
For I am the wisdom [of the] Greeks

and the knowledge [of the] Barbarians.
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I am judgment [for the] Greeks and the Barbarians.
{I] am the one whose image is great in Egypt

and the one who has no image among the Barbarians.
I am the one who has been hated everywhere,

and the one who has been loved everywhere.

I am the one who is called ‘Life’,

and you have called me ‘Death’.

I am the one who is called ‘Law’,

and you have called me ‘Lawlessness’.

I am the one whom you have pursued,

and I am the one whom you have seized.

I am the one whom you have scattered,

and you have gathered me together.

I am the one before whom you have been ashamed,
and you have been shameless to me.

I am the one who does not hold festivals,

and I am the one whose festivals are many.

I, I am godless, and

I am the one whose God is great.

I am the one on whom you have thought,

and you have despised me.

I am without wisdom,

and they learn from me. ,

I am the one for whom you have contempt,

and you think about me.

I am the one from whom you have hidden,
and you appear to me.

Now when you hide yourselves, I will reveal myself.
For [when] you [appear],

I myself [will hide] from you.

(...)

Why do you curse me

and honour me?

You have wounded (me)

and you have had mercy (on me).

(...)

But I am the mind of [...] and the rest of [...].
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I am the knowledge of my enquiry,

and the finding of those who seek after me,

and the command of those who ask of me,

and the power of the powers in my knowledge of the angels,
who have been sent out at my word,

and of the gods among the gods through my counsel,

and of spirits of every man who is in me,

and of every woman who is in me.

I am the one who is honoured, and the one who is praised,
and the one who is scornfully held in contempt.

[ am peace,

and war has arisen because of me.

And I am an alien and a citizen.

I am the substance and the one who is without substance.
Those who come from my company do not know me,

and those who are in my substance know me.

Those who are close to me did not know me,

and those who are far away from me are the ones who have
known me.

On the day when I am close [to you], I am far [from you],
and on the day when I [am far] from you, [I am close] to you.
()

[I am] the graspable and the ungraspable.

[ am the union and the dissolution.

I am the abiding and I am the dissolving.7”

I am the one below, and they will come up to me.

[ am the condemnation and the acquittal.

[, I am sinless, and the root of sin derives from me.

I am lust in appearance,

and continence of the heart is in me.

I am the hearing which is attainable to everyone
and the speech which cannot be grasped.

[ am a mute who does not speak,

and great is the number of my words.

Hear me in gentleness, and receive teaching of me in harshness.
I am she who cries out,
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and I am cast upon the face of the earth.

I prepare the bread and my mind within.

I am the knowledge of my name.

I am the one who cries out, and I listen.

(..)

You honour me (...) and you whisper against [me].

You [who] are vanquished, judge those (who vanquish you)
before they give judgment against you, for the judge and regard
exist in you.

If you are condemned by this one, who will acquit you?

Or if you are acquitted by him, who will be able to seize you?

Your inside is your outside.

And the one who fashions your outside is the one who has
shaped your inside.

And what you see outside you, you see inside you.

It is manifest, and it is your garment.

Hear me, you hearers, and learn from my words, you who
know me.

I am the hearing that is attainable in every respect.

I am the speech that cannot be grasped.

I am the name of the sound and the sound of the name.

I am the sign of the letter and the manifestation of the division.
(...)

Look now at his words and all the writings which have been ful-
filled.

Give heed, you hearers, and you also, angels, and those who
have been sent, and you spirits who have risen from the dead.
For I am the one who alone exists.

And I have no one who will judge me.

For many are the pleasant forms which are in numerous
sins, and incontinencies, and scorned passions, and fleeting
pleasures, which hold (human beings) fast, until they become
sober and hasten up to their resting-place.

And they will find me there, and they will live, and they will
not die again.
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A Christ hymn from the Acts of John

Together with the revelation discourse about the mystery of the cross
(87-105), this dance hymn of Christ belongs among the pieces of
Gnostic tradition in the Acts of John, an apocryphal collection of
actions by the apostle John from the second or third century CE. The
liturgical Sitz im Leben of the Christ hymn could lie in 2 Gnostic
(Valentinian) dedication ritual.”® A similar ritual in which the disciples
respond to praises of Jesus with ‘Amen’ also appears in the First Book
of Jeu (see pp.26f.). This unique text has regularly been set to music
and developed in literary form right down to the present day.7?

(Acts of John 94-96) So he told us to form a circle, holding one
another’s hands, and himself stood in the middle and said,
‘Answer “Amen” to me.’

So he began to sing a hymn and to say, ‘Glory be to you,
Father.’

And we circled round him and answered him, ‘Amen.’

‘Glory be to you, Word:

Glory be to you, Grace.” — ‘Amen.’

‘Glory be to you, Spirit:

Glory be to you, Holy One.

Glory be to you in glory.” — ‘Amen.’

‘We praise you, Father:

We thank you, Light:

In whom darkness does not dwell.” — ‘Amen.’

‘And why we give thanks, I say:
I want to be saved,

and [ want to save.” - ‘Amen.’

‘I want to be redeemed,

and I want to redeem.” - ‘Amen.’
‘I want to be wounded,

and I want to wound.” — ‘Amen.’
‘I want to be begotten,

and I want to beget.” — ‘Amen.’
‘I want to eat,

and I want to be fed.” - ‘Amen.’
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‘I want to hear,

and I want to be heard.” — ‘Amen.’

‘I want to be understood,

I who am fully understanding.” — ‘Amen.’
‘I want to be washed,

and I want to wash.” — ‘Amen.’

‘Grace dances.

I want to pipe,

tread a measure, all of you.” - ‘Amen.’
‘I want to begin a mourning song,
mourn, all.” — ‘Amen.’

‘(The) one Eighth

sings praises with us.” — ‘Amen.’

‘The twelfth number

dances on high.” - ‘Amen.’

‘To the All

it belongs to dance.’ (?) - ‘Amen.’

‘He who does not dance, does not know
what happens.’ - ‘Amen.’

‘T want to flee,

and I want to remain.” — ‘Amen.’
‘I want to equip,

and I want to be equipped.” — ‘Amen.’
‘I want to be united,

and [ want to unite.” — ‘Amen.’
‘I have no house,

and I have houses.” — ‘Amen.’

‘I have no place,

and I have places.” — ‘Amen.’

‘I have no temple

and I have temples.” — ‘Amen.’
‘l am a lamp to you

who see me.” — ‘Amen.’

‘I am a mirror to you

who understand me.” - ‘Amen.’

‘I am a door to you
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*who* knock on me.” — ‘Amen.’
‘I am a way to you
*who* travel.” — (‘Amen’)

‘Follow my dance,

see yourself in me, I am speaking,
and when you have seen what I do,
keep silence about my mysteries.
You who dance, understand
what I do, for yours is

this human suffering,

which I am to suffer.

For you could by no means have
known what you suffer,

unless to you as Word

I had been sent by the Father.
You who saw what I *do*

saw (me) as suffering,

and when you saw, you did not stay,
but were wholly moved.

Being moved, go wisely to work,
you have me as a support,

rest in me.

Who I am, you shall know

when I go forth.

That for which they look on me now,
[ am not;

*what [ am* you shall see

when you come.

If you knew suffering,

you would have non-suffering.
Know suffering

and you will have non-suffering.
What you do not know

I myself will teach you.

I am your God,

not (the God) of the traitor.

[ will to be in harmony

69
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with holy souls to me.
Know the word of wisdom!
Say again to me,

“Glory be to you, Father!
Glory be to you, Word!
Glory be to you, holy Spirit
‘As for me,

if you would understand what I was:

Through the word I have made a jest of everything
and have not been made a jest at all.

I leaped;

but do you understand the whole,

and when you have understood it, say,

“Glory be to you, Father.”” - ‘Amen.’

122

Further Christ hymns from Nag Hammadi

The Gnostics were more productive in composing christological hymns
than the church Christians. The various interpretations of the saving
work of Christ were a fixed ingredient of Gnostic piety and poetry.
Since not only poetic art but also, indeed particularly, christology was
handed down in these hymns, the Christ hymns of the Gnostics met
with rejection among the church Christians. In reaction, the Old
Testament Psalter was established in worship as the only legitimate
collection of hymns to Christ.?e Thus in 210/212 Tertullian writes:
‘For this purpose we also have the psalms, not those of the apostate,
heretic and Platonist Valentinian, but the most holy and universally
accepted psalms of the prophet David. He sings as of Christ; through
him Christ himself has sung of himself’ (De carne 20,3f.).

The following hymns come from the Nag Hammadi Library: as a
rule they are in praise of Christ.®” They differ in form; for the most
part they are ‘He is’ predications. They are contained in different
writings, but each could have come into being independently of these
writings. They express central themes of Gnostic christology: the role
of Christ as mediator between human beings and the transcendent
Father, the apparent suffering of Christ (docetism), Christ as Word
and Christ’s humiliation as a work of salvation (cf. Phil. 2.7f.), Christ’s
honorific titles.
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From the Tripartite Tractate

There is a hymnic acclamation in the Tripartite Tractate (see the
Additional Material) which was probably originally an independent
piece of tradition. This text expresses what has previously been
discussed theoretically in the Tractate: only through the Son is the
unknown Father knowable.

(NHC I s5; 66, 6ff.) Now he who arose from him when he
stretched himself out for begetting and knowledge of the
allnesses [...] he whom I name:

the form of the formless,

the body of the bodiless,

the face of the invisible,

the word of [the] inexplicable,

the mind of the inconceivable,

the fountain which flowed from him,

the root of those who are planted,

and the god of those who are laid down,

the light of those whom he enlightens,

the good pleasure of those in whom he has good pleasure,
the providence of those for whom he works providence,
the wisdom of those whom he has made wise,

the power of those to whom he gives power,

the assembly [of] those whom he assembles to himself,
the revelation of the things which are sought after,

the eye of those who see,

the breath of those who breathe,

the life of those who live,

the unity of those who are mixed with the allnesses.

From the Second Logos of the Great Seth

In the Second Logos of the Great Seth (NHC VII 2), a Gnostic revela-
tion discourse of Christ to his followers, there is a hymn which
describes the saving activity of Christ and his deception of the archons.

Its most prominent characteristic is a docetic christology: Christ did
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not really suffer and did not really die on the cross, but only
apparently. This view was widespread among Gnostics who had
repudiated everything corporeal (e.g. Apocalypse of Peter [NHC VII
3]; Irenaeus, Haer. I 24, 4 [on the Gnostic Basilides]).5*

(NHC VII 2; 55,9ff.) And I was in the jaws of the lions.

And the plan which they devised about me (led) to the dissolv-
ing of their deception and their lack of understanding.

I did not give myself up to them as they had planned.

And I was not disturbed in any way, although they tormented
me.

And I did not really die but only in semblance,

so that they would (not) put me to shame through them because
these are a part of me.

I was removed from any shame,

and I was not anxious in the face of what had happened to me
through them.

I was only apparently about to become a slave of fear,

but I suffered pain (only) in their sight and thought, so that a
word will never be found to speak about them.

For my death which they think happened, (happened) to them
only in their deception and their blindness, when they nailed
their man to their death.

For their Ennoias did not see me.

For they were deaf and blind.

And in doing this, they condemn themselves.

Yes, they saw me; they tormented me.

(But) it was another, their father, who drank the gall and the
vinegar; it was not I.

(Indeed) they struck me with the reed.

(But) it was another who bore the cross on his shoulders,
Simon.?3

It was another upon whose head they placed the crown of
thorns.

But I was rejoicing in the height over all the (apparent) wealth
of the archons and the seed of their deception, of their vain
glory.

And I was laughing at their ignorance.
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And I subjected all their powers.

For when I came down, no one saw me.

For I was altering my shapes, changing from one appearance to
an(other) appearance.

And therefore, when I was at their gates, I assumed their like-
ness.

For I passed them by quietly, and I saw the places, and did not
fear and was not ashamed, for I was undefiled.

And I was speaking with them, mingling with them through
those who are mine and I trod on those who were strict on them
in envy,

and I quenched the fire.

And I did all these things out of my will to accomplish what I
willed by the will of the Father, who is above. (...)

From Melchizedek

In the Sethian writing Melchizedek (NHC IX 1), a revelation to
Melchizedek, ‘the king of Salem (...) the priest of God Most High’
(Gen.14.18-20), only fragments of which have been preserved, there
is a short hymn which possibly refers to Christ and can be read as a
document of a docetic christology. Such paradoxical, apparently con-
tradictory statements often occur in religious discourse (cf. above all
Bronte [above, pp.6off.]). The ‘revelation of the mystery of the cross’
in the Acts of John (97-102) has much in common with the hymn from
Melchizedek. Cf. also the Christ hymn in the Acts of John 94-6.54

(NHC IX 1; s5,2ff.) He is unbegotten, though he has been
begotten,

he does not eat, but truly he eats.

He does not drink, but truly he drinks.

He is uncircumcised, though he has been circumcised.

He is unfleshly, though he has come in the flesh.

He was not subject to suffering, *but™ he had been subjected to
suffering.

He did not rise from the dead, *though* he is risen from the
dead.
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From the Gospel of Truth

A hymn to the Word has been preserved in the Gospel of Truth (NHC
I 3; cf. also the Additional Material). The Word is identified with
Christ (cf. John 1). The notion that the Saviour is the word or the
call occurs frequently in Gnostic texts (cf. simply the Trimorphic
Protennoia). Salvation takes place in listening to the word (cf. here also
the Gnostic awakening call).

(NHC I 3; 23,19ff.) While his wisdom is concerned with the
Word,

and his teaching utters it,

his knowledge has revealed *it*.
While his honour is a crown upon it,
and his joy is bound up with it,

his glory has exalted it,

his form has revealed it,

his rest has received it into itself,

his love has made a body from it,
his faithfulness has embraced it.

In this way the Word of the Father goes forth into the All,
as the fruit [of] his heart and a manifestation of his will.
But it supports the All,

it chooses them

and receives back the manifestation of the All,

purifying them,

bringing them back into the father,

into the mother,

Jesus of the infinite sweetness.

From the Teachings of Silvanus

In many Gnostic revelation writings there are hymns which contain
sayings about the Saviour. One example of this is the writing
Teachings of Silvanus (NHC VII 4). It is one of the few not explicitly
Gnostic documents within the Nag Hammadi writings; however, it
was used by the Gnostics. The Teachings of Silvanus are wisdom
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teachings with a syncretistic stamp: Egyptian, biblical and Greek
(above all Stoic) influences are tangible in them.

In the Teachings of Silvanus the frontiers between Gnosticism
and the catholic church are still fluid. On the one hand they con-
tain anti-Gnostic polemic (116, sff.); on the other the ‘pneumatic’
christology, the mention of the bridal chamber and the ascetic-
dualistic statements show a close proximity to Gnosticism. This situa-
tion suggests a time of composition towards the end of the second
century in Alexandria.

The first Christ hymn from the ‘Teachings of Silvanus’ quoted here
is strongly reminiscent of the hymn contained in Paul’s letter to the
Philippians.®s In form it is a depiction of the acts of Christ. Such
summaries were very popular in apocryphal Christian literature (e.g.
Pistis Sophia 1105 Acts of Thomas 47) and have their starting point in
the New Testament (e.g. Luke 7.21ff.). They are also abundantly
attested in the Nag Hammadi writings.®¢ The descent of Christ into the
underworld (= world) is often associated with the depiction of his acts.
His descent brings about the conquest of the archons and the salvation
of humankind.?” This motif (cf. also Eph. 4.7-10; I Peter 3.19f.)
became very widespread in early Christian piety and often took on
romance-like features (cf. e.g. the Gospel of Bartholomew). However,
the descent into the underworld is not tied to the person of Jesus;
among other things the motif also appears with other Gnostic saviour
figures as e.g. in the Trimorphic Protennoia (NHC XIII 1) and the
Paraphrase of Shem (NHC VII 1), and also in the Pronoia hymn from
the Apocryphon of John (NHC II 1; 30,11ff.).58

By contrast, the second hymn from the Teachings of Silvanus mainly
consists of a collection of designations of Christ of the kind that often
occur in Christian literature (cf. e.g. the Christ hymn from the
Tripartite Tractate, p.71, or the eucharistic prayer from the Acts of

John, pp.107f.).

(NHC VII 4; 110,14ff.) Know who Christ is,

and make him your friend,

for this is the friend who is trustworthy.

He is also the God and the Teacher.

This one, although he was God, became human for your sake.
It 1s this one who shattered the iron bars of the underworld®®
and the bronze bolts.

It is this one who attacked and cast down every haughty tyrant.
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It is he who loosened from himself the fetters with which he was
bound.

He brought up the poor from the depth and the troubled from
the underworld.

It is he who humbled the haughty powers;

he who put to shame arrogance through humility;

he who has cast down the strong and the boaster through
weakness;

he who in his shame scorned that which is considered an
honour, so that the humble for God’s sake might be highly
exalted;

(and) he who has put on humanity, yet is God, the divine Word,
he who bears humanity®° at all times.

And he willed to produce humility in the arrogant.

He who has exalted humankind came to resemble God,

not in order that he might bring God down to humankind, but
that humankind might become like God.

O this great goodness of God!

O Christ, king, you who have revealed to humankind the great
divinity, king of every virtue and king of life,

king of the aeons and greatest of the heavens,

hear my words and forgive me!

(NHC VII 4; 112,33ff.) He (it is) who has come forth from your
mouth and in your heart,

the firstborn,

the wisdom,

the prototype,

the first light.

For he is light from the power of God,

and he is an emanation of the pure glory of the Almighty.
And he is the spotless mirror of the working of God,

and he is the image of his goodness.

For he is also the light of the eternal light.

He is the seeing which looks at the invisible Father,

he always serves and forms by the Father’s will.

He alone was begotten by the good pleasure of the Father.
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For he is an incomprehensible word,

and he is wisdom and life.

He animates and nourishes all living beings and powers.

Just as a soul gives life to all the members (of the body),

(so) he rules over all with power and gives them life.

For he is the beginning and the end of everyone,

he looks on all and encompasses all.

He is concerned for everyone, and he rejoices, and he is also
again troubled.

On the one hand, he is troubled for those who have inherited
the place of punishment as their lot; on the other hand, he is
concerned for all those whom he brings to instruction only with
great toil.

But he rejoices over everyone who is in purity.

From the Interpretation of Knowledge

The Interpretation of Knowledge (NHC XI 1) is unfortunately
preserved only in very fragmentary form. The legible text shows clear
Gnostic (Valentinian) influences;®* it can be divided into two parts:
1. Christ as head saves his body, the church (pages 9-15) ; 2. the
second part contains an account of the way in which the members of
the church are to behave towards one another (pages 15~21). Here the
ecclesiological notions from I Corinthians and Ephesians/Colossians
are determinative.?> In form the text represents a homily and shows
characteristics of the diatribe style.

The following ‘I am’ hymn stands out from the context in that as a
quotation of Christ the Teacher it is clearly distinct from the admoni-
tion of the author of the homily.”? The hymn represents a promise of
salvation to the soul and thus can be included among the numerous
Gnostic writings about the soul. As in the case of the first hymn from
the Teachings of Silvanus (cf. above, pp.75f.), reference is made back
to the Philippians hymn:

(NHC XI 1; 10,27ff.): Likewise I have become very small,

so that through my humiliation I might take you up to the great
height,

the place whence you had fallen.

You were brought to this pit.
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If now you believe in me,

it is I who shall take you above through this shape that you see.
It is I who shall bear you upon my shoulders.

Enter through the rib,%+

the place whence you came.

And hide yourself from the wild beasts.
The burden?s that you bear, now it [is] not yours (...).
When you go [...].

The awakening call

Salvation takes place through the knowledge of forgotten truth. The
Gnostic imagines this disastrous forgetting as sleep or drunkenness.
The Gnostic Saviour figure has the task of arousing the sleeping soul
and opening its eyes to its true origin. This event of salvation is set in
motion by the awakening call. Thus there are formulations of the
awakening call in many Gnostic revelation writings.®

From the Trimorphic Protennoia

The Trimorphic Protennoia (NHC XIII 1) is a revelation discourse of
a female Gnostic saviour. In form it displays similarities to Bronte (‘I
Am’ sayings, see above, pp.6off.). The notion of the divine revealer as
a call is a central one in this writing:

Thus the Trimorphic Protennoia represents a self-revelation of the
personified ‘first thought of the primal Father’. This self-revelation is
divided into three discourses, in each of which the function of the
awakening call and its designation are different (discourse of the
Protennoia = call; discourse of Heimarmene = voice; discourse of
the Logos = word).

(NHC XIII 1; 36,9ff.) Through me knowledge comes forth.
{I] dwell in the ineffable and unknowable (viz. aeons).

I am perception and knowledge,

uttering a voice by means of a thought.

[I] am the existing voice; I cry out in everyone,

and they know it (viz. the cry), because a seed is in [them](...).
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From the Second Apocalypse of James

The Second Apocalypse of James is a revelation discourse of James
which hands on a summons to knowledge and to knowing the Saviour,
which amounts to an awakening call.

(NHC V 4; 59,12ff.) But you have judged [yourselves], and
because of this you will remain in your fetters.

You have burdened yourselves, and you will repent, (but) you
will have no profit at all.

Behold him who speaks and seek him who is silent.

Know him who has come to this place, and understand him
who has left (it).

From the Concept of Our Great Power

The notion of the awakening call also occurs in this Gnostic tractate.

(NHC VI 4; 39,33ff.) You still sleep and dream dreams. Wake
up and return, taste and eat the true food! Distribute the word
and the water of life! Cease from the evil lusts and desires and
(the teachings of the) Anomoeans®” — evil heresies that do not
endure.

From Corpus Hermeticum VII
The notion of the awakening call is widespread in the Hermetica.

(CH VII 1f.) Where are you going, people, drunkards who have
drunk yourself stupid with the unmixed word of ignorance? (...)
Stop and become sober, look up with the eyes of the heart! (...)
Seek a guide on the way who will guide you to the doors of
knowledge, where is the radiant light which is free of darkness,
where no one is drunk but all are sober and look with the heart
on the one who wills to be seen!
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From Poimandres

In the Hermetic tractate Poimandres (see above, p.34) the recipient of
revelation wants to summon men and women to knowledge.

(CH I 27f.) You people, you men and women of the earth! You
who have given yourselves over to drunkenness and sleep, to
ignorance of God! Become sober! Cease to be drunk, bewitched
by unreasoning sleep (...)! Why have you surrendered yourselves
to death, you men and women of the earth? For you have the
right to share in immortality. Repent! You who have followed
the way of error! You who make common cause with
ignorance! Depart from the dark light! Take your share of
immortality! Forsake corruption!

From the Apocryphon of John

At the end of his revelation discourse (see above, pp.19f.), the Gnostic
Saviour, who in the Apocryphon of John is identified with Christ,
utters the following awakening call:

(NHC II 1; 31,14ff.) Arise and remember! For you are those
who have heard (my call). Follow your root, which is I, the
compassionate one! And guard yourself against the angels of
poverty and the demons of chaos and all those who ensnare
you! And beware of the deep sleep and the enclosure of the
inside of the underworld!

From the Teachings of Silvanus

There are also sections in the wisdom writing ‘The Teachings of
Silvanus’ (see above, pp.74ff.) which resemble an awakening call.

(NHC VII 4; 88,24ff.) [... ] End the sleep which weighs heavily
upon you! Depart from the forgetfulness which fills you with
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darkness! (NHC VII 4; 92,10ff.) But before all other words,
know your birth. Know yourself, from what substance you are,
and from what race you are and from what species! (NHC VII
4; 94,19ff.) O soul, (you) stubborn (soul), be sober and shake
off your drunkenness, which is the work of ignorance. If
you persist (thus) and live in the body, you exist in roughness.
When you entered into bodily birth, you were brought forth.
(Now) you have come inside the bridal chamber and you are
illuminated in mind. (NHC VII 4; 102,34ff.) My child, do not
allow your mind to stare downwards, but rather let it look
upwards at things in the light. For the light always comes from
above. Even if it (viz. your mind) is upon the earth, let it seek to
pursue the things above. Enlighten your mind with the light of
heaven so that you turn to the light of heaven.

From the Odes of Solomon

There is also an awakening call from the saviour figure in the Odes of
Solomon:

(OdSol 33,6ff.) You sons of men, repent

and you, their daughters, come hither!

And leave the ways of this corruption and approach me!
And I will enter into you!

And I will lead you out of annihilation!

And I will bestow wisdom upon you in the ways of truth!
You shall not fall victim to corruption, nor to annihilation!
Hearken to me and be saved.

For I proclaim®® the grace of God among you!

And through me you are to be saved and are to be blessed.
Your judge, it is I!

And those who have put me on will not fall into disgrace.
Rather, they will possess incorruption in the new world.
My elect, walk in me!

And I will teach my ways to those who seek me!

And promise them my name!

Hallelujah!®®
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From Zostrianos

In Zostrianos (NHC VIII 1) the divinized Zostrianos preaches to the
ignorant after his heavenly journey. This preaching displays the
typical features of the awakening call: the demand for repentance and
knowledge, the turning away from error and matter.

(NHC VIII 1; 130,16ff.) Understand, you who live, the holy
seed of Seth. Do not be inattentive to me. [Awaken] your divine
part to God, and strengthen the sinless, elect soul. And look
on the dissolution of this world and seek the immutable un-
bornness. The [Father] of all these things invites you, although
(others) reject you.

And although others treat you unjustly, he will not abandon
you. Do not baptize yourselves with death, nor entrust your-
selves to those who are inferior to you instead of to those who
are elect.

Flee from the madness and the fetters of femaleness and
choose for yourselves the deliverance of maleness. You have not
come to suffer, but you have come to escape your fetters. Free
yourselves, and that which has bound you will be dissolved.

Save yourselves, so that that one there (viz. your soul) may
be saved. The kind Father has sent you the Saviour and given
you strength. Why do you hesitate? Seek when you are sought.
When you are invited, listen. For the time is short. Do not be led
astray. Great is the aeon of the aeons of the living ones, (but
also) the [chastisement] of those who have not attained to
agreement. Many fetters and chastizers surround you.

Flee quickly, before death reaches you. Look at the light.
Avoid the darkness. Do not be led astray to your destruction.

The sacrament of dying [Apolytrosis]

The ‘sacrament of dying’ is practised in Gnosticism so that the soul of
the Gnostic is equipped for its ascent after death (cf. the Mandaean
ceremony of the ascent of the soul). Before the soul can unite with the
Pleroma, however, it has to make its way past the archons. These want
to seize hold of it, so the soul must become ‘invisible’ and/or be able
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to give the correct answers to the questions of the archons (passwords).
This topic is central in the Books of Jeu and there are also echoes of it
in the Naassene Psalm.

The Gnostic sacrament of dying has led to specific liturgical forms.
The ‘Gnostic catechisms’, for example, which inculcate the correct
answers to the questions of the archons, are to be put in the context of
this sacrament as it has been handed down by Irenaeus, Haer. I 21, 5
(see below, pp.146f.). The witnessing formulae which are to be found
for example in the Paraphrase of Shem or in Origen’s account of the
Ophites also have their origin in the sacrament of dying. Only through
the correct testimony can the soul complete its ascent.

From the Apocalypse of Paul

The Apocalypse of Paul describes a heavenly journey by the apostle
Paul in which Paul gets to the tenth heaven. In the seventh heaven he
meets an old man who could represent the creator God.*°

(NHC V 2; 23,1ff.) The old man spoke, saying [to me], ‘Where
are you going, Paul, O blessed one and the one who was set
apart from his mother’s womb?’™* And I looked at the Spirit,
and he was nodding his head, saying to me, ‘Speak with him?
And I replied, saying to the old man, ‘I want to go to the place
from which I came.” And the old man replied to me, “Where
have you come from?’ And I replied and said, ‘I am going down
to the world of the dead in order to lead captive the captivity™*
that was led captive in the captivity of Babylon.’**3 The old man
replied to me and said, ‘How will you be able to get away from
me? Look and see these authorities and these powers.” [The]
Spirit spoke, saying, ‘Give him [the] sign that you have, and [he
will] open for you.’

From the First Apocalypse of James

The First Apocalypse of James is a revelation dialogue between Jesus
and James in which Jesus gives James the following advice.
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(NHC V 3; 33,11ff.): When you come into their power, one of
them who is their supervisor will say to you, “‘Who are you or
where do you come from?’ You are to say to him, ‘I am a son,
and I come from the Father.” He will say to you, “What sort of
son are you, and to what father do you belong?’ You are to say
to him, ‘I come from the Pre-[existent] Father, and I am a son
of the Pre-existent One.’ (...) When he also says to you, “Where
do you want to go?’, you are to say to him, ‘To the place from
which I have come, there shall I return.” And if you say these
things, you will escape their attacks.*4

From the Gospel of Thomas

There is also a ‘Gnostic catechism’ in the Gospel of Thomas, a collec-
tion of sayings of Jesus, some of which have a Gnostic stamp.

(NHCII 2; 41,31ff.) Jesus said, ‘If they say to you, “Where did
you come from?”, say to them, “We come from the light, the
place where the light came into being of its own accord and
established [itself] and became manifest through their image.” If
they say to you, “Who are you?,” then say, “We are its sons,
and we are the elect of the living father.” If they ask you, “What
is the sign of your father in you?,” say to them, “It is movement
and repose.”

From the Gospel of Philip in Epiphanius

The church father Epiphanius quotes from a Gospel of Philip.*°5 This
quotation is an ‘aid to ascent’ for the soul of the Gnostic.

(Epiphanius, Haer. 26, 13, 2) The Lord revealed to me what the
soul must say as she ascends into heaven, and how she (must)
answer each of the higher powers, as follows: ‘I have known
myself,” she says, ‘and I gathered myself from every side; I have
sowed no children for the archon, but I have uprooted his roots
and I gathered the members that were scattered. And I know
who you are. For 1, she says, ‘belong to those from on high.’
And so she thinks that she will be set free.
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From the Paraphrase of Shem

The Paraphrase of Shem is a revelation writing from Nag Hammadi in
which the recipient of the revelation is carried away in ecstasy and is
instructed by the revelation discourses from heavenly persons. It also
contains a testimony of Shem to his ascent.

(NHC VII 15 45,34ff.). My time was completed. And my mind
put on the immortal memory. And I said, ‘I agree with your
memory which you have revealed to me, Elorchaie, and you,
Amoiaia, and you, Sederkea, and your guilelessness, Strophea,
and you, Chelkeak, and you, Chelkea, and Chelke and Elaie.
You are the immortal memory. I testify by you, spark, (you who
are) the unquenchable one, you who are an eye of heaven and
a voice of light, and (I testify by) Sophaia and Saphaia and
Saphaina and the righteous spark and faith, the first and the
last, and the upper and the lower air, and by you, Chelkeak and
Chelke and Elaios. You are the immortal memory.

I testify by you, spark, (you who are) the unquenchable one,
who are an eye of heaven and a voice of light, and Sophaia, and
Saphaia, and Saphaina, and the righteous spark, and faith, the
first and the last, and the upper and the lower air and to all the
powers and forces that are in the creation. And by you, impure
light, and by you also, east and west, south and north. You are
the zones of the inhabited world.

And (I bear witness) also by you, Molychtha and Essoch, you
who are the root of evil and every work and (every) impure
effort of nature.These are the (things) which I have completed,
and I bear witness. I am Shem.™°¢

Opbhite formulae of ascent
The Alexandrian theologian Origen, writing in the third century CE,
reports on the formulae of ascent which are used by the Ophites, a

Gnostic group in which the serpent cult played a major role.

(Origen, Contra Celsum VI 31)(...) (When they [viz., the
Ophites] have gone through their so-called ‘Barrier of Evil’, they
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say): ‘I greet the gates of the archons, bound for eternity, the
solitary king, the fetter of blindness, uncaring oblivion, the first
power, which is preserved by the spirit of providence and by
wisdom, from where I will be sent in total purity, being already
part of the light of the Son and of the Father. May grace be with
me, yes Father, may it be with me.” Here, according to their
information, the Ogdoad begins.

Then they are taught to say these words as they pass through
the one they call laldabaoth: ‘And you, laldabaoth, first and
seventh, born to command with confidence, ruling word of the
pure mind, perfect work for Son and Father, I bring the symbol
of life in the form of a picture; I have opened to the world the
gate which you had closed for your time, and pass by your
power free again. May grace be with me, Father, may it be with
me.” They assert that this ruler with the face of a lion is related
to the star Phainon (= Saturn).

Then they think that the person who has passed through
Ialdabaoth and reached lao (= Jupiter) must say: ‘And you, lao,
ruler of the hidden mysteries of the Son and Father, you who
shine by night, you second and first, lord of death, portion of
the guiltless, in now bringing you my own submissive disposi-
tion as a symbol, I am ready to pass by your kingdom.You have
empowered the one who has come into being through you with
living words. May grace be with me, Father, may it be with me.’

Then (they mention) Sabaoth (= Mars), whom they think one
should address thus: ‘Ruler of the fifth kingdom, prince
Sabaoth, defender of the law of your creation which is liberated
by grace, by a more potent pentad (= fifth), see the blameless
symbol of your art, and let me pass by, preserved by the image
of a picture, a body set free by the pentad. May grace be with
me, Father, may it be with me.’

Then'7 they mention Astaphaeus (= Venus), whom they
believe one should address thus: ‘Astaphaeus, ruler of the third
gate, guardian of the primal spring of water, look on me as an
initiate, who bas been cleansed by the spirit of the virgin, and
let me pass, you who see the substance of the world essence.
May grace be with me, Father, may it be with me.’

And after him (they mention) Ailoaeus, to whom they think
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one must speak these words: ‘Ailoaeus, ruler of the second gate,
let me pass. 1 bring to you a symbol of your mother, grace,
which is hidden in the forces of the powers. May grace be with
me, Father, may it be with me.’

Finally they mention Horaeus (= the moon), and think one
should say to him: ‘You who have fearlessly passed beyond the
wall of fire and have received the rule over the first gate,
Horaeus, let me pass. For you see the symbol of your power cast
down by a picture of the tree of life, an image taken in the
likeness of an innocent man. May grace be with me, Father, may
it be with me.’*°8

Gnostic prayers on dying

In the Second Apocalypse of James and in the Acts of Thomas, prayers
have been handed down which are spoken by the apostles James or
Thomas before their execution. These two prayers before dying show
parallels to some Manichaean Jesus psalms and Pistis Sophia psalms.
In all these prayers the petition for a smooth ascent of the soul after
death stands in the foreground. Perhaps these prayers are to be put in
the liturgical context of the sacrament of dying.**?

Prayer of James before his execution

(NHC V 4; 62,16ff.) My God and my Father,

(you) who saved me from this dead hope,

(you) who made me alive through a mystery of your will.
Do not let the days of this world become too long for me,
but the day of your [light ...]J!

Redeem me from this [place of] sojourn!

Do not let your grace depart from me,

but may your grace become pure!

Save me from an evil death!

Bring me alive from the grave,

because your grace is alive in me,

the longing to collaborate in the work of fulfilment!
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Deliver me from the sinful flesh,

for I have trusted in you with all my strength!
For you are the life of life,

deliver me from a humiliating enemy!
Do not give me into the hand of a judge
who is strict with sin!

Forgive me all the guilt of (my) days!
For I live in you,

your grace lives in me.

I have denied everyone,

but you I have openly confessed.
Deliver me from evil affliction!

But now is the [time] and the hour.

O Holy [Spirit], send [me] salvation!
Light [from] light (...).

Prayer of Thomas before his execution

(Acts of Thomas 167): O my Lord and my God,

and (my) hope and (my) redeemer,

and (my) leader and (my) guide in all the lands!

Be with all who serve you,

and lead me today, who come to you today.

Let no one take my soul

which I have committed to you.

Do not let the toll collectors see me

and do not let the exactors of tribute accuse me falsely!
The serpent is not to see me,

and the dragon’s brood is not to hiss on me!

Behold, Lord, I have fulfilled your work

and accomplished your command.

I have become a slave;

therefore today 1 am receiving freedom. Give it now and fulfil
it!

(..r)
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A (Sethian) ritual of ascent

The Three Steles of Seth (NHC VII 5) belong among the Nag
Hammadi writings which are attributed to Sethian Gnosis.'*® The
writing displays no Christian influences; rather, it is associated with
Middle or Neoplatonic and Jewish*** thought. The threefold recitation
of particular lines (e.g. 120,34ff. etc.) indicates liturgical usage.

The Sitz im Leben of the Three Steles of Seth is the liturgy. From the
statements in the last section we may conclude that the Three Steles of
Seth is evidence of a Sethian mystery of ascent. Here reference should
be made to the Gnostic apocalypses Zostrianos (NHC VIII 1) and
Allogenes (NHC XI 3), and with qualifications also to Marsanes
(NHC X 1) and the ritual of ascent in the Trimorphic Protennoia (see
the Additional Material, p.141). Almost all these texts are reports of
the heavenly journeys of the recipients of revelation in the first person
and stamped by their ascent to ever higher knowledge. Perfecting takes
place through instruction by mythological entities and sacraments
(baptisms [see here the baptisms of Zostrianos, below, pp.94f.],
anointings, crownings). All these ascent accounts have close parallels
with one another and with the Three Steles of Seth in terminology,
mythology and content, so that we can assume that they reflect the
religious feelings of a particular Gnostic group, the so-called Sethian
Gnostics.*** It is thought that these Gnostics knew two sacraments,
baptism and the mystery of ascent. The Three Steles of Seth could have
represented the liturgical text for this Sethian sacrament, whereas the
heavenly journeys mentioned above could have been a kind of edifying
religious literature in the context of this sacrament.

In terms of content, the Three Steles of Seth consist of three hymns
which are devoted to the Autogenes, the Barbelo and the Unbegotten
Father.

(NHC VII 5; 118,10ff.) The revelation of Dositheos about the
three steles of Seth,''s the father of the living and immovable
race, which (the steles) he (viz. Dositheos) saw and understood.
And after he had read them (the steles), he remembered them.
And he gave them to the elect, as they were inscribed there.
Many times I have''4 joined in offering praise with the
powers. And I have been made worthy by the immeasurable
magnitudes.
Now they (viz. the steles) are as follows:
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The first stele of Seth:

I praise you, Father, Gerdama,

I, as your (own) son, Emmacha Seth,
whom you brought forth without birth,
as a blessing of our God.

For I am your (own) son.
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